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Urbi et Orbi 
Francis 

 
“Sweet Christ on earth,” St. Catherine of Siena  

Jesus, the Son of God, the Savior of the 
world, is born for us, born in Bethlehem of a 
Virgin, fulfilling the ancient prophecies. The 
Virgin’s name is Mary, the wife of Joseph. 
 
Humble people, full of hope in the goodness 
of God, are those who welcome Jesus and 
recognize him. And so the Holy Spirit enlight-
ened the shepherds of Bethlehem, who has-
tened to the grotto and adored the Child. 
Then the Spirit led the elderly and humble 
couple Simeon and Anna into the temple of 
Jerusalem, and they recognized in Jesus the 
Messiah. "My eyes have seen your salva-
tion", Simeon exclaimed, "the salvation pre-
pared by God in the sight of all peoples" (Lk 
2:30). 
 
Yes, brothers and sisters, Jesus is the salva-
tion for every person and for every people! 
 
Today I ask him, the Savior of the world, to 
look upon our brothers and sisters in Iraq and 
Syria, who for too long now have suffered the 
effects of ongoing conflict, and who, together 
with those belonging to other ethnic and reli-
gious groups, are suffering a brutal persecu-
tion. May Christmas bring them hope, as in-
deed also to the many displaced persons, 
exiles and refugees, children, adults and el-
derly, from this region and from the whole 
world. May indifference be changed into 
closeness and rejection into hospitality, so 
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Only one sin is nowadays severely punished: the attentive ob-
servance of the traditions of our Fathers. For that reason the good 
ones are thrown out of their places and brought to the desert. 

- Saint Basil the Great 
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Urbi et Orbi 
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a culture that does not 
love life; be they children 
displaced due to war and 
persecution, abused and 
taken advantage of before 
our very eyes and our 
complicit silence. I think 
also of those infants mas-
sacred in bomb attacks, 
also those where the Son 
of God was born. Even 
today, their impotent si-
lence cries out under the 
sword of so many Herods. 

On their blood stands the shadow of contemporary 
Herods. Truly there are so many tears this Christ-
mas, together with the tears of the Infant Jesus. 
 
Dear brothers and sisters, may the Holy Spirit today 
enlighten our hearts, that we may recognize in the 
Infant Jesus, born in Bethlehem of the Virgin Mary, 
the salvation given by God to each one of us, to 
each man and woman and to all the peoples of the 
earth. May the power of Christ, which brings free-
dom and service, be felt in so many hearts afflicted 
by war, persecution and slavery. May this divine 
power, by its meekness, take away the hardness of 
heart of so many men and women immersed in 
worldliness and indifference, the globalization of in-
difference. May his redeeming strength transform 
arms into ploughshares, destruction into creativity, 
hatred into love and tenderness. Then we will be 
able to cry out with joy: "Our eyes have seen your 
salvation". 

that all who now are suf-
fering may receive the 
necessary humanitarian 
help to overcome the ri-
gors of winter, return to 
their countries and live 
with dignity. May the Lord 
open hearts to trust, and 
may he bestow his peace 
upon the whole Middle 
East, beginning with the 
land blessed by his birth, 
thereby sustaining the 
efforts of those committed 
effectively to dialogue between Israelis and Palestin-
ians. 
 
May Jesus, Savior of the world, protect all who suf-
fer in Ukraine, and grant that their beloved land may 
overcome tensions, conquer hatred and violence, 
and set out on a new journey of fraternity and recon-
ciliation. 
 
May Christ the Savior give peace to Nigeria, where 
[even in these hours] more blood is being shed and 
too many people are unjustly deprived of their pos-
sessions, held as hostages or killed. I invoke peace 
also on the other parts of the African continent, 
thinking especially of Libya, South Sudan, the Cen-
tral African Republic, and various regions of the 
Democratic Republic of the Congo. I beseech all 
who have political responsibility to commit them-
selves through dialogue to overcoming differences 
and to building a lasting, fraternal coexistence. 
 
May Jesus save the vast numbers of children who 
are victims of violence, made objects of trade and 
trafficking, or forced to become soldiers; children, so 
many abused children. May he give comfort to the 
families of the children killed in Pakistan last week. 
May he be close to all who suffer from illness, espe-
cially the victims of the Ebola epidemic, above all in 
Liberia, in Sierra Leone and in Guinea. As I thank all 
who are courageously dedicated to assisting the sick 
and their family members, I once more make an ur-
gent appeal that the necessary assistance and treat-
ment be provided. 
 
The Child Jesus. My thoughts turn to all those chil-
dren today who are killed and ill-treated, be they in-
fants killed in the womb, deprived of that generous 
love of their parents and then buried in the egoism of 
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Dear Brothers and Sisters in Jesus, 
 
Happy New Year, and Happy Feast of the Most Holy 
Name of Jesus. 
 
The Church, in Her wisdom, dedicates the entire month of 
January to the Holy Name of Jesus. This is a very special 
time for us, since it is our provincial title, but also because 
the preaching of this devotion was entrusted to our Order 
in its earliest days. The council of Lyons (1274) stated 
that the faithful should have a special devotion to the Holy 
Name of Jesus, and that reparation be made for insults to 
it by the Albigenses, and other offenders. It was only nat-
ural then, that Gregory X chose the Dominicans to preach 
the devotion.  It was from that time that a new zeal for the 
Holy Name of Jesus was instituted and confraternities 
under that title were established. 
 
The name of Jesus, in and of itself, is a very powerful 
prayer.  As Dominicans, we know the Name of Jesus is 
sacred, but do we fully comprehend its saving power? 
More importantly, are we honoring His Name by reciting it 
often throughout the day?  Over the centuries many of the 
Saints have given testimony to the amazing benefits of 
this devotion. 
 
Saint Peter performed one of his first miracles in Jesus' 
Name; "Silver and gold I have none; but what I have, I 
give thee: In the Name of Jesus of Nazareth, arise, and 
walk (Acts 3:6)”.  St. Paul also testifies to this all-powerful 
Name in many of his letters. In his letter to the Philippians 
he says, “At the Name of Jesus, every knee shall bend 
of those in heaven, on earth and under the earth (Phil. 
2:10)”;  and again in Romans, 10:13: “For whosoever 
shall call upon the Name of Jesus shall be saved.” 
 
St. Laurence Justinian preached on the Holy Name; 
"Whether you are tempted by the devil, or are attacked by 
men, invoke the name of Jesus. If the devils and men tor-
ment you and urge you to sin, call on Jesus, and you will 
be delivered; and if temptations do not cease to persecute 
you, continue to invoke Jesus, and you will never fall. 
Those who practice this devotion have experienced that 
they keep themselves safe, and that they always come off 
victorious.” 
 
St. Bernadine of Siena carried a wooden plaque with the 
Name of Jesus on it which he took with him on his mis-
sions. He often spoke about the power in the Most Holy 
Name of Jesus; "It shows the immense mercifulness of 
God, it enables a devout man to gain a victory in every 
conflict, whether with the devil, the flesh, or the world, it 
has the power of healing sickness when rightly used, it 
fills with joy and exultation those who are in any adversity. 
Through His name all receive remission of sin who be-
lieve in Him. It is cherished in their hearts and fed upon by 
faith, it is taken into their mouths and preached or spoken 

about, it is made the spring of their actions, which then 
become a great accumulation of merits, it is appropriated 
in a new way by perseverance, and then it becomes a 
principle of abiding and enduring life, the remedy of the 
frailty and fickleness which belong to our poor nature." 
 
St John Chrysostom instructed Christians to carry the Ho-
ly Name as a staff; “As you would not go abroad without 
clothes or shoes, so neither go forth without this Holy 
Name... speak it as you cross your threshold. It will be for 
you a staff, armor, and tower of defense.” 
 
St. Joan of Arc had the Name of Jesus embroidered on 
the banner that she rode into battle with. 
 
Together, as members of the Most Holy Name of Jesus 
Province, I invite you to practice this devotion with me 
during the month of January. Let’s commit to saying a 
short prayer every day, like; “Jesus, may your Most Holy 
Name be blessed now and forever”, or simply “Jesus, Je-
sus, Jesus”.  We can offer these prayers for the Order, 
the province and our personal intentions. 
 
Following is a true story about devotion to the Holy Name 
of Jesus:  
 
“A devastating plague broke out in Lisbon in 1432.  All 
who could do so fled in terror from the city and thus car-
ried the plague to every corner of the entire country of 
Portugal.  Thousands of men, women and children of all 
classes were swept away by the cruel sickness.  So viru-
lent was the epidemic that men died everywhere, at table, 
in the streets, in their houses, in the shops, in the market-
places, in the churches.  To use the words of historians, it 
flashed like lightning from man to man, or from a coat, a 
hat or any garment that had been used by the plague-
stricken.  Priests, doctors and nurses were carried off in 
such numbers that the bodies of many lay unburied in the 
streets, so that the dogs licked up the blood and ate the 
flesh of the dead, becoming as a result themselves infect-
ed with the dread disease and spreading it still more 
widely among the unfortunate people. 
 
Among those who assisted the dying with unflagging zeal 
was a venerable bishop, Monsignor Andre Dias, who lived 
in the Monastery of St. Dominic.  This holy man, seeing 
that the epidemic, far from diminishing, grew every day in 
intensity, and despairing of human help, urged the unhap-
py people to call on the Holy Name of Jesus.  He was 
seen wherever the disease was fiercest, urging, imploring 
the sick and the dying, as well as those who had not as 
yet been stricken down, to repeat, "Jesus, Jesus."  "Write 
it on cards, and keep those cards on your persons; place 
them at night under your pillows; place them on your 
doors; but above all, constantly invoke with your lips and 
in your hearts this most powerful Name." 
 

From the President 
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He went about as an angel of peace filling the sick and 
the dying with courage and confidence.  The poor suffer-
ers felt within them a new life, and calling on Jesus, they 
wore the cards on their breasts or carried them in their 
pockets. 
 
Then summoning them to the great Church of St. Domi-
nic, he once more spoke to them of the power of the 
Name of Jesus and blessed water in the same Holy 
Name, ordering all the people to sprinkle themselves with 
it and sprinkle it on the faces of the sick and the dying.  

From the Editor 

 

The Christmas season has drawn to a close, and I am 
once again a bit late in completing the first issue of 2015. 
I won’t make excuses, rather I beg your indulgent for-
giveness.   
 
We have closed out an interesting year, and it is good 
that we begin our year once again focusing our attention 
on Jesus, our God with us, Emmanuel, Who came in such 
humble low estate as to be born in a stable as Mary’s ba-
by, that we might not fear to approach Him in wonder and 
awe, to adore Him, to offer Him the greatest gift we pos-
sess; not gold and frankincense and myrrh, but our very 
selves. He came to make us a kingdom of priests (1 Pt 
2:9), and we are priests who are not without acceptable 
offering: My sacrifice, O God, is a contrite spirit; a contrite, 
humbled heart, O God, you will not scorn (Ps 51:19).  He 
also came to make us a royal nation, a people set apart 
(1 Pt 2:9). We are called out of this world, into His Mysti-
cal Body, and there, wonder of wonders, we actually par-
ticipate in His offering of Himself to His Father and our 
Father, for our redemption! Oh wonder of wonders! But 
more, He instructs us to love one another with the same 
love whereby He loves us! 
 
To will the good of the other is an operative definition of 
love that separates it from the emotive state that the world 
tells us is love. To will the good of the other for God’s 
sake, is what we are commanded by God Himself: I give 
you a new commandment: love one another. As I have 
loved you, so you also should love one another (Jn 
13:35a).   Thus in this context He taught us to pray: for-
give us our trespasses as we forgive those who trespass 
against us (dimitte nobis debita nostra sicut et nos dimitti-
mus debitoribus nostris).  Trespasses is perhaps not as 
clear as debts. St Augustin points out that as Christians, 
we each have a debt to one another, a debt of charity, a 
debt of love, a divine debt.  And because we fail constant-
ly, we beg our Father to forgive us, and are warned that 
His forgiveness is conditioned on our forgiveness of our 

neighbor; the one who has failed in his obligation to love 
us. 
 
And it is this mark of Divine love which Jesus says is to 
be our distinctive mark: this is how all will know that you 
are my disciples, if you have love for one another (Jn 
13:36). But, the world doesn’t see this love, because it 
doesn’t see Him for who He is: the reason the world does 
not know us is that it did not know him (1 Jn 3:1).  
 
Frequently there is a disturbing trend to separate charity 
from truth, as though that could be done. Even from the 
pulpit one hears the admonition to corporal works coupled 
with bitter derogation of piety!  It is as though Martha had 
expelled Mary from the foot of Jesus, and He left as well! 
Fulton Sheen once said that those priests and religious 
who abandon the pulpit and cloister for works in the 
world, exchange the divine love with which they formerly 
worked, for merely human love, a pale and pitiful merit-
less offering.  
 
 
In fact, to the extent that the world perceives that the 
Church as abandoning Her divine Head, the more the 
world accepts and congratulates the Church, for the world 
wants a church that will not oppose it. The world doesn’t 
oppose corporal works as such, but wants every last ves-
tige of Truth that is in opposition to the lord of the world 
removed.   
 
This year, let us return divine love for the world’s hatred; 
let us present the bright light of the splendor of truth in the 
current darkness; let us be sons of St Dominic, heeding 
the words of St Ignatius of Antioch: The greatness of 
Christianity lies in its being hated by the world, not in its 
being convincing to it. 
 
Mark Gross, 
Editor 
 
 

President 
(Continued from previous page) 

Wonder of wonders!  The sick got well, the dying arose 
from their agonies, the plague ceased and the city was 
delivered in a few days from the most awful scourge that 
had ever visited it”. 
 
May God bless you with many Graces in this New Year. 
Denise Harvey 
President, The Most Holy Name of Jesus Province 
 
"Whatever you do in word or deed, do all in the name of 
the Lord Jesus..." (Colossians 3:17) 
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SAVE THE DATE! 
The 2015 LPC will be meeting August 7-9 

 

As a sign of our unity and      

commitment to the Order, let’s 

wear black and white during  

that weekend, along with our         

scapulars and/or profession   

cross. 

V. Lord, have mercy on us. 
R. Christ, have mercy on us. 
V. Lord, have mercy on us.  
R. Jesus, graciously hear us. 
V. God the Father of Heaven 
R. Have mercy on us.  
V. God the Son,  
    Redeemer of the world, 
R. Have mercy on us. 
V. God the Holy Spirit, 
R. Have mercy on us. 
V. Holy Trinity, one God, 
R. Have mercy on us. 
V. Jesus, Son of the living God, R. Have mercy on us. 
Jesus, splendor of the Father, [etc.] 
Jesus, brightness of eternal light. 
Jesus, King of glory. 
Jesus, sun of justice. 
Jesus, Son of the Virgin Mary. 
Jesus, most amiable. 
Jesus, most admirable. 
Jesus, the mighty God. 
Jesus, Father of the world to come. 
Jesus, angel of great counsel. 
Jesus, most powerful. 
Jesus, most patient. 
Jesus, most obedient. 
Jesus, meek and humble of heart. 
Jesus, lover of chastity. 
Jesus, lover of us. 
Jesus, God of peace. 
Jesus, author of life. 
Jesus, example of virtues. 
Jesus, zealous lover of souls. 
Jesus, our God. 
Jesus, our refuge. 
Jesus, father of the poor. 
Jesus, treasure of the faithful. 
Jesus, good Shepherd. 
Jesus, true light. 
Jesus, eternal wisdom. 
Jesus, infinite goodness. 
Jesus, our way and our life. 
Jesus, joy of Angels. 
Jesus, King of the Patriarchs. 
Jesus, Master of the Apostles. 
Jesus, teacher of the Evangelists. 
Jesus, strength of Martyrs. 
Jesus, light of Confessors. 
Jesus, purity of Virgins. 
Jesus, crown of Saints. 
V. Be merciful, R. spare us, O Jesus. 
V. Be merciful, R. graciously hear us, O Jesus. 
V. From all evil, R. deliver us, O Jesus. 
From all sin, deliver us, O Jesus. 
From Your wrath, [etc.] 
From the snares of the devil. 

