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The Nature of Freedom
Br Bradley Thomas Elliot OP,
St Albert Priory

Recently the brothers and I were engaged in a
conversation about the nature of human liberty.
We were reflecting on the stark difference between freedom as the modern world would present it, and the true freedom to which our Catholic
faith teaches that all men are called.
When most people consider the concept of human
freedom or liberty, they generally consider, not the
presence of a positive reality within the soul rendering it capable of free action, but rather the absence of realities outside the soul that serve as
limits or boundaries to choice. Freedom is said to
exist when all the various impediments to external
movement or choice are removed; this is the notion of “freedom as license” that is so very common today. Given this understanding, a ball rolling
down a hill -- where the mere pull of gravity rules
its motion -- would be dubbed “free” if it simply has
no obstacles in its path. Yet in this scenario, the
ball’s fall is not something that it is “doing,” as
much as it is something “being done to it.” The ball
is not self-directed, not moved from within. The
ball is not dominus sui (Lord of itself), but rather is
lorded over by external forces outside of its control. This is not freedom.

While Christians are dying for their faith and for their fidelity to
Jesus, in the West there are churchmen who are seeking to reduce the demands of the Gospel to a minimum.
Cardinal Robert Sarah

True human freedom consists not in the absence
of external impediments to action, but rather in the
internal principle by which self-directed action towards an intended good is taken. This inner
strength or virtus, by which one intentionally
chooses the good and thus moves himself to a
greater fulfillment of his human nature, is where
human freedom lies.

From the President

We are fast approaching the feast of our Holy Father
Dominic and our Lay Provincial Council meeting. In preparation for these events, it would be good for us to reflect
on the virtues of St. Dominic and what it means to be a
Dominican.
The Catholic Dictionary tells us that; “A virtue is an acquired habit making it easier for one to perform good actions”. Since virtue is an “acquired habit” we must first be
cognizant of our need for this good habit, and then make
continual efforts in order to acquire it. The Saints became
Saints because they continually made heroic efforts in
order to acquire these good habits. They weren’t content
with being justified, they wanted to be sanctified.
St. Paul’s letter to the Philippians teaches us that the
Christian life is a life of virtue; “If there be any virtue, and
if there be any praise, think on these things” (Phil. 4:8).
St. Peter tells us to, “Live such good lives among the pagans that, though they accuse you of doing wrong, they
may see your good deeds and glorify God on the day he
visits us” (1 Peter 2:12).
St. Dominic provides us with an excellent example of a
virtuous life. While possessing all the virtues, he is particularly noted for his faith, charity, fortitude, patience - and
above all -humility. These are but a few excerpts from
various writings on the life of St. Dominic:
On Faith, “He seldom spoke unless it was with God, that
is, in prayer, or about God; and in this matter he instructed his brothers… During the night hours no one was more
persistent in every kind of vigil and supplication… Wherever he went he showed himself in word and deed to be a
man of the Gospel”.
On Charity, “Dominic possessed such great integrity and
was so strongly motivated by divine love, that without a
doubt he proved to be a bearer of honor and grace. And
since a joyful heart animates the face, he displayed the
peaceful composure of a spiritual man in the kindness he
manifested outwardly and by the cheerfulness of his
countenance… During the day no one was more community-minded or pleasant toward his brothers and associates… Frequently he made a special personal petition
that God would deign to grant him genuine charity in caring for and obtaining the salvation of men. For he be-

lieved that only then would he be truly a member of
Christ, when he had given himself totally for the salvation
of men, just as the Lord Jesus, the Savior of all, had offered himself completely for our salvation…Of his books
he said, "I could not bear to prize dead skins when living
skins were in starving and want”.
On Fortitude, “While at university, he demonstrated strict
penances and rigorous study… For the work of the salvation of men, after a lengthy period of careful and provident
planning, he founded the Orders of Friars Preachers…
Throughout his life of tireless service, Saint Dominic centered all things on the Lord, espousing and living the contemplative life… Of him Pope Gregory IX declared: “I
knew him as a steadfast follower of the apostolic way of
life. There is no doubt that he is in heaven, sharing in the
glory of the apostles themselves”.
On Patience, “When Dominic noticed a brother in sin or
error, he would not speak of it in front of others, but wait
(Continued on next page)
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for a time to speak privately with the brother, and then
correct him with all gentleness”.
On Humility, “Two or three times he was chosen bishop,
but he always refused, preferring to live with his brothers
in poverty… On one occasion, he received a vision of a
poor beggar, who he sought out the following day. Finding
the beggar, Dominic embraced him and said, “You are my
companion and must walk with me. If we hold together,
no earthly power can withstand us.” The beggar turned
out to be Saint Francis of Assisi, and the two holy men
became the closest of friends… Heretics are to be converted by an example of humility and other virtues far
more readily than by any external display or verbal bat-

tles. So let us arm ourselves with devout prayers and set
off showing signs of genuine humility and go barefooted
to combat Goliath, he said”.
As sons and daughters of St. Dominic, let us together ask
his intercession for true growth and perseverance in all
the virtues, for the salvation of souls.
Denise Harvey, President
The Most Holy Name of Jesus Province
“A man who governs his passions is master of his world.
We must either command them or be enslaved by them. It
is better to be a hammer than an anvil.” – St. Dominic

From the Vice President
Remain a Christian Amidst a Changing World
Secular history reveals dates in antiquity where singular
events brought sweeping change or set the course for
major change in society. As an example, consider the
murder of Julius Caesar inside the Roman Senate on the
Ides of March, 44 B.C., that destroyed any remnant of the
Roman republic; the abdication of the last Roman emperor, Augustus Romulus on September 4, 476, that opened
Europe to the coming Age of Faith or Middle Ages; the
posting by Martin Luther of the 95 theses on the Wittenberg Church door on Halloween, October 31, 1517, that
set the Church on course to reform at the Council of
Trent; and, the defeat of the Moslem horde of the Ottoman Empire at the Battle of Vienna, Austria on September 11, 1683.
In the last 250 years, monumental events have impacted
the West, such as Independence Day on July 4, 1776,
building a foundation of limited government on the consent of the governed, and the rule of law based on the
standard of natural law; at the precipice of civil war, the
1857 U.S. Supreme Court notorious decision in the Dred
Scott v Sandford case (at 60 U.S. 393), where the troubled Court concluded that Americans whose forefathers
were from Africa, whether slave or free could not be
American citizens and had no standing to sue in federal
court confirming that slaves were the property of the slave
owner; and the Roe v Wade decision (at 410 U.S. 113), a
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nonsensical 1973 decision that concluded children in the
womb were not legal persons subjecting the little innocents to the absurdity of a choice to kill and the human
cruelty of abortion, pain and indignity.
On July 26, 2015, the Supreme Court’s imperious “stroke
of the keyboard” ended the political process in our federal
system across 50 states with five of nine justices imposing same-sex marriage on the American republic. Its full
influence is yet unseen but its impact will be felt culturally,
socially, politically, religiously, and legally.

(Continued on next page)

SAVE THE DATE!
The 2015 LPC will be meeting August 7-9

As a sign of our unity and commitment to the Order, the
Executive Committee invites you to join us in wearing
black and white during that weekend, along with our
scapulars and/or profession cross.
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The decision continues the Supreme Court’s recent sentimental jurisprudence that replaces millennial-old marriage
legal principles and a federal system of decision-making
with an invented legal standard of avoiding offense.
Yet, what is our personal response? How do we live in
this age of civilized digression? Remember there is nothing new under the sun; and remember too we are called
to love as Christ loved, to pray, and to speak the truth in
charity (Ephesians 4:15). Recall our Catholic standards
as well, that all men and women have dignity. Recall also

the third spiritual work of Mercy, to admonish the sinner;
yet in this put on charity, for where sin abounds grace
abounds much more (Romans 5:20). We are called to
be like Christ in our personal lives for which He gave a
good example: When a woman was caught in adultery,
He refused to condemn her and said, “go and sin no
more” (John 8:11). In the midst of it all, we cannot forget
that we are all sinners and need His mercy. Do not be
afraid. St. Dominic, pray for us.
John Keenan
Vice President

From the Editor
There was something in the Office of Readings the other
day from St Theresa of Avila that caught my attention.
She was talking about what we ask for in prayer, which, if
we ask properly, is summed up by “Thy Will be done”. Yet
we need a multiplicity of petitions in order to learn His Holy Will. I could not help but think that as we grow closer to
our Lord, our petitions would become more like His, for
His Father spoke only one Word, and that Word became
flesh and dwelt among us. Thus it seems that as His love
envelops us, our response in prayer is a loving acceptance of His Will, so that like Mary, we can say “Let it
be done unto me according to your Word.”
But how is that Word received? Ever since He chose to
personally enter our world, and to this day “He came unto
his own, and his own received him not.”
It is perhaps easy to have pity for the man who is blind;
he cannot see and we are inclined towards him, to assist
him when he crosses our path. But the morally blind man
we are not as receptive towards; we by nature have less
pity because he should know better and has not the excuse of lacking the faculty to see the truth. Indeed, “the
light shines in darkness, and the darkness did not comprehend it. He was in the world, and the world was made
by him, and the world knew him not.”
Yet the blind man, once we get to know him, is a man like
all others; his particular suffering may have made him a
more compassionate individual, but… he may also be just
as disagreeable as the rest of us! Likewise, the morally
blind man may be rather pleasant on most accounts, or
unpleasant; such is not a function of our moral outlook.
However, when a man pays no attention to God, there is
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a price to pay, by our very nature as creatures of God, a
price that cannot be avoided, even in this life. As the
Psalmist says:
But my people did not listen to my voice;
Israel would have none of me.
So I gave them over to their stubborn hearts,
to follow their own counsels.
O that my people would listen to me,
that Israel would walk in my ways!
I would soon subdue their enemies,
and turn my hand against their foes.
Those who hate the Lord would cringe toward him,
and their fate would last for ever.
I would feed you with the finest of the wheat,
and with honey from the rock I would satisfy you.
Psalm 81:11-16
It seems clear that we are in a time where the Lord has
given us what we ask, as we increasingly follow [our] own
counsels to our great peril.
I don’t know what the answer is during this time of increasing darkness. Let me rephrase that. I don’t know
what will turn the situation around, but The Answer is Jesus; to rest in the Word in prayer, and to always have real
compassion for the blind. For not all of the blind are obdurate and hard of heart. Our Lord Jesus always responds
to the heartfelt entreaty “Lord, if it be your will, you can
restore my sight.” For the Father wills all to be saved, so it
accords with His Will to give sight to the blind. If he gave it
to me, who would he refuse?
Mark Gross
Editor
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USCCB Statement on Supreme Court Marriage Ruling Tragic Error
Archbishop Joseph Kurtz

Regardless of what a narrow majority of the Supreme
Court may declare at this moment in history, the nature of
the human person and marriage remains unchanged and
unchangeable. Just as Roe v. Wade did not settle the
question of abortion over forty years ago, Obergefell v.
Hodges does not settle the question of marriage today.
Neither decision is rooted in the truth, and as a result,
both will eventually fail. Today the Court is wrong again. It
is profoundly immoral and unjust for the government to
declare that two people of the same sex can constitute a
marriage.
The unique meaning of marriage as the union of one man
and one woman is inscribed in our bodies as male and
female. The protection of this meaning is a critical dimension of the “integral ecology” that Pope Francis has called
us to promote. Mandating marriage redefinition across the
country is a tragic error that harms the common good and
most vulnerable among us, especially children. The law
has a duty to support every child’s basic right to be
raised, where possible, by his or her married mother and
father in a stable home.

man and one woman. As Catholic bishops, we follow our
Lord and will continue to teach and to act according to
this truth.
I encourage Catholics to move forward with faith, hope,
and love: faith in the unchanging truth about marriage,
rooted in the immutable nature of the human person and
confirmed by divine revelation; hope that these truths will
once again prevail in our society, not only by their logic,
but by their great beauty and manifest service to the common good; and love for all our neighbors, even those who
hate us or would punish us for our faith and moral convictions.
Lastly, I call upon all people of good will to join us in proclaiming the goodness, truth, and beauty of marriage as
rightly understood for millennia, and I ask all in positions
of power and authority to respect the God-given freedom
to seek, live by, and bear witness to the truth.
Archbishop Joseph E. Kurtz of Louisville, Kentucky,
president of the U.S. Conference of Catholic Bishops
(USCCB). (Link)

Jesus Christ, with great love, taught unambiguously that
from the beginning marriage is the lifelong union of one
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Simply Wrong
Archbishop Alexander Sample
the very nature of marriage itself based on the natural
differentiation of the sexes.
I am especially concerned with the impact that this decision will have on children. Marriage is the one institution
that connects children to both their mothers and fathers.
All children have the natural right to know their mothers
and fathers wherever and whenever possible. This disturbing ruling will make that much more difficult for future
generations of children. For them, it is an injustice.
I am deeply concerned that this ruling will have a chilling
effect on the protection of the religious rights and liberties
enjoyed by citizens of this great land. It is not at all unreasonable to think that those who will uphold the true nature
of marriage as between one man and one woman are
going to be in for very difficult days ahead.

I am deeply saddened by the narrow majority decision of
the Supreme Court requiring all states to license and recognize same-sex “marriage.” It is indeed a tragic ruling
that will negatively affect the common good of our society,
especially the future generations of children. The Court is
simply wrong, as the minority opinions state. Our Constitution does not require states to redefine marriage. A
Court ruling cannot make what is intrinsically false to be
somehow true. Marriage, by its very nature, can only be
between one man and one woman. No human decision
can trump the natural law which is inscribed in the very
nature of man and woman as we come from the hand of
the Creator.
Just as the Roe vs. Wade decision did not end the debate
over the right to life of the unborn, so this decision by the
Supreme Court will not silence those of us who will continue to advocate for a just and proper understanding of
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As I stated when same-sex “marriage” became legal in
the State of Oregon:
“From the beginning, our efforts to prevent this from happening were never about demeaning or attacking the
dignity of persons who happen to be homosexual. Their
dignity as human persons must never be called into
question or denied. This has always been about upholding and protecting the unique institution in our society
that we call marriage.”
We will move forward with hope and determination to protect and honor the sacred institution of marriage as given
to us from our Creator. For us, marriage can and will always be what it is, i.e. the union of one man and one
woman. We will pray for all those negatively impacted by
this decision, especially children. May God help us, and
may God bless America.
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At Times of Weakness, We Must Focus on Christ
Bishop Richard Moth, Arundel and Brighton

The effective proclamation of the joy of the Gospel demands commitment on all our parts. Like Jeremiah, we
will not feel up to the task. Certainly, his expression of
inadequacy is true for me today as I come before you as
your new bishop. But, as we – together – move forward in
our proclamation of the Word who is life, God’s words to
Jeremiah must remain always in our minds and hearts:
“Do not be afraid – I am with you.”
First and foremost, we must be continually renewed for
the mission that lies before us. Let us commit ourselves to
ever-deeper prayer, to times of silence where we can reflect on the message of the Gospel. Let us grow in our
understanding of the gift of faith – not just at those key
times of sacramental preparation, but through a life-long
deepening in prayer and understanding. Through our participation in the Sacrifice of the Mass and through the celebration of the Sacrament of Reconciliation, may the
Word who is life transform our lives.
Bishop Richard Moth was installed at Arundel Cathedral
May 28, 2015. The following is from his homily at the installation Mass at Arundel Cathedral
There are times in all our lives when we experience difficulties as individuals and as families, weakness and pain
as a diocese too – but today let us re-commit ourselves to
“the Word who is life – for this is our subject”. For us as
the Church in Arundel and Brighton – and for the Church
everywhere – there is but one subject, the person of Jesus Christ. For it is Christ alone, through the union with
Him to which we are called, that will make our joy complete. In our encounter with the One who loves us we,
with the psalmist, know that “the Lord is good”.
It is in Christ alone that joy and fulfilment lie, in the Christ
who gave up everything out of love for us, whose love for
us is without bounds, embracing death for us. The Christian is at home at the foot of the Cross – an uncomfortable truth – and our call is to take up the cross and follow
in the footsteps of the One who is all love. It is there, too,
that we are in the company of Mary our Mother.
We follow in this way not just for ourselves, but that all
may “Taste and see that the Lord is good”. This, indeed,
is the vocation of the Church that is this Diocese of Arundel and Brighton – the proclamation of God’s mercy in
Christ. As Pope Francis reminds us, in the Bull of Indiction for the coming Jubilee Year of Mercy: “The Church is
commissioned to announce the mercy of God, the beating
heart of the Gospel, which in its own way must penetrate
the heart and mind of every person.” It is Jesus, in His
death and resurrection, who is the fount of mercy for all
peoples. It is He, our subject, whom we must proclaim.
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It is through this nurture, this security within the sheepfold
of Christ, that we grow in grace and are enabled to go out
to others – and this is where the Gospel gets uncomfortable! We do not remain in the sheepfold. Jesus calls us
out. We take up the cross and follow where He, the shepherd, leads – to the disadvantaged at home and abroad,
to those suffering from injustice, to those trying to rebuild
their lives, to the one released from prison, to the one living with mental or physical illness, to those who have lost
hope and meaning in their lives, to those searching, perhaps even unknowingly, for God. Jesus himself calls us to
the service of His mercy, that others may know Him who
is our subject – that all may taste and see that the Lord is
good – that all may know the nourishment and safe pastures of the sheepfold that is Christ, that “all may have life
and have it to the full”.
In laying down this call afresh today, be assured of my
commitment to prayer for you, service to you and – with
you – the proclamation of our one subject: the Word who
is life.
Bishop Richard Moth was born in Chingola, Zambia on 1958. He
was ordained Priest in 1982.
In addition to his role as Bishop of the Armed Forces, he is
Chair of Governors at St. Mary’s University, Twickenham, Liaison Bishop for Prisons, Episcopal Advisor to the National Catholic Scout Fellowship and holds a brief on Mental Health on behalf of the Bishops’ Conference of England and Wales.
Bishop Richard has been a Benedictine Oblate for over 30 years
and is a member of the Equestrian Order of the Holy Sepulchre
of Jerusalem.
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Silent Action of the Heart
Cardinal Robert Sarah

On the contrary, the Church’s real work is to enter into
Christ’s action, to join in the work for which He has been
commissioned by the Father. Therefore “the fullness of
divine worship was given to us,” because “His humanity,
united with the person of the Word, was the instrument of
our salvation” (no. 5). The Church, the Body of Christ,
must therefore become in turn an instrument in the hands
of the Word.

Fifty years after its promulgation by Pope Paul VI, will the
Second Vatican Council’s Constitution on the Sacred Liturgy finally be read? Sacrosanctum Concilium is actually
not just a catalogue of “recipes” for reform, but a veritable
Magna Carta of all liturgical action.
In it the Ecumenical Council gives us a magisterial lesson
in methodology. Indeed, far from being content with a disciplinary, external approach to the liturgy, the Council
wishes to have us contemplate what it is in its essence.
The Church’s practice always results from what she receives and contemplates in revelation. Pastoral ministry
cannot be detached from doctrine.
In the Church “action is directed to contemplation” (cf. no.
2). The conciliar Constitution invites us to rediscover the
Trinitarian origin of the liturgical work. Indeed, the Council
determines that there is a continuity between the mission
of Christ the Redeemer and the liturgical mission of the
Church. “Just as Christ was sent by the Father, so also
He sent the apostles,” so that “by means of sacrifice and
sacraments, around which the entire liturgical life revolves” they might “accomplish the work of salvation” (no.
6).
Carrying out the liturgy therefore is the same as accomplishing the work of Christ. The liturgy is essentially “actio
Christi”: “the work of Christ the Lord in redeeming mankind and giving perfect glory to God” (no. 5). He is the
great high priest, the true subject, the true protagonist of
the liturgy (cf. no. 7). If this vitally important principle is not
accepted in faith, we run the risk of making the liturgy a
human work, the community’s celebration of itself.

This is the ultimate meaning of the key concept of the
conciliar Constitution: “participatio actuosa”. For the
Church, this participation consists of becoming the instrument of Christ the Priest, for the purpose of participating
in His Trinitarian mission. The Church actively participates
in Christ’s liturgical work insofar as she is the instrument
thereof. In this sense, language about the “celebrating
community” has its ambiguities and requires true caution
(cf. the Instruction Redemptoris sacramentum, no. 42).
Therefore this “participatio actuosa” should not be understood as the need to do something. On this point the
Council’s teaching has often been distorted. Instead it is a
matter of letting Christ take us and associate us with His
sacrifice.
Liturgical “participatio” must therefore be understood as a
grace from Christ who “always associates the Church with
Himself” (Sacrosanctum Concilium, 7). He is the one who
has the initiative and the primacy. The Church “calls to
her Lord, and through Him offers worship to the Eternal
Father” (no. 7).
The priest must therefore become this instrument that
allows Christ to shine through. As our Holy Father Pope
Francis recalled recently, the celebrant is not the host of a
show, he must not look for sympathy from the assembly
by setting himself in front of it as its main speaker. To enter into the spirit of the Council means, on the contrary, to
be self-effacing, to refuse to be the center of attention.
Contrary to what has sometimes been maintained, and
quite in keeping with the conciliar Constitution, it is altogether appropriate, during the penitential rite, the singing
of the Gloria, the orations and the Eucharistic prayer, that
everyone, priest and faithful, turn together toward the
East, so as to express their intention to participate in the
work of worship and redemption accomplished by Christ.
This way of celebrating could possibly be implemented in
cathedrals, where the liturgical life must be exemplary (cf.
no. 41).
Of course, there are other parts of the Mass in which the
priest, acting “in persona Christi Capitis” [“in the person of
Christ the Head”] enters into a nuptial dialogue with the
assembly. But the only purpose of this face-to-face is to
(Continued on next page)

Truth Be Told 41

Page 8

Jul-Aug 2015

Silent Action
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lead to a tête-À-tête with God which, through the grace of
the Holy Spirit, will become a heart-to-heart conversation.
The Council thus proposes other means of promoting participation: “acclamations, responses, psalmody, antiphons, and songs, as well as by actions, gestures, and
bodily attitudes” (no. 30).
An over-hasty and all-too-human interpretation has led
some to conclude that it was necessary to make sure that
the faithful were constantly busy. The contemporary
Western mentality, shaped by technology and fascinated
by the media, tried to make the liturgy a work of effective,
rewarding instruction. In this spirit, many have tried to
make liturgical celebrations convivial. Liturgical ministers,
prompted by pastoral motives, sometimes try to instruct
by introducing profane, show-business elements into liturgical celebrations. Don’t we sometimes see a proliferation
of testimonies, scenery and applause? They think that
this will foster the participation of the faithful, whereas in
fact it reduces the liturgy to a human game.
“Silence is not a virtue, noise is not a sin, it is true,” says
Thomas Merton, “but the turmoil and confusion and constant noise of modern society,” or of some African Eucharistic liturgies, “are the expression of the ambiance of its
greatest sins—its godlessness, its despair. A world of
propaganda, of endless argument, vituperation, criticism,
or simply of chatter, is a world without anything to live
for.... Mass becomes racket and confusion; prayers—an
exterior or interior noise” (Thomas Merton The Sign of
Jonas [San Diego: Harcourt, Inc., 1953, 1981], passim).
We run the real risk of leaving no room for God in our celebrations. We fall into the temptation of the Hebrews in
the desert. They sought to create for themselves a form of
worship on their own scale and of their own stature, and
let us not forget that they ended up prostrate before an
idol, the golden calf.
It is time to start listening to the Council. The liturgy is
“above all things the worship of the divine majesty” (no.
33). It has instructional value to the extent to which it is
completely ordered to the glorification of God and to divine worship. Liturgy really places us in the presence of
divine transcendence. True participation means renewing
in ourselves that “amazement” that Saint John Paul II held
in high regard (cf. Ecclesia de Eucharistia, no. 6). This
sacred wonder, this joyful fear, requires our silence before
the divine majesty. We often forget that sacred silence is
one of the means noted by the Council for promoting participation.
If the liturgy is Christ’s work, is it necessary for the celebrant to interject his own comments? We should remember that, when the missal authorizes an intervention, this

must not become a profane, human speech, a more or
less subtle commentary on current events, or a worldly
greeting to the persons present, but rather a very brief
exhortation to enter into the mystery (cf. General Introduction of the Roman Missal, no. 50). As for the homily, in
itself it is always a liturgical act that has its own rules.
“Participatio actuosa” in Christ’s work presupposes that
we leave the profane world so as to enter into the “sacred
action surpassing all others” (Sacrosanctum Concilium,
7). In fact, “we claim somewhat arrogantly to remain in the
human sphere so as to enter into the divine” (Robert Sarah, God or Nothing [San Francisco: Ignatius Press,
2015], chapter IV).
In this regard it is deplorable that the sanctuary in our
churches is not a place strictly reserved for divine worship, that people enter it in worldly garb, and that the sacred space is not clearly delimited by the architecture.
Since, as the Council teaches, Christ is present in His
word when it is proclaimed, it is likewise harmful that lectors do not have proper attire that shows that they are not
pronouncing human words but a divine word.
The liturgy is a fundamentally mystical, contemplative reality, and consequently beyond the reach of our human
action; even our “participatio” is a grace from God. Therefore it presupposes on our part openness to the mystery
being celebrated. Thus, the Constitution recommends the
full understanding of the rites (cf. no. 34), and at the same
time prescribes that “the faithful... be able to say or to sing
together in Latin those parts of the Ordinary of the Mass
which pertain to them” (no. 54).
Indeed, understanding the rite is not the work of unaided
human reason, which would have to grasp everything,
understand everything, master everything. The understanding of the sacred rites is that of the “sensus fidei”,
which practices a living faith through the symbol and
knows by being attuned more than through concepts. This
understanding presupposes that one approaches the
mystery with humility.
But will people have the courage to follow the Council this
far? Such an interpretation, illuminated by the faith, is fundamental however for evangelization. Indeed, “the liturgy... shows forth the Church to those who are outside as
a sign lifted up among the nations, under which the scattered children of God may be gathered together” (no. 2). It
must stop being a place of disobedience to the Church’s
prescriptions.
More specifically, it cannot be an occasion for divisions
among Christians. Dialectical interpretations of Sacrosanctum Concilium, the hermeneutics of rupture in one
direction or the other, are not the fruit of a spirit of faith.
(Continued on next page)
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The Council did not intend to break with the liturgical
forms inherited from Tradition, but rather intended to appreciate them in greater depth. The Constitution declares
that “any new forms adopted should in some way grow
organically from forms already existing” (no. 23).
In this regard, it is necessary that some should celebrate
according to the “usus antiquior” [older usage] and should
do so without any spirit of opposition, and therefore in the
spirit of Sacrosanctum Concilium. Similarly, it would be a
mistake to consider the Extraordinary Form of the Roman
Rite as coming from some other theology which is not
that of the reformed liturgy. It would also be desirable in a
future edition of the Missal to insert the penitential rite
and the offertory of the “usus antiquior” for the purpose of
emphasizing that the two liturgical forms illuminate each
other, in continuity and without opposition.

If we live in this spirit, then the liturgy will stop being a
place of rivalries and critiques, so as finally to make us
participate actively in that liturgy “which is celebrated in
the holy city of Jerusalem toward which we journey as
pilgrims, where Christ is sitting at the right hand of God, a
minister of the holies and of the true tabernacle” (no. 8).
Cardinal Robert Sarah is Prefect of the Congregation for
Divine Worship and the Discipline of the Sacraments.
This article appeared in the Italian edition of L’Osservatore Romano on June 12, 2015. English translation by
Michael J. Miller for Catholic World Report. (Link)

Battlefield Mass—Iwo Jima
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Some Comments on Subsidiarity
Michael Greaney

One definition of subsidiarity is “a principle of social doctrine that all social bodies exist for the sake of the individual so that what individuals are able to do, society should
not take over, and what small societies can do, larger societies should not take over.”
Not really all that funny. . . .
That’s correct — up to a point . . . and it leaves a lot out,
such as a legitimate role for the “larger” social bodies.
This is particularly a problem in our day and age when the
Nation-State has achieved such — we’ll call it prominence
— in individual and family life that people tend to divide
into two camps, 1) those that deny any role to the State
(and who thereby end up in a totalitarian society), and 2)
those who deny any role to anyone or thing other than the
State (and who thereby end up in a totalitarian society).

ate order is kept among the various associations, in observance of the principle of ‘subsidiary function,’ the
stronger social authority and effectiveness will be and the
happier and more prosperous the condition of the State.”
In his encyclical Summi Pontificatus Pope Pius XII applies
this principle to the State both as regards its subordinate
institutions, and as regards the whole family of which it is
a part.

Translation: people hear what they want to hear
(surprise).

Pope Pius XII
Rev. William J. Ferree, S.M., Ph.D.
What should they be hearing, however? Why don’t we let
someone who actually knew what he was talking about,
CESJ co-founder, the late Father William J. Ferree, S.M.,
Ph.D., “America’s greatest social philosopher,” explain the
concept of subsidiarity? Here’s an extract from Father
Ferree’s unpublished manuscript fragment, Forty Years
After, written around 1984-1985:
Fifth Law: Higher Organizations Must Never Displace
Lower Ones
Another law of Social Justice which stems from the institutional character of the Common Good is that no organizations in the vast hierarchy which we have seen can
“take over” the particular functions which an institution or
person below it can adequately perform. This is well stated in paragraph 80 of Quadragesimo Anno:
“80. The supreme authority of the State, ought, therefore,
to let subordinate groups handle matters and concerns of
lesser importance, which would otherwise dissipate its
efforts greatly. Thereby the State will more freely, powerfully, and effectively do all those things that belong to it
alone because it alone can do them. . . . Therefore those
in power should be sure that the more perfectly a gradu-

“60. If, in fact, the State lays claim to and directs private
enterprises, these, ruled as they are by delicate and complicated internal principles which guarantee and insure
the realization of their special aims, may be damaged to
the detriment of the public good, by being wrenched from
their natural surroundings, that is, from responsible private action.”
Then again to show the relation of the State to the whole
human community:
“60 (cont’d). The idea which credits the State with unlimited authority is not simply an error harmful to the life of
nations, to their prosperity, and to the larger and well ordered increase in their well-being; but likewise it hinders
the relation between peoples, for it breaks the unity of
supra-national society, robs the law of nations of its foundations and vigor, leads to the violation of others’ rights,
and impedes agreement and peaceful intercourse. A disposition in fact of divinely sanctioned natural order divides
the human race into social groups, nations or states,
which are mutually independent in organization and in the
direction of their internal life. But for all that, the human
race is bound together by reciprocal ties, moral and juridical, into a great commonwealth directed to the good of all
nations, and ruled by special laws which protect its unity
and promote its prosperity.”
(Continued on next page)
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Subsidiarity
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This is evidently Pius XI’s “Law of subsidiarity function”
even though the name is not mentioned. It is particularly
interesting because it brings together the two parts of the
Law of Social Justice which Pius XI himself was content
to treat separately.

ly perform; and secondly, that no lower organization may
“capture” a higher one for its own particular purposes.

One part, “The Law of Subsidiary Function” is treated in
the passage we are commenting; the other part comes
later on, being summarized in paragraph 109 of Summi
Pontificatus:

Many people who profess great interest in the Law of
Subsidiary Function don’t want to hear about the second
part of the Law of Subsidiarity. This leads to such outlandish formulations as one I ran into personally in trying to
dialogue with some
students in the hectic
passage from the
Sixties to the Seventies: this earnest
young man was even
condescending in the
patience with which
he tried to explain to
me that “the lower
level was always
right!”

"Like this Ferree and CESJ know what they're talking
about."

Perhaps the best
way to handle the
idea is to think of a
single “Law of Subsidiarity” which has
both a “Subsidiary
Function”
and
a
“Sovereign Function.”
"Shameful confusion of the functions of public authority."

*

“109. The ultimate consequences of the individualist spirit
in economic life are those which you yourselves, Venerable Brothers and beloved children, see and deplore! Free
competition has destroyed itself; economic dictatorship
has supplanted the free market; unbridled ambition for
power has likewise succeeded greed for gain; all economic life has become tragically hard, inexorable, and
cruel. To these are to be added grave evils that have resulted from an intermingling and shameful confusion of
the functions of public authority with those of the economic sphere — such as, one of the worst, the virtual degradation of the majesty of the State, which although it ought
to sit on high like a Queen and Supreme Arbitress, free
from all partiality and intent upon the one Common Good
and justice, is become a slave, surrendered and delivered to the passions and greed of men.”

So, if we are to believe Father Ferree, subsidiarity doesn’t
mean automatically doing things at the lowest level, or at
the highest level, but at the most appropriate level! (What
a concept!)

It can thus be seen that the Law of Subsidiarity has two
parts: First, that no higher organization may arrogate to
itself a function which a lower organization can adequate-
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*

*

*

Thus, matters that are appropriate to the individual should
be handled by the individual. Matters that are appropriate
to the family, by the family, and so on, up to the highest
level of organized society.
The problem today is that the State has taken over so
much, and people have so little power, that subsidiarity is,
to all intents and purposes, a meaningless concept. The
definition of subsidiarity that goes “the State does whatever the individual cannot do for himself” (and we’ve seen it
and had it quoted to us) reads like the Nazi program in
which all intermediate organizations have either been
abolished or absorbed into the State.
Michael Greaney of the Center for Economic and Social
Justice writes at The Just Third Way blog (Link)
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Additional Resources
Pope Francis









Encyclical Lumen Fidei (Link)
Encyclical Laudato Si’ (Link)
The Holy See (Link)
Vatican Radio (Link)
Vatican Information Service (Link)
L’Osservatore Romano (Link)
Fides News Agency (Link)
CDF on Communion for Divorced-Remarried (Link)

Western Province
 Preaching Blog (Link)
 Student Blog (Link)
 Novice Blog (Link)


The Internet Archive, digital books online (Link)

- Dominican Supplies

The first order of business is desensitization of the American public concerning gays and gay rights. To desensitize the public is to help it view homosexuality with indifference instead of with keen emotion. Ideally, we
would have straights register differences in sexual preference the way they register different tastes for ice
cream or sports games: she likes strawberry and I like vanilla; he follows baseball and I follow football. No big
deal.
At least in the beginning, we are seeking public desensitization and nothing more. We do not need and cannot
expect a full “appreciation” or “understanding” of homosexuality from the average American. You can forget
about trying to persuade the masses that homosexuality is a good thing. But if only you can get them to think
that it is just another thing, with a shrug of their shoulders, then your battle for legal and social rights is virtually won. And to get to shoulder-shrug stage, gays as a class must cease to appear mysterious, alien, loathsome and contrary. A large-scale media campaign will be required in order to change the image of gays in
America.
The way to benumb raw sensitivities about homosexuality is to have a lot of people talk a great deal about the
subject in a neutral or supportive way. Open and frank talk makes the subject seem less furtive, alien, and sinful, more above-board. Constant talk builds the impression that public opinion is at least divided on the subject, and that a sizable segment accepts or even practices homosexuality. Even rancorous debates between
opponents and defenders serve the purpose of desensitization so long as “respectable” gays are front and
center to make their own pitch. The main thing is to talk about gayness until the issue becomes thoroughly
tiresome.
And when we say talk about homosexuality, we mean just that. In the early stages of any campaign to reach
straight America, the masses should not be shocked and repelled by premature exposure to homosexual behavior itself. Instead, the imagery of sex should be downplayed and gay rights should be reduced to an abstract social question as much as possible. First let the camel get his nose inside the tent–only later his unsightly derriere!
- After the Ball
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St Vincent Ferrer, Angel of the Apocalypse

He came one time to the bedside of a sinner, to assist
him in his last agony. The sinner clung to the saint; he
felt that his tardy remorse, his imperfect contrition, his
absence of penance, were insufficient to save him unless
St. Vincent threw the whole of himself into the scale. He
begged Vincent to make over to him a good share of the
treasures of grace he had compiled. The saint had pity
on his despair. He said: "I give God all my merits to be
applied to you." "Is that true?" The dying man was mistrustful: He did not know that what a saint says is definite.
"Then write it down for me on a slip of paper. The saint
cheerfully did what he was asked and the man died
clutching his precious document. Logically, Vincent had
nothing left – he must begin to pile up another lot of graces to himself. But a few days later, while he was preaching, a paper whirled in the air above the heads of the
crowd, like a dead leaf blown along by the wind. Finally it
settled on the preacher's cloak. I need not tell you what it
was. God had decided to pay for the sinner's salvation in
a different coin. He returned Vincent his merits along with
his check. For you never lose by the gift of one's self unless you only half give it.

The Seed of the Church
Ven. John Ingram, Pr, 1594
A Convert, expelled for recusancy from New College, Oxford, he was apprehended as a priest in the North, and
was cruelly racked to extort from him the names of Catholics. But his lips were sealed, and Topcliffe, enraged,
called him a monster for his taciturnity. Before his execution at Newcastle he wrote to his fellow prisoners, thanking his benefactors, and assuring them that, though
pained in body, his spirit was in no distress. "Although I
have labored," he says, "in the vineyard, I doubt not, if
God will strengthen me through your and my patron s
prayers, I shall purchase for our BabyIonic soil more favor
by my death. The blood of the Martyrs is the seed of the
Church. To those who have offered a thousand crowns
for my life, as my Lord Chamberlain imparted, I return a
thousand thanks and make the return of my bloody sacrifice for their oblation. To all my spiritual children I send
greeting, and pray God for their constancy in the true way
of salvation. My casual friends I salute and desire their
conversion. I love them most entirely, but my Creator in a
far higher degree. God protect you all and bless you to
suffer for justice sake. In visceribus Christi," July 25,1594.
"As dying, and behold we live." 2 COR. vi. 9.
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St. Peter Damian (1049): What the Church MUST do
in Response to Rampant Homosexuality Among Clergy
Steve Jalsevac
An Italian translated version of the Book of Gomorrah has
recently been published. An English version carefully
translated by one of our LifeSite journalists will also soon
become available.
Following are some paragraphs from that introduction that
I hope will jar awake some of the faithful, especially considering what is going on now in the United States as a
result of the mad Supreme Court decision and the moral
chaos around the Synod on the Family regarding Church
sexual teachings.
Excerpts from the Introduction:

The rise of the power and influence of homosexual
priests, bishops and cardinals, as well as influential laity,
has been a major factor in the growing chaos within Catholicism over the past 60 years. This disorder within the
Catholic Church has had a negative impact on the entire
world because of the resulting decline in the positive influences that Catholicism has had on civilization for many
centuries.
To think that what is happening now is new, however,
betrays an ignorance of history. In 1049, when St. Peter
Damian wrote his treatise, Book of Gomorrah (Liber Gomorrhianus), to Pope Leo IX, homosexuality and sexual
perversion in general were far more openly rampant within the clergy than today. This horrendous state of affairs
is what the Saint addressed in his appeal to the Pope for
urgently needed reforms.
We often hear from sleepy, comfortable, cowardly, timid
or cultural Catholics, and especially from clergy who are
directly implicated in homosexuality, that we should never
criticize priests, bishops and especially the Pope. Supposedly, that is a greater sin than that of the heretics and
sexual perverts facilitating great personal suffering and
sending souls to Hell without anyone doing what is necessary to either convert or stop them.
St. Peter Damian was not so foolish as to listen to such
nonsense denying God His justice at a time when the
Church appeared to be in its death throes. He understood
the grave duty to be blunt about the dangers and sinfulness, to not minimize the catastrophe that would come if
strong actions were not quickly taken and to demand corrective actions. And yet, he also emphasized that all of
this must be done with charity and Christian hope for the
persons involved in the moral corruption. Their conversion
was above all hoped and prayed for, rather than their condemnation for eternity.
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St. Peter Damien (1007-1072) Abbot of the Fonte Avellana Monastery and subsequently Cardinal/Bishop of Ostia,
was one of the most outstanding figures of Catholic reform in the XI century. His Liber Gomorrhianus, appeared
around 1049, in an age when corruption was widely
spread, even in the highest ranks of the ecclesiastical
world.
In this writing, addressed to Pope Leo IX, Peter Damien
condemns the perverted habits of his time in a language
that knows no false mercy or compromises. He is convinced that of all the sins, the gravest is sodomy, a term
which includes all the acts against nature and which want
to satisfy sexual pleasure by separating it from procreation. “If this absolutely ignominious and abominable vice
is not immediately stopped with an iron fist – he writes –
the sword of Divine wrath will fall upon us, bringing ruin to
many.”
There have been times in (the Church’s) history when
sanctity pervades Her and others when the defection of
Her members cause Her to collapse into darkness, appearing almost as if the Divinity has abandoned Her.
Peter Damien’s voice resounds today, as it did yesterday,
with encouragement and comfort for those, like him, who
have fought, suffered, cried and hoped, throughout the
course of history.
He did not moderate his language, but kept it fiery to
show his indignation. He was fearless in voicing an uncompromising hatred for sin and it was precisely this hatred that rendered his love burning for the Truth and the
Good.
(Continued on next page)

Only one sin is nowadays severely punished: the attentive observance of the traditions of our Fathers. For that
reason the good ones are thrown out of their places and
brought to the desert.
- Saