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Spending One’s Self For Jesus 
Francis 

 
“Sweet Christ on earth,” St. Catherine of Siena  

“My hand shall ever abide with him, my arms also 
shall strengthen him” (Ps 89:21). 
 
 This is what the Lord means when he says: “I 
have found David, my servant; with my holy oil I 
have anointed him” (v. 20). It is also what our Fa-
ther thinks whenever he “encounters” a priest. 
And he goes on to say: “My faithfulness and my 
steadfast love shall be with him… He shall cry to 
me, ‘You are my Father, my God and the rock of 
my salvation”’ (vv. 24, 26). 
 
 It is good to enter with the Psalmist into this mon-
ologue of our God. He is talking about us, his 
priests, his pastors. But it is not really a mono-
logue, since he is not the only one speaking. The 
Father says to Jesus: “Your friends, those who 
love you, can say to me in a particular way: ‘You 
are my Father’” (cf. Jn 14:21). If the Lord is so 
concerned about helping us, it is because he 
knows that the task of anointing his faithful people 
is not easy, it is demanding; it can tire us. We ex-
perience this in so many ways: from the ordinary 
fatigue brought on by our daily apostolate to the 
weariness of sickness, death and even martyr-
dom. 
 
 The tiredness of priests! Do you know how often I 
think about this weariness which all of you experi-
ence? I think about it and I pray about it, often, 
especially when I am tired myself. I pray for you 
as you labor amid the people of God entrusted to 
your care, many of you in lonely and dangerous 
places. Our weariness, dear priests, is like in-
cense which silently rises up to heaven (cf. Ps 
141:2; Rev 8:3-4). Our weariness goes straight to 
the heart of the Father. 
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mies under the Lord’s pro-
tection? Am I preoccupied 
with how I should speak 
and act, or do I entrust my-
self to the Holy Spirit, who 
will teach me what I need to 
say in every situation? Do I 
worry needlessly, or, like 
Paul, do I find repose by 
saying: “I know him in 
whom I have placed my 
trust” (2 Tim 1:12)? 
 
 Let us return for a moment 
to what today’s liturgy de-
scribes as the work of the 

priest: to bring good news to the poor, to proclaim free-
dom to prisoners and healing to the blind, to offer libera-
tion to the downtrodden and to announce the year of the 
Lord’s favor. Isaiah also mentions consoling the broken-
hearted and comforting the afflicted. 
 
These are not easy or purely mechanical jobs, like run-
ning an office, building a parish hall or laying out a soccer 
field for the young of the parish… The tasks of which Je-
sus speaks call for the ability to show compassion; our 
hearts are to be “moved” and fully engaged in carrying 
them out. We are to rejoice with couples who marry; we 
are to laugh with the children brought to the baptismal 
font; we are to accompany young fiancés and families; we 
are to suffer with those who receive the anointing of the 
sick in their hospital beds; we are to mourn with those 
burying a loved one… All these emotions…if we do not 
have an open heart, can exhaust the heart of a shepherd. 
For us priests, what happens in the lives of our people is 
not like a news bulletin: we know our people, we sense 
what is going on in their hearts. Our own heart, sharing in 
their suffering, feels “com-passion”, is exhausted, broken 
into a thousand pieces, moved and even “consumed” by 
the people. Take this, eat this… These are the words the 
priest of Jesus whispers repeatedly while caring for his 
faithful people: Take this, eat this; take this, drink this… In 
this way our priestly life is given over in service, in close-
ness to the People of God… and this always leaves us 
weary. 
 
 I wish to share with you some forms of weariness on 
which I have meditated. 
 
 There is what we can call “the weariness of people, the 
weariness of the crowd”. For the Lord, and for us, this can 
be exhausting – so the Gospel tells us – yet it is a good 
weariness, a fruitful and joyful exhaustion. The people 
who followed Jesus, the families which brought their chil-
dren to him to be blessed, those who had been cured, 

 
 Know that the Blessed Vir-
gin Mary is well aware of 
this tiredness and she 
brings it straight to the Lord. 
As our Mother, she knows 
when her children are wea-
ry, and this is her greatest 
concern. “Welcome! Rest, 
my child. We will speak af-
terwards…”. “Whenever we 
draw near to her, she says 
to us: “Am I not here with 
you, I who am your Moth-
er?” (cf. Evangelii Gaudium, 
286). And to her Son she 
will say, as she did at Cana, 
“They have no wine” (Jn 2:3). 
 
 It can also happen that, whenever we feel weighed down 
by pastoral work, we can be tempted to rest however we 
please, as if rest were not itself a gift of God. We must not 
fall into this temptation. Our weariness is precious in the 
eyes of Jesus who embraces us and lifts us up. “Come to 
me, all who labor and are overburdened, and I will give 
you rest” (Mt 11:28). Whenever a priest feels dead tired, 
yet is able to bow down in adoration and say: “Enough for 
today Lord”, and entrust himself to the Father, he knows 
that he will not fall but be renewed. The one who anoints 
God’s faithful people with oil is also himself anointed by 
the Lord: “He gives you a garland instead of ashes, the oil 
of gladness instead of mourning, the mantle of praise in-
stead of a faint spirit” (cf. Is 61:3). 
 
 Let us never forget that a key to fruitful priestly ministry 
lies in how we rest and in how we look at the way the 
Lord deals with our weariness. How difficult it is to learn 
how to rest! This says much about our trust and our ability 
to realize that that we too are sheep: we need the help of 
the Shepherd. A few questions can help us in this regard. 
 
 Do I know how to rest by accepting the love, gratitude 
and affection which I receive from God’s faithful people? 
Or, once my pastoral work is done, do I seek more refined 
relaxations, not those of the poor but those provided by a 
consumerist society? Is the Holy Spirit truly “rest in times 
of weariness” for me, or is he just someone who keeps 
me busy? Do I know how to seek help from a wise priest? 
Do I know how to take a break from myself, from the de-
mands I make on myself, from my self-seeking and from 
my self-absorption? Do I know how to spend time with 
Jesus, with the Father, with the Virgin Mary and Saint Jo-
seph, with my patron saints, and to find rest in their de-
mands, which are easy and light, and in their pleasures, 
for they delight to be in my company, and in their con-
cerns and standards, which have only to do with the 
greater glory of God? Do I know how to rest from my ene-

Continued on next page) 
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those who came with their friends, the young people who 
were so excited about the Master… they did not even 
leave him time to eat. But the Lord never tired of being 
with people. On the contrary, he seemed renewed by their 
presence (cf. Evangelii Gaudium, 11). This weariness in 
the midst of activity is a grace on which all priests can 
draw (cf. ibid., 279). And how beautiful it is! People love 
their priests, they want and need their shepherds! The 
faithful never leave us without something to do, unless we 
hide in our offices or go out in our cars wearing sun glass-
es. There is a good and healthy tiredness. It is the ex-
haustion of the priest who wears the smell of the sheep… 
but also smiles the smile of a father rejoicing in his chil-
dren or grandchildren. It has nothing to do with those who 
wear expensive cologne and who look at others from afar 
and from above (cf. ibid., 97). We are the friends of the 
Bridegroom: this is our joy. If Jesus is shepherding the 
flock in our midst, we cannot be shepherds who are glum, 
plaintive or, even worse, bored. The smell of the sheep 
and the smile of a father…. Weary, yes, but with the joy of 
those who hear the Lord saying: “Come, O blessed of my 
Father” (Mt 25:34). 
 
 There is also the kind of weariness which we can call 
“the weariness of enemies”. The devil and his minions 
never sleep and, since their ears cannot bear to hear the 
word of God, they work tirelessly to silence that word and 
to distort it. Confronting them is more wearying. It involves 
not only doing good, with all the exertion this entails, but 
also defending the flock and oneself from evil (cf. Evan-
gelii Gaudium, 83). The evil one is far more astute than 
we are, and he is able to demolish in a moment what it 
took us years of patience to build up. Here we need to 
implore the grace to learn how to “offset” (and it is an im-
portant habit to acquire): to thwart evil without pulling up 
the good wheat, or presuming to protect like supermen 
what the Lord alone can protect. All this helps us not to let 
our guard down before the depths of iniquity, before the 
mockery of the wicked. In these situations of weariness, 
the Lord says to us: “Have courage! I have overcome the 
world!” (Jn 16:33). The word of God gives us strength. 
 
 And finally – I say finally lest you be too wearied by this 
homily itself! – there is also “weariness of ourselves” (cf. 
Evangelii Gaudium, 277). This may be the most danger-
ous weariness of all. That is because the other two kinds 
come from being exposed, from going out of ourselves to 
anoint and to do battle (for our job is to care for others). 
But this third kind of weariness is more “self-referential”: it 
is dissatisfaction with oneself, but not the dissatisfaction 
of someone who directly confronts himself and serenely 
acknowledges his sinfulness and his need for God’s mer-
cy, his help; such people ask for help and then move for-
ward. Here we are speaking of a weariness associated 
with “wanting yet not wanting”, having given up everything 
but continuing to yearn for the fleshpots of Egypt, toying 

with the illusion of being something different. I like to call 
this kind of weariness “flirting with spiritual worldliness”. 
When we are alone, we realize how many areas of our life 
are steeped in this worldliness, so much so that we may 
feel that it can never be completely washed away. This 
can be a dangerous kind of weariness. The Book of Rev-
elation shows us the reason for this weariness: “You have 
borne up for my sake and you have not grown weary. But 
I have this against you, that you have abandoned the love 
you had at first” (Rev 2:3-4). Only love gives true rest. 
What is not loved becomes tiresome, and in time, brings 
about a harmful weariness. 
 
 The most profound and mysterious image of how the 
Lord deals with our pastoral tiredness is that, “having 
loved his own, he loved them to the end” (Jn 13:1): the 
scene of his washing the feet of his disciples. I like to 
think of this as the cleansing of discipleship. The Lord 
purifies the path of discipleship itself. He “gets involved” 
with us (Evangelii Gaudium, 24), becomes personally re-
sponsible for removing every stain, all that grimy, worldly 
smog which clings to us from the journey we make in his 
name. 
 
 From our feet, we can tell how the rest of our body is do-
ing. The way we follow the Lord reveals how our heart is 
faring. The wounds on our feet, our sprains and our wea-
riness, are signs of how we have followed him, of the 
paths we have taken in seeking the lost sheep and in 
leading the flock to green pastures and still waters (cf. 
ibid., 270). The Lord washes us and cleanses us of all the 
dirt our feet have accumulated in following him. This is 
something holy. Do not let your feet remain dirty. Like bat-
tle wounds, the Lord kisses them and washes away the 
grime of our labors. 
 
 Our discipleship itself is cleansed by Jesus, so that we 
can rightly feel “joyful”, “fulfilled”, “free of fear and guilt”, 
and impelled to go out “even to the ends of the earth, to 
every periphery”. In this way we can bring the good news 
to the most abandoned, knowing that “he is with us al-
ways, even to the end of the world”. And please, let us 
ask for the grace to learn how to be weary, but weary in 
the best of ways! 
   

His Holiness Pope Francis, Holy Thursday Chrism Mass, 
2015, Vatican Radio (Link) 

 

http://en.radiovaticana.va/news/2015/04/02/pope_francis_chrism_mass_homily/1133933
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Our upcoming Jubilee provides us with a special oppor-

tunity to reflect on the life and mission of St. Dominic.  As 

we look closely at our Holy Father Dominic, we see a soul 

sanctified for the love of God. We also see the sacrifices 

he made in preaching the Truth for the salvation of souls.  

This brings to mind the question; are we faithfully living 

out our mission as the Dominican Laity? To answer that 

question, we must know what our specific mission is, and 

follow the original source of its inspiration. 

 

The mission of the Dominican Laity is simple, yet 

profound. As sons and daughters of St. Dominic, 

we are called to imitate him by sanctifying our souls 

and sharing the Truth for the salvation of others, 

according to our state in life. In addition, we are 

called to support our Friars spiritually through pray-

er and sacrifices; and temporally, according to our 

means, for the success of their preaching.  

 

The primary reason we exist is for the sanctification of our 

souls. Striving for holiness must be our first concern. The 

effectiveness of our vocation depends upon it. This goal 

can only be accomplished through God’s grace, our faith-

fulness to the daily observances, a strong contemplative 

prayer life, and study.  William Hinnebusch, O.P. says it 

this way;  

 

“Members of the Third Order, tertiaries, endeavor to sanc-

tify themselves according to the Dominican spirit. Their 

Rule adapts the basic ends of the Order to their life as 

members of the laity. The end of the Third Order is the 

sanctification of its own members by the practice of a 

more perfect Christian life and the promotion of the salva-

tion of souls in a way that is suitable to the state of the 

faithful living in the world” (Dominican Spirituality). 

 

Canon Law states; “Secular Tertiaries are those faithful 

who, living in the world under the direction of a religious 

Order and according to its spirit, strive to attain to Chris-

tian perfection in the secular life through following rules 

approved for them by the Holy See” (Can. 702).  

 

The second aspect of our mission directly flows from the 

first. Once we commit to a life of holiness and deep pray-

er, we are compelled to share that joy with others. As laity 

we don’t preach in the formal sense, but rather we’re to 

“Always be ready to give an explanation of your faith” (1 

Pt. 3:15-16).  We share this explanation of our faith with 

the people God puts in our lives; family, friends, co-

workers and those we meet throughout the day.  

 

The third aspect of our mission is supporting the Friars. 

This goes back to our earliest days. When St. Dominic 

founded the nuns at Prouille, he also formed a group of 

lay men and women. They were called the Militia of Jesus 

Christ. Later on they were known as the Third Order of 

Penance. Today we are known as the Dominican Laity. 

The main purpose of the Militia of Jesus Christ was to 

protect the Friars and their property from the violence 

which occurred against religious establishments. They 

also looked to the Friars for spiritual guidance and provid-

ed them with temporal means as needed. This support is 

just as necessary today as it was then. There is no Order 

without the Friars. 

 

In the upcoming year, as we celebrate the Jubilee, let’s 

keep in mind our founder’s spirit. Together let’s return to 

our roots and live our vocations as Dominican Laity in its 

purest sense. In this way, we can experience a renewal 

under the guidance of the Holy Spirit, and set the world 

on fire. 

 

“May we, with the help of God’s grace, strive to measure 

up to the ideal and reflect an authentic image of St. Domi-

nic in our lives” (Dominican Spirituality). 

 

God bless you, 

Denise Harvey 

President of the Laity 

Province of the Most Holy Name of Jesus  

From the President 
 

SAVE THE DATE! 
The 2015 LPC will be meeting August 7-9 

 
 
 
 
 
 
 
 
 
 
 
As a sign of our unity and commitment to the Order, the 
Executive Committee invites you to join us in wearing 
black and white during that weekend, along with our 
scapulars and/or profession cross. 
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During the last year, our Chapter embarked on an ambi-
tious project; to put on a Colloquium on Catholic Social 
Teaching.  As a result I have again had the pleasure of 
studying this rather complex subject, one that I’ve been 
dabbling in over the years, trying to sort through the infor-
mation and disinformation to make some sort of sense out 
of it all.  There was so much that falls under this topic, 
and I wanted to share a few thoughts that help sort it all 
out.   
 
The first is to define what the common good is, so we can 
understand what Social Justice, a social virtue, is, whose 
object is the common good.  
 

By common good is to be understood ‘the sum total of 
social conditions which allow people, either as groups 
or as individuals, to reach their fulfillment more fully 
and more easily.’ Catechism of the Catholic Church 
#1906 

 
This definition focuses our attention primarily on the prop-
er end of the common good, and our view of our own 
ends will have quite an impact on the ends we strive to-
ward. For the moment, however, I’d like to step back from 
ends, which is a topic in itself. Let’s break this definition 
down and read it again this way: Something called “the 
common good” is “that which allows people, either as 
groups or as individuals, to reach their proper end more 
fully and more easily.” In other words, “the common good 
is the sum total of social conditions.” To put it in words 
perhaps a bit easier to understand, “the common good is 
the institutions” and “the purpose of the common good is 
to help us reach our end.” 
 
Pius XI defined the act of Social Justice as “whatever is 
done in association with others to restructure our institu-
tions and laws to advance the perfection of every person 
and family affected by that institution.“ 
 
I’d like to offer a comment from Michael Greaney of the 
Center for Economic and Social Justice, which appeared 
on his “Just Third Way” blog: 
 

[] the “job” of social justice is not to make up for the 
failure of individual justice or charity, but to make it 
possible for individual justice and charity to function, as 
Pius XI put it as the theme of his pontificate, “to restore 
all things in Christ.” (Link) 

 
Opposed to restoring all things in Christ, we have the 
world we find ourselves in today, which clearly has no 
stake in our goal of restoration, other than to destroy it! I 
found this rather nice description of our world by the Eng-
lishman Michael Davies: 
 

In contemporary society man has, for practical purpos-
es, no God but himself. The rights of man, and man 

From the Editor 

 

himself decides what these shall be, are the criteria by 
which society shall be regulated.  The rights of God, in 
the sense that they take priority over anything that man 
considers desirable or convenient, are no longer of any 
consequence.  Much is heard of contemporary man 
coming of age, of his maturity. What we are witnessing 
is a regression to infancy. The prime characteristic of 
an infant is that he must have what he wants and have 
it at once. This is the criteria by which contemporary 
man regulates his life. Contraception, abortion, and the 
glorification of sexual perversion are the most evident 
characteristics of mankind come of age. Man made 
god now reigns triumphantly in place of God made 
man. 

 
Pius XI spoke at length of Catholic Action as the vehicle 
to reverse the decline of the world and restore all things in 
Christ.  Well, Catholic Action is… what, gone? And is the 
world restored in Christ? There was a good plan put forth, 
to help Catholics become Catholic to the core so that they 
would be leaven in their own institutions within society. 
Something went terribly wrong. 
 
Mark Gross, 
Editor 

 

Battlefield Mass—Iwo Jima 

http://just3rdway.blogspot.com/2015/04/pope-francis-and-property-iv-social.html
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I recently had a long conversation with one of the Friar 
chapter Religious Assistants, and I have to say I was im-
pressed by the depth to which he was interested in the 
laity, and his insights into issues and problems which are 
also, in my opinion, endemic to the lay branch of the or-
der.  In particular, we discussed the difference between 
Dominican Lay profession as just something which means 
we add particular things to our calendar, and something 
that becomes a part of our being, so to speak, and per-
meates all that we do.  Not only to think with the mind of 
the Church in all that we say and do, but to do so in unity 
with the traditions which come to us from Holy Father 
Dominic, to be informed by his spirit and to seek what he 
sought, the honor and glory of God and the salvation of 
souls. 
 
Now a good part of that thinking with the Order certainly 
involves what we do on behalf of the Order, and we Lay 
Dominicans certainly rely for our very identity on the Fri-
ars; as such, it was pointed out, we should have a very 
special relationship with the novices, as they represent to 
us both our own lay state, and the impulse of vocation 
towards primarily the clerical state within the Order; in 
other words, it is in our vested self-interest to do all that 
we can for the novices! 

 
Each summer the Novice 
class visits the various mis-
sion locations of the prov-
ince; primarily the parishes 
and Newman Centers. For 
many years they have 
done this with what they 
affectionately called “The 
Big Red Friar Engine” – 
which after many years of 
service expired.  This is a 
problem for the Novice 
class, and for the Laity, it 
represents an opportunity 

to step up to the plate and be of assistance in a way we 
have never done before. 
 
A few years ago at the LPC meeting, Fr Vincent Serpa 
put forth the idea that the Promoter of the Laity should be 
a full time position, but to be so, would have to be sup-
ported in large part by the laity.  This proposal was well 
received in part (a full time Promoter) but otherwise fell 
rather flat; the laity is not quite large enough or devoted 
enough to take on that level of commitment within its own 
ranks.   
 
However, perhaps there is something else we can do that 
doesn’t take quite that level of commitment… What was 
suggested and what I would like to ask each chapter to 
do, is to discuss and decide if supporting the Novices by 
raising funds for a new 12 passenger van is something 
the chapter would be willing to commit to.  Please take 
this under consideration, and take our Novices to heart.  
 
Mark Gross,  
Editor 
 
 

 

Battlefield Mass, Korea 

A Special Plea for Self-Interest 
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Mercy Without Conversion 
Cardinal Robert Sarah 

There is now no mistake when one realizes that there 
exists a form of rejection of the dogmas of the Church, or 
a growing distance among men, the faithful and dogmas. 
On the question of marriage, there is a chasm between a 
certain world and the Church. The question is ultimately 
very simple: is it the world that must change its attitude, or 
the Church its fidelity to God? Because if the faithful still 
love the Church and the pope, but do not apply its doc-
trine, not changing anything in their lives, not even after 
coming to listen to the successor of Peter in Rome, what 
kind of future should we expect?  
 
Many faithful rejoice to hear about the divine mercy, and 
they hope that the radical nature of the Gospel could also 
mitigate in favor of those who have made the decision to 
live in rupture with the crucified love of Jesus. They think 
that because of the Lord’s infinite goodness everything is 
possible, even while deciding not to change anything 
about their lives. For many, it is normal that God should 
pour his mercy upon them while they dwell in sin. They do 
not understand that light and darkness cannot coexist, in 
spite of the many appeals of St. Paul: “What should we 
say then? That we should remain in sin so that grace may 
abound? Of course not!" […] 
 

This confusion demands rapid responses. The Church 
cannot go forward as if reality did not exist: it can no long-
er content itself with ephemeral enthusiasms, which last 
for the duration of great gatherings or liturgical assem-
blies, as beautiful and rich as they may be. It can no long-
er hold back from a practical reflection on subjectivism as 
the root of most of the current errors. What use is it that 
the pope's Twitter account is followed by hundreds of 
thousands of persons if men do not concretely change 
their lives? What use is it to tally up the figures of the 
crowds that throng before the popes if we are not sure 
that the conversions are real and profound? […] 
 
In the face of the onslaught of subjectivism that seems to 
be overrunning the world, churchmen must guard them-
selves from denying reality while basking in misleading 
appearances and glory. […] In order to set a radical 
change of concrete life into motion, the teaching of Jesus 
and of the Church must reach man’s heart. Two millennia 
ago, the apostles followed Christ. They left everything and 
their existence was never the same. Still today the jour-
ney of the apostles is a model. 
 
The Church must rediscover a vision. If its teaching is not 
understood, it must not be afraid of putting its capacities 
to the test a hundred times. This is not a matter of soften-
ing the demands of the Gospel or of changing the doc-
trine of Jesus and the apostles to adapt it to the shifting 
fashions, but of radically bringing into focus the manner in 
which we ourselves live the Gospel of Jesus and present 
dogma. 
 
  
No One, Not Even the Pope… 
 
Pope Francis entitled one chapter of his exhortation: “The 
reality is more important than the idea.” […] I think that 
the pope ardently desires to give the Church the savor of 
the real, in the sense that Christians and even the clergy 
can sometimes be tempted to hide behind ideas in order 
to forget the real situations of persons. 
 
On the other hand, some fear that this conception of the 
pope endangers the integrity of the magisterium. The re-
cent debate on the problem of the divorced and remarried 
has often been charged with this kind of tension. 
 
For my part, I do not believe that the pope’s thought is to 
endanger the integrity of the magisterium. In effect no 
one, not even the pope, can demolish or change the 
teaching of Christ. No one, not even the pope, can op-
pose pastoral care to doctrine. This would be to rebel 
against Jesus Christ and his teaching. 
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Only one sin is nowadays severely punished: the atten-
tive observance of the traditions of our Fathers. For that 
reason the good ones are thrown out of their places and 
brought to the desert. 

- Saint Basil the Great 

 
A New Form of Heresy 
 
According to my experience, in particular after twenty-
three years as archbishop of Conakry and nine years as 
secretary of the congregation for the evangelization of 
peoples, the question of divorced or civilly remarried be-
lievers is not an urgent challenge for the Churches of Afri-
ca and Asia. On the contrary, this is an obsession of cer-
tain Western Churches that want to impose solutions that 
are called "theologically responsible and pastorally appro-
priate," which radically contradict the teachings of Jesus 
and the magisterium of the Church. […] 
 
In the face of the moral crisis, in particular that of mar-
riage and the family, the Church can contribute to the 
search for just and constructive solutions, but it has no 
other possibility than to participate in it by making refer-
ence in a very vigorous way to the distinctive and unique 
contribution of faith in Jesus Christ to the human enter-
prise. In this sense it is not possible to imagine any sort of 
rupture between magisterium and pastoral care. The idea 
that would consist in putting the magisterium in a pretty 
box, separating it from pastoral practice, which could 
evolve according to circumstances, fashions, and pas-
sions, is a form of heresy, a dangerous schizophrenic pa-
thology. 
 
I therefore solemnly affirm that the Church of Africa will 
firmly oppose any rebellion against the teaching of Jesus 
and of the magisterium. […] 
 
How could a synod return to the constant, unanimous, 
and extensive teaching of Blessed Paul VI, Saint John 
Paul II, and Benedict XVI? I place my trust in the fidelity of 
Francis. 
 
  
The True Scandal, in the Age of Martyrs 
 
The martyrs are the sign that God is alive and still present 
among us. […] In the cruel death of so many Christians 
who are shot, crucified, decapitated, tortured, and burned 
alive is fulfilled “the overturning of God against himself” 
for the solace and salvation of the world. […] 
 
[But] while Christians are dying for their faith and for their 
fidelity to Jesus, in the West there are churchmen who 
are seeking to reduce the demands of the Gospel to a 
minimum. 
 
We even go so far as to utilize the mercy of God, stifling 

justice and truth, to “welcome” - in the words of the 

‘Relatio post disceptationem’ of the October 2014 synod 

on the family - “the gifts and qualities that homosexual 

persons have to offer to the Christian community.” This 

document went on to say that “the question of homosexu-

ality leads to a serious reflection on how to elaborate real-

istic paths of affective growth and human and evangelical 

maturity integrating the sexual dimension.” In reality, the 

true scandal is not the existence of sinners, since mercy 

and forgiveness always exist for them, but rather the con-

fusion between good and evil that is made by Catholic 

pastors. If men consecrated to God are no longer capable 

of understanding the radical nature of the Gospel, seeking 

to anesthetize it, we will lose our way. Because then 

comes the true absence of mercy. 

 

While hundreds of thousands of Christians live every day 

in bodily fear, some want to prevent suffering for the di-

vorced and remarried, who are said to feel discriminated 

against in being excluded from sacramental communion. 

In spite of a state of permanent adultery, in spite of a 

state of life that bears witness to a refusal to adhere to the 

Word that elevates those who are sacramentally married 

to being the sign revelatory of the paschal mystery of 

Christ, certain theologians want to give access to Eucha-

ristic communion to the divorced and remarried. The sup-

pression of this ban on sacramental communion for the 

divorced and remarried, who have authorized themselves 

to go beyond the Word of Christ - “Let man not divide 

what God has joined” - would clearly signify the negation 

of the indissolubility of sacramental marriage. […] 

 

There exists today an opposition and a rebellion against 

God, an organized battle against Christ and his Church. 

How can it be understood that Catholic pastors should 

submit to a vote the doctrine, the law of God and the 

teaching of the Church on homosexuality, on divorce and 

remarriage, as if the Word of God and the magisterium 

must now be endorsed, approved by the vote of the ma-

jority? 

 

The men who build and structure strategies for killing 

God, demolishing the age-old doctrine and teaching of the 

Church, will themselves be swallowed up, plunged by 

their victory into the eternal Gehenna. 

 
 From “Dieu ou Rien”, as reported by  

Sandro Magister (Link) 

Mercy and Conversion  
(Continued from previous page) 
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fice; but it would probably be opportune to dedicate to it 
first of all an assembly of the synod of bishops, just as the 
1980 synod on the family was followed by that in 1983 on 
penance. 
 
In addition to the advantage of duration, which was also 
its weakness in the absence of other forms, ancient peni-
tence conferred a canonical and ecclesiastical status ac-
cording to a regime established by the canons of the 
councils, and for this reason it was called "canonical peni-
tence." […] 
 
This is in the first place a sign of the protection and recog-
nition of a bond that remains valid in spite of everything. 
In fact, the sinner remains a member of the Church; it was 
in fact made for him, because the Church is holy, alt-
hough it is made up of sinners, so that these may receive 
the holiness that it receives from its spouse, Christ. It 
must therefore be reiterated without hesitation that the 
divorced and remarried is not excommunicated as such, 
even if he is excluded from Eucharistic communion. But 
he will understand better that he is truly part of the Church 
if it can be announced to him in an official way that he has 
his traditional place in an “ordo,” along with the order of 
virgins and the order of widows, the order of catechumens 
and the order of monks. And this is no small matter: expe-
rience confirms that this simple recognition of his ecclesial 
existence can in itself reassure him and remove a first 
obstacle to reconciliation. 
 
But there is more. The “ordo” […] also indicates a finality 
and a dynamic. So what are called the “states of perfec-
tion” are instead, in reality, “ways of being perfected.” […] 
This is even more clear for the order of catechumens, 
which prepares in a transitory way those receiving the 
sacraments of initiation, just as the order of penitents pre-
pares them for reconciliation. 
 
It is clear that the two paths were set in parallel - peni-
tence as a “second baptism” or “baptism of tears” - and 
that both are present in the liturgical institutions of Lent to 
which they gave rise: the imposition of the ashes, Lenten 
fasting, and the public reconciliation of penitents on the 
evening of Holy Thursday, with the washing of feet; the 
official reception, the great baptismal catecheses, the ex-
amination and illumination of catechumens during the 
Easter vigil. 
 
In both cases, an identical renunciation of Satan and his 
pomps, an identical fight against sin even in its conse-
quences, an identical salvation obtained thanks to the 
final victory of Christ on the cross, gathered up in the 
blood of the Lamb. 
 
This led to the proposal, formulated at the 1983 synod, to 
take the new ritual of Christian initiation of adults as the 

The true difficulty for 
the divorced and re-
married is not Eucha-
ristic communion, but 
rather absolution. […] If 
it is not possible to give 
them the sacrament of 
penance, this is due 
just as much to the im-
pediment that is found 
in them as to the cur-
rent conditions of the 
sacrament, which pre-

supposes for admission that the person be ready to re-
ceive absolution and to perform the three acts of the peni-
tent: repentance (contrition), the admission of one’s sin 
(confession), and the reparation of this (satisfaction), with 
the firm intention to become detached from it, if this has 
not yet been done, not to repeat it, and to do penance. 
 
These elements are in themselves inviolable, being the 
object of conciliar definitions. The order in which they take 
place, however, is not so, in that it is only since around 
the year 1000 that penance has become the customary 
follow-up to absolution, as an effect of the sacrament for 
the sake of reparation, while in ancient penitence it was 
the precondition, certainly as reparative suffering but also 
as the predisposition to contrition. 
 
Moreover, the ordinary form of the sacrament has be-
come, so to speak, “instantaneous,” combining all of 
these elements in a single brief ritual act, while ancient 
penitence was extended for many years and involved var-
ious liturgical phases, from entrance into the order of pen-
itents to the final reconciliation. 
 
So then, this is precisely the case of the divorced and re-
married, and in a more general way of all those who have 
difficulties in detaching themselves completely from their 
sin, who for this reason need a journey that may take a 
long time. 
 
In its current form, the sacrament of penitence can no 
longer integrate this temporal and progressive dimension, 
which however was characteristic of ancient penitence, 
was still in use in the Middle Ages, and has never been 
suppressed. On these two points, the regime of penitence 
would therefore have the possibility of new enrichment - 
and it would be good to do this, because it is truly an ele-
ment that is missing – by integrating, in addition to the 
sacramental forms already supplied by the ritual in effect, 
another “extraordinary” form, simultaneously new and 
profoundly traditional. 
 
Even recent history demonstrates that, in order to initiate 
such a reform, a simple motu proprio would seem to suf-

(Continued on next page) 

Synod on the Family: The Way of the "Ordo Paenitentium" 
by Thomas Michelet, O.P. 
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inspiration to create a liturgy of reception and reconcilia-
tion for those who return to the Church after a time of sep-
aration, […] making a sort of restoration of an institution 
that dates back to the 3rd and 4th centuries, whose utility 
was gradually lost in a regime of Christendom but is again 
becoming necessary in our time. 
 
Nonetheless, this would not be a matter of a resumption 
without any changes. […] For example, it is not at all nec-
essary to restore the regime of punishments of ancient 
penitence, whose severity had provoked its abandon-
ment. Besides, the only penalty that has been imposed in 
all times and all places for any public sin, and which still 
subsists today, consists in the privation of the Eucharist, 
which in reality is not a punishment - although it can be 
experienced as such - but an impossibility inherent in the 
consistency of the sacraments. 
 
Sacramental penitence 
 
Let us admit that there is one important change in the 
succession of acts required on the part of the penitent, 
which is not in itself inviolable. 
 
In ancient penitence, before entering into the “ordo 
pænitentium,” one had to have satisfied already the con-
dition of renouncing one’s sin and to have put an end to 
the public disorder generated by it. Afterward there was a 
certain period of penance, measured by the gravity of the 
offense and the interior disposition of the penitent. […] 
The current regime, as has been seen, also demands 
such a preliminary renunciation of sin, but the penance is 
pushed back until after absolution. 
 
In the renewed “ordo paenitentium,” it would be a matter 
of returning to the previous regime in terms of penance, 
which would again become a precondition for reconcilia-
tion; this already corresponds to practice and would not in 
itself create great difficulties. 
 
Total conversion, instead, would no longer be asked at 
the beginning of penitence; it would instead be the fruit, 
the measure of its duration and the condition of for-
giveness. In other words, one would no longer wait to be 
fully converted to do penance, but one would do penance 
until the moment of full conversion, for the sake of obtain-
ing this conversion as a grace of the sacrament and 
therefore of being made ready to receive sacramental 
reconciliation. 
 
The regime of this penance preliminary to reconciliation 
has already been established by the magisterium: the 
divorced and remarried (and all sinners referred to by 
canon 915) should be exhorted “to listen to the word of 
God, to attend the Sacrifice of the Mass, to persevere in 
prayer, to contribute to works of charity and to community 

efforts in favor of justice, to bring up their children in the 
Christian faith, to cultivate the spirit and practice of pen-
ance and thus implore, day by day, God's 
grace” (Familiaris Consortio, no. 84). […] 
 
The only thing that is still missing here is the recognition 
that all of this corresponds to an “ordo,” to a canonical 
regime of penitence; and that such penitence is already 
sacramental, starting with the acts of the penitent that 
furnish the material down to the word of absolution that 
gives it its form to constitute at last the genuine sacra-
ment of penitence and reconciliation. 
 
One would see better that penitence so defined is not 
detached from the sacrament as a simple preliminary 
condition, but that it is a constitutive part of it, even at a 
distance of many years from reconciliation, because it 
constitutes not only the matter of this but also an antici-
pated fruit; the grace of the sacrament arriving to take 
substance and to sustain this penitence, both outer and 
inner, to transform it at last into perfect contrition. 
 
Thus these penitents would no longer be considered as 
excluded from the sacramental regime; on the contrary, 
they would enter, knowingly and willingly, into this great 
sacrament of the resurrection that, little by little, would 
transform these “dead” into “living,” that they may have 
life to the full. […] 
 
Pilgrims of the Covenant 
 
We must not deceive ourselves: penitence has never en-
joyed great fame, and it is not suited to draw the crowds. 
But it should never become that bitter pill which discour-
ages the patient to the point of making him despair of 
healing. 
 
The fact is that ancient penitence condemned itself with 
an exaggerated regime that was not connected to its es-
sence, to the benefit of more accessible penitential forms 
that ultimately replaced it. It would be good to learn from 
this twofold lesson. Among these replacement forms, the 
penitential pilgrimage has had its days of glory since the 
6th century, as a form of penitence. […] 
 
For a few decades the pilgrimage has found a certain re-
turn to relevance. […] One must pay attention to the fact 
that it is, in many cases, the place of expression of a reli-
gious devotion that is not only popular but even “of the 
fringe,” for a certain number of those who no longer find 
their place in the Church and in parish churches because 
of their situation that is out of bounds in terms of faith or 
morals. It remains for them a place of alternative connec-
tion and of informal communion not only with God but al-
so with their forebears in the faith, in whose trail they 
place their own footsteps. With ashes and palms, it is also 

Ordo Paenitentium 
(Continued from previous page) 

(Continued on next page) 
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Lumen Gentium at 50: Is Anyone Listening? 
Fr Brian Mullady OP 

the clarifications of Catholic doctrines beginning with Ni-
caea, in which first the Trinity and Christ, then the sacra-
ments and, now, finally, the Church were examined. 
 
Though the Church’s self-examination was hailed by 
many, what is actually taught in Lumen Gentium has not 
always been made clear to the faithful. To understand the 
true nature of the renewal sought by Pope St. John XXIII, 
a celebration of this document requires a fresh examina-
tion of what it actually teaches — not what the subse-
quently dubbed “spirit of the Council” held it should have 
taught. 
 
There has been an attempt since Vatican II to reduce the 
Church to a human society, instituted by human beings, 
with an earthly purpose to be governed by consensus as 
one would a political state. 
 
At the outset of Lumen Gentium, however, the bishops 
emphasize the exact opposite. They use the term 
“sacrament” to describe the Church as a social union of 
the human and the divine. 
 
This is not sacrament in the sense of the seven sacra-
ments, but, rather, “The Church is at the same time: ‘a 
society structured with hierarchical organs and the mysti-
cal body of Christ; the visible society and the spiritual 
community; the earthly Church and the Church endowed 
with heavenly riches.’ These dimensions together consti-
tute ‘one complex reality which comes together from a 
human and divine element’” (Catechism of the Catholic 
Church, 771, quoting Lumen Gentium, 8). 
 

Nov. 21 marked the 
50th anniversary of 
the promulgation of 
Lumen Gentium 
(Light to the Nations), 
the landmark dogmat-
ic constitution of the 
Church approved by 
Vatican II. 
 
The examination of 
the Church taught in 
Lumen Gentium, to-
gether with Dei Ver-
bum, the dogmatic 
constitution on divine 

revelation, must be the starting point for a true under-
standing of Vatican II’s teaching. 
 
“Ecclesia, quid dicis de te ipsa (Church, what do you have 
to say about yourself)?” This question was paramount in 
the discussion of the Council fathers, according to then-
Bishop Karol Wojtyla — a question he discusses in his 
book on the proper understanding of Vatican II, which he 
wrote to the priests and bishops after the Council (English 
translation, Sources of Renewal). Chapter four of this 
book is entitled, “The Consciousness of the Church as the 
Main Foundation of the Conciliar Initiative.” 
 
Bishop Wojtyla maintained the Council was one great self
-examination on the part of the Church. In a larger histori-
cal perspective, this examination was the natural result of 

part of those religious actions that can continue to be per-
formed even by the greatest sinners and by those who 
are estranged from the Church, because of which their 
popularity is undiminished. 
 
For all of these reasons, it can be opportune to present 
the penitential journey spoken of in these pages as a jour-
ney of pilgrimage first of all; the essential point not being 
to arrive but to depart and persevere in the right direction, 
as the first psalm teaches when it calls blessed the man 
who walks on a path of righteousness. 
 

This is the condition of the Christian, “homo viator”; be-
cause it is the condition chosen by Christ, but also that of 
the Church. […] It was once not unusual to remain in the 
order of penitents for life; today as well there are sinners 
who remain prisoners of bonds from which they are una-
ble to free themselves, not finding a true solution. May 
they at least do what they can and be found by the Lord in 
the condition of those who are walking toward the heav-
enly Jerusalem. 
 

This article, a reprint from Nova & Vetera, appeared at 
Chiesa Online (Link) 

Ordo Paenitentium 
(Continued from previous page) 
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the sacrament of holy orders, maintaining the fraternal 
concord of God’s family” (Catechism, 815; also in Code of 
Canon Law, 205). 
 
The understanding of the Church as the people of God 
must be balanced by the understanding that the Church 
makes present the mission and Person of the Son/Word 
in time — that is, the Church is the mystical body of 
Christ. This image is completely contrary to the democrat-
ic image of the Church, because it teaches that there are 
different roles in the Church, as there are different organs 
in the body. The head governs the body as the bishops, 
together with the pope, govern the people of God. 
 
This understanding of the Church as the Son present in 
the world becomes most clear in matters of the clarifica-
tion of doctrine, when the teaching authority that Christ 
established is embodied by the pope, along with the bish-
ops, who comprise the magisterium. 
 
Some people who invoke the spirit of Vatican II contrary 
to the letter of the text believe that an emphasis on a hier-
archy of roles in the Church leads to a monarchical con-
ception of the papacy and that Vatican II was actually 
denying the infallibility of the pope, as taught in Vatican I. 
In fact, the bishops clearly affirmed the teaching that the 
pope is infallible by a gift of the Holy Spirit when he 
means to define a doctrine and that he can act alone in 
this. 
 
However, a keynote teaching of Vatican II was the devel-
opment of the doctrine of infallibility to include more clear-
ly the teaching authority of the College of Bishops. A key 
talk during Vatican I had already stated that, in fact, infalli-
bility was enjoyed by two subjects: the pope alone and 
the pope with the bishops. The pope with the bishops 
would be the College of Bishops. One should note that, 
already, during Vatican II, some were interpreting the idea 
of college in a mistaken way. These people identified the 

In fact, the Council specifies that this society on earth is a 
participation in the union of the Holy Trinity in heaven. 
“Hence, the universal Church is seen to be ‘a people 
brought into unity from the unity of the Father, the Son 
and the Holy Spirit’” (Lumen Gentium, 4, quoting St. Cyp-
rian). The vertical union with God is the origin of the hori-
zontal union people experience in this visible society on 
earth. The rest of the document expounds on this central 
teaching of the Church participating in the life and mission 
of the Persons of the Trinity. 
 
Paragraphs two through four examine how the society of 
the Church on earth participates in the Person and mis-
sion of the Father. This is the section where the celebrat-
ed term “people of God” is used. For those who sought a 
democratic view of the Church, this was the only term that 
authentically captured the so-called spirit of Vatican II. For 
them, the word “people” was cited against the idea that 
there was an order of authority in the Church. 
 
In fact, this term expressed the nature of the Church in 
relationship to other religions, which included not only 
other Christian religions, but also all religious expres-
sions. The bishops wished to present a positive image of 
a strong Church open to truth everywhere; and while they 
did state that every religion was related to the Church be-
cause of the positive elements found in them, they were 
also clear that these positive elements, in the final analy-
sis, should be a means of union with the Church. 
 
“The Church, constituted and organized as a society in 
the present world, subsists in the Catholic Church, which 
is governed by the successor of Peter and by the bishops 
in communion with him” (Lumen Gentium, 8). Much was 
made of the expression that the Church “subsists in” the 
Catholic Church, as if the Catholic Church was just one 
religious expression that enjoyed equal truth with others. 
 
The Holy See sought to clarify the meaning of this expres-
sion in the document Dominus Iesus (issued in 2000): 
“With the expression subsistit in (subsists in), the Second 
Vatican Council sought to harmonize two doctrinal state-
ments: on the one hand, that the Church of Christ, despite 
divisions which exist among Christians, continues to exist 
fully only in the Catholic Church; and on the other hand, 
that, ‘outside her structure, many elements can be found 
of sanctification and truth,’ that is, in those churches and 
ecclesial communities which are not yet in full communion 
with the Catholic Church” (16). 
 
The Church also clarifies that full communion in the socie-
ty of the Church is characterized by “visible bonds of com-
munion,” which include “profession of one faith received 
from the apostles; common celebration of divine worship, 
especially the sacraments; apostolic succession through 

Lumen Gentium 
(Continued from previous page) 
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The Council fathers finally applied these deep and spiritu-
al truths to the participation of the Church in the Person 
and mission of the Holy Spirit. Based on the conformity to 
Christ that each Christian receives in baptism, the Church 
proclaims formally that all Christians are called to the full-
ness of holiness. 
 

A spirit had grown up in the Church following the Council 

of Trent, which suggested that only a few chosen souls in 

contemplative monasteries were called by God to the 

heights of contemplation. John XXIII contradicted this by 

stating that the text “This is the will of God, your sanctifi-

cation” (1 Thessalonians 4:3) should be written over the 

doors of the Council. 

 

In a chapter titled “The Universal Call to Holiness,” Lumen 

Gentium insists all are called to this sanctification: “The 

classes and duties of life are many, but holiness is one 

sanctity which is cultivated by all who are moved by the 

Spirit of God and who obey the voice of the Father and 

worship God the Father in spirit and in truth” (Lumen Gen-

tium, 40). 

 

Some feared that the emphasis on the universal call to 

holiness would somehow diminish the contribution of peo-

ple in religious orders to the Church. The Council also 

affirmed that those called to religious profession were a 

necessary part of the Church, not for its structure as a 

society, but to encourage people to desire heaven. 

 

In fact, when people experience religious, they should 

experience people who are an image of what people are 

like in heaven and be encouraged to go there. Though it 

is true the Council called for a renewal of religious orders, 

this did not mean the abandonment of things which were 

helpful in religious being a sign and witness to the super-

natural life, like the habit, the prayers, Divine Office and a 

fixed plan of life. This was another false interpretation. 

 

The teaching on the pilgrim nature of the Church and the 

place of Mary in the Church finishes off this beautiful dog-

matic constitution. The Church is a pilgrim not in the 

sense of constantly reinventing social structures but in the 

realization that the final perfection of the Church is only 

found in the communion of saints in heaven. 

 
Our Lady, as the first and greatest Christian because of 
her love and grace, is a sign and powerful intercessor in 
the Church to arrive at this final perfection. 
  

Dominican Father Brian Mullady, the author of  
Light of the Nations, is a mission preacher and adjunct 

professor at Holy Apostles College and Seminary in 
Cromwell, Connecticut  (Link) 

term “college” with a parliament that taught over and 
against the pope and was a check and balance on his 
teaching. 
 
Pope Paul VI added an explanatory note to Lumen Genti-
um and specifically defined that the term “college” was 
not to be understood in the sense of a parliament over 
and against the pope, but was a permanently fixed as-
sembly. 
 
The College of Bishops reflected the “College of Apos-
tles” and had the same authoritative relationships as 
those enjoyed by Peter in relation to the apostles: “In oth-
er words, it is not a distinction between the Roman pontiff 
and the bishops taken together, but between the Roman 
pontiff by himself and the Roman pontiff along with the 
bishops. The pope alone, in fact, in being head of the 
college, is qualified to perform certain actions in which 
the bishops have no competence whatsoever” (Lumen 
Gentium, Explanatory Note, 3). 
 
Lumen Gentium, and really the whole Second Vatican 
Council, is a celebration of the laity as members of the 
Church. This topic was supposed to be discussed in 1870 
at Vatican I, but it was postponed because the Council 
had to be suspended due to the political situation in Italy. 
Everyone recognized that the Church could not be re-
duced to a largely clerical affair and that the laity could 
not be reduced to simply silent partners in a giant corpo-
ration. 
 
If the Church is a hieratic society, this is because the ver-
tical is the source of its unity in the horizontal sense. This 
unity is based on the indwelling of the Holy Trinity in the 
soul by the grace of baptism and the fact that every bap-
tized Christian has an indelible mark or character from 
that baptism on his soul. 
 
By this mark, every Christian enjoys a unity with Christ as 
priest, prophet and king. An entire chapter of Lumen 
Gentium is dedicated to explaining the priesthood of the 
laity. This universal or common priesthood, which is very 
real, is shown in the laity’s development of a life of deep 
prayer, especially at Mass. The prophetic role is exhibited 
in the laity’s responsibility to teach the faith, especially in 
the family. The kingly role is shown in their self-control 
through detachment. 
 
The hierarchy exists for the development of the baptized 
Christian’s indelible mark in ordinary practical life, and so 
the clergy become the servants of the laity. The Church is 
not a monarchy, but a hierarchy of service, based in love. 
By the same token, the renewal of the laity was not 
meant to turn them into “mini clerics.” The renewal of the 
whole Church was primarily a spiritual one in prayer. 
 

Lumen Gentium 
(Continued from previous page) 
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The Peace of the Lord  
be Always With You 

Msgr Ronald Knox 

The Greatness of Little Things: A Reflection on a Quote From St. Augustine 
Msgr Charles Pope 

After the priest says “The 

peace of the Lord be al-

ways with you” the priest 

lets the little fragment fall 

into the Chalice, so that it 

remains in, and as it were 

becomes part of, the Pre-

cious Blood. A mystical 

account-The breaking of 

the Host in two represents 

the breaking of our Lord’s 

Bloody on the Cross, repre-

sents therefore his Passion, and the re-uniting of the two 

Species when the fragment is dropped into the Chalice 

represents the Resurrection, our Lord’s Soul returning to 

his Body. Give us something to think about while the frac-

I have found that one of my favorite quotes from St. Au-
gustine  is not all that well known. Here it is in Latin, fol-
lowed by my own translation: 

 
Quod minimum, minimum est,  
Sed in minimo fidelem esse, 

magnum est. 
What is a little thing, is (just) a little thing. 

But to be faithful in a little thing 
is a great thing. 

 
(from St. Augustine’s De Doctrina Christiana, IV,35) 
 
I first saw this quote on the frontispiece of a book by Adri-
an Fortescue. Fortescue applied it to the intricate details 
of celebrating the Old Latin Mass. That form of the Mass 
has an enormous amount of detail to learn: how exactly to 
hold the hands, when and how to bow, what tone of voice 
to use, what fingers should be used to pick up the host, 
and on and on. Some might see these details as picky 
and overwhelming. But as the quote above states and  
Fortescue apparently wanted us to think, love is often 
shown through reverence for the little things. (See the 
second video below.) 
 
It’s so easy to become lazy, even about sacred things like 
saying Mass. I often have to remind myself about little 
things like the condition of my shoes. Are my vestments 
clean? How about the altar linens, are they properly cared 
for? Do I bow and pause at Mass when I should? How is 
my tone of voice? Do I walk reverently in the sanctuary? 
Am I careful to pronounce the sacred words of the liturgy 
with care and a prayerful spirit? Some may find such 
questions tedious or even too scrupulous. But when you 
love, little things are often important. 
 
Married couples may also struggle to remember the little 
things that show love: a kind remark, a simple thank you, 
flowers brought home for no particular reason, a simple 
look, the gift of listening attentively, cleaning up after 
yourself in the kitchen, a simple reassurance like “I’m glad 

I married you” or “You’re a great father to our children,” a 
quick phone call saying, “I love you and was thinking 
about you.” 
 
They’re just little things. But to be faithful in little things is 
a great thing. A gospel passage comes to mind: 
 
Well done, good and faithful servant! You have been 
faithful with a few things; I will put you in charge of many 
things. Come and share your master’s happiness!  (Matt 
25:21) 
 
Another passage says, 
 
Whoever can be trusted with very little can also be trusted 
with much, and whoever is dishonest with very little will 
also be dishonest with much (Luke 16:10). 
 
Little things—who cares? God does. Little things are great 
things to those who love. 
 
This song says, “You must be faithful over a few things to 
be ruler over many things. Be thou faithful unto death and 
God will give you a crown of life.” It ends in a rousing cho-
rus: “Well done good and faithful servant, well done!” 
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[Priests] ought not to detract from the profound meaning 
of their own ministry by corrupting the liturgical celebra-
tion either through alteration or omission, or through arbi-
trary additions. For as St. Ambrose said, ‘It is not in her-
self…but in us that the Church in injured. Let us take 
care so that our own failure may not cause injury to the 
Church.' 

Redemptionis Sacramentum 31 

Peace of the Lord 
(Continued from previous page) 

sion, and the re-uniting of the two Species when the frag-

ment is dropped into the Chalice represents the Resurrec-

tion, our Lord’s Soul returning to his Body. Give us some-

thing to think about while the fraction is being made. What 

is meant to happen to us Christian people, so that we 

shall be like our Lord, is that we should be broken. Our 

wills must somehow be broken, usually by a painful pro-

cess; having to do uncongenial work, being misunder-

stood and being let down by other people, losing those 

we love by death, being torn away from familiar ties and 

affections we thought we couldn’t do without-somehow 

our Lord has got to break our wills and make us give in to 

Him. Then comes peace; it isn’t till our wills are broken to 

Him that we begin to understand real peace. Then comes 

resurrection, the mending up again of the broken thing, so 

that we are infinitely stronger than ever. “ 

 

The Mass in Slow Motion, Msgr Ronald Knox 

tion is being made. What is meant to happen to us Chris-

tian people, so that we shall be like our Lord, is that we 

should be broken. Our wills must somehow be broken, 

usually by a painful process; having to do uncongenial 

work, being misunderstood and being let down by other 

people, losing those we love by death, being torn away 

from familiar ties and affections we thought we couldn’t do 

without-somehow our Lord has got to break our wills and 

make us give in to Him. Then comes peace; it isn’t till our 

wills are broken to Him that we begin to understand real 

peace. Then comes resurrection, the mending up again of 

the broken thing, so that we are infinitely stronger than 

ever. “The peace of the Lord be always with you. A homily 

explains.  ”After the priest says “The peace of the Lord be 

always with you” the priest lets the little fragment fall into 

the Chalice, so that it remains in, and as it were becomes 

part of, the Precious Blood. A mystical account-The 

breaking of the Host in two represents the breaking of our 

Lord’s Bloody on the Cross, represents therefore his Pas-

Recently the brothers and I were 
engaged in a conversation about 
the nature of human liberty. We 
were reflecting on the stark differ-
ence between freedom as the 
modern world would present it, 
and the true freedom to which our 
Catholic faith teaches that all men 
are called. 
 
When most people consider the 
concept of human freedom or 

liberty, they generally consider, not the presence of a 
positive reality within the soul rendering it capable of free 
action, but rather the absence of realities outside the soul 
that serve as limits or boundaries to choice. Freedom is 
said to exist when all the various impediments to external 
movement or choice are removed; this is the notion of 
“freedom as license” that is so very common today. Given 
this understanding, a ball rolling down a hill -- where the 
mere pull of gravity rules its motion -- would be dubbed 
“free” if it simply has no obstacles in its path. Yet in this 
scenario, the ball’s fall is not something that it is “doing,” 
as much as it is something “being done to it.” The ball is 
not self-directed, not moved from within. The ball is not 

dominus sui (Lord of itself), but rather is lorded over by 
external forces outside of its control. This is not freedom. 
 
True human freedom consists not in the absence of exter-
nal impediments to action, but rather in the internal princi-
ple by which self-directed action towards an intended 
good is taken. This inner strength or virtus, by which one 
intentionally chooses the good and thus moves himself to 
a greater fulfillment of his human nature, is where human 
freedom lies. 

 
Br Bradley Thomas Elliott, a Student of the Western Do-

minican Province, writes at To God, About God, A Blog of 
the Western Dominican Students (Link) 

The Nature of Freedom 
Br Bradley Thomas Elliott, OP  

http://students.opwest.org/blog/articles/2015/01/nature-freedom
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Additional Resources 
 
Pope Francis 
 

 Encyclical Lumen Fidei (Link) 

 The Holy See (Link) 

 Vatican Radio (Link) 

 Vatican Information Service (Link) 

 L’Osservatore Romano (Link) 

 Fides News Agency (Link) 

 CDF on Communion for Divorced-Remarried (Link) 
 

Western Province  

 Preaching Blog (Link) 

 Student Blog (Link) 

 Novice Blog (Link) 
 

 The Internet Archive, digital books online (Link) 
 

- Dominican Supplies 

 Orders for Dominican supplies—Bob Curtis 

 http://www.dominicus-shop.com 

 

Novena to Our Lady of Perpetual Help 
Say once a day for 9 days 
 
O Mother of Perpetual Succour, behold me, a miser-
able sinner at thy feet. I have recourse to thee and 
put my trust in thee. O Mother of Mercy, have pity 
upon me, I hear thee called by all, the refuge and the 
hope of sinners, be then my refuge and my hope. 
Succour me for the love of Jesus Christ; stretch 
forth thy hand to me, a poor sinner, who recommend 
and dedicate myself to thee, as thy perpetual serv-
ant. I bless and thank God, for, having in his Mercy 
given me this confidence in Thee, the pledge, as I 
believe, of my eternal salvation. Alas, too often in 
past times have I miserably fallen, because I had not 
recourse to thee, I know that with thy help I shall 
conquer. I know that thou will help me, if I recom-
mend myself to thee, but I fear lest in the occasion 
of falling, I should cease to call upon thee, and, so 
should loose my soul. This then is the grace I seek 
from thee, and I beg of thee, as far as I know how 
and can, to obtain it for me, namely, in the assaults 
of hell, always to have recourse to thee and to say to 
thee; O Mary, help me, Mother of Perpetual Succor, 
suffer me not to lose my God. Amen. 
 
This novena begins on June 18. 

 
The Blessed Virgin Mary 

 
When Christ was dying on the cross, He beheld His 

Mother and His beloved disciple at the foot of the cross. 

To Mary He said, “Woman, behold thy son.” To St. John: 

“Behold thy mother.” Thus, through St. John, Christ 

made known to us that the same spotless virgin who, by 

the power of the Holy Ghost, had brought Him into the 

world, is also our mother. 

 

Being Christ’s Mother, Mary must of necessity be the 

Mother of God. As the Mother of God and the most per-

fect of creatures, Mary is man’s most powerful interces-

sor with God. Loving all her children, she tries to draw 

them into that close union with God which she herself 

enjoys. Since Mary is our mother, we should pray often 

to her, seek to imitate her virtues, and through honoring 

her honor her Divine Son.  

 
Prayers, The Catholic Action Series of Textbooks  

For Religious Discussion Clubs, 
Charles J. McNeill, 1947 

hhttp://www.vatican.va/holy_father/francesco/encyclicals/documents/papa-francesco_20130629_enciclica-lumen-fidei_en.html
http://www.vatican.va/phome_en.htm
http://en.radiovaticana.va/index.asp
http://www.news.va/en/source/vatican-information-service
http://www.news.va/en/source/osservatore-romano
http://www.news.va/en/source/fides
http://www.zenit.org/en/articles/prefect-of-congregation-for-the-doctrine-of-the-faith-on-communion-for-divorced-remarried
http://www.opwest.org/index.php/homilies
http://students.opwest.org/blog/
http://novices.opwest.org/wordpress/
http://www.archive.org/details/texts
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Born in Durham; after his ordination, in advanced age, at 
Douay in 1579, he exclaimed, "God alone knows how 
great a gift this is that hath been conferred upon me this 
day!" Holy Mass was his constant thought, and it pro-
duced in his soul such daily increase of Divine love and 
heavenly courage that he desired nothing more than, in 
return for what Christ had done for him, to shed also his 
blood in Christ and for Christ. For eight whole years his 
prayers were that he might one day lay down his life for 
his faith, and this was at length granted him. He was ap-
prehended and tried at York. He appeared at the bar a 
venerable old man in his priest s cassock, and acknowl-
edged that he was a priest and had performed priestly 
functions. He was found guilty, and spent the night in-
structing the criminals and preparing them for death. On 
entering the court the next morning he publicly blessed 
four Catholic prisoners there present, and a brave old 
woman who knelt to receive it defended his action by say-
ing that as a minister of Christ he had the power to bless 
in His Name. He received the sentence of death with 
great joy, and so finished his course, York, May 29, 1583. 
 
They overcame the dragon by the blood of the Lamb and 
by the word of the testimony, and they loved not their 
lives unto death. APOC. xii. ii. 

Holy Mass and Martyrdom 
Bl Richard Therkell, Pr., 1583 

 

Christian Social Order  
 
A remarkable presentation of the Church's teaching on 
the necessary role community plays in the Church, the 
State, and the family. Readers unfamiliar with classical 
philosophical and theological notions of the human per-
son will find the work's opening sections quite revealing; 
those brought up in the Catholic tradition will find these 
pages a splendid synthesis of traditional Western thought. 
When they come to the second half the book, all readers 
will stand in awe of Fr. Mullady's lucid presentation of 
Marriage and Family, which is appropriately argumenta-
tive, but neither defensive nor belligerent. (from a review 
by Fr. Reginald Martin, OP). 198 pgs. $15.95.  
 
Available at the Rosary Center (Link) 

https://secure.www.pacifier.com/rosary-center.org/shopcartindex.html
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To the Synod Fathers: 
 
In union with our brother priests in England and Wales 
(conforming to the teachings summarized in the Cate-
chism of the Catholic Church, 1650-51), we make our 
own the petition they signed urging the Synod Fathers in 
the upcoming Synod to stand firm on the Church’s tradi-
tional understanding of marriage, human sexuality and 
pastoral practices: 
 
Following the Extraordinary Synod of Bishops in Rome in 
October 2014 much confusion has arisen concerning 
Catholic moral teaching. In this situation we wish, as 
Catholic priests, to re-state our unwavering fidelity to the 
traditional doctrines regarding marriage and the true 
meaning of human sexuality, founded on the Word of God 
and taught by the Church’s Magisterium for two millennia. 
 
We commit ourselves anew to the task of presenting this 
teaching in all its fullness, while reaching out with the 
Lord’s compassion to those struggling to respond to the 
demands and challenges of the Gospel in an increasingly 
secular society. Furthermore we affirm the importance of 

upholding the Church’s traditional discipline regarding the 
reception of the sacraments, and the millennial conviction 
that doctrine and practice remain firmly and inseparably in 
harmony. 
 
We urge all those who will participate in the second Syn-
od in October 2015 to make a clear and firm proclamation 
of the Church’s unchanging moral teaching, so that confu-
sion may be removed, and faith confirmed. 
 
Yours faithfully, 
 
Go to "Sign the Statement" on this site 
http://www.credopriests.org/ 
  
Or write:  
 
CREDO PRIESTS 
c/o Rev. Jerry J. Pokorsky (Admin Contact) 
PO Box 731 
Annandale, VA 22003 
  
Email contact:  credopriests@gmail.com 
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I would like to consider the question of the authority of the 
Scriptures in the Church … Like all scripture records they 
can only be fully understood by those within the tradition 
which produced them. For us Catholics, what is important 
is not so much the accounts themselves, but the way the 
Church understands these accounts. 
 

In the Creed we say that we believe in “one, holy, catholic 
and apostolic Church.” In other words we are saying we 
believe in a Church founded on the Apostles. Other de-
nominations, despite what their creeds say, believe, in 
practice, in a church founded on the Scriptures. If you ask 
a Protestant or an AOG what the final authority in their 
church is they will usually say, the Scriptures. 
 

But the Catholic Church is not, strictly speaking, built on 
the Scriptures. It is built on the Apostles. We need to ask 
ourselves which came first, the Church or the Scriptures? 
Did Jesus establish a Church or write a book? Since the 
Church existed before the Scriptures, how could it be built 
on the Scriptures? How can the Scriptures be the founda-
tion of something which existed long before they did? 
 

The Scriptures were written to help the Church remem-
ber. 
 

Because the Church recognizes and accepts that they 
record the truth about the Lord they are considered nor-
mative. In other words, the Church authorizes the Scrip-
tures, the Scriptures do not authorize the Church. 
 

Now I am going to say something that many people find it 
difficult to understand. Because the Scriptures were writ-
ten by the Church and accepted as true by the Church; 
because they belong to the Church and are her prized 
possession, only the Church does and can truly know 
what they mean. Only the Church is authorized to inter-
pret the Scriptures. 
 

Here is a simple analogy: The relationship between the 
Church and the Scriptures is very like the relationship you 
have with your family photo album. The pictures help you 
remember your family’s life. Only the members of your 
family really know what the pictures record. People out-
side the family can work out certain things for themselves 
but only those who are in touch with and live the family 
traditions can really know the truth. 
 

The Scriptures are the “photo album” of the Church. They 
record her foundation by the Master and her early life and 
only those within the living tradition and memory of the 
Church can truly know what these pictures mean. To read 
the book in isolation from the living memory of the 
Church, the Tradition of the Church, can lead to gross 
errors and has done so many times in the past. 
 

A simple example is the mistaken reading of Mark 6:3 
where the “brothers and sisters” of Jesus are mentioned. 

Those within the tradition, those within the “memory” of 
the Church, know that Mary had only one child, and that 
this seeming confusion comes from the problem of trans-
lation. Those who are outside the tradition can only say, 
“Well, it says here that Jesus had brothers and sisters so 
he must have had brothers and sisters.” 
 

Those outside the Tradition have only the words and not 
the memory, just as those outside your family will have 
just the photo and not the family tradition. Usually they will 
take the picture to one of the family members and say, 
“When and where was this taken? Who is this? How 
come so and so is missing? etc. What is the meaning of 
this picture?” 
 

Once an individual accepts the authority of the Church 
over the interpretation of Scripture so many problems dis-
appear. Five men outside the Tradition will have five dif-
fering interpretations of Scripture. Within the Church, on 
basic essentials, there is only one. 
 

We believe, for example, in the Real Presence of Jesus in 
the Eucharist. If you read John 6 you will get a pretty 
good exposition of this doctrine but that is not why we 
believe it. The Church believes it because Jesus revealed 
it to her and we believed it decades before John was writ-
ten. John 6 remembers what the Church already knew 
and was already practicing. Unfortunately, many denomi-
nations today, reading John 6 in isolation, cut off from the 
Tradition, reading nothing but the words, have failed to 
recognize the doctrine of the Real Presence contained in 
the writing. This is why there is so much division between 
the churches. It’s all a question of authority, isn’t it? And 
so I repeat now that the Catholic Church is built on the 
authority of the Apostles (and their successors). 
 

The Scriptures have nothing to say on so many issues 
facing modern man. If Jesus had given us only the Scrip-
tures to guide us then he would have failed to give us 
enough. What about issues such as IVF, women priests, 
etc? Where is the Christian to discover what Jesus would 
say about these things? The Catholic Church, founded on 
the Apostles, listens to the living voice of Jesus speaking 
through his present day Apostles; the bishops in union 
with the Pope, and the Pope on his own, when he speaks 
with the authority of Peter. 
 

To finish off we might let the Scriptures have the last say 
in telling us who has the last say. 1 Timothy 3:14 says, “I 
hope to come to you soon, but I am writing these instruc-
tions to you so that, if I am delayed, you may know how 
one ought to behave in the household of God, which is 
the church of the living God, the pillar and bulwark of the 
truth.” 
 

From a reflection by Fr John Speekman,  
previously published on his blog  

The Family Photo Album 
Fr John Speekman 
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(Continued on next page) 

 being conceived out of wedlock, and that liberalizing the 
abortion laws would have no effect, none at all, not to 
worry, upon the number of women seeking them. Pope 
Paul in Humanae vitae predicted otherwise. Now forty 
percent of children in America are born out of wedlock, 
most of them to grow up without a stable home. And by 
the testimony of the Supreme Court itself, abortion has 
become so intimate a part of a woman’s life, as the fail-
safe against the misfortune of making a child when you 
do the child-making thing, that it cannot possibly be 
scaled back now. Again, the revolutionaries were wrong, 
or they were lying. 
 
I should say they were lying again, because the evidence 
they brought before the courts had always been a mass 
of fabrications. 
 
They told us that little children introduced to sex by sweet 
and gentle older people would suffer no great harm by it, 
unless parents overreacted. They had for a while to forget 
that they ever said it, but now that the Catholic Church 
has cleaned house, they are forgetting that they forgot it, 
and are starting to sing the same old tune: no harm, none 
at all, not to worry. They were and are wrong, or they 
were and are lying. 
 
They told us that the ERA, which was never ratified but 
which has been litigated into law anyway, would not result 
in such absurdities as women being sent into combat, the 
end of single-sex public colleges, unisex bathrooms, and 
the normalization of homosexuality. No effect, none at all, 
not to worry. They were wrong about that, or they were 
lying. 
 
What have they gotten right? Have the relations between 
men and women ever been more suspicious, more 
fraught with anger and shame? According to their own 
testimony, our colleges are swarming jungles of assault 
and rape. That was not so before the revolutionaries did 
their work. 
 
They said that abortion would not lead to euthanasia. 
Now they are glad that it has led to euthanasia, and they 
say that euthanasia, doctor-assisted snuffing, will not lead 
to killing elderly people without their consent. Actually, it 
has led to killing elderly people without their consent. El-
derly people are subjected to slow and purportedly pain-
less suffocation every day, in every hospital in the coun-
try. No effect, none at all, not to worry. 
 
We were told that extending the notion (not the reality, 
which is impossible, but the pretense) of marriage to 
same-sex couples will have no effect, none at all, on any-
thing else in the land. It will have no effect on what chil-

Fools or Liars? 
Anthony Esolen 

The latest apologists for the Sexual Revolution – that 
great swamp of sewage backup, human misery, family 
breakdown, squalid entertainment, and lawyers – have 
been saying that the most radical anthropological breach 
ever known to man, the detachment of marriage from 
childbirth and the plain facts of nature, will have no effect 
(none at all, not to worry) on marriage and childbirth and 
family and community life. 
 
To which I reply, “Haven’t you said that before?” About 
what exactly have the sexual revolutionaries been right? 
Which of their non-predictions has been confirmed? 
 
They told us that liberalization of the divorce laws – the no
-fault divorce that libertarians so heedlessly pushed – 
would have no effect, none at all, not to worry, upon the 
frequency of divorce. The new laws would only make di-
vorce less painful to the couple, and consequently less 
painful to the children. For there are such things as “good” 
divorces. 
 
By a miracle of sympathy and maturity beyond their 
years, children would be happy to find their parents hap-
py. In fact, they could never be happy otherwise. No one 
troubled to ask how their parents could possibly be happy 
in the teeth of their children’s sorrow. Well, the revolution-
aries were wrong about that. Or they were lying; one or 
the other. 
 
They told us that “everybody was doing it,” with “it” grow-
ing gradually more immoral and unnatural, basing their 
assertions upon research conducted by that pedophile 
and fraud, Alfred Kinsey. Therefore, they said, to smile 
upon fornication was not to change anything, except to 
relieve everybody from reproach, and allow them to do 
open and honestly what they had been doing dishonestly 
and in secret. 
 
In one generation the relations between the sexes were 
utterly transformed, so that girls (and boys too) who want-
ed to practice the ordinary virtue of prudence, and even 
the more difficult virtue of chastity, were “immiserated,” 
left out, lonely. In the old days, a boy’s heart might leap if 
the girl gave him a kiss. Now he can hardly feign a bit of 
affection unless she brings him to climax. Well, the revo-
lutionaries were wrong about that too. Or they were lying. 
 
They told us that pornography was an innocent pastime 
for a minority of people interested in it. It had nothing to 
do with violence. It would not coarsen the culture. You 
would be able to keep children away from it. No effect, 
none at all, not to worry. Need I comment on this one? 
They were wrong, or they were lying. 
 
They told us that the Pill would result in fewer children 
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I will deliver them out of the hand of death. I will re-
deem them from death: O death, I will be thy death; O 
hell, I will be thy bite... Osee (Hosea) 13:14 (Douay-
Rheims translation) 
 
Because Christ also died once for our sins, the just 
for the unjust: that He might offer us to God, being 
put to death indeed in the flesh, but enlivened in the 
spirit, in which also coming He preached to those 
spirits that were in prison: which had been some time 
incredulous, when they waited for the patience of 
God in the days of Noe, when the ark was a building: 
wherein a few, that is, eight souls, were saved by wa-
ter. 1 Peter 3:18-20 (DR) 
 
...He suffered, died and was buried.  He descended 
into hell… From the Apostles' Creed 
 

The Harrowing of Hell 
Anita Moore 

(Continued on next page) 

In this age of modernist obfuscation and general graying 
out of vivid supernatural reality, the Harrowing of Hell is 
probably the most ignored of the creedal doctrines.  Yet 
as Catholics, we are bound to believe that sin shut the 
gates of heaven against the souls of men; that it was only 
Christ's Passion and Death on the Cross that opened 
heaven; that until then, the souls of the Just were impris-
oned; and that, after His death, Christ liberated these 
souls.  Perhaps one reason we do not devote more time 
to considering this stupendous event is because it has 
been obscured by the modern obsession with avoiding 
any and all mention of Hell: its edge has been blunted by 
the milquetoast English rendition of the event as "He de-
scended to the dead."  This bland, pedestrian translation 
fails to confront us with the startling fact of Christ in Hell; 
we are not inspired to inquire further into its meaning.  It 
seems obvious that while His Body lies in the tomb, the 
Son of God is among the dead, having died on the Cross; 
but how can He, pure and sinless, be in Hell, and why? 
 
 
First of all, what is the Hell to which Christ descends?  We 
think primarily of the Hell of the damned, from which there 
is no escape, and from whose punishments there is no 
reprieve.  Before the coming of Christ, sin barred the 
gates of heaven to men.  The souls of the Just could not 
get into heaven until after Jesus had sacrificed Himself to 
pay the penalty for our sins.  As St. Thomas Aquinas says 
in the Summa Thelogica: 
 

[T]hrough Christ's Passion the human race was deliv-
ered not only from sin, but also from the debt of its pen-
alty.... Now men were held fast by the debt of punish-
ment in two ways: first of all for actual sin which each 
had committed personally: secondly, for the sin of the 

dren are taught in school. It will have no effect on the 
number of young people experimenting in the unnatural. It 
will have no effect on religious liberty. It will have no effect 
on freedom of speech. 
 
It could not possibly have any effect on such things, be-
cause, we were told, the behavior in question was per-
fectly natural, engaged in by perfectly healthy people. It 
was not an unnatural moral and psychological disorder, 
impossible to render natural, which could only be shored 

up by coercion. No effect, none at all, not to worry. And by 
the way, agree or be destroyed. 
 
When have they ever been right in their predictions? Why 
should we trust them now? 
 
Anthony M. Esolen, author of "Reclaiming Catholic Social 
Teaching", is a professor of English at Providence Col-
lege (Link) 

Fools or liars 
(Continued from previous page) 

http://3.bp.blogspot.com/-3LKJN9VdvEk/T4BsjFJdd1I/AAAAAAAAC5g/jyqOrIMTS_A/s400/Harrowing+of+Hell+Bruegel.jpg
http://www.thecatholicthing.org/2015/04/30/fools-or-liars/
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Mystery 
(Continued from previous page) 

whole human race, which each one in his origin con-
tracts from our first parent, as stated in Romans 5 of 
which sin the penalty is the death of the body as well as 
exclusion from glory, as is evident from Genesis 2 and 
3: because God cast out man from paradise after sin, 
having beforehand threatened him with death should he 
sin. 

 
So what happened to all the good people who lived be-
fore Jesus' time, and died without ever having the oppor-
tunity to believe in Him or receive the Sacraments?  They 
dwelt in a place of waiting -- variously called, among other 
things, the Bosom of Abraham, or the Limbo of the Fa-
thers, or the Limbo of Hell.  There they did not suffer the 
torments of the damned, but they did suffer privation.  
Aquinas elucidates: 
 

After death men's souls cannot find rest save by the 
merit of faith, because "he that cometh to God must 
believe" (Hebrews 11:6). Now the first example of faith 
was given to men in the person of Abraham, who was 
the first to sever himself from the body of unbelievers, 
and to receive a special sign of faith: for which reason 
"the place of rest given to men after death is called 
Abraham's bosom," as Augustine declares (Gen. ad lit. 
xii). But the souls of the saints have not at all times had 
the same rest after death; because, since Christ's com-
ing they have had complete rest through enjoying the 
vision of God, whereas before Christ's coming they had 
rest through being exempt from punishment, but their 
desire was not set at rest by their attaining their end. 
Consequently the state of the saints before Christ's 
coming may be considered both as regards the rest it 
afforded, and thus it is called Abraham's bosom, and as 
regards its lack of rest, and thus it is called the limbo of 
hell.  

 
Aquinas goes on to explain that the Limbo of the Fathers 
is not qualitatively the same as the Hell of the damned, 
because the damned suffer eternal torment without hope 
of reprieve, whereas the Just before the coming of Christ 
suffered no sensible torments and had hope for a release 
from imprisonment.  On the other hand, situationally, the 
Limbo of the Fathers was probably the same as the Hell 
of the damned:   
 

For those who are in hell receive diverse punishments 
according to the diversity of their guilt, so that those 
who are condemned are consigned to darker and deep-
er parts of hell according as they have been guilty of 
graver sins, and consequently the holy Fathers in whom 
there was the least amount of sin were consigned to a 
higher and less darksome part than all those who were 
condemned to punishment. 

 

So, as Aquinas says,  
 

Directly Christ died His soul went down into hell, and 
bestowed the fruits of His Passion on the saints de-
tained there; although they did not go out as long as 
Christ remained in hell, because His presence was part 
of the fullness of their glory. 

 
We come to the reasons for the Harrowing of Hell, which 
we have already begun to touch on.  The Angelic Doctor 
gives three reasons why it was fitting for Christ to de-
scend into Hell.  Firstly, to bear the penalty for sin -- 
namely, death of the body and descent into Hell -- in or-
der to free us from penalty (though we are not yet deliv-
ered from the penalty of bodily death).  Secondly, to force 
Hell to disgorge its righteous captives.  And thirdly, to 
show forth His power and glory even in the domain of the 
devils. 
 
This last point is worth lingering over.  Because the wills 
of the damned are confirmed in evil at the moment of their 
deaths -- just as the wills of the righteous are confirmed in 
goodness and charity at the moment of their deaths -- 
Christ did not rescue any of the damned from Hell.  In His 
essence, He visited only the Limbo of the Fathers; but the 
effects of His power reached every part of Hell.  Aquinas: 
 

A thing is said to be in a place in two ways. First of all, 
through its effect, and in this way Christ descended into 
each of the hells, but in different manner. For going 
down into the hell of the lost He wrought this effect, that 
by descending thither He put them to shame for their 
unbelief and wickedness: but to them who were de-
tained in Purgatory He gave hope of attaining to glory: 
while upon the holy Fathers detained in hell solely on 
account of original sin, He shed the light of glory ever-
lasting. 
 
In another way a thing is said to be in a place through 
its essence: and in this way Christ's soul descended 
only into that part of hell wherein the just were detained. 
so that He visited them "in place," according to His soul, 
whom He visited "interiorly by grace," according to His 
Godhead. Accordingly, while remaining in one part of 
hell, He wrought this effect in a measure in every part of 
hell, just as while suffering in one part of the earth He 
delivered the whole world by His Passion. 

 
He puts it briefly in another place thus: 
 

When Christ descended into hell, all who were in any 
part of hell were visited in some respect: some to their 
consolation and deliverance, others, namely, the lost, to 
their shame and confusion. 

 

(Continued on next page 

Harrowing 
(Continued from previous page) 



 

Truth Be Told 40                                             Page 23                                                  May-Jun 2015 

Harrowing 
(Continued from previous page) 

 
For your sake I, your God, became your Son; I, the 
Lord, took the form of a slave; I, whose home is above 
the heavens, descended to the earth and beneath the 
earth. For your sake, for the sake of man, I became like 
a man without help, free among the dead. For the sake 
of you, who left a garden, I was betrayed to the Jews in 
a garden, and I was crucified in a garden. See on My 
Face the spittle I received in order to restore to you the 
life I once breathed into you. See there the marks of the 
blows I received in order to refashion your warped na-
ture in My image. On My back see the marks of the 
scourging I endured to remove the burden of sin that 
weighs upon your back. See My hands, nailed firmly to 
a tree, for you who once wickedly stretched out your 
hand to a tree. I slept on the Cross and a sword pierced 
My side for you who slept in paradise and brought forth 
Eve from your side. My side has healed the pain in 
yours. My sleep will rouse you from your sleep in hell. 
The sword that pierced Me has sheathed the sword that 
was turned against you. 
 
Rise, let us leave this place. The enemy led you out of 
the earthly paradise. I will not restore you to that para-
dise, but I will enthrone you in heaven. I forbade you the 
tree that was only a symbol of life, but see, I who am life 
itself am now one with you. I appointed cherubim to 
guard you as slaves are guarded, but now I make them 
worship you as God. The throne formed by cherubim 
awaits you, its bearers swift and eager. The bridal 
chamber is adorned, the banquet is ready, the eternal 
dwelling places are prepared, the treasure houses of all 
good things lie open. The kingdom of heaven has been 
prepared for you from all eternity. 
 

Anita Moore writes from the Blessed Margaret of Castello 
Chapter in Boise. Her blog is V for Victory! (Link) 

 
With Christ's visitation, the spoliation of Hell was com-
plete.  A final extract from the Angelical that is worth 
many hours of meditation (emphasis added):  
 

When Christ descended into hell He delivered the 
saints who were there, not by leading them out at once 
from the confines of hell, but by enlightening them with 
the light of glory in hell itself. 

 
Think of it.  Hell is the privation of God and His glory.  For 
the imprisoned elect who found themselves in the pres-
ence of the living God and beheld the light of His glory, 
Hell, in that moment, ceased to be Hell.  Hell was over-
thrown.  No wonder it is written in Philippians 2:10-11 
"That in the name of Jesus every knee should bow, of 
those that are in heaven, on earth, and under the earth: 
And that every tongue should confess that the Lord Jesus 
Christ is in the glory of God the Father." 
 
Today at Matins (Office of Readings) according to the 
revised Breviary, we read the following ancient, anony-
mous Holy Saturday sermon: 
 

Something strange is happening - there is a great si-
lence on earth today, a great silence and stillness. The 
whole earth keeps silence because the King is asleep. 
The earth trembled and is still because God has fallen 
asleep in the flesh and He has raised up all who have 
slept ever since the world began. God has died in the 
flesh and hell trembles with fear. 
 
He has gone to search for our first parent, as for a lost 
sheep. Greatly desiring to visit those who live in dark-
ness and in the shadow of death, He has gone to free 
from sorrow the captives Adam and Eve, He who is 
both God and the Son of Eve. The Lord approached 
them bearing the Cross, the weapon that had won Him 
the victory. At the sight of Him Adam, the first man he 
had created, struck his breast in terror and cried out to 
everyone: “My Lord be with you all.” Christ answered 
him: “And with your spirit.” He took him by the hand and 
raised him up, saying: “Awake, O sleeper, and rise from 
the dead, and Christ will give you light.” 
 
I am your God, who for your sake have become your 
Son. Out of love for you and for your descendants I now 
by My own authority command all who are held in bond-
age to come forth, all who are in darkness to be enlight-
ened, all who are sleeping to arise. I order you, O 
sleeper, to awake. I did not create you to be held a pris-
oner in hell. Rise from the dead, for I am the life of the 
dead. Rise up, work of My hands, you who were creat-
ed in My image. Rise, let us leave this place, for you are 
in Me and I am in you; together we form only one per-
son and we cannot be separated. 

 

The Church does not interfere in politics.  If by interfer-
ence in politics is meant judging or condemning a phi-
losophy of life that makes the party or state, or the 
class, or the race, the source of all rights, and that 
usurps the soul and enthrones party over conscience 
and denies those basic rights for which the war was 
fought, then the answer is emphatically Yes!  
 

The Church does judge such a philosophy.  But when it 
does this, it is not interfering with politics, for such poli-
tics is no longer politics but theology. When a state sets 
itself up as absolute as God, when it claims sovereignty 
over the soul, when it destroys freedom of conscience 
and freedom of religion, then the state has ceased to be 
political and has begun to be a counter-Church. 

Characters of the Passion, Fulton Sheen 

http://v-forvictory.blogspot.com/2015/04/the-harrowing-of-hell-re-post.html
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Sacred Scripture says: “In much wisdom is much vexa-
tion, and he who increases knowledge increases sor-
row” (Ecclesiastes 1:18). The more a devout Catholic 
studies the history, theology, and spirituality of the Roman 
liturgy, the more he or she tends to become deeply dis-
contented with the current state of affairs; and if this stu-
dent has been fortunate enough to discover in a personal 
way the traditional Latin Mass, Divine Office, sacramental 
rites, blessings, processions, and so forth, sharp melan-
choly and intense indignation are bound to ensue. How 
could it be otherwise? One comes to see the vast, rich 
treasures that were squandered; one comes to see the 
shallow, brittle academic novelties that were set up in 
their place. One sees how it is a replay of Esau trading 
his birthright for a mess of pottage (or a pot of message), 
except that this time, it was, grievously, Jacob who did the 
trading. The Novus Ordo becomes, in a sense, largely 
spoiled for those who, making an earnest inquiry into the 
history of the Roman Rite, acquire a keen awareness of 
the imaginative archaeologisms and audacious innova-
tions introduced by the Consilium in the 1960s and 1970s.
[1] 
 
For example, knowing how and why the new “preparation 
of the gifts” was put together and the old Offertory abol-
ished makes it all the more distracting, even distressing, 
to hear in person those quasi-Jewish prayers of blessing, 
which are a total and complete fabrication and aberration 
in the Roman Rite (or really, in any classical rite).[2] Or 
knowing how and why the venerable Roman Canon, most 
ancient of anaphoras, was criticized, nearly cancelled out, 
and, although retained, eventually marginalized by other 
manufactured anaphoras that have zero place in the Ro-
man liturgical tradition is enough to make one shudder 
every time the shorty-sporty Eucharistic Prayer II is se-
lected.[3] It is not easy to go back through those church 
doors, time after time, fully aware of the spectacle of rup-
ture and discontinuity playing out before one’s eyes and 
ears in so many texts and gestures — or more often, in so 
many screaming absences of text and gesture. 
 
How easy, how fruitful, how consoling it would be if one 
could simply attend the traditional Latin Mass, and peace-
fully drink in its secrets, its wealth of prayer, its its pure 
and holy adoration. Yet we are still very far from a situa-
tion in which it is possible for most Catholics to attend the 
TLM on a regular basis. 
 
In fortunate cases, I can find “pegs” in the new liturgy to 
hang on to, which enable me to yield myself to the liturgi-
cal action without too much critical reflection. If, for exam-
ple, Mass is celebrated in such a way that the preparation 
of the gifts is done silently while the Offertory antiphon is 
being sung, I am able to forget about the quasi-Jewish 
blessing, since my attention is being drawn to the chant, 
which is truly an element of continuity. Cloaked in this 

way, the silent Offertory almost looks like the real thing; 
there is, one might say, a welcome illusion of continuity 
with the Roman tradition. In general, if Gregorian chants 
are sung, if there are times of silence, if people kneel for 
communion, and, above all, if the priest is facing ad ori-
entem, any or all of the above becomes a very substantial 
help to me in maintaining an interior calm and a focus on 
the Lord. One ceases to be the theater critic[4] and be-
comes the simple believer. But when these traditional ele-
ments are mostly or altogether absent (as they too often 
are), what hits me in the face is the massive fact of dis-
continuity, together with my knowledge of the dubious 
and, at times, modernist reasons for that discontinuity.  
 
One is hit, as it were, with a left hook and a right hook — 
an immediate, aesthetic, intuitive reaction, and an intellec-
tual, spiritual, reflective reaction, both negative. And that 
makes the time at church poorly spent: one can become 
frustrated and annoyed, and feel that one does not have 
the right dispositions for receiving Holy Communion. Is it 
not true for a large number of the faithful — larger than 
officialdom would ever admit — that the Ordinary Form as 
typically celebrated puts a serious, almost fatal cap on our 
genuine “active participation”? Far from helping us along 
on the road to perfection, attracting us with its inner mys-
tery and outward beauty, such a Mass is an event we just 
try to get through as quickly and painlessly as possible, 
hoping we will not think too much about anything we are 
seeing or hearing. How ironic, that a rite so drastically 
overhauled and reworked with a view to “reaching the 
people at last” and soliciting their hearty involvement has, 
in reality, turned off and distanced so many of the faithful 
over the decades and made distasteful the very concept 
of active participation — in spite of the utterly traditional 
understanding and pedigree of this venerable principle.[5] 
 
With all this spiritual trouble that my decades of studying 
the liturgy have brought, do I ever find myself wishing that 
I didn’t know the various things I now know? If I could turn 
back the clock to a point in time when I naïvely thought 
the reformed Mass was the cat’s meow, would I prefer 
that state of ignorance, in order to have an easier time 
worshiping in this impoverished zone, this region of dissi-
militude?  
 
No, in all honesty, I can’t say that. My spiritual life would 
never have grown as it did, nor my grasp of sacred theol-
ogy, had it not been for the beauty, reverence, and pro-
fundity of the traditional liturgy that I discovered as a 
young man, fell in love with, and now long for ceaselessly.
[6] I would not today be a Benedictine Oblate praying the 
Divine Office, which is a source of tremendous vitality, 
light, and consolation to me. My situation is far from opti-
mal, due to the irregular availability of the traditional litur-
gy in my community, but I do not regret bearing the cross 

In Much Wisdom Is Much Vexation  
Peter Kwasniewski  
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of knowledge, which has opened to me a whole world of 
wonders to which I would otherwise be blind. It is a flow-
ering cross, and I imagine the same is true for many who 
love traditional ways. 
 
Sometimes people ask me why it makes such a differ-
ence whether one attends the Ordinary Form or the Ex-
traordinary Form. Aren’t they essentially the same — the 
Holy Sacrifice of the Mass? Don’t you “get Jesus” at ei-
ther? 
 
Usually the one asking this common question does not 
really grasp how great the difference is between the 
forms, and how much they actually form us, how much 
they express and shape the very content our faith.[7] The 
liturgy is an ethical-aesthetic event, it’s not a supernatural 
slot-machine for receiving a sacrament. How we worship 
is itself a definite exercise of faith, hope, and charity, one 
that prepares us well or ill for union with the object of 
these virtues. Liturgy is a certain icon of Christ and, in a 
way, an icon of man approaching Christ. Our very self-
understanding and our orientation to God, our assimila-
tion of His mysteries, is determined by the rite. One 
reaches the mystery through the liturgy; the mystery is 
proportioned to the mind and heart by the texts, actions, 
music, silence. In a sense, the mystery is given shape by 
the liturgy, even as it gives shape to the worshiper. 
Hence, pace the egalitarian conservatives, it is not as 
simple as “overlooking” the human instruments to allow 
the divine agent to work; that would be like saying one 
could overlook one’s wife because she is, after all, a sec-
ondary cause, while God is the real primary cause. No 
child will be conceived that way, nor any marriage prob-
lem solved! 
 
It is far more like the relationship between the meaning of 
a play, the words of it, and the way the words are present-
ed — or even better, between a piece of music and its 
performance. The music has its real existence in the per-
formance, and one accesses it through the performance. 
In an odd way, the music has no real existence apart from 
the performance, and neither has the liturgy some objec-
tive or generic essence by which we are perfected, in ab-
straction from the subjective and specific experience of 
liturgy here and now, in this or that form. We are perfect-
ed by the thing as it actually exists and functions, not by 
its technical validity or licitness. Attending the Ordinary 
Form is, in most cases, like listening to amateurs acting 
out a Shakespeare play bowdlerized by Victorians, or lis-
tening to a string quartet badly out of tune and time. 
 
The reduction of liturgy to validity and licitness is truly one 
of the most subtle and pernicious reductionisms of the 
modern age, since it has long prevented urgently neces-
sary conversations about the mystical-ascetical ascent to 
God through the contemplative dimension of the liturgy, 

with its companion goods of fidelity to tradition and cultur-
al excellence. This is the conversation that we must have, 
precisely for the sake of encountering the real Christ, the 
just and merciful Pantokrator, and for the preaching of 
Him to our contemporaries. 
 
NOTES 
 
[1] I certainly don’t deny that similarly dark business took place 
in the 1948-1955 revision of Holy Week, as documented in a 
number of places, such as Don Stefano Carusi’s extensive es-
say. Nevertheless, even this revision cannot compare with what 
was done across the board to the entire order of Mass, lections, 
calendar, liturgy of the hours, Rituale, Pontificale, etc. in the 
1960s. 
 
[2] As Bishop Athanasius Schneider said: “The third wound is 
the new Offertory prayers. They are an entirely new creation 
and had never been used in the Church. They do less to ex-
press the mystery of the sacrifice of the Cross than that of a 
banquet; thus they recall the prayers of the Jewish Sabbath 
meal. In the more than thousand-year tradition of the Church in 
both East and West, the Offertory prayers have always been 
expressly oriented to the mystery of the sacrifice of the Cross 
(see e.g. Paul Tirot, Histoire des prières d’offertoire dans la litur-
gie romaine du VIIème au XVIème siècle [Rome, 1985]). There 
is no doubt that such an absolutely new creation contradicts the 
clear formulation of Vatican II that states: “Innovationes ne fiant . 
. . novae formae ex formis iam exstantibus organice cres-
cant” (Sacrosanctum Concilium, 23).” 
 
[3] Eucharistic Prayer II is an example of both “the exaggerated 
and senseless antiquarianism” and the “search for novelty” con-
demned by Pope Pius XII in Mediator Dei (8; 59-64): cobbled 
together from bits of Hippolytus thought (mistakenly, as it turns 
out) to be an early Christian anaphora, given a last desperate 
edit at a Roman restaurant the night before its due date, and 
nevertheless so inadequate in conveying the theology of the 
Mass as a true and proper sacrifice that its content was found 
perfectly unobjectionable by Protestant consultants. The learned 
and judicious Fr. Hunwicke has written more than once on the 
groundless innovation of multiple anaphoras in the Roman Rite. 
 
[4] As Mosebach would put it: see my article “Mosebach's Para-
dox." 
 
[5] On the correct understanding of "active participation," see, 
inter alia, "A Note on Participation: What Can We Learn from the 
Word Actuosa?" and "Is Lack of Solemnity a Cause or a Symp-
tom of Our Problems?" 
 
[6] See “A Young Father at Mass in Linz, circa 2000.” 
 
[7] See “Two Different Treasure Chests” and “Is the Mass ‘Just’ 
the Mass?” 
 

Peter Kwasniewski is Professor of Theology and Philoso-
phy and Curator of the St. Jerome Library at Wyoming 
Catholic College. His articles appear occasionally at New 
Liturgical Movement (Link) 

Vexation 
(Continued from previous page) 

http://www.newliturgicalmovement.org/2015/04/in-much-wisdom-is-much-vexation.html#.VVET4cstCJA
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The Anthropological Question 
 
"You live in a deranged age, more deranged than usual, 
because, in spite of great scientific and technological 
advances, man has not the faintest idea of who he is or 
what he is doing." —Walker Percy (1916-1990), Ameri-
can Catholic convert and writer, author of The Message 
in the Bottle and Lost in the Cosmos 

Q: What kind of Catholic are you? 

A. Bad. 

 
Q: No. I mean are you liberal or conservative? 

A: I no longer know what those words mean. 

 
Q: Are you a dogmatic Catholic or an open-minded Cath-

olic? 

A: I don’t know what that means, either. Do you mean do I 

believe the dogma that the Catholic Church proposes for 

belief? 

 
Q: Yes. 

A: Yes. 

 
Q: How is such a belief possible in this day and age? 

A: What else is there? 

 
Q: What do you mean, what else is there? There is hu-

manism, atheism, agnosticism, Marxism, behaviorism, 

materialism, Buddhism, Muhammadanism, Sufism, astrol-

ogy, occultism, theosophy. 

A: That’s what I mean. 

 
Q: To say nothing of Judaism and Protestantism. 

A: Well, I would include them along with the Catholic 

Church in the whole peculiar Jewish-Christian thing. 

 
Q: I don’t understand. Would you exclude, for example, 

scientific humanism as a rational and honorable alterna-

tive? 

A: Yes. 

 
Q: Why? 

A: It’s not good enough. 

 
Q: Why not? 

A: This life is too much trouble, far too strange, to arrive at 

the end of it and then to be asked what you make of it and 

have to answer “Scientific humanism.” That won’t do. A 

poor show. Life is a mystery, love is a delight. Therefore I 

take it as axiomatic that one should settle for nothing less 

than the infinite mystery and the infinite delight, i.e., God. 

In fact I demand it. I refuse to settle for anything less. I 

don’t see why anyone should settle for less than Jacob, 

who actually grabbed aholt of God and would not let go 

until God identified himself and blessed him. 

 

Q: But isn’t the Catholic Church in a mess these days, 

badly split, its liturgy barbarized, vocations declining? 

A: Sure. That’s a sign of its divine origins, that it survives 

these periodic disasters.... 

 
Q: You don’t seem to have much use for your fellow 

Christians, to say nothing of Ku Kluxers, ACLU’ers, north-

erners, southerners, fem-libbers, anti-fem-libbers, homo-

sexuals, anti-homosexuals, Republicans, Democrats, hip-

pies, anti-hippies, senior citizens. 

A: That’s true — though taken as individuals they turn out 

to be more or less like oneself, i.e., sinners, and we get 

along fine... 

 
Q: How do you account for your belief? 

A: I can only account for it as a gift from God. 

 
Q: Why would God make you such a gift when there are 

others who seem more deserving, that is, serve their fel-

lowman?... 

A: You want me to explain it? How would I know? The 

only answer I can give is that I asked for it, in fact de-

manded it. I took it as an intolerable state of affairs to 

have found myself in this life and in this age, which is a 

disaster by any calculation, without demanding a gift com-

mensurate with the offense. So I demanded it. No doubt 

other people feel differently. 

 
Q: But shouldn’t faith bear some relation to the truth, 

facts? 

A: Yes. That’s what attracted me, Christianity’s rather in-

solent claim to be true, with the implication that other reli-

gions are more or less false. 

 
Q: You believe that? 

A: Of course. 

 

Conversations with Walker Percy 

From “The Moynihan Report”, Robert Moynihan 

 

Questions They Never Asked Me 
Walter Percy 
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We at St. Albert the Great Dominican Laity Chapter are 
honored to celebrate with you the entrance of our dear 
sister in Christ, Margaret Power, into eternal life. She was 
a shining example of what we all hope to obtain in our 
lifetime.  Margaret’s sense of love for all who encountered 
her was more than simply amazing, it was Christ within 
her.  
  
As our Chapter reflected on how Margaret impacted our 
lives, many of us recalled her blue eyes that sparkled and 
resonated with the steadfastness of her personality. Her 
genuineness and sincerity were also qualities that our 
members remembered. She had a great sense of humor, 
which brought instant smiles. 
  
As one Chapter member said, on Retreat, Margaret en-
joyed laughter and a little drink mixed in with the spiritual 
discussions. As a member of the Dominican Laity for 38 
years, she truly was our rock.  Not too long ago, I told her 
that and with her usual humor she said “yeah, a crumbling 
one”.   
  
Loyalty and faith were just a few of her character traits.  
When you told Margaret something you didn’t have to ask 
her to keep it confidential.  She did it automatically be-
cause that’s the way she was. What was said in confi-
dence remained in confidence. 
  
Other members remarked on Margaret’s persistent but 
gentle persuasion to get you to do something that you 

ordinarily would not do, for example being a Eucharist 
minister at a Mass you never attended.  If Margaret was 
scheduling the Eucharist ministers she put you where she 
needed you to fill the slot and you just couldn’t say no to 
her. 
  
Even when her home burned down twice in the Berkeley 
Hills fires no matter what anyone said, Margaret insisted 
that she was rebuilding her home and did so without bat-
ting an eye. 
  
Another member said that she always wanted to sit next 
to Margaret at Retreats because you just knew that the 
angels and Christ were sitting on the other side of her. 
That’s how radiant she was.  
  
Margaret gave a talk for our Chapter last year on Evange-
lization in her job as Parish Secretary.  Many members 
said that it was one of the best talks of the year.  Margaret 
described how important it was for the person on the other 
end of the phone to feel welcomed and supported.  She 
said in a few words what most of us would need several 
paragraphs to explain the love that God has for each and 
every one of us.  As another member said, Margaret was 
a person that you can’t forget - and we won’t. 
  
And I would be negligent if I didn’t mention Margaret’s 
generosity.  Not only did she give to charities out of her 
meager secretary salary but she also gave treats to my 
son after school, where I’d find him skipping out of the 
Parish Office with a wide grin on his face.  She sent cards 
with money to my children on birthdays and holidays.  
When I told her she didn’t need to do that, she retorted, “I 
know that, I want to”.  That quickly shut me up.   
  
One the other hand, I was delighted to participate in her 
simple pleasure by bringing her an In and Out Cheese 
Burger, strawberry milkshake and an occasional fries. I 
could see the same joy that Margaret brought to my chil-
dren’s eyes in the way hers light up at the sight of her fa-
vorite In and Out Burger treats.   Margaret was intelligent, 
thoughtful, and when she spoke she meant every word 
she said.   
  
We will all miss her presence, her little note cards, gifts of 
charity and one liners that filled the room with her grace.  
Margaret lived her life to the end with extraordinary wis-
dom and love for others. 
  
Everything I have said this morning comes from the reflec-
tions of the members of St. Albert the Great Dominican 
Laity Chapter.  Every one of us contributed something to 
the remembrance of the Margaret we knew so well. And 
through her evangelization and grace-filled life we all hope 
to join her one day in the Communion of Saints and life 
everlasting. Amen 

 

A Tribute to Margaret Power 
Sharon L. Ceasar, Moderator 



 

Truth Be Told 40                                             Page 29                                                  May-Jun 2015 

 

Gary Alan DuVall 
 
Gary was born in Absarokee, Montana on November 23, 
l939.  He was the son of Elsevir F. and Marie (Krieger) 
Duvall.  He died in Seattle on April 17, 2015.  
 
Gary grew up in Deer Lodge, Montana.  His mother Marie 
was born in Russia and was still a baby when she came 
to the United States with her parents.  Her people were 
Volga Germans.  Due to the unstable political situation in 
the early twentieth century many Volga Germans left Rus-
sia as did Gary's ancestors.  Both his mother and father 
were teachers, and his father was the junior high school 
principal.  Gary attended the University of Montana in 
Missoula, Montana where he received a Bachelor of Sci-
ence degree in Chemistry in 1962.   Later he would re-
ceive a Masters degree in Education from the University 
of Washington. 
 
After graduation from UM in Missoula, Gary moved to Se-
attle where he was employed with the Food and Drug Ad-
ministration (FDA) as an analytical chemist.  Over the 
years Gary worked in this capacity for several other or-
ganizations including the Clinical Research Unit at Har-
borview, Cresent Foods, and Scientia Laboratories.  Gary 
was also employed by Boeing Computer Services as a 
computer performance analyst and capacity planner.  He 
was later a contract employee for the Environmental Pro-
tection Agency (EPA) and, as an industrial facilities in-
spector, he conducted oversight of many facilities 
throughout the Northwest. 

 
In his younger years he was an avid hiker in the Cas-
cades Mountains.  He captured the attention of his future 
wife by taking her and two friends on a seven day hiking 
trip around Glacier Peak... the rest is history!  In 1969 
Gary was married to Judith Feltz.  The newly-weds initial-
ly lived in Judy's houseboat on Lake Union until they 
bought their permanent residence in the Montlake district 
which is still the family home.  There they raised two 
sons, Jason and Jesse. 
 
Gary played the piano and sang with his children when 
they were young.  He was also an accomplished classical 
pianist and particularly enjoyed playing the piano sonatas 
of Domenico Scarlatti and the keyboard works of J.S. 
Bach.  He occasionally played the organ in church.   
Friends fondly remember Gary playing carols at Christ-
mas Eve gatherings.   
 
Photography was a lifelong interest for Gary.  He has tak-
en many, many photos of family, friends, pets, and local 
scenery.  At one time he contemplated a career in the 
motion picture industry.   Birding was another cherished 
pastime of both Gary and Judy.  They traveled extensive-
ly over the state to observe generally expected local birds 
as well as the occasional "rare bird."   They regularly par-
ticipated in the annual winter bird counts that log bird pop-
ulations across the entire country. 
 
Gary was widely and well read.  His sense of humor was 
lively, constant, witty, and sharp.  He started each day by 
sharing a humorous anecdote with family and friends.  He 
loved language and used it with precision and civility.   He 
was also a punster, and his friends soon learned that he 
was always on the lookout for an opportunity to put this 
developed talent to good use.  Gary was a man of very 
high moral standards and was uncompromising regarding 
his ethics.  In his relentless search for knowledge, truth, 
and wisdom he converted to Catholicism in Jan. 2005, 
and has since been an active and participating member of 
Blessed Sacrament parish.  
 
He is survived by his wife Judy, and sons Jason Hugh 
and Jesse Gordon.  His sister, Karen, and brother, Dennis 
are also still living; they live out of state.  Special appreci-
ation is extended to all who helped care for Gary during 
his final illness.  These include Group Health, Virginia Ma-
son, and Medic I.  With their concern and expertise they 
made a difficult situation manageable for the family. 
  
       Gary's memory will be cherished by many.                      
 
Charitable contributions may be made to the Blessed 
Sacrament Preservation Fund or to Seattle Medic I. 

 

A Tribute to Gary Alan DuVall 
Blessed Sacrament, Seattle 
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Our Chapter met at Presentation Church at 8:00 a.m. for 

Morning Prayer and Mass at 8:30 a.m.  After Mass we 

prayed the Rosary at Church.  We took a short break for 

brief refreshments and then proceeded to say the Sta-

tions of the Cross.  Each of us had prepared a short medi-

tation (approximately 5 minutes) on one or more of the 

Stations.  After each meditation there was a brief silence 

of 2 minutes.  We completed our Lenten day of recollec-

tion at 12:00 p.m. 

 

Because each of us had to spend time preparing for this 

time together we left feeling that we had truly been fed 

and encouraged to continue on our Lenten pilgrimage 

towards Easter. 

 

Anna Marie Gshwandtner 

 
 

St Monica, Benicia 

 

On Saturday March 14, 2015 after the 8:15 Mass at St. 

Dominic’s, Benicia, CA, the Chapter hosted a Lenten day 

of Reflection, entitled “Reconciliation and Contemplation” 

given by Fr. David Farrugia, O.P. It was an almost festive 

occasion right in the middle of Lent: very fittingly since 

Sunday March 15 was Latare Sunday. “Latare Jerusa-

lem” [Oh be joyful Jerusalem]. There were about 30 of us 

in attendance. The talk began rather informally with re-

freshments and conversation. Fr. David made everyone 

feel comfortable in his presence.  

He began his discussion of Lent by tracing the root word 

to springtime. It is 40 days of spiritual renewal. He re-

viewed the significance of “40”. Christ began his ministry 

with 40 days in the desert. Moses spent 40 days on Mt 

From the Chapters 

 
 

St. Dominic Star of the Desert Chapter In Formation, 
Green Valley 

 
Temporary professions were made bu Maggie Bustaman-
te, Kathleen Lasecki, Sandra Figueroa, Kathie Grendys, 
Diane Jimenez.   
 
Novices received were Barbara Hipple, Dave Pyeatt, 
Kelly Pyeatt, Deborah Loomis, Jennifer Lovato, Joseph 
Lovato, Mary Lou Rankin, Sandra Salivar, Bruno Schad-
ler, Kathy Stowers, Katherine Van Lone Taylor, Henry 
Taylor, DeLaine Strong. 
 
Frank Grieco 

 

Mary, Mother of the Eucharist, Sacramento 

 

Fr. Brendan, our Presenter for the planned Lenten Day of 

Recollection on March 14, 2015, was unable to be pre-

sent due to a slow recovery from his recent surgery. 

 

(Continued on next page) 

De Profundis 
 
 
Long time Lay Dominican of St Albert Chapter and sec-
retary of her parish, Margaret Power, passed away dur-
ing Holy Week.  Please pray for her and her eternal re-
pose.  
 
Gary DuVall of the Seattle Group passed away in April.   
 
 

Requiescat in pace 
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St Monica Chapter with Fr David Farrugia OP,  

Lenten day of Reflection. 

 Chapters 
(Continued from previous page) 

Sinai.; the Israelites 40 years in the desert; Noah in the 

arc; it rained 40 days and 40 nights. . Then he said some-

thing that caught my attention.   

 

There would be no season of Lent without the Resurrec-

tion.  He reinforced the theme of Prayer, Fasting and 

Alms giving for us during Lent Then he spoke at length on 

the early Catechumens and their rigorous preparation for 

Baptism; abstaining from meat, fish and eggs. They were 

the original vegans.. He then spoke on the parable of the 

“prodigal son “/ “merciful father”. In our own lives God ea-

gerly awaits the first sign of our repentance and comes to 

us. As we have our 

own conversion during 

Lent we should be cer-

tain that God is eager 

to forgive us and wel-

come us. “We are only 

one act of contrition 

away from salvation.” 

God’s forgiveness is 

instantaneous and 

complete.  It is up to us 

to initiate with repent-

ance. We need to in-

tensify our Prayer, 

Control our bodily de-

sires through fasting; 

and give others the gift 

of our Love.   

 

The second part of the talk focused on contemplation, 

Sacred silence, Lectio Divina, and Compline,   Our world 

is filled with noise chatter and confusion, we need to take 

time in silence to work on our relationship with God by 

perusing a life of prayer.  Listen for God’s voice through 

the Holy Spirit. Take the words of the Bible especially the 

Lords Passion and meditate on them. We should strive for 

perfection in our Spiritual Life. “Be perfect as the heavenly 

father is perfect”. Our spiritual life is perpetual conversion. 

As Dominicans we are to share the fruits of our contem-

plation. The value of what we share depends on the depth 

of our contemplation.  

 

After Holy week when I attended the Easter Vigil and saw 

all the new life coming into our church  through the Bap-

tism, Confirmation, and First Eucharist of our own 

“Catechumens”, I realized the significance of the Lenten 

Journey. I was thankful for the inspirational message giv-

en to us by Father David, O.P. in his Lenten day of reflec-

tion.  

 

In March Fr Anthony Rosevear OP, Novice Master, 

brought the seven novices for our chapter members to 

meet. Fr Jerome Cudden OP stepped down as our Reli-

gious Assistant and Fr Corwin Low OP is our new Reli-

gious Assistant. Thank you Fr Jerome for all you've done 

for our chapter. Welcome, Fr Corwin! 

 

Mr James Werder OP  

(Continued on next page) 
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Bl Margaret of Castello, by Michael Dente 

 Chapters 
(Continued from previous page) 

Holy Rosary, Portland 
 
Several members of the chapter enrolled in the Angelic 
Warfare Confraternity after the March Chapter meeting on 
March 22. For more information on this confraternity 
which was founded by St. Thomas Aquinas and requires 
enrollment by a Dominican priest, go to http://
www.angelicwarfareconfraternity.org/.  
 
The members of the chapter will be sitting together during 
a special Missa Contata in honor of St. Catherine of Seina 
on Thurs. April 30 at 7:30 p.m. at Holy Rosary Church. 
Chapter members will also be assisting with the reception 
afterward in Siena Hall by bringing hors d'ouvres and 
helping to serve the wine which will be provided by the 
parish. 
 
The chapter has had several Inquirers who are trying to 
discern if they are called to join and they have been at-
tending initial formation classes. 
 
Prayer requests: John Fazio and Suzie King and her fami-
ly. 
 
Ms Roberta Powell OP 
 
 

Bl Margaret of Castello, Boise 
 
The Chapter was pleased to host a Colloquium on the 
Social Teaching of the Catholic Church on Friday even-
ing, April 17 and all day Saturday April 18.  Fr Bart de la 
Torre blessed us by being here for the event, and provid-
ed the invocation and closing. John Keenan introduced 
the event Friday evening with introductory remarks. Mark 
Gross gave an introductory presentation on definition of 
commonly misused terms (such as “Social Justice”). 
Stephanie DeNinno gave a presentation on the Social 
Teaching found in the Catechism of the Catholic Church. 
On Saturday, Carolyn Reese presented the teaching 
found in Sublimus Dei, the 1537 encyclical of Paul III on 
the treatment and enslavement of Indians.  Dr Mary Ellen 
Nourse, a former member of the chapter, gave a talk on 
Leo XIII’s Rerum Novarum, On Capital and Labor.  Phil 
Ferguson gave a presentation on Casti Connubii, Pius 
XI’s encyclical on Christian Marriage.  Anita Moore JD 
followed that with a spirited discussion of Quadragesmo 
Anno, Pius XI’s On Reconstruction of the Social Order.    
This was followed by Dr John Brown who gave quite a 
presentation on Humanae Vitae, Paul VI’s encyclical on 
Regulating Birth.  Guest Briana LeClaire gave a presenta-
tion on Rappresentanti in Terra, Pius IX’s Motu Proprio on 
Christian Education.  This was followed by Dr Patrick 
LaFratta who gave a spirited presentation on Laborem 
Exercens of John Paul II.  Mike Turner followed this with a 
presentation on Centesimus Annus, John Paul II’s encyc-

lical on the 100th anniversary of Rerum Novarum.  Fr Bart 
de la Torre OP followed this with a presentation on Cari-
tas in Veritate, Benedict XVI’s encyclical on Charity and 
Truth.  John Keenan JD followed this with a presentation 
on Evangelii Gaudium, Francis’ apostolic exhortation on 
The Joy of the Gospel.  The event closed out the day with 
a round table discussion where questions from the audi-
ence were fielded by the panel of presenters. 
 
Much work went into preparing this event, and we are 
very grateful for all the effort that went into this event. Es-
pecially we thank Bonnie Fitzpatrick and Matthew Keenan  
for electronic support and filming the entire event which 
will be available online soon. The chapter met the next 
day at  the Homedale Chapter House to share Sunday 
Mass offered by Fr de la Torre. After Mass the recently 
completed statue of Bl Margaret of Castello was blessed 
and installed. The chapter enjoyed a pot-luck meal to-
gether afterward. 
 
Mark Gross 
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First Profession of the Dominican Laity in Surabaya, Indonesia 

On Feb. 01 2015, twenty five Dominican laity members 
made their first profession to the Order of Preachers in the 
presence of Br. Arthur Dingel, OP, the superior of the 
community of St. Thomas Aquinas, Surabaya. Br. Cecilio 
Vladimir Magboo, OP also came as a witness to such a 
momentous event, as well as to represent the coordinator 
of the Dominican Laity in Manila.  Br.  Nilo Lardizabal, OP, 
the coordinator of the Dominican Laity of Surabaya offici-
ated at the mass which was a regular afternoon mass at 
the parish. 
 
The Eucharistic Celebration was held on the 4th Sunday 
of ordinary time; Br. Nilo’s homily mentioned that their 
promises, as well as the scapular, are reminders that they 
are continually on their way to discover and thus love the 
Dominican way of life. He added that these are not merely 
for exclusive display on their bodies but for the sake of 
preaching the Word of God.  At the end of the mass, Mrs. 
Josephine, the lay OP coordinator encouraged all the 
people present to join the Order and pray for them. 
 
In addition, before the final blessing, Br. Arthur, OP also 
gave his felicitations and message to welcome the newly 
professed lay Dominicans. We ask God to continually 
strengthen and inspire them in order to fully realize the 
spirit and charism of Saint Dominic as the true preacher, 
so that we can grow up together in the Dominican spiritu-
ality truthfully. 

(Link) 

http://www.op.org/en/content/first-profession-dominican-laity-surabaya-indonesia
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Contact Truth Be Told 
mark.gross.op@gmail.com 

1605 N Eagle Creek Way 
Eagle, ID 83616 

 
  Please notify by email if you would like to  
 be added to the regular emailing list. 

  There is no subscription fee.   
Truth Be Told is a bimonthly publication. It is released 
on or around the first bimonthly, by email and web 
(http://laydominicanswest.org/newsletter).  Deadline for 
contributions is one week before the end of the month 
(but preferably by the 15th of the prior month). 
 
Editor – Mark Gross 
 

Submissions to the Editor 
 
Readers are encouraged to contribute letters or arti-
cles, in particular presentations made at chapter meet-
ings.  We cannot guarantee that all will be published, 
and we reserve the right to edit submissions.  The pur-
pose of sharing submissions is to pass on relevant in-
formation and suggestions for proclaiming the Good 
News of the Gospel according to the charism of St. 
Dominic, and in accord with the Catechism of the Cath-
olic Church.   

Let us, then, not light the lamp by 
contemplation and action, only to put 
it under a bushel - that lamp, I mean, 
which is the enlightening word of 
knowledge - lest we be condemned 
for restricting by the letter the incom-
prehensible power of wisdom. Rather 
let us place it upon the lampstand of 
holy Church, on the heights of true 
contemplation, where it may kindle 
for all men the light of divine teach-
ing.      -St. Maximus the Confessor 

Mary, our mother 

And mother of the Redeemer, 

Gate of heaven and Star of the sea, 

Come to the aid of your people, 

Who have sinned, 

Yet also yearn to rise again! 

Come to the Church’s aid, 

Enlighten your devoted children, 

Strengthen the faithful throughout the world, 

Let those who have drifted  

Hear your call, 

And may they who live as prisoners of evil 

Be converted! 
Pope John Paul II 

So let us remain with Jesus, the eternal and 
incarnate Wisdom. Apart from him, there is 
nothing but aimless wandering, untruth and 
death. "I am the way, I am the truth, I am the 
life" (Jn. 14:6). Now let us see the effects of 
Wisdom in souls. 

The Love of Eternal Wisdom, St. Louis de Montfort 

“Frequently he made a special personal peti-

tion that God would deign to grant him a genu-

ine charity, effective in caring for and obtaining 

the salvation of men. For he believed that only 

then would he be truly a member of Christ, 

when he had given himself totally for the sal-

vation of men, just as the Lord Jesus, the Sav-

ior of all, had offered himself completely for 

our salvation. So, for this work, after a lengthy 

period of careful and provident planning, he 

founded the Order of Friars Preachers.” 

 

Libellus de principiis O.P. Office of Readings, Aug 8 

http://laydominicanswest.org/newsletter