From the spirit of fornication. 
From everlasting death. 
From the neglect of Your  
   inspirations. 
By the mystery of Your holy  
   Incarnation. 
By Your Nativity. 
By Your Infancy. 
By Your most divine Life. 
By Your labors. 
By Your agony and passion. 
By Your cross and dereliction. 

By Your sufferings. 
By Your death and burial. 
By Your Resurrection. 
By Your Ascension. 
By Your institution of the most Holy Eucharist. 
By Your joys. 
By Your glory. 
V. Lamb of God, who takest away the sins of the world, 
R. spare us, O Jesus. 
V. Lamb of God, who takest away the sins of the world, 
R. graciously hear us, O Jesus. 
V. Lamb of God, who takest away the sins of the world, 
R. have mercy on us, O Jesus. 
V. Jesus, hear us. 
R. Jesus, graciously hear us. 
Let us pray. 
 
O Lord Jesus Christ, You have said, "Ask and you shall 
receive, seek, and you shall find, knock, and it shall be 
opened to you." Grant, we beg of You, to us who ask it, 
the gift of Your most divine love, that we may ever love 
You with our whole heart, in word and deed, and never 
cease praising You. 
 
Give us, O Lord, as much a lasting fear as a lasting love 
of Your Holy Name, for You, who live and are King for 
ever and ever, never fail to govern those whom You have 
solidly established in Your love.  Amen. 

Litany of the Holy Name of Jesus 
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Proposition No 52 of the Extraordinary Synod on the Family 
Cardinal Velasio De Paolis 

 

The dominant thinking sometimes 
suggests a “false compassion”, that 
which believes that it is: helpful to 
women to promote abortion; an act 
of dignity to obtain euthanasia; a 
scientific breakthrough to “produce” 
a child and to consider it to be a 
right rather than a gift to welcome; 
or to use human lives as guinea 
pigs presumably to save others. 
Instead, the compassion of the 
Gospel is that which accompanies 
in times of need, that is, the com-
passion of the Good Samaritan, 
who “sees”, “has compassion”, ap-
proaches and provides concrete 
help (cf. Lk 10:33). 
 
Your mission as doctors puts you in 
daily contact with many forms of 
suffering. I encourage you to take 
them on as “Good Samaritans”, 
caring in a special way for the el-
derly, the infirm and the disabled. 
Fidelity to the Gospel of life and 
respect for life as a gift from God 
sometimes require choices that are courageous and go 
against the current, which in particular circumstances, 
may become points of conscientious objection. And this 
fidelity entails many social consequences. We are living in 
a time of experimentation with life. But a bad experiment. 

The issue of access to the 
sacraments, especially to 
the Eucharist, on the part 
of the divorced and re-
married was the object of 
reflection at the extraordi-
nary synod of bishops last 
October. This is referred 
to in proposition no. 52 of 
the final “Relatio,” which 
says: 
 
“The synod fathers also 

considered the possibility of giving the divorced and re-
married access to the sacraments of penance and the 
eucharist. Various synod fathers insisted on maintaining 
the present discipline, because of the constitutive relation-

ship between participation in the Eucharist and commun-
ion with the Church as well as her teaching on the indis-
soluble character of marriage. Others proposed a more 
individualized approach, permitting access in certain situ-
ations and with certain well-defined conditions, primarily 
in irreversible situations and those involving moral obliga-
tions towards children who would have to endure unjust 
suffering. Access to the sacraments might take place if 
preceded by a penitential practice, determined by the di-
ocesan bishop. The subject needs to be thoroughly exam-
ined, bearing in mind the distinction between an objective 
sinful situation and extenuating circumstances, given that 
‘imputability and responsibility for an action can be dimin-
ished or even nullified by ignorance, inadvertence, du-
ress, fear, habit, inordinate attachments, and other psy-
chological or social factors’ (Catechism of the Catholic 
Church, 1735).” 

Think Hard About This 
Pope Francis 

Making children rather than accept-
ing them as a gift, as I said. 
 
Playing with life. Be careful, be-
cause this is a sin against the Crea-
tor: against God the Creator, who 
created things this way. When so 
many times in my life as a priest I 
have heard objections: “But tell me, 
why the Church is opposed to abor-
tion, for example? Is it a religious 
problem?” No, no. It is not a reli-
gious problem. “Is it a philosophical 
problem?” No, it is not a philosophi-
cal problem. 
 
It’s a scientific problem, because 
there is a human life there, and it is 
not lawful to take out a human life to 
solve a problem. “But no, modern 
thought…” But, listen, in ancient 
thought and modern thought, the 
word “kill” means the same thing. 
The same evaluation applies to eu-
thanasia: we all know that with so 
many old people, in this culture of 

waste, there is this hidden euthanasia. But there is also 
the other. And this is to say to God, “No, I will accomplish 
the end of life, as I will.” A sin against God the Creator! 
Think hard about this. 

(Link) 

http://the-american-catholic.com/2014/11/17/popewatch-think-hard-about-this/
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ous kinds of persons living together irregularly are not 
distinguished as far as conjugal coexistence and access 
to the Eucharist are concerned. 
 
Moreover, the conditions by virtue of which special con-
sideration is claimed for the divorced and remarried can 
be found among all those living in irregular situations. And 
in some cases, the situation could even be made worse: it 
could seem like a reward and an invitation to establish 
new bonds. 
 
We can still make a further consideration. The proposi-
tion, in restricting the hypothesis to a specific category, 
recognizes the doctrinal and normative value of the 
Church documents that regulate this matter. And, seeing 
that the proposition calls for exploration, a certain perplex-
ity surrounds the proposal itself. On what could this explo-
ration be based? Not on the doctrinal and normative value 
of the documents, but on the possible exception con-
tained in the proposition. And from where could the doubt 
arise if not from the fact that the proposition contains with-
in itself an exception to the two essential conditions for 
access to the Eucharist, since what is involved is a grave 
violation of the natural moral law and a personal situation 
not appropriate for receiving the Eucharist? 
 
In effect, in this category as well the divorced and remar-
ried find present the two conditions that prevent access to 
the Eucharist, which leads the ecclesiastical authority not 
to be able to act in any other way, since the ecclesiastical 
authority cannot dispense with the natural and divine law: 
respect for the natural law of marriage and the need for 
sanctifying grace. 
 
The situations described might not permit the separation 
of the two persons who are living in an irregular union, but 
they do not necessarily require life in common “more uxo-
rio” and the permanent situation of sin. 
 
 
3. Discipline, doctrine, or magisterium? 
 
We observe that the wording of the text of the proposition 
generates ambiguities. It speaks of the “current discipline” 
and a possible modification of this, but this prompts a few 
doubts that require examination. In reality, the regulation 
in effect is not only a “current discipline,” as if this were a 
matter of a merely ecclesiastical norm and not of divine 
norms ratified by the magisterium, with doctrinal and mag-
isterial motivations that concern the very foundations of 
Christian life, of conjugal morality, of the meaning of and 
respect for the Eucharist, and of the validity of the sacra-
ment of penance. We are in the presence of a discipline 
founded on divine law. It is not emphasized enough that 
the documents of the Church in this matter do not impose 
obligations on the part of authority, but rather affirm that 

 
1. The meaning of the synod proposition 
 
The text did not receive a sufficient amount of support, 
meaning two thirds of the votes, the reason why it was not 
approved by the synod; it is therefore not to be consid-
ered a synodal text. But it must be said right away that it 
is difficult to evaluate the significance of the vote. The text 
is made up of various parts that are not homogeneous, 
even conflicting, with motivations that are inadequate or 
not totally appropriate or, at least, incomplete in lining up 
with the doctrinal sources.  
 
In effect, the proposal begins with a reference to current 
events: there has been reflection on the issue. It then re-
fers to a group of fathers in favor of the current discipline 
and to others who are in favor of a change in the disci-
pline. The text continues by explaining in what points the 
discipline should be changed, also pointing out what re-
sponsibility should belong to the bishop. It concludes with 
a caution and an invitation to further consideration, even 
suggesting some elements for doing so. So it would be 
difficult to pin down the specific reasons for any vote of 
rejection or approval of the text. 
 
 
2. Limitations of the proposition 
 
The proposition is presented with a limited formulation. It 
refers to a limited category of persons who are living in a 
situation of irregular union: the divorced and remarried. 
This is a matter of a category that deserves, according to 
the proposition, particular and exceptional attention, moti-
vated by the particular situations worthy of consideration 
that this category could present, as the text effectively 
explains immediately afterward.  
 
It is not difficult to find in these words some significant 
elements of Cardinal Kasper’s proposal. But we have al-
ready had occasion to study this proposal and to verify 
that it is not supported by any valid argument. Moreover, 
that proposal was already known to the competent au-
thority, which had studied and rejected it, not finding in it 
elements that could exempt it from evaluation according 
to the doctrinal principles of the documents of the Church. 
So the hypothesis advanced in the synodal proposition 
had already been studied and evaluated in an explicit 
manner and the conclusion had already been reached 
that it did not imply exceptional principles but fell within 
the category of general principles, since from the point of 
view of moral gravity and in the order of access to the 
Eucharist the hypothesis advanced in the proposal consti-
tutes in all cases a grave violation of conjugal morality 
and of the discipline of the Church, which cannot permit 
access to the Eucharist. This is why the documents of the 
Church never make a distinction between the different 
categories of persons living in irregular unions: the vari-

(Continued on next page) 

No 52 
(Continued from previous page) 
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the ecclesiastical authority cannot act otherwise, because 
this “discipline” cannot be modified in its essential ele-
ments. The Church cannot act otherwise. It cannot modify 
the natural law or respect for the nature of the Eucharist, 
because this is a question of the divine will. 
 
The proposition, to the extent to which it provides for the 
possibility of admitting the divorced and remarried to Eu-
charistic communion, in fact constitutes a change of doc-
trine. And this contrary to the fact that it is said that there 
is no intention to modify doctrine. Moreover, doctrine by 
its very nature is not modifiable if it is the object of the 
authentic magisterium of the Church. Before talking about 
and dealing with any change in the discipline in force, it is 
necessary to reflect on the nature of this discipline. In ad-
dressing this matter one must, in the first place, reflect on 
this doctrine and on its level of firmness; there must be 
careful study of what can be modified and what cannot be 
modified. The doubt has been insinuated into the proposi-
tion itself when it calls for exploration, which must be doc-
trinal and prior to any decision. 
 
We can also ask ourselves if it is the competency of a 
synod of bishops to deal with a question like this: the val-
ue of the doctrine and discipline effective in the Church, 
which have been formed over the course of centuries and 
have been ratified with statements on the part of the su-
preme magisterium of the Church. Moreover, who is com-
petent to modify the magisterium of other popes? This 
would constitute a dangerous precedent. Furthermore, 
the innovations that would be introduced if the text of the 
proposition were approved would be of unprecedented 
gravity: 
 
a) the possibility of admitting to Eucharistic communion 
with the explicit approval of the Church a person in a state 
of mortal sin, with the danger of sacrilege and profanation 
of the Eucharist; 
 
b) doing this would bring into question the general princi-
ple of the need for the state of sanctifying grace in order 
to receive Eucharistic communion, especially now that a 
generalized practice has been introduced or is being in-
troduced into the Church of receiving the Eucharist with-
out previous sacramental confession, even if one is aware 
of being in grave sin, with all of the deleterious conse-
quences that this practice involves; 
 
c) the admission to Eucharistic communion of a believer 
who cohabits “more uxorio” would also mean bringing into 
question sexual morality, particularly founded on the sixth 
commandment; 
 
d) this would also lend support to cohabitation or other 
bonds, weakening the principle of the indissolubility of 
marriage. 

 
 
4. The reasons adopted for keeping the current discipline 
 
In this regard the proposition affirms the following: 
 
“Various synod fathers insisted on maintaining the pre-

sent discipline, because of the constitutive relationship 

between participation in the eucharist and communion 

with the Church as well as her teaching on the indissolu-

ble character of marriage.” 

 

The text is not very clear, and in any case it is insufficient 

because it does not place the accent on the problems 

involved. This is not only a matter of disciplinary matters 

to be decided in agreement with the majority, but of an 

indispensable doctrine and magisterium, which certainly 

goes beyond the competencies of an extraordinary synod 

of bishops. In reality, this problem involves doctrinal ques-

tions of the greatest importance, to which we have made 

reference. It must be specified that the reason behind the 

ban on receiving the Eucharist is, simply, the condition in 

which the divorced person cohabiting with another person 

finds himself: a condition of grave objective sin. The fact 

that this condition has been caused by divorce or by a 

new civil bond has no bearing on the moral condition that 

excludes the Eucharist: finding oneself in a permanent 

state of violation of the moral norms of the Church. 

 

 

5. Examination 

 

The proposition upholds the following: “The subject needs 

to be thoroughly examined, bearing in mind the distinction 

between an objective sinful situation and extenuating cir-

cumstances, given that ‘imputability and responsibility for 

an action can be diminished or even nullified by igno-

rance, inadvertence, duress, fear, habit, inordinate attach-

ments, and other psychological or social fac-

tors’ (Catechism of the Catholic Church, 1735).” 

 

The text affirms the need for exploration from just one 

point of view, rather weak. In fact, it cites the catechism of 

the Catholic Church, with which it is not possible not to 

agree. The problem lies in understanding to what extent 

this paragraph in the Catechism of the Catholic Church 

applies to the difficulties discussed here. The first source 

of morality is the objective one. And it is with objective 

morality that we are dealing here. 

 

 
Cardinal Velasio De Paolis, a Scalabrinian and an illustri-
ous canonist, is president emeritus of the prefecture of 
economic affairs of the Holy See. This article appeared at 
Chiesa Online (Link) 
 

No 52 
(Continued from previous page) 

http://chiesa.espresso.repubblica.it/articolo/1350935?eng=y
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about marriage. To be sure, inner experience of some-
thing has its place, but so does external observance. I 
remember as a youth that my swimming coach, who was 
out of the water, would often correct us if our form was 
wrong, and advise us on how to adjust it to swim better 
and faster. His perspective from out of the water gave him 
an understanding that even I, an experienced swimmer in 
the water, could not have. I might think my form was per-
fect, but he could see that it was not. 
 
Similarly, priests and other celibates (such as religious) 
DO have something to teach about marriage. What we 
teach is not better than the advice of married people, but 
it is different; it is given from a different perspective. From 
our position, sometimes we can see things about Holy 
Matrimony that even the married have trouble seeing. 
Further, it is to be hoped that priests and religious are 
also well-versed in the Biblical teaching on Matrimony and 
family life and can offer the benefit of our study of God’s 
Word and our relationship with the Author of Holy Matri-
mony. 
 
With that introduction, I would like to present some of the 
teaching of Pope St. Gregory the Great and his advice to 
the married. For spiritual reading, I am currently finishing 
up his Pastoral Rule, which contains this teaching. Since 
he is a priest and Bishop, his advice is less on practical 
things (such as communication, conflict resolution, etc.) 
and more at the level of theology and priorities. And yet it 
does have very practical importance. The following ex-
cerpts are taken from his Pastoral Rule (III.27) and are 
presented in italics. 
 

Those who are joined in marriage should be advised 
that, as they mutually consider what is good for their 
spouse, they should be careful that when they please 
their spouse, they do not displease their maker. In other 
words, they should conduct their affairs in this world 
without relinquishing their desire for God … They 
should remain aware that their current situation is tran-
sitory and what they desire is permanent. 

 
And in this is the heart of St. Gregory’s advice: God 
comes first. And even if a spouse may pressure one to 
forsake what God teaches, or to neglect to pray or attend 
to sacred duties, let that one with charity and confidence 
withstand any temptation to negligence of or disobedi-
ence to God. Pleasing God is more important and more (Continued on next page) 

required than pleasing one’s spouse. And while these two 
are not necessarily or even usually in conflict, when they 
are, God must be preeminent. 
 
St. Gregory also reminds that Matrimony is of this world 
and therefore transitory, while the things of God remain 
forever. We frequently forget this and focus instead on 
passing things, joys, and troubles, and forget or minimize 
the things of the life to come, which have greater signifi-
cance since they are permanent. 
 
Such an insight is focused on seeing not only marriage’s 
joys in their proper and passing perspective, but also its 
sorrows and difficulties. “Trouble don’t last always.” And 
in this is a remedy that helps to endure difficulties and to 
see beyond the crosses to the glory that waits and en-
dures. 
 

[Though] as [the married] cannot completely abandon 
the temporal things [they] can desire union with the 
eternal … therefore, the married Christian should not 
give himself entirely to the things that he now possess-
es, or else he will fall completely from that which he 
ought to hope … St. Paul expresses this well and so 
simply saying for he who has a wife should act as 
though not having one. [In other words he means that] 
he who enjoys the consolation of the carnal life through 
his wife, but does so in such a way that his love for her 
does not divert him. He also has a wife as though not 
having one, who understands that all things are transi-
tory.  

 
Here, too, while the love of one’s spouse and the goods 
of marriage are not necessarily, or even usually, in con-
flict with the desire for eternal things, nevertheless the 
married must not fail to consciously work to keep these 
desires connected and to not allow worldly desires to 
eclipse or attenuate the desire for heavenly things.  
 
This happens in other areas beyond marriage, too. For 
example, we have attained great comfort in the modern 
age with electricity, running water, entertainment, good 
food in abundance, etc. And sadly, there is a pronounced 
diminishment today for spiritual things and the things of 
Heaven. Even many Christians in their so-called spiritual 
life and prayers, pray more and longer for better finances, 
improved health, and worldly things than they do for holi-
ness and even Heaven. 
 
Thus the joys of this world and those of matrimony ought 
to be seen as a mere foretaste of far greater glories to 
come for which we must more truly long. 
 

The married should be advised that they endure with 
mutual patience those things that occasionally bring 

Pope Gregory the Great: Advice to the Married 
Msgr. Charles Pope 

Every now and again when I write 
on Holy Matrimony, especially the 
Church’s more staunch biblical 
teachings (indissolubility, no contra-
ception, etc.), someone will inevita-
bly write in with a kind of sneer and 
wonder at or even laugh at a celi-
bate man advising married people 

http://newadvent.org/fathers/3601.htm
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Advice 
(Continued from previous page) 

displeasure and that they 
exhort one another to sal-
vation … They should be 
advised that they not wor-
ry themselves so much 
about what they must en-
dure from their spouse, 
but consider what their 
spouse must endure on 
account of them. For if one 
really considers what must 
be endured on his ac-
count, it is all the easier to 
bear the things of others. 
 
It is so easy to list the sins 
and shortcomings of oth-
ers. But every spouse 
should begin by saying, 
“My marriage is not perfect 
because I am in it … I am 
a sinner and I married a 
sinner, knowing he was a 
sinner … I am living in a 

fallen world, governed by a fallen angel, and I myself 
have a fallen nature.”  
 
The patience that Pope Gregory reminds us of is a refer-
ence to the Cross. And the Lord tells us that we must be 
willing to endure the Cross or we cannot be His disciples. 
Frankly, people often lay the heaviest crosses on those 
whom they love. This is because they care about them. 
 
And love brings vulnerability. The word “vulnerability” is 
rooted in the Latin word “vulnera” meaning “wound.” Thus 
to be vulnerable is to be able to endure wounds out of 
love. And patience is rooted in the Latin word “patior” 
meaning “to suffer.” Hence patience bespeaks a capacity 
or willingness to suffer on account of others. 
 

The married should be advised to remember that they 
come together for the purpose of producing children, 
but when they become immoderately enslaved by inter-
course, they transfer the occasion for procreation to the 
service of pleasure … Thus St. Paul, skilled in heavenly 
medicine writes “Concerning the things you wrote to 
me, it is a good thing for a man not to touch a woman, 
but on account of fornication, let everyone have his own 
wife and every woman her own husband” (1 Corinthians 
7:1).  And thus, by beginning with the fear of fornication, 
Paul did not extend this precept to those who were 
strong, but rather showed the couch to those who are 
weak, so they would not fall to the ground. He then 
adds, “Let the husband give what he ought to his wife, 
and similarly the wife to her husband” (1 Corinthians 
7:3). … [He says this] because there are many who 
[though] clearly forsaking the sins of the flesh [i.e., forni-

cation], nevertheless, in the practice of marital inter-
course have not limited themselves solely to the con-
fines of righteousness (i.e., intercourse without procrea-
tive intent). 

 
And thus, though marital intercourse is both licit and no-
ble, like any pleasure it can take on an importance either 
too large, or out of connection with its truest purposes.  
 
In the modern age, the contraceptive mentality insists that 
there is no necessary connection between sex and pro-
creation. When this error (contrary to both natural law and 
revealed truth) is indulged, sex is reduced to the thing 
itself and we divide what God has joined. Sex merely for 
pleasure too easily devolves into demeaning, even unnat-
ural behaviors and to the reduction of others, even spous-
es, to sexual playthings, rather than eventual parents. A 
man who looks at his wife as (potentially or actually) the 
mother of his children sees her differently than if he sees 
her as a sexual plaything.  
It was in this context that Pope John Paul controversially 
stated that it was possible even for spouses to lust after 
one another in violation of the Lord’s teaching in Matthew 
5:28. And what is lust? Essentially, it is reducing the hu-
man person to his or her body and the pleasure that body 
can provide. It is forgetting that this is a person to be 
loved for his or her own sake, even if his/her body is not 
available for pleasure, or becomes less “desirable” 
through age or sickness. 
 
Thus sexual desire, though beautiful and given by God, 
is, on account of our fallen nature, unruly and must be 
governed carefully by reason. It must not be allowed to 
eclipse what is right and what is greater than sex—God 
and the new life and the family life of which it is in service. 
 

St. Gregory therefore interprets that St. Paul also teaches 
that a man ought to give his wife what she is due: not 
merely his body, but himself, wholly. He also should give 
her what is due by loving not merely her sexual charms, 
but her very self, her whole self. Likewise for the wife in 
return are all the same duties.  
 

If marital intercourse is just about pleasure and not about 
bigger and lasting things like the other person and chil-
dren, pleasure has a way of running its course and be-
coming routine or boring. Building a marriage on things 
more lasting than pleasure and happiness is essential. 
Hence Pope Gregory uses creatively the notion that St. 
Paul shows couples the couch of true marital sexuality 
and bids them fall on that couch rather than all the way to 
the ground through lust, contraceptive sex, or fornication.  
 

Some wisdom from a great Father, pastor, and Saint of 
the Church. St. Gregory the Great, Pray for us!  
 

Msgr Charles Pope writes for the Blog of the  
Archdiocese of Washington (Link) 

C:/Users/mgross/Documents/2013 audit
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One of my former bishops was described, even by him-
self, as an extreme moderate. I would have called him a 
pathological moderate, but, hey, that's just terminology. 
He was and is a nice fellow and a good man, but he made 
the mistake of assuming the middle ground was always 
the truth. He also made the mistake of thinking that he 
was always in the middle ground. (Often his positions 
were liberal/progressive.) 
 
 This is a common way of looking at the world. Heck, I 
looked at the world that way during my stupid liberal col-
lege days. You just find what you consider to be two op-
posite and extreme positions, create a continuum and 
stake out a mid-ground between them, and then you are 
safe. Except, that it makes a lot of false assumptions. 
 
 The first falsehood is that is assumes the things are op-
posites, like good and evil, male and female. Good and 
evil are not opposites. That view is heretical. Evil is a pri-
vation of good. It is nothing, a defect. Moderation between 
a thing and its privation is just less defective. Male and 
female are not opposites. The are complementary sexes 
of the same species. Neuter or androgyny aren't are virtu-
ous middle between two extremes, but rather something 
else entirely. 
 
 The second falsehood is to assume that the extremes 
are natural opposites. Consider fascism and Marxism. 
They are opposites, right? Wrong, they are both versions 
of socialism. They differ but that doesn't make them oppo-
sites. Much of the time, the moderate will just pull two rel-
evant things or positions out of a cocked hat and say, 
"Look at these two extremes. I am in the middle, so I must 
be right." But the secret is that there is no middle between 
the two positions. 
 

 Where does this come from? Ultimately, I think from a 
misunderstanding of Aristotelian ethics. Aristotle framed 
virtue as a mean between two extremes. It works in his 
systems, but that does not mean that it is valid as a uni-
versal principle. From Aristotle, it passed into a cliché. 
"Virtue is found in the middle." Usually said by people 
who don't know a thing about Aristotle. A little philosophy 
is a dangerous thing. 
 
So here we find ourselves with a bunch of well meaning 
folks who think that moderation is the ipso facto position 
to take and compromise is always the thing to do. Except 
that they aren't! 
 
 Sort-of true is false and sort-of false is false. Compro-
mised truth is always falsehood. 
 
 But, but, but, what about conversion; isn't that moving 
along a continuum from falsehood to truth, evil to good? 
No. Usually, that is trying to live out the truth and failing a 
lot while doing it. Or trying to change one aspect because 
trying to change everything at once can be too over-
whelming. Doesn't that make the sins you are not working 
on not sins? No. All it means is that most of us can't do 
everything at once. 
 
 Compromising on the Gospel in not possible. What is 
arrived at is something else with no power to save. To try, 
to present a watered down false Gospel does nothing but 
earn the presenter a great big millstone. Stick with the 
truth, wherever it is perceived to be; left, right, up, down, 
or dead center. 
 
 An aphorism I like to use is: the only thing you will find in 
the middle of the road is a dead rabbit and a yellow line.  
 

Fr Richtsteig, a priest of the diocese of Salt Lake City,  
is pastor at St James the Just in Ogden UT.  

He writes at the blog Orghometer (Link) 

On the Fixation with Moderation 
Fr Eric Richtsteig 

http://orthometer.blogspot.com/2014/10/on-fixation-with-moderation.html
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good out of evil. One impressive good that has come forth 
is the worldwide exposure of the serious lack of orthodoxy 
and virtue in many members of the hierarchy, as well as a 
renewed admiration for those heroes of the Faith who are 
willing to suffer calumny and exile. This is a good thing 
because it chips away at that dreadful, uncatholic and 
altogether untraditional ultramontanism and subservience 
to whatever the shepherds dish out to the longsuffering 
faithful. It is a wake-up call to abandon sheepish passivity 
and to stand valiantly for the faith of our fathers, as the 
laity did during the Arian crisis of the fourth century. 
 
2. To frame an impossible question can be a form of men-
tal abuse. 
 
Other commentators thought that it was “good” that the 
Pope encouraged the asking of tough questions and open 
debate on their answers.  
 
The problem is this: many of the questions discussed by 
the Synod were questions to which the Catholic Faith, not 
to mention natural law, already has determinate, unequiv-
ocal, and immutable answers. Raising these questions is 
nothing less than a form of mental abuse, a manipulation 
of feelings and an effort to sow confusion, doubt, and de-
nial. To ask, as if seriously wondering, whether there can 
be such a thing as homosexual marriage is already to 
have surrendered to the enemy of human nature; to ask 
whether active bigamists can receive Holy Communion is 
already to do violence to the consciences of Catholics 
and to blaspheme the Blessed Sacrament. There are cer-
tain questions it is not possible to raise as if they were still 
open questions or as if they were healthy intellectual ex-
ercises. This kind of question, if it is not an empty show or 
flatus vocis, implies an epistemological stance, an exis-
tential commitment. 
 
3. To follow neologisms or to avoid traditional language is 
a kind of exploitation and deception. 
 
There are words that signify realities as they are, and 
there are words that deliberately obscure them. “Living in 
sin” clearly states that an unmarried man and woman who 
sleep together are guilty of offending God and harming 
one another; “cohabitation” is a neutral description that 
passes no judgment and seems to imply that no judgment 
can be made. “Concubine” or “paramour” tells us frankly 
what we are dealing with; “marriage partner” does not. 
“Adulterous union” calls a spade a spade; with its legal 
sound, “civil remarriage” decorously papers over the seri-
al polygamy. That Vatican documents should have been 
besmirched with such “value-neutral” language is a pow-
erful sign of the triumph of factions over fidelity, power 
over truth, Orwellian thought-control over the liberty of the 
sons of God.  

It surprises me how often Catholics grasp at straws when 
it comes to the situation in Rome and in much of the 
Church’s episcopacy these days. It’s as if they are work-
ing as hard as they can to deny the evidence of their 
senses and to find absurdly far-fetched explanations that 
will prevent them from having to draw the obvious conclu-
sions. 
 
Let’s consider three facts. 
 
1. To leave something unsaid is often to unsay it. 
 
Many commentators on the interim relatio and the final 
relatio noted that these documents were rather inade-
quate (in varying degrees) when it came to articulating the 
beauty and blessings of marriage as instituted by God 
and elevated by Christ and defending its truth and good-
ness. The documents included this or that true statement, 
but they did not give the lion’s share of attention to the 
sacrament of marriage itself and its nobility, permanent 
validity, and abundant graces for the world, nor did they 
condemn the sins and structures of sin aligned against 
Christian marriage. 
 
The problem is this: when we purposefully leave some-
thing unsaid, and in a context where it ought to be said, 
we are effectively unsaying it. To neglect to say some-
thing when every circumstance demands that it be said is 
not merely absent-mindedness, a want of affirmation, but 
a destructive omission that undermines the truth, a black 
hole that sucks the light into itself. 
 
This is one of the many lessons we have learned from 
“the Synod experience”—that experience which Pope 
Francis declared to be a good one, but which was good 
only in the sense that God the Almighty can bring forth 

 Saying and Unsaying: The Synod’s Orwellian Atmosphere  
Peter Kwasniewski 
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recognizing who is the bride and who is the Bridegroom, 
what is sacred and deserving of total reverence, and what 
is the purity demanded of the one who would dare ap-
proach the altar. Generations of Catholics have experi-
enced a liturgy freed from traditions and marked by casu-
al intimacies, just like their sexual morality. Which came 
first: relaxation and experimentation with the liturgy, or the 
slackening and abandonment of moral restraints? In any 
case, we are alive to see the last stage of the revolution: 
even as the worship of God was redefined according to 
the purported exigencies of modern man, so today, the 
same exigencies are driving the redefinition of man as 
such—an unsurprising outcome that underlines the con-
nection between liturgy and anthropology. 
 
In a world going increasingly mad, Catholics must bring a 
healing sanity by saying what needs to be said (especially 
when authorities are unsaying it), exposing and refuting 
false questions and false conundrums, and using tradi-
tional language to call realities by their names. 
 

This article appeared at Rorate Caeli 
Peter Kwasniewski is Professor of Theology and  

Philosophy at Wyoming Catholic College 

 
Should we be surprised? The same thing has happened 
in the liturgical sphere: instead of the “celebrant,” we 
speak of the “presider”; instead of the “Holy Sacrifice of 
the Mass,” we call it “Eucharist”; instead of “Introit” there 
is “the opening song.” The novel terms are not false in 
themselves, but they stem from an ideology that wishes 
to avoid the traditional language. There are many such 
examples, all tending in the same direction. Now, more 
than ever, we must heed the warning of Josef Pieper, 
who in his little book Abuse of Language, Abuse of Power 
reminds us that whoever controls language controls reali-
ty—a lesson also understood by George Orwell, even if 
his intuition did not lead him to adore the Logos who 
alone gives meaning to human speech and reason. 
 
The common denominator between the liturgical reform 
and the Synod is accommodationism: the view that it is 
the Church’s business to adapt herself—her worship, her 
doctrine, her discipline—to “modern man.” That’s exactly 
what Church leaders today are endeavoring to do, with 
results that all can see. 
 
The social crisis we are seeing in regard to marriage and 
sexuality is bound up with the spiritual crisis of no longer 

Saying 
(Continued from previous page) 

Condemnation of “Americanism” 
 
The underlying principle of these new opinions is that, in order to more easily attract those who differ from her, the 
Church should shape her teachings more in accord with the spirit of the age and relax some of her ancient severity and 
make some concessions to new opinions. Many think that these concessions should be made not only in regard to 
ways of living, but even in regard to doctrines which belong to the deposit of the faith. They contend that it would be 
opportune, in order to gain those who differ from us, to omit certain points of her teaching which are of lesser im-
portance, and to tone down the meaning which the Church has always attached to them. It does not need many words, 
beloved son, to prove the falsity of these ideas if the nature and origin of the doctrine which the Church proposes are 
recalled to mind. The Vatican Council says concerning this point: "For the doctrine of faith which God has revealed has 
not been proposed, like a philosophical invention to be perfected by human ingenuity, but has been delivered as a di-
vine deposit to the Spouse of Christ to be faithfully kept and infallibly declared. Hence that meaning of the sacred dog-
mas is perpetually to be retained which our Holy Mother, the Church, has once declared, nor is that meaning ever to be 
departed from under the pretense or pretext of a deeper comprehension of them." -Constitutio de Fide Catholica, 
Chapter iv.  
 

We cannot consider as altogether blameless the silence which purposely leads to the omission or neglect of some of 
the principles of Christian doctrine, for all the principles come from the same Author and Master, "the Only Begotten 
Son, Who is in the bosom of the Father."-John i, I8. They are adapted to all times and all nations, as is clearly seen 
from the words of our Lord to His apostles: "Going, therefore, teach all nations; teaching them to observe all things 
whatsoever I have commanded you, and behold, I am with you all days, even to the end of the world."-Matt. xxviii, 19. 
Concerning this point the Vatican Council says: "All those things are to be believed with divine and catholic faith which 
are contained in the Word of God, written or handed down, and which the Church, either by a solemn judgment or by 
her ordinary and universal magisterium, proposes for belief as having been divinely revealed."-Const. de fide, Chapter 
iii.  
 

Let it be far from anyone's mind to suppress for any reason any doctrine that has been handed down. Such a policy 
would tend rather to separate Catholics from the Church than to bring in those who differ. There is nothing closer to our 
heart than to have those who are separated from the fold of Christ return to it, but in no other way than the way pointed 
out by Christ.  

Testem Benevolentiae Nostrae, Leo XIII 

http://rorate-caeli.blogspot.com/2014/12/saying-and-unsaying-synods-orwellian.htm
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This small but content-rich book does not present any 

argument that would reject the current practice of Com-

munion in the hand on principle, but impressively shows 

important historical, liturgical, dogmatic, and pastoral rea-

sons for the kneeling reception of Communion by mouth. 

The present-day practice of Communion in the hand is 

different from the usage of the early centuries of Christi-

anity: according to the exemplary witness of Cyril of Jeru-

salem, the Eucharist was received with the right hand and 

then taken up by mouth (pp. 36ff) [pp. 34ff]. This was to 

ensure that no particles would be lost (pp. 36-42) [pp. 34-

38]. Besides this circumspection, adoration is also im-

portant: if the faithful are to kneel at the eucharistic conse-

cration as a sign of adoration, the author asks, how fitting 

is it to recommend the standing reception of Communion 

in the hand? (p. 63) [p. 50] It is admittedly not quite cor-

rect, as Schneider points out, that the Church “prescribes” 

kneeling at the consecration, but at least the latest 2002 

edition of the Roman Missal recommends this posture, as 

does the post-synodal Apostolic Letter on the Eucharist, 

Sacramentum Caritatis (2007, n. 65). 

 

In a first section, Bishop Schneider tells of the “eucharistic 

women” in Kazakhstan, who, while the Church was under 

persecution, maintained the adoration of the Sacrament 

of the Altar at the cost of great personal sacrifice (pp. 13-

22) [19-26]. The faith and reverence of these faithful, 

which so impressed the author, are indeed exemplary. 

The second part of the work presents “some historical-

liturgical observations on Holy Communion” (pp. 23-60) 

[pp. 26-48] with a diligently prepared collection of texts 

from Church Fathers who are also highly regarded in the 

Orthodox Church. The author does not go into all the 

points of view discussed in liturgics regarding the recep-

tion of Communion, but still sets forth a convincing plea to 

rediscover the adoration of the eucharistic Lord and child-

like reverence for the Sacrament of the Altar by means of 

Communion by mouth, received kneeling. The title of the 

work, “Dominus Est” -- “It is the Lord”, is a quotation from 

the Gospel of St. John: with these words the beloved dis-

ciple John points out to St. Peter the risen Christ, who 

appears to His own (Jn 21:7). Whoever believes in the 

bodily presence of the resurrected Lord in Holy Commun-

ion will be happy to share the author's conclusion: the 

house of God, the Church, can only be renewed when 

she places the eucharistic Jesus at the center, and acts 

“so that in the moment of Holy Communion a sign of rev-

erence and adoration is also included.” (p. 64) [p. 51] 

 
This review of this title originally appeared in the German 
language newspaper 'Die Tagespost' in 2009. (Link) 

 
In his Apostolic Letter on the Eucharist Pope Benedict 

XVI recalls the words of St. Augustine: “But no one eats 

that flesh without first adoring It; we should sin were we 

not to adore It” (Enarrationes in Psalmos 98:9: Sacramen-

tum Caritatis 66). Indeed the adoration of the eucharistic 

Christ belongs to the core of the Catholic Faith, and it 

must also be expressed in the liturgy. A small book by 

auxiliary bishop Athanasius Schneider of Karaganda 

(Kazakhstan) is dedicated to this wish, a book which has 

already aroused great notice in the Italian original edition 

that appeared last year from the Libreria Editrice Vatica-

na. The cover image shows Pope Benedict XVI as he 

brings Holy Communion to the mouth of a girl making her 

first Communion, kneeling in recollection and with hands 

folded. This practice is common now in papal Masses, at 

least for the faithful who receive Communion from the 

Holy Father personally. It is a reminder that Communion 

by mouth remains the universal norm of the Church, even 

in the reformed liturgy of Pope Paul VI, and that Com-

munion in the hand has only been allowed additionally on 

a regional basis, with specific conditions. In view of the 

spread of Communion in the hand, almost worldwide by 

now, the stance of Pope Benedict XVI and the publication 

of the work which lies before us is almost a sort of liturgi-

cal revolution, as Archbishop Malcolm Ranjith, the pre-

sent secretary of the Congregation for Divine Worship 

and Discipline of the Sacraments, states in an extensive 

foreword (pp. 7-12) [preface, pp. 13-17] 

Drawing from the Treasures of the Church 
A plea of Bishop Athanasius Schneider for the worthy administration of Holy Communion 

Manfred Hauke 

http://www.lms.org.uk/resources/shop/dominus-est-it-is-the-lord
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Many claim that Catholic Social Teaching implies the ex-
istence of a vast welfare state. 
 
They couldn't be more wrong. 
 
In Reclaiming Catholic Social Teaching, Anthony Esolen 
pulls back the curtain on these false philosophers, show-
ing how they've undermined the authentic teachings of 
the Church in order to neutralize the biggest threat to their 
plans for secularization — the Catholic Church.  
 
Esolen explains that Catholic Social Teaching isn't fo-
cused exclusively on serving the poor. Indeed, it offers us 
a rich treasure of insights about the nature of man, his 
eternal destiny, the sanctity of marriage, and the im-
portant role of the family in building a coherent and har-
monious society. 
 
Catholic Social Teaching offers a unified worldview. What 
the Church says about the family is inextricable from what 
she says about the poor: and what she says about the 
Eucharist informs the essence of her teachings on educa-
tion, the arts — and even government. 
 
You will step away from these pages with a profound un-
derstanding of the root causes of the ills that afflict our 
society, and — thanks to Anthony Esolen — well 
equipped to propose compelling remedies for them. 
 
Only an authentically Catholic culture provides for a sta-
ble and virtuous society that allows Christians to do the 
real work that can unite rich and poor.  
 

We must reclaim Catholic Social Teaching if we are to 
transform our society into the ideal mapped out by the 
Church: a land of sinners, yes, but one enriched with love 
of God and neighbor and sustained by the very heart of 
the Church's social teaching: the most holy Eucharist. 
 
Among the many vital topics covered in this compelling 
book: 
 
The Social Need for Religion 
 

 Why the survival of civil society demands that we 
make moral judgments 

 A good and a true society: learn in detail what it would 
look like 

 Secular humanism: why it’s a contradiction in terms 

 Why a city without God is not a bad city: it’s no city 
 
 
Human Liberty 
 

 Why Pope Leo denounced the “thirst for novelty,” and 
the “lost for new things” – and why you must, too 

 Why true piety always gives the benefit of the doubt 
to what has come from our forefathers 

 Why every government that rejects the natural law will 
fall 

 Government gridlock: it’s inevitable in a godless soci-
ety (Pope Leo foretold it over a century ago)  

 Us or them: Why the secular state must crush the 
Church 

 
 
Marriage 
 

 What even pagans understand about marriage (but 
America has forgotten)  

 How acceptance of divorce corrodes all other human 
relations, mortally wounding society itself 

 The inner unity between Catholic teachings about sex 
and Catholic teachings about society 

 Sexual sin: Pope Leo shows how it leads either to 
chaos or (yes!) to rule by a totalitarian State 

 
 
The Family 
 

 Parental rights: how they can neither be abolished nor 
absorbed by the state 

 The family: it’s not defined by the state (Indeed, the 
state comes forth from the family and must answer to 
them)  

 The one thing parents must be sure to teach their 
children (Are you doing it?)  

Reclaiming Catholic Social Teaching 
Anthony Esolen  
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Social Life 
 

 Why government is always less effective than free 
associations of men and women 

 Hands off! Why rulers have no right to interfere in reli-
gious organizations 

 The Boy Scouts: Pope Leo shows why its rules are 
not the business of government 

 Catholic hospitals: Why secular governments must 
inevitably come to hate – and attempt to destroy — 
the church’s charitable work with the poor and down-
cast. Pope Leo predicted it hundred years ago 

 
 
The Church as a Society 
 

 Religion — and religion alone — can create genuine 
communities (Can you explain why?)  

 How the church herself is the consummate society 

 Authority: moderns hate it, but it is both necessary 
and blessed.  

 Democracy: religion can thrive without it, but democ-
racy collapses without religion.  

 
 
The State 
 

 The four obligations of every state: how their fulfill-
ment promotes the moral and material prosperity of 
all its citizens 

 Private ownership: why the state should not only favor 
but must foster it 

 True culture: how it’s opposed to mass education, 
mass politics, and mass entertainment 

 Families: they are not measured by the good they 
bring to the state; the state is measured by the good it 
brings families 

 
Anthony M. Esolen is a professor of English at Provi-
dence College and translator of classic works, as well as 
writer for magazines including the Claremont Review of 
Books and Touchstone Magazine, of which he is a senior 
editor. 
 
 

Reclaiming Catholic Social Teaching  
is published by  

Sophia Institute Press (Link) 

 

Additional Resources 
 
Pope Francis 
 

 Encyclical Lumen Fidei (Link) 

 The Holy See (Link) 

 Vatican Radio (Link) 

 Vatican Information Service (Link) 

 L’Osservatore Romano (Link) 

 Fides News Agency (Link) 

 CDF on Communion for Divorced-Remarried (Link) 
 

Western Province  

 Preaching Blog (Link) 

 Student Blog (Link) 

 Novice Blog (Link) 
 

 The Internet Archive, digital books online (Link) 
 

- Dominican Supplies 

 Orders for Dominican supplies—Bob Curtis 

 http://www.dominicus-shop.com 

Reclaiming 
(Continued from previous page) 

http://shop.sophiainstitute.com/Reclaiming-Catholic-Social-Teaching-P738.aspx?utm_source=New%20Advent&utm_medium=Reclaiming%20Direct&utm_campaign=NewAdventReclaimingDirect
hhttp://www.vatican.va/holy_father/francesco/encyclicals/documents/papa-francesco_20130629_enciclica-lumen-fidei_en.html
http://www.vatican.va/phome_en.htm
http://en.radiovaticana.va/index.asp
http://www.news.va/en/source/vatican-information-service
http://www.news.va/en/source/osservatore-romano
http://www.news.va/en/source/fides
http://www.zenit.org/en/articles/prefect-of-congregation-for-the-doctrine-of-the-faith-on-communion-for-divorced-remarried
http://www.opwest.org/index.php/homilies
http://students.opwest.org/blog/
http://novices.opwest.org/wordpress/
http://www.archive.org/details/texts
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His parents both suffered much for the faith. His mother 
was a sister of Mr. Francis Tregian, in whose house B. 
Cuthbert Mayne was taken. Their son Thomas, one of 
fourteen children, followed his father’s trade of draper, 
intending however to cross to Douay and become a 
priest. One day when walking in the streets of London he 
was seized on the cry of "Stop the traitor!" raised by a 
youth Martin Tregony, a virulent papist-hunter. His moth-
er, Lady Tregony, was a pious Catholic, and Sherwood 
frequently visited her, and Martin suspected him of assist-
ing in having Mass said in her house. At his condemna-
tion Sherwood declared that the Pope and not the Queen 
was the head of the Church in England, and was then 
most cruelly racked to discover where he had heard 
Mass. He could not be induced, however, to betray or 
bring any man into danger. After this he was cast into a 
filthy, dark dungeon, swarming with loathsome and fero-
cious rats, and only left it twice during three months to be 
again tortured on the rack. He had lost the use of his 
limbs, was starving, and searched with pain, but no com-
promising words passed his lips. He was executed at Ty-
burn, February 7, 1578, aged twenty-seven. 
 
"Keep that which is committed to thy trust" 
2 Tim. vi. 20. 

True to a Trust 
Bl. Thomas Sherwood, Layman, 1578 

Dominican Chant for the  
Immaculate Conception 

For the last few years our very own Fr. James Moore, 
O.P., has been studying at The Catholic University of 
America in Washington D.C. In addition to earning his 
doctorate, Fr. James has also been serving as director of 
the schola at the Dominican House of Studies. We are 
happy to announce that the schola has released a new 
album: Dominican Chant for the Feast of the Immaculate 
Conception. Fr. James writes: "It is my hope that this CD 
will foster contemplation among all peoples -- the way of 
beauty is the first step in evangelization according to 
Pope Francis!" 
 
A year after the release of their first album, In Medio Ec-
clesiae, the friars of the Dominican House of Studies in 
Washington, D.C., present Ave Maria: Dominican Chant 
for the Immaculate Conception. Produced by Dominicana 
Records and recorded in the beautiful acoustic of Wash-
ington’s Franciscan Monastery of the Holy Land, Ave Ma-
ria features chants for the Mass of the Immaculate Con-
ception of the Blessed Virgin Mary and for Compline on 
Marian feasts. 
  
Proceeds from the sale of this album support the Domini-
can students in Washington, D.C. 

(Link) 

http://www.dominicanablog.com/records/
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Mystery 
(Continued from previous page) 

It was the year 1193, imme-
diately after the close of the 
Third Crusade; our Saint 
was born in Bavaria, Germa-
ny, at a place called Swabia.  
His father was a count of 
local fame.  After his youthful 
education, he continued his 
upper level studies at the 
University of Padua—known 
for its classical education of 
the liberal arts—a man 
uniquely qualified to study 
these subjects. 
 

As a magnificent student he came under the irresistible 
preaching of Blessed Jordan of Saxony, the 2nd Master 
of the Order of Preachers, the Order of St. Dominic.  He 
joined the Order of Preachers in 1223 A.D. otherwise 
known as the Dominicans.  The Saint lectured at many 
schools in Germany and in 1245 he reported to the Uni-
versity of Paris where he received his doctorate degree in 
theology.   Known as the universal doctor or teacher, 
known for his study of the beauty of the natural order, and 
known for his study of creation, revelation, and science, 
he became the expositor of faith and reason.   
 
Who is this saint from the 13th Century with a 21st Centu-
ry significance?  And, why is he significant to you and 
me?   
 
In the modern world we live in, there is a growing belief in 
a gulf between faith and reason, as if faith and reason are 
opposed to one another; yet the Saint we speak of now, 
while a Saint of the 13th Century, is as relevant today as 
ever; a relevance that bridges 800 years.   
 
One might presume that this narrative is about St. Thom-
as Aquinas, the Angelic Doctor, so named, of the same 
13th Century.  It is not.  St. Thomas was the pupil of this 
great Saint at the University of Paris in the 1240s.  St. 
Thomas became the great Saint’s close colleague and his 
good friend in later years.  
 
Imagine for a moment to be the teacher and preacher to 
the youthful St. Thomas Aquinas, one of the world’s 
greatest theologians.  It is no wonder we called this Saint 
“the Great.”   
 
In 1248, the so called “Universal Doctor” returned to his 
home country, where he was elected the provincial of the 
Dominican Order in Germany.  St. Thomas Aquinas fol-
lowed him to Germany. 
 
He was a notable preacher and teacher, renowned 
throughout Europe.  True to the Dominican charism of 

teaching as a form of preaching, the Saint’s passion for 
knowledge of God and God’s Creation he loved to share 
with his students and congregation. 
 
Noted for his leadership, at an assembly of the friars of 
the Dominican Order in 1250, the Saint set up a system of 
study and graduation for the Order, setting in course the 
method of formation for Dominican friars. 
 
His lifelong library of writings is encyclopedic; advancing 
the divine science of theology and with equal vigor the 
study of the natural sciences.  The Saint we speak of was 
a great preacher of the divine knowledge of God and a 
great teacher and student of the natural sciences; his 
knowledge of was wide and vast—with his knowledge of 
physics, geography, astronomy, mineralogy, chemistry, 
zoology and physiology.   
 
Our Saint said that the focus of science is to investigate 
the “causes that are in nature.”  In studying science, he 
says that we “inquire what Nature with its immanent caus-
es can naturally bring to pass.”   
 
The irony does not escape the modern faithful; especially 
considering this Dominican Saint who at the height of the 
Faith that he practiced; he helped to formulate the experi-
mental sciences and the scientific method—an inestima-
ble influence that helped to be the well-spring of 
knowledge to the applied sciences.   
 
St. Albertus Magnus, aka St. Albert the Great, doctor, 
priest, professor, scientist, preacher, bishop, and priest 
who said Holy Mass and preached daily, heard confes-
sions, ministered to the sick and dying, baptized the faith-
ful, who was a priest…proved in his time of the 13th Cen-
tury—800 years ago—and for us in the 21st Century that 
the Church was not and IS not opposed to the study of 
nature with science, that faith and science go hand in 
hand, where one cannot be without the other without cre-
ating disorder. 
 
St. Albert the Great gives to us an exposition and love for 
faith and reason; teaching that theology, the study of re-
vealed truth, is the master of all other inferior or natural 
sciences.  For the study of Theology is the study of God 
Himself. 
 
Our beloved Dominican Saint Albert the Great, the univer-
sal doctor of the Church, was canonized in 1931, by Pope 
Pius X1 and we celebrate this great revealer of truth, on 
November 15th of each year. 
 
Faith and reason are instruments for us to learn the Truth.  
Reason to understand the natural world; and by faith to 
learn of divine and eternal things. By the use of reason, 
as the second Vatican Council stated, God can be known 

Who is this Saint...? 

(Continued on next page 
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Who? 
(Continued from previous page) 

the immoral killing of innocent persons becomes the law-
ful norm.  Expediency is the measure of ethics and poli-
tics. Christ is abandoned.  Anything goes.   
 
On the other hand, if we abandon reason, and look to 
faith alone, feelings and experiences become the measur-
ing stick of truth.  Mysticism and superstition spread.  The 
universal Faith that guides the world is abandoned and 
we become the priest and prophet of our own personal 
church. 
 
Therefore, faith and reason are “like two wings on which 
the human spirit rises to the contemplation of truth” as St. 
John Paul II says; he notes that “God has placed in the 
human heart the desire to know the truth — in a word, to 
know himself — so that by knowing and loving God, men 
and women can come to the fullness of the truth about 
themselves." 
 
It is in these footsteps of St. Albert’s, Lay Dominicans 
strive to comprehend the wonders of Creation, the natural 
order, and all the truths of the Faith, to grasp the good-
ness and beauty of God.  It is this one path, faith and rea-
son together, that form one path to the fullness of the 
knowledge of God. 
 

John Keenan is the Lay Provincial DLIPC representative,  
he writes from the Bl Margaret of Castello Chapter. 

 
 
 

certainly through the light of human reason.  As it says in 
the Scriptures at the Book of Romans 1:20; this certain 
knowledge of Him can be known to all men and women 
“with firm certainty and without the contamination of er-
ror.”  
 
Yet, with faith, the assurance of things hoped for and the 
conviction of things not seen, as it says in the Book of 
Hebrews, God, through faith, opens to mankind the divine 
benefits and wisdom—as the Vatican II council states—
which entirely surpasses the powers of the human mind 
to understand in the natural order.  With faith, we can un-
derstand divine truths.   
 
It was through St. Albert and his contemporaries that the 
dawn of applied science began to change the world.  It is 
for our age to once again understand how faith and rea-
son are to be applied in seeking the Truth, in making the 
world a better place, and for the ultimate purpose of the 
salvation of souls.  
 
It is here where St. Albert’s understanding of faith and 
reason can be applied to the modern world: to seek the 
Truth.  As Pope Benedict says, “it is important to recall 
the truths of faith and of reason never contradict one an-
other.  It is our duty our struggle to arrive at the Truth, for 
ourselves and for the greater human community.   
 
Where truth is accepted and understood, it serves all 
members of society by purifying our reason, ensuring that 
it remains open to the consideration of ultimate truths.” 
 
If we as Catholics abandon Faith and see science and 
reason as the enemy of Faith, rationalism arises. It admits 
to no objective Truth. All is relative. Human life becomes 
cheap, men and women objects to be manipulated, and 
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Part 3: Particular Problems Related the Treatment of 
the Intimate Sphere 
 
1. Dictatorial Relativism and Pornography 
 
Dietrich von Hildebrand and Post-Christian Society 
 
One of the gifts God gave to Dietrich von Hildebrand was 
to perceive the call of the hour.  This gift opened his eyes 
to the poison of Nazism in the early 1920s, as well as the 
1943 treason of Yalta, when both Roosevelt and Churchill 
practically “delivered” half of Europe to another political 
demon, Stalin (with the tragic consequences that we 
know). This gift enabled Dietrich to perceive, in the wake 
of Vatican II, that something had seriously derailed in our 
beloved Church. For this reason, he interrupted compos-
ing his lifelong work on love to write The Trojan Horse, 
and other publications (including many articles) to warn 
people of the danger. 
 
If Dietrich von Hildebrand were alive today, I have no 
doubt he would be waging war on the most insidious evils 
of our time:  abortion, above all, but also the philosophical 
assumptions that underlie it, which produce other evils. 
He would devote all his talents to make people realize 
that  dictatorial relativism, to quote Pope Benedict, and all 
its wicked offshoots–especially abortion and pornography-
- are manifestations of Satan’s attacks on our post-
Christian society. They form a kind of trinity of evil, in 
fierce opposition to the Holy Trinity of Christianity. 
 
Puritanism, Yesterday and Today 
 
Dietrich would also have recognized the red herring of 
“modern puritanism.” Born and raised in the house of a 
great sculptor, puritanism was unknown to him. Granted 
that in Victorian society, to take one example, it was a 
deplorable tendency, characterized by the fact that the 
intimate sphere was dubbed “shocking.” But today, in our 
sex-saturated society, to concentrate all of one’s efforts 
on this deplorable deformation, is to beat a dead horse.  
Anyone who reads Christopher West’s books, or listens to 
his talks, cannot help but notice one thing: he is obsessed 
by puritanism. Indeed, one might believe, listening to him, 
that it is the one great danger of our time. 
 
But West is exaggerating, if not “crying wolf.” Puritanism 
was never the universal problem he imagines (in the 
Church or outside it); and today it is barely a speck on our 
cultural landscape. It would be interesting, for those who 
love statistics, to find out how many people today put coal 
in their bath water to “cover” the shame of their intimate 
organs (to refer to a comment of my friend, Professor Mi-
chael Waldstein).  I grant that it has been done in the 

past, for grotesque ideas about the human body have 
always existed... and always will. God has set limits on 
man’s intelligence, none on his stupidity. It shows the wis-
dom of Spanish proverb: bicho malo, nunca muere (a 
nasty beast never dies). But puritanism, to the extent it 
was a problem in the past, no longer is; and it is farcical to 
rally an army to fight a tiny battalion, which is no longer a 
threat. 
 
In the sexual sphere, pornography, not puritanism, is the 
cancer destroying our society. It is so widespread that it is 
practically impossible to protect one’s children from its 
venom; it is on the internet, on television, at malls, in de-
partment stores, in book stores, at the A&P. Serial rapists 
often confess that they have been fed on Playboy since 
they were teenagers. This is where our main concern 
should be focused. This is why Christopher West’s praise 
of Hugh Hefner on ABC’s Nightline, linking him with John 
Paul II, was deplorable:  “I actually see very profound his-
torical connections between Hugh Hefner and John Paul 
II,” he said. (ABC News, May 7, 2009). West’s subse-
quent attempts to “clarify” his remarks, which he insisted 
were taken out of context, only  underscored the impru-
dence of making them in the first place.  
 
Not only is any rapprochement between a successor of 
Peter (now called Venerable) and the founder of Playboy, 
to be condemned, but a distinction should be made be-
tween Hugh Hefner as a child of God, made to His image 
and likeness, and deserving our love of neighbor, and 
Hefner as the father of modern-day pornography  (a multi-
billion-dollar business). West downplays, to the point of 
meaninglessness, these fundamental distinctions. 
 
To poison souls with pornography, especially the young, 
is a sin that cries out to Heaven. Let us not forget the 
fearful words of the Gospel about anyone who scandaliz-
es “the little ones”: a stone should be put about his neck 
and he cast into the sea. These are words we should take 
very seriously. 
 
Hugh Hefner, Tarnished Gold? 
 
At a lecture on June 3, 2009, sponsored by the Personal-
ist Project, Christopher West announced, “For those with 
the eyes to see, we can look at a person like Hugh Hefner 
and see gold”—a comment that  defies description. Then, 
catching himself, he qualified it to “tarnished gold.” Grant-
ed, we are indeed “tarnished gold,” if by that we mean we 
are created in the image of God, but wounded by Original 
Sin (except the Blessed One among women); it is equally 
true, according to Catholic teaching, that there is a huge 
hierarchy of moral evils: starting with small imperfections, 

Dietrich von Hildebrand, Catholic Philosopher, and Christopher West, Modern 
Enthusiast: Two Very Different Approaches to Love, Marriage and Sex (Part II) 

Alice von Hildebrand 
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and venial sins, that we can find even among the saints, 
to quite serious  offenses, mortal sins, which separate us 
from God. Left unrepented, those mortal sins would con-
demn souls to Hell at the moment of death. Once again, 
as developed in Dante’s Inferno, there is a huge scale. All 
sins can be forgiven, if confessed, and yet there are sins, 
which will not be forgiven either in this world or in the 
next: the sins against the Holy Spirit. 
 
In speaking about human beings flawed by Original Sin 
as being “tarnished gold,” it would have been desirable to 
make this elementary distinction. But there is another fac-
et of the question, which should have been mentioned. 
 
A man who is the founder of Playboy definitely commits a  
mortal sin (if there is also full knowledge and full consent), 
but apart from the personal sin, comes the fearful respon-
sibility of inducing millions of others to engage in the 
same sin. A thief can, in principle, restore the money sto-
len; but a murderer cannot bring his victim back to life. Let 
us suppose that at the moment of death, Hugh Hefner 
deeply repents his sinful life. God, the God of Mercy will 
forgive him.  But Hefner cannot save the millions of souls, 
including children, that his activity as a pornographer has 
victimized. 
 
This is why West’s comments about Hugh Hefner were 
dangerous and misleading. Never, absolutely never, 
would Dietrich von Hildebrand have made such an error, 
even as he would have prayed for Hefner’s conversion.  
 
2. Dualism Properly Defined 
 
One of the strange things happening today is that any hint 
that the intimate sphere should be marked by a caveat, 
tempts some people to accuse West’s critics of playing 
Cassandra, and of “being a dualist”. The problem is that 
“dualism” can have a number of meanings, and not all of 
them are contrary to Catholic belief. 
 
Today, many thinkers use the word as a condemnation to 
hurl at people who deny the essential union of man’s 
body with man’s soul. This is indeed a grievous meta-
physical error: for it is clearly indicated in Genesis that 
man is made up of a physical body and an immaterial 
soul.  To be made up of two essential parts that are meta-
physically so different is the reason why I dub man “a di-
vine invention” (the title of my latest book, from Sapientia 
Press).  To quote Pascal, man is the most mysterious 
object in nature. 
 
From the very beginning, the Church—the “pillar of truth” 
has rejected Gnosticism and any form of Manichaeism. 
Nothing, however, is easier for man than to fall in his rea-
son. 
 

The human mind, wounded by sin, has the uncanny ten-
dency to go from one error to its (apparent) contradiction, 
while in fact errors are usually first cousins. A case in 
point is Nestorius, who claimed that there are two persons 
in Christ: the divine one, and the purely human one. Mary, 
therefore, is not “Theotokos” (Mother of God); she is only 
the mother of Christ, the man. This heresy, condemned 
by the Church, was soon followed by another one by Eu-
tyches, who claimed that Christ had only one nature: the 
divine one-- the consequence being that Christ’s human 
nature had been totally absorbed by the divine one, and 
that it is only the latter that has suffered for the salvation 
of the world. “Anathema sit” was the prompt response of 
the Church. 
 
Today, the condemned “dualism” just referred to, has be-
come for some a kind of philosophical obsession. They 
detect “dualism” in the writings of thinkers who totally 
agree with them in rejecting a false dualism, but, in ob-
sessing about this point, miss a larger one, and the nec-
essary distinctions. Man is indeed made up of body and 
soul, but the mystery is that the body is physical, material, 
occupying space, visible, divisible . . . and mortal.  None 
of these characteristics apply to the soul, which is spiritu-
al, does not occupy space, has no sensible characteris-
tics such as color, and is immortal. The union of body and 
soul in man is such a mystery that many thinkers would 
dub it the most complex of philosophical problems. 
 
Body and Soul 
 
It is tempting, like the materialists, to claim that man is 
just a body and that what is called soul, mind, and spirit 
are only epiphenomena of the body. It is also tempting to 
angelize him, and discard the body. It is easy to go from 
one extreme to the next, in this case, materialism to radi-
cal idealism. Hegel, guilty of the latter, claimed that “being 
and thought are identical”—triggering Kierkegaard’s witty 
retort about Hegel and marriage: “as impersonal as his 
thought.” In other words, if being and thought are identi-
cal, to get married is to marry a thought (Kierkegaard, 
Concluding Unscientific Postscript, p. 268). 
 
Rather than face a difficult question, many thinkers 
choose an easy solution. This was the point made by 
Chesterton: the materialists keep the easy part (the 
body), deny the difficult part (the soul), and go home to 
their tea. Once again, we must marvel at the facility with 
which people go from one error, that of radical idealism, 
which says everything is mind (Hegel), to another, that of 
radical materialism, which says everything is matter 
(Marx). 
 
The philosophical difficulties involved here should never 
lead us to lose focus, much less faith. Following Cardinal 
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Newman, we can say that ten thousand difficulties do not 
justify a single doubt.  
 
We cannot doubt that we have both a body and a soul. 
The words of Our Lord—”Do not fear those who kill the 
body, but cannot kill the soul” (Mathew 10: 28)--are abun-
dantly clear. Some claim that the union of body and soul 
is for the benefit of the soul: without sense organs, man’s 
mind would be condemned to blindness.  It should, how-
ever, also be said that the union of body and soul is very 
much to the benefit of the body: for the soul “personifies” 
the body, that is, it clearly separates us from animals.  
 
The organs of many animals are much sharper and better 
than ours: eagles have amazingly sharp eyesight; a dog’s 
sharpness of hearing is very many times better than ours; 
bears have a sense of smell that informs them that food is 
to be found miles and miles away.  But eagles do not per-
ceive the beauty of a sunset; dogs cannot appreciate the 
sublimity of a Beethoven quartet. It is thanks to our 
unique nature, and the union of body and soul, that God 
exalts the body of the human person, above other crea-
tures. This has great importance for our topic. 
 
In truth, both the soul and body have full reality, and they 
are essentially united, though nevertheless distinct. This 
is why the soul can survive the death of the body, even 
though it suffers from “widowhood” and longs for the mo-
ment when it will be reunited to its own body. The admira-
ble dogma of the resurrection of the body is another di-
vine invention. 
 
But in order to survive the death of the body, the soul 
clearly must possess a substantial reality of its own; if it 
were just an “aspect” of the body or an “accident” of the 
body, it could not be immortal.  When the body dies, the 
soul is a “widowed person”. 
 
To accuse of “dualism” (which, to the accusers, means 
Gnosticism) those who, like St. Augustine, endorse this 
position, under the pretext that they are denying the es-
sential union of man’s body with man’s soul, is simply to 
make a serious philosophical confusion between two very 
different meanings of dualism. One is to be rejected; the 
second is deeply incorporated in Christian thought. 
 
Cartesian Dualism and Theology of the Body 
 
Some interpret the key message of Theology of the Body 
as a healing of the dreadful dualism for which Descartes 
is the great culprit.  Whether Descartes deserves this rad-
ical condemnation is not our concern.  All we wish in this 
context is to clarify that the word “dualism’“ is ambiguous, 
and can refer to an un-healthy anti-Christian view, or one 
that is deeply Christian—and fully orthodox.  
 

Generative vs. Unitive 
 
Christopher West is convinced that prior to Theology of 
the Body—which he terms a “revolution”—Catholic teach-
ing had presented “sex” as essentially dirty, betraying the 
true Christian understanding of sex.  This is a thought 
Dietrich von Hildebrand would have strongly rejected.  
Accidental errors should never be identified with the 
Church’s essential teaching. Every epoch has its dangers, 
which need to be addressed, but always in a way which 
remains faithful to Catholic tradition.  
 
Dietrich understood this principle well, when he chal-
lenged certain excesses (not fundamental truths) of Cath-
olic teaching regarding marriage. Early in his days as a 
Catholic, he noticed a weakness: the whole emphasis 
was on procreation; the unitive dimension of marriage 
was either not mentioned, or not properly highlighted. 
Procreation was often given too much prominence be-
cause, in paganism, sensual pleasure had absolute and 
complete priority. Dietrich’s work on marriage helped re-
dress the balance, by acknowledging (and fully support-
ing) the traditional teaching on procreation, while redis-
covering the importance of love between spouses. This is 
an example of what we might call the “pedagogical” mis-
sion of the Church. She must constantly “sense” what 
Catholic truth needs to be highlighted, at a given time, 
and adjust the emphasis on Her holy teaching according-
ly,  but never fall prey to the fashions of the times, and 
remain faithful to the sacred deposit of faith. 
 
4. Contemplating the Body 
 
Fixated, as he is, on the supposed plague of “Puritanism,” 
West promotes defective ideas to fight it. He recom-
mends, for example, that we should stand naked in front 
of a mirror until we truly liberate ourselves from any feel-
ings of “shame.”  This is a piece of advice at which Die-
trich von Hildebrand would have recoiled. Let me mention 
some reasons. 
 
The Meaning of Shame 
 
First, is the contemplation of one’s body ever the “theme”, 
that God calls upon us to pursue at a particular moment?  
Because of the philosophical poverty of the English lan-
guage, mentioned before, Christopher West confuses 
“shame” in a negative sense (ugly, disgusting, repulsive, 
morally repugnant) with pudeur—the aforementioned 
French word which refers to the reverence we should 
have toward what is personal, mysterious, private, or sa-
cred. West is wrong in assuming that prior to Theology of 
the Body, Catholics were taught to be ashamed of their 
bodies. Belonging to the older generation, I am in a posi-
tion to disclaim this. We were taught reverence in front of 
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something “mysterious”—counsel which, if not followed, 
could lead to serious sin.  We knew that, when God com-
pleted the creation of the world, He saw “that is was 
good”. But we were also reminded that since Original Sin, 
we should always be “alert” and awake to the dangers of 
this world.  Reverence and humility were always regarded 
as keys to maintaining our purity. The idea of trying to be 
“naked without shame”  was never  contemplated, and for 
good reasons. 
 
Destructive Vanity 
 
Any psychologist will tell you that anyone contemplating 
his own body exposes himself to certain dangers: one 
being narcissism. If our  bodies are artistically perfect, 
inevitably we will experience vanity.  If, on the contrary-- 
and this is mostly the case-- we discover flaws, we shall 
be tempted to “remedy” the situation by cosmetic surgery. 
This explains why, according to Dr. Phil, 300,000 thou-
sand American girls, between the age of 15 and l8, have 
undergone surgery to change the size of their breasts.   
 
Christopher West should know that we live in a society, 
which is radically materialistic, characterized by a cult of 
the body. Do we need encouragements to idolize what St 
Francis called “Brother Ass”? Christopher West puts too 
much emphasis on the body in a culture in which every-
thing is body-centered. 
 
The Two Bishops 
 
And this brings me to Christopher West’s oft-told story of 
the “two bishops.”  He writes: 
 
“The following story illustrates what mature Christian puri-
ty looks like. Two bishops walked out of a Cathedral just 
as a scantily clad prostitute passed by. One bishop imme-
diately turned away. The other bishop looked at her in-
tently. The bishop who turned away exclaimed, ‘Brother 
bishop, what are you doing? Turn your eyes!’ When the 
bishop turned around, he lamented with tears streaming 
down his face, ‘How tragic that such beauty is being sold 
to the lusts of men.’ Which one of those bishops was vivi-
fied with the ethos of redemption? Which one had passed 
over from merely meeting the demands of the law to a 
superabounding fulfillment of the law?” (From West’s  
Theology of the Body Explained, revised edition, p. 215). 
 
Apart from the fact that nobody, except God is in a posi-
tion to judge, for He alone knows the motivation of the two 
men—and that West completely retools the historic ac-
count of Bishop St. Nonnus to suit his purposes—
important remarks are called for. In In Defense of Purity, 
Dietrich von Hildebrand remarks that some men are 
“insensitive” to sex. Whether it is a temperamental dispo-
sition, or whether it is caused by hormonal problems, it is 

obvious that, if someone who happens to have this condi-
tion looks peacefully at a prostitute, without experiencing 
any sexual attraction, he is certainly not a pure one. He is 
not impure; he is not pure. 
 
Avoiding the Occasion of Sin 
 
On the other hand, a humble awareness of our fallen na-
ture creates a strict moral obligation to fly from tempta-
tions. Never, absolutely never would a saint say, “I am 
beyond and above temptations of the flesh”.  Never would 
a saint declare that, were he to see a naked woman, his 
acquaintance with the Theology of the Body would  guar-
antee that he wouldn’t be subject to temptation. As Mon-
signor Knox points out, to believe a Christian, however 
faithful, can place himself in spiritual danger and never fall 
prey to it, is a common error among religious enthusiasts. 
The Beghards come to mind: Thus these enthusiasts 
“looked upon decency and modesty as marks of inward 
corruption, as the characters of a soul that was still under 
the dominion of the sensual, animal, and lascivious spirit, 
and that was not really united to the divine nature. This 
was the account they themselves gave of their promiscu-
ous lodging, and the nudism practiced in their assem-
blies.” (Enthusiasm, 1950, p. 125) Such people, writes 
Msgr. Knox, believed that once “they yield their bodies to 
the Holy Ghost,” they “would never sin again.”  (p. 567) In 
the presence of a living woman, he continues, the enthu-
siast, is “trained to feel as though he were standing by a 
wall of stone. His eye must be rendered cold, his pulse 
must be kept calm.” (p. 573). But this is to commit the sin 
of presumption. 
 
It must be remarked, however, that there are situations in 
which a priest can find himself in dangerous situation 
“without being endangered”: for example when a slightly 
clad prostitute is struck by a car, and calls for help. It is 
the duty of a priest to respond to this call: God will give 
him the grace to concentrate exclusively on his mission, 
bringing the dying person to God. Professional grace is 
also given to doctors: otherwise, no doctor should accept 
operating on a very beautiful female body because, in-
stead of operating on a sick patient, he would be preoccu-
pied with sexual fantasies. 
 
Asceticism 
 
Why is asceticism so stressed in religious orders and in 
authentic Catholic tradition, be it hair shirts, abstinence, 
the discipline, or the limiting of one’s sleep to a minimum? 
Is that ever mentioned by Christopher West? Does he not 
know that John Paul II himself engaged in acts of self-
mortification? And yet, that fact might be of great im-
portance to teach us how to love, and it is love, which is 
the key to sex.  
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In one of his columns about a pornographic play by radi-
cal feminist Eve Ensler, often performed at college cam-
puses (whose very name is too graphic to mention), West 
wrote that he saw it as “tragic,” not filthy. Does not West 
realize that “Satan revels in filth” and this is how he se-
duces unsuspecting people? Once again, the very serious 
difference of approach between him and Dietrich von Hil-
debrand comes to the fore. Let us recall that in In De-
fense of Purity, my husband reminds us that this sphere 
can be the kingdom of the evil one. It can be diabolical. 
Filthy is then the proper word to refer to the perversions in 
which men and women are so inventive. 
 
Moreover, the body is meant to be a gift to one’s spouse 
in the sacrament of marriage. One should never make the 
“gift” the object of self-contemplation. 
 
Part 4:  The Work of Christopher West and Its  
Relation to that of Dietrich von Hildebrand  
 
Since Vatican II, the Church has  undergone a severe, 
manifold crisis: a crisis of faith, a crisis of authority, an 
intellectual crisis (confusion is widespread), a moral crisis. 
We should be grateful for any “soldier” who enters the 
arena and is offering his services to the King. We should 
be grateful for any written or oral testimony that help peo-
ple who find their way back to the fold.  As St. Paul writes, 
we have different gifts, different talents, and use them for 
God’s glory (Romans 12:6-8). 
 
1. “Revolution” or Development of Doctrine? 
 
However, no “soldier” in the service of the Church is ever 
called to be a “revolutionary”. As previously mentioned, 
Dietrich von Hildebrand was conscious that he had shed 
light on one very important truth that had often been ob-
scured, not in Catholic doctrine, but in Catholic practice. 
He would call it—referring to his revered Cardinal New-
man—a possible development of doctrine, but never a 
“revolution.”  There is no revolution in the Catholic 
Church. Divine revelation ended with the death of the 
Apostles. The mission of the Church is to spread the Di-
vine Message, and to clarify and re-clarify it over the 
years. 
 
Christopher West is fond of quoting George Weigel’s pro-
vocative statement that John Paul II’s Theology of the 
Body is a “theological time bomb.” But what does that 
mean? Does it mean that “Christians must complete what 
the sexual revolution began,” as West told Nightline? 
Even the highly influential Weigel himself, to his credit, 
wrote in a foreword to one of Christopher West’s  books: 
“A sex-saturated culture imagines that the sexual revolu-
tion has been liberating. The opposite is the 
truth.” (Theology of the Body Explained, 2003, p. XVI). 
 

Words such as “revolution” and similar bombastic expres-
sions are appealing—but irresponsible. Inflated words 
and phrases are like a psychological massage—used 
throughout the ages by people who know the power of 
words. Most people live in such a state of spiritual and 
intellectual somnolence that such expressions might be 
useful to shake them out of their lethargy. But they are 
misleading. As stated, there is no revolution in the 
Church: the one great tsunami was the Incarnation. 
 
2. The Calamity of Discipleship 
 
The purpose of this paper was to compare Dietrich von 
Hildebrand’s approach to the “intimate sphere”, and that 
of Christopher West.  Let me be clear and state that 
West—to my knowledge-- has never explicitly claimed to 
be a disciple of Dietrich von Hildebrand; nevertheless, I 
know from his personal testimony that West has a deep 
appreciation for the work of my husband, and I know he 
has publicly praised it. The question is whether West can 
therefore, in any real sense, at least by implication, be 
considered my husband’s disciple. For the many reasons 
outlined in this essay, I don’t believe he can. 
 
Let us leave aside the incontestable fact that Christopher 
West has great oratorical talent, and does much good. I 
am sure that he wants to work for God’s glory. 
 
God can use any “tool” that He pleases to bring souls 
back to him.  The point I would like to emphasize is that 
Dietrich von Hildebrand’s approach is widely different 
from the one of Christopher West, and that therefore it 
would be misleading to call West a disciple of my hus-
band. To be a disciple is not an easy task: a superficial 
knowledge of the history of philosophy teaches us that 
innumerable thinkers consider themselves to be disciples 
of Aristotle, but whether “the master of those who 
know” (to quote Dante) would give the prize to any of 
them (that is, whether Averroes, Avicenna, St. Thomas 
Aquinas or Siger of Brabant deserve this honor)  is some-
thing we shall find out in another world, when the question 
will have lost all interest. 
 
Kant repudiated Fichte who claimed to be his disciple. 
The latter in turn refused to recognize Schelling as a valid 
interpreter of his message. Kierkegaard wrote “to have a 
disciple is the worst of calamities”.  It does happen that 
people call themselves (or act as if they are) “disciples” of 
a great thinker when in fact they can, on some issues, 
seriously deviate from their mentor’s views. Whether 
Christopher West, however well-intentioned, is a true dis-
ciple of John Paul II is at least questionable-- as  are 
many aspects  of his presentations. The question must be 
asked: Why is it that John Paul II’s presentation of the 
Theology of the Body was never seriously challenged, 
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whereas Christopher West’s interpretation of it has un-
leashed enormous controversy? Could it be that West has 
misrepresented it in fundamental respects, and worse, 
employed his own offensive language and “pop culture” 
ideas to vulgarize it?  
 
Noli Me Tangere 
 
Here, I would like to reflect on an incident in the life of the 
Little Flower, St Therese of Lisieux. When a student 
grabbed her as she was stepping out of the train, she re-
sponded as a proper female should.  She recommended 
herself to the Holy Virgin, and looked at him so severely 
that he immediately let her loose (Deposition of her sister 
Genevieve). Would West ridicule this great saint for being 
a “prude”? If he did, he would be wrong, for St. Therese’s 
response was thoroughly Catholic, and the only right one: 
she was responding with noli me tangere [Don’t touch 
me]. This attitude has nothing to do with an unhealthy fear 
of the body, or bodily contact, but a very healthy modesty 
and self-respect. 
 
This “noli me tangere” is a key expression regarding the 
mystery of the supernatural. This is why, Dietrich von Hil-
debrand, who came from a privileged cultural and artistic 
background, and had been acquainted with holy paintings 
since his earliest youth, would never have made remarks 
about the size of the Holy Virgin’s bosom, as West has, 
repeating with praise an exhortation for Catholics to 
“rediscover” Mary’s “abundant breasts” (Crisis magazine, 
March , 2002) To Dietrich’s mind, this would be an act of 
irreverence. Her breasts were sacred and the response to 
the sacred is awe and not a critical approach to the size 
of “the blessed breasts that sucked thee”. True religious 
art has always understood this.  
 
Blessed by an exceptional artistic background, Dietrich 
was, from his earliest youth, trained to appreciate works 
of art according to their artistic perfection. One of the re-
quirements of sacred art is that the artist succeeds in cre-
ating, through visible means, an atmosphere of sacred-
ness. When Mary is represented, the crucial element is 
that the image inspires in the viewer a feeling of rever-
ence; whether she is painted with “abundant breasts” is 
totally irrelevant—otherwise, most other icons would have 
to be discarded. It suffices for the faithful believer  to be 
inspired by a work of art; he or she should never be titillat-
ed by it. 
 
2. Differences of Christopher West From Dietrich von 
Hildebrand 
 
As Dietrich von Hildebrand’s wife, I can state the follow-
ing, as a matter of summary, regarding the differences 
between my husband and Christopher West: 
 

1. My husband would not refer to the Theology of the 
Body as “a revolution”: Dietrich knew that revolutions aim 
at destroying the past, and starting anew. An authentic 
development of doctrine, however, is something com-
pletely different: it takes from our sacred deposit of faith, 
and helps it blossom into a flower, but it does not invent, 
or contradict it. When the Theology of the Body is pre-
sented as a radical revolution, and twisted into something 
John Paul II never intended, Catholics should immediately 
stop, and pull back, and ask themselves: “What am I be-
ing fed?” One cannot be too cautious about protecting 
one’s soul. But, to the extent the Theology of the Body 
might be “a development of doctrine,” Dietrich would have 
welcomed it—provided such a claim remained faithful to 
John Paul’s original intent, and was made in a reverent 
and orthodox way. Each age in the Church sheds particu-
lar light on some facets of the divine message, and the 
Theology of the Body, properly interpreted, and consistent 
with historic Catholic teaching, can be seen as an exam-
ple of that.  But Dietrich would never have regarded it as 
a radical “innovation.” 
 
2. In contrast to the loose language used by Christopher 
West, Dietrich von Hildebrand carefully chose the words 
he used when referring to the mysteries of our faith, or to 
things that are intimate and sacred. Words such as “crap” 
and “crapola” would jar his spiritual hearing. He knew, as 
did Kierkegaard, that “vulgarity is always popular,” but 
nonetheless never resorted to it, for, as St. Francis de 
Sales wrote: “Our words are a faithful index to the state of 
our souls.” (Introduction to the Devout Life, part III, chap-
ter 26). 
 
When referring to mysteries (such as the Annunciation, 
the Nativity, the Eucharist) Dietrich’s choice of words invit-
ed his listeners to a trembling reverence and adoration. 
Christopher West’s aforementioned remarks, in contrast,-- 
however well intended-- about the “bloodied membrane” 
that the Holy Virgin ejected after Christ’s birth would strike 
Dietrich as close to blasphemy. Were he with us today, 
Dietrich would have surely quoted the Holy Office’s warn-
ing to West: “Theological works are being published in 
which the delicate question of Mary’s virginity ‘in partu’ is 
treated with a deplorable crudeness of expression and, 
what is more serious, in flagrant contradiction to the doc-
trinal tradition of the Church and to the sense of respect 
the faithful have.” (From the Holy Office monitum, July , 
1960, reprinted  in  A Short Treatise on the Virgin Mary by 
Rene Laurentin, AMI Press, 1991, , pp. 318-329) 
 
In closing, let me repeat that I do not wish to take away 
any good Christopher West has accomplished, only cau-
tion him and his followers about errors I believe he has 
committed, and which my husband, whom Pope Pius XII 
called a “twentieth century Doctor of the Church,” would, I 
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am certain, have been the first to point out.  With his 
many talents, Christopher West has much to offer the 
Church; but I believe he will only fulfill his potential if he 
presents the Theology of the Body according to the tradi-
tions of our Church--  reverently, with humility—and liber-
ate himself from  the wayward “enthusiasms” of our time. 
 
Postscript: Earlier this year, and after this paper was be-
gun, Christopher West announced that he would be tak-
ing a six-month sabbatical from his usual work.  It is my 
sincere and prayerful hope that he will use this valuable 
time, of “personal and professional renewal,” to consider 
the many concerns that have been raised about his work-
- and thereby “renew” his approach as well. 
 
I submit this reflection on the philosophy of Dietrich von 
Hildebrand in the hopes that it redirects Christopher 
West’s thinking. I further remind the reader that the West 
website continues to offer West’s programs, including 
courses for youth in public settings. My husband has writ-
ten extensively on sex education in the schools, standing 
firmly behind the great encyclical, Christian Education for 
Youth, by Pope Pius XI, 1929. There, His Holiness round-
ly condemns sex education classes. Dietrich von Hilde-
brand’s booklet, Sex Education: The Basic Issues, can be 

read and ordered at the Veil of Innocence website,  
www.veilofinnocence.org. 
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ourselves in our analysis to inquiring how we should fight 
against it. 
 

 We must never tire of refuting relativism and  
 skepticism 

 We must attack contradictions in denial of truth  

 We must refute Kant’s theory of knowledge 

 We must reveal the contradictions in pragmatism 

 Catholic philosophy must abandon its defensive  
 attitude 

 Philosophy must give reality priority over systems 

 Truth must be the philosopher’s primary subject 

 Philosophy should probe even deeper into reality 

 We must distinguish between truths and hypotheses 

 We must use terms with precision 

 We must return to philosophical exploration of the
 cosmos 

 We must remove the moral roots of the denial of truth 
 

New Tower of Babel, Dietrich Von Hildebrand, 1953 
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It is true that we must dig deep to reach the ultimate roots 
of the dethronement of truth.  Indeed, We do not claim 
that we are able to reveal fully the origin of a perversion of 
the mind such as this, because ultimately it is as mysteri-
ous as the origin of evil itself.  But one element behind 
theoretical denials of eliminations of truth, as well as be-
hind the entire attitude manifesting itself in these theories, 
is accessible to our analysis: apostasy from God, rebel-
lion of man against the Father of all truth, refusal to ac-
cept the conditions of a creature and the glorious vocation 
of being an image of God. In trying to shake off the religio 
– i.e., man’s fundamental dependence upon God, the ob-
ligation toward God in which we are embedded, our ordi-
nation toward God – we necessarily become victims of 
falsehood and corrode our basic relation to truth. The atti-
tude of “I will not serve” (Jer 2:20), the desire to follow the  
temptation of “You shall be as gods” (Gen 3:5), the rebel-
lion against God, is the ultimate root of the dethronement 
of truth.   
 
Showing how to overcome the dethronement of truth is by 
far more difficult than tracing its sources. We shall restrict 
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The Dominican Blessed Margaret of Castello is receiving 
renewed attention as a patroness of the unwanted. Born 
blind, lame, and deformed, and abandoned by her family, 
Margaret nevertheless devoted herself to a life of prayer, 
penance, and charity for others. At the Dominican run 
parish of St. Patrick in Columbus, OH, a shrine to Blessed 
Margaret has promoted her example and message. Re-
cently, the U.S. publication National Catholic Register has 
featured the Dominican shrine in an article about the 
blessed's connection to the pro-life movement. 
 
2011 was a hard year for Marilyn Pinkerton of San Ma-
rino, Calif. The 57-year-old’s baby grandson, Nicholas, 
was diagnosed with nail-patella syndrome (NPS), a rare 
genetic disorder that adversely affects the nails and knee-
caps and sometimes other parts of the body. 
 
Prominent among Nicholas’ symptoms was that he had 
no kneecaps. Therefore, doctors wondered if he would 
ever be able to walk. 
 
Near Pinkerton’s home was the Motherhouse of the Car-
melite Sisters of Alhambra, a traditional community whose 
apostolates in the Archdiocese of Los Angeles include 
health care and retreats. The sisters suggested she pray 
for the boy’s healing to Blessed Margaret of Castello, an 
Italian virgin born in 1287 who herself suffered from se-
vere disabilities. 
 
Although she was not Catholic, Pinkerton followed the 
sisters’ suggestion. Every day she attended Mass with the 
sisters in their beautiful retreat chapel, pleading with God, 
the Blessed Mother and Blessed Margaret: “Please, help 
him to grow. Please help him.” 
 
Nicholas was undergoing constant therapy for other NPS-
related symptoms (e.g., his arms were bent at the elbows 
so that his hands were flat against his shoulders). Marilyn 
was delighted to discover that, “while I kept praying and 
praying, he got better and better.” 
 
But the most impressive change occurred a year after 
Marilyn began her devotion to Blessed Margaret. Last 
March, the doctors were again examining Nicholas, and, 
for the first time, they discovered he had kneecaps. He is 
now able to walk and run like other typically developing 
children his age. 
 
As Pinkerton said, “Nicholas is our miracle baby. He has 
defied the odds of everything they thought he’d be able to 
do.” 
 
Nicholas’ grandma is grateful not only to God, but to 
Blessed Margaret, and she continues her devotion to her: 
“She had so many handicaps, but through it all had great 

faith. I pray I can have that great faith, too.” 
 
At Easter 2012, Pinkerton, her husband and daughter 
(Nicholas’ mother) all entered the Catholic Church. The 
family has found great joy in their new faith. As the thank-
ful grandmother said, “It’s given me so much strength.” 
 
Margaret’s Story 
 
Blessed Margaret of Castello was born into a well-to-do 
family near Florence, Italy. To the great distress of her 
parents, upon her birth, they discovered that she suffered 
from a variety of severe physical ailments. She was a 
dwarf, had a curved spine that left her hunched over, was 
lame to the point that she could barely walk and blind. 
 
Her family was embarrassed by her and kept her hidden 
away for many years. As young as age 6, she was walled 
up in a room beside a chapel. Fortunately, the family’s 
chaplain taught her about God. 
 
Seeking a miracle, her parents took her to a Franciscan 
shrine. They didn’t receive one, so they abandoned her. 
Some in the community took pity on her and provided for 
her needs. Margaret became a member of the Dominican 
Third Order of Castello, developed a deep prayer life and 
devoted the remainder of her 33-year life to penance and 
acts of charity. 
 
Many cures have since been attributed to her interces-
sion. She was declared “Blessed” in 1609. Her incorrupt 
body lies under the main altar of St. Dominic Church in 
Castello. She has become a patron for people with handi-
caps and pro-life groups.  

(Link) 

Bl Margaret of Castello  
John Howley's Blog, http://www.electuary.blogspot.com 

 

Blessed Margaret of Castello and the Pro-Life Movement  

http://www.op.org/en/content/blessed-margaret-castello-and-pro-life-movement
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and hearty vegetables replaced meat. Fish was of course 
a favorite, though those who could not afford fresh fish 
got awfully tired of salted herring: the herring was one of 
the symbols or emblems of Lent. And when, as Easter 
approached, Lent was hung or burned in effigy, it was 
often in the form of a huge herring. 
 
There is a good deal of old Lenten culinary humor. In Italy 
they make an elaborate dish composed of many kinds of 
fish called a cappon magro: a fast-day (or scrawny) ca-
pon. There are jokes about chickens and rabbits being 
dipped in water and “rebaptized” as fish.  But, although 
people grumbled and moaned, especially toward the end 
of Lent, and dreamed of eggs and meat, since everyone 
else was fasting too, and since the forbidden foodstuffs 
were hardly even made available during Lent, for centu-
ries people did it: they kep Lenten abstinence from Ash 
Wednesday through Holy Saturday. Though in recent 
years there has been a marked reduction in Lenten ob-
servance, many Christians still find it essential to their 
spiritual lives to abstain from certain foods, to fast, often 
to practice other forms of self-denial as well in Lent. 
 

A Continual Feast, Evelyn Birge Vita 

The very early Christians commemorated the hours Christ 
suffered on the cross and the days he lay in the tomb: 
from Good Friday until Easter morning every year they 
prayed and fasted—a total fast. This was called the Pas-
sion Fast. 
 
Little by little this period started earlier and the severity of 
the fast mitigated. At first it went through Holy Week, then 
eventually by the third century it lasted for forty days—a 
commemoration of Christ’s forty days of fasting and temp-
tation in the desert (Moses had also spent forty days in 
fasting and prayer on Mount Horeb).  
 
The character of this season also evolved somewhat in 
emphasis. Originally, it had focused exclusively on the 
Passion and on Christians’ reliving of this sorrow (this is 
still the essential focus of Holy Week). But, as the dura-
tion of the period was extended, a theme of sorrow for 
sin, of repentance, developed.  Lent became what is 
called a penitential season. 
 
Fasting has been, since the beginning, an intrinsic part of 
Lenten penance, though not of course the only important 
element. The wearing of “sackcloth and ashes,” as in the 
Jewish tradition, the turning away from all pleasures, culi-
nary and otherwise: this is what Lent means. 
 
Lenten fasting has involved two things historically: a re-
duction in the amount of food eaten (meals often being 
taken later in the day as well) and a change in diet.  In the 
West, from at least the seventh century on, Roman Cath-
olics were to eat no meat, no dairy products, no eggs in 
Lent (only the prohibition against meat is today officially 
binding, and only on Ash Wednesday and Good Friday).  
Among the Eastern Orthodox groups, fasting practices 
have always been, and still are, markedly more austere: 
not only no meat or dairy products but also not fish 
(except shellfish), no wine or olive oil during most of the 
days in Lent.  Among the Orthodox, Lent is called “the 
Great Fast.”  Christians in the Protestant traditions gener-
ally moved away quite soon after the Reformation from all 
Lenten fasting. 
 
The particular foods given up were—obviously—not for-
gone because they were considered evil: after all, Chris-
tians ate them happily, indeed voraciously, the rest of the 
year.  The giving up of flesh and of food that come from 
flesh (diary products, eggs) is a symbolic renunciation of 
the world, and a giving up of one whole set of particularly 
vivid culinary pleasures during this period of prayer and 
turning to God. 
 
Lenten practices and restrictions have given rise over the 
centuries to many dishes, necessity being the mother of 
invention.  Almond milk replaced cow’s milk.  Thick soups 

St Patrick Irish Cheddar Soup 
 
Ingredients: 

 2 Leeks 

 2 potatoes 

 4 carrots 

 4 tbsp. butter or margarine 

 6 cubes vegetable or meat stock 

 1 garlic clove, minced 

 1/4 tsp thyme powder 

 1/4 tsp sage powder 

 salt & pepper to taste 

 1 cup milk 

 5 oz grated Kerrygold Irish Cheddar cheese  
 
Clean, peel, and chop the vegetables. Melt the butter in a 
soup pot and sauté the vegetables lightly for about 3 
minutes. Stir frequently. 
 
Add the stock, garlic, herbs, and seasonings. Bring the 
soup to a boil, then cover the pot and let it simmer for 30 
minutes. 
 
Blend the soup in a blender and return it to the pot. Add 
the milk and cheese. Reheat the soup, but do not allow it 
to boil again. Serve hot. 
 

Monastery Soups, Br Vistor-Antoine d’Avila-Latourrette 

Lent 
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weather was only the first of many blessing to be enjoyed 
that day.  Our historic St Dominic Church never looked 
more beautiful, and the “Mass for the Ordination of a 
Priest” was one of the most beautiful Masses I have ever 
attended.  In their various roles as Ministers of the Liturgy, 
the Dominican Brothers established a tone of dignity and 
reverence.  Most Rev. Charles Morerod OP, Bishop of 
Lausanne, Geneva and Fribourg, who flew in for the oc-
casion, inspired us with his homily.  The classic selections 
of liturgical music were rendered with refinement and ten-
derness by the Schola of St. Albert’s and the Traditions of 
Roman Catholic Homeschoolers Choir.  Wanting to in-
clude the Lay Dominicans in his ordination, Father chose 
two members of our Chapter to be Gift Bearers.   
 
The Lay Dominicans of our Chapter, along with the gener-
ous help of fellow parishioners, organized the reception 

From the Chapters 

St Monica, Benicia 
 
On October 25, Fr Corwin Low OP was ordained to the 
priesthood at St. Dominic’s Church in Benicia.  Father’s 
Ordination was a special cause for celebration by our 
Chapter and the parishioners of St. Dominic because 
“Brother” Corwin was in residence at St. Dominic’s for a 
year before his ordination and would continue to serve at 
St. Dominic’s as Parochial Vicar after his ordination.  Alt-
hough there had been a threat of rain, the beautiful sunny 

(Continued on next page) 
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(Continued on next page) 

Chapters 
(Continued from previous page) 

which took place in our parish hall after the Ordination.  A 
complete lunch was served to approximately three hun-
dred people, and due to the beautiful weather, the seating 
was comfortable in both the hall and the outside terraces.   
 
We were privileged to serve these guests which included 
many Friars, Father’s immediate family from the Seattle 
area and extended family from the Bay Area, and a large 
number of guests who traveled from Seattle and other 
parts of the country.   
 
I have included a photograph of Bishop Morerod, OP ordi-
nation of Father Low, a photograph of Fr. Corwin Low at 
his Ordination Mass, and a photograph taken of Father 
Corwin and some of the Lay Dominican workers in the 
back of our hall after the reception.  These photograph 
are used with the permission of Jesson Mata, photogra-
pher. 
 
On Saturday, December 13, the St. Monica Chapter had 
its annual Christmas Party (in Advent).  The party was 
hosted at the home of Lay Dominican and her husband 
Lee.  We always pray Evening Prayer together followed 
by Grace before dinner.  As usual, there was great food 
and a “Secret Santa” exchange.  Most of all, it is just a 
wonderful time to be together as community.  We were 
joined by Fr Jerome Cudden OP, our Religious Assis-
tant, and the other priests in residence in Benicia, as well 
as by Fr Mariusz OP, a doctoral student at the DSPT/
GTU, and a number of student Brothers from St. Albert’s 
Priory.  The photo shows the size of this very happy 
group.   
 
John Lydon   
 
 

Holy Rosary, Portland 
 
John DeZell requested to join the chapter and was ac-
cepted. He previously was a Lifetime member in chapter 
in another part of the state but now that he lives in the 
Portland area had been attending Holy Rosary Chapter 
meetings for some time. 
 
Marjie Leo, once again, made prayer cards for each 
chapter member for 2015. Each card has the name of a 
current living chapter member and a deceased chapter 
member to pray for during the year as well as the name of 
a Dominican saint or blessed to invoke for intercession. 
 
Cecilia Hoesly continued the tradition of heading up the 
chapter Thanksgiving Basket apostolate and with the help 
of members of the chapter and other parish groups dis-
tributed about 85 Thanksgiving Baskets to the poor in the 
parish the week before the holiday. 
 

On December 6 the chapter held a Day of Recollection to 
begin the Advent Season. Sandy Miller spearheaded the 
event and parish members were invited as well. The day 
began with 8:00 a.m. Mass followed by the Divine Office 
and some refreshments. Fr Dismas Sayre OP presented 
some reflections. Members brought their own lunches or 
ate at nearby businesses and returned for more talks in 
the afternoon, ending with Eucharistic Adoration and Ben-
ediction. 
 
The chapter thanked Margaret Fuleki for her faithful or-
ganization of volunteers to bring refreshments for the 
chapter meetings throughout the year. 
 
The following chapter members or their loved ones need 
our prayers: Sandy Miller, Annette Wostl, Maria Lesniak, 
Jacqueline Linvilles's son, David; Barbara Pommier's son, 
Nick; Margaret Fuleki's husband; John DeZell's sister, 
Joan. Please pray for them. 
 
Ms. Roberta Powell, OP 
 
 

Bl Margaret of Castello, Boise 
 
Our November chapter meeting was highlighted with the 
3 year Temporary Profession of Pam Gross.  John 
Brown was unable to attend, but did join us in December 
for his 3 year Temporary Profession as well.  It is a delight 
to have both of them professed in our chapter and to con-
tinue to grow in our Dominican Spirituality. 
 
Among many of the wonderful presentations by our mem-
bers was Anita Moore whom has been giving a Power 
Point Presentation on Piux IX’s Syllabus of Errors and 
Pius X’s condemnation of Modernism.  In the past, Anita 
did a wonderful presentation on Sacred Art, using Fra 
Angelico to captivated all of us with the details and history 
of Sacred Art as opposed to non-sacred art.  These 
presentations have been an eye-opener for all of us!  
Great job Anita! 
 
The chapter is looking forward to a parish mission by Fr 
Emmerich Vogt OP during the first week of February! 
 
John Keenan is in the process of planning a public Collo-
quium on Catholic Social Teaching contained in the en-
cyclicals which address the subject.  We are hoping to 
bring as presenters Anthony Esolen from Providence Col-
lege and/or Robert Sirico of the Acton Institute, as well as 
local professionals and chapter members.  The colloqui-
um will take place at St. Marks Catholic Church in Boise 
on April 18th.  More information on this all-day event will 
be in the next issue of Truth Be Told.  
 
Mrs Carolyn Reese OP 
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St. Dominic, San Diego 
 
At our meeting last night, December 16 I was greatly 
blessed to be able to make a temporary profession (3 
years), to live my life "according to the Rule of the Laity of 
Saint Dominic."  I can't tell you how truly amazed I am at 
God's goodness and at how my heart has been filled with 
pure joy.  This is a picture of Fr. Serpa, Religious Assis-
tant who stood in place of the Master of the Order of Fri-
ars Preachers and our Prior, Mr Larry Losa. Following 
the profession the chapter gathered for a potluck where 
much joy was exchanged. 
  
Below is a picture is of our prior, Mr. Larry Losa speaking 
to a guest who attended the Catholic Answers Confer-
ence in San Diego September 4 - 6, 2014. The Dominican 
booth was donated by Catholic Answers and chapter 
members manned the booth throughout the weekend. We 
received multiple inquiries regarding how to join the Do-
minican Laity, many from out of state. I myself manned 
the booth for a short time and had some very good con-
versations regarding the laity and the Church, particularly 
in  how living a life as a lay member of the Dominican or-
der brings a sense of purposefulness and peace.  
  
May God bless you and keep you this day and every day. 
 
Lissa Hutcheson 
 

 
Mary, Mother of the Eucharist, Sacramento 

 
Our Chapter met at Presentation Church for Mass at 
10:00am for an Advent Day of Recollection. Fr Brendan 
McAnerney OP was our Celebrant assisted by Br Andy 
Opsahl OP. 
 
The first talk was "Is your interior life overwhelmed?"  Fo-
cus on our goal: Heaven.  Be watchful.  Jesus is coming 
again. 
 
The second talk was on eternal union with God as the 
ultimate aim of humanity.  The second coming heralds in 
the new heaven and the new earth with our glorified bod-
ies. 
 
The third talk was from the Gospel of Mark for the Second 
Sunday in Advent.  We need to refocus on Jesus as our 
path to happiness.  Sin is a straying from God’s Will.  Re-
pentance is the first step towards repair of our relationship 
with Our Lord. 
 
Advent is a time to ask ourselves: "Am I honestly aiming 
my life towards God as my greatest happiness?" 
 
Our Day of Recollection was concluded at 2:00pm.  
Brother Andy Opsahl OP’s talks were excellent and all of 
us left with much to think and pray about.  
 
Mrs Anna Marie Gshwandtner OP 
 
 

Holy Trinity, Phoenix 
 
Happy New Year to our brothers and sisters in St Dominic 
from the Holy Trinity Chapter in Phoenix. 
 
2014 was a year of mixed blessings for our chapter. We 
are very happy to have two Inquirers in our formation pro-
gram.  We haven't had anyone in formation for the past 
three years or so.  We are also enjoying a video study St 
Thomas Aquinas's Summa Theologiae,  On the other 
hand, we lost two of our prayer members and one active 
member in the last few months of 2014. 
 
We prayed the Office of the Dead for our deceased mem-
bers: 
 
Mr Roy Erfurt OP (prayer member) 
Mr Francis Markley OP (prayer member) 
Ms Katie Gillen OP (active member) 
 
May God give them eternal rest. 
 
Yours in Christ and St Dominic, 
Mr Brian White OP 
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Contact Truth Be Told 
mark.gross.op@gmail.com 

1605 N Eagle Creek Way 
Eagle, ID 83616 

 
  Please notify by email if you would like to  
 be added to the regular emailing list. 

  There is no subscription fee.   
Truth Be Told is a bimonthly publication. It is released 
on or around the first bimonthly, by email and web 
(http://laydominicanswest.org/newsletter).  Deadline for 
contributions is one week before the end of the month 
(but preferably by the 15th of the prior month). 
 
Editor – Mark Gross 
 

Submissions to the Editor 
 
Readers are encouraged to contribute letters or arti-
cles, in particular presentations made at chapter meet-
ings.  We cannot guarantee that all will be published, 
and we reserve the right to edit submissions.  The pur-
pose of sharing submissions is to pass on relevant in-
formation and suggestions for proclaiming the Good 
News of the Gospel according to the charism of St. 
Dominic, and in accord with the Catechism of the Cath-
olic Church.   

Let us, then, not light the lamp by 
contemplation and action, only to put 
it under a bushel - that lamp, I mean, 
which is the enlightening word of 
knowledge - lest we be condemned 
for restricting by the letter the incom-
prehensible power of wisdom. Rather 
let us place it upon the lampstand of 
holy Church, on the heights of true 
contemplation, where it may kindle 
for all men the light of divine teach-
ing.      -St. Maximus the Confessor 

Mary, our mother 

And mother of the Redeemer, 

Gate of heaven and Star of the sea, 

Come to the aid of your people, 

Who have sinned, 

Yet also yearn to rise again! 

Come to the Church’s aid, 

Enlighten your devoted children, 

Strengthen the faithful throughout the world, 

Let those who have drifted  

Hear your call, 

And may they who live as prisoners of evil 

Be converted! 
Pope John Paul II 

So let us remain with Jesus, the eternal and 
incarnate Wisdom. Apart from him, there is 
nothing but aimless wandering, untruth and 
death. "I am the way, I am the truth, I am the 
life" (Jn. 14:6). Now let us see the effects of 
Wisdom in souls. 

The Love of Eternal Wisdom, St. Louis de Montfort 

“Frequently he made a special personal peti-

tion that God would deign to grant him a genu-

ine charity, effective in caring for and obtaining 

the salvation of men. For he believed that only 

then would he be truly a member of Christ, 

when he had given himself totally for the sal-

vation of men, just as the Lord Jesus, the Sav-

ior of all, had offered himself completely for 

our salvation. So, for this work, after a lengthy 

period of careful and provident planning, he 

founded the Order of Friars Preachers.” 

 

Libellus de principiis O.P. Office of Readings, Aug 8 
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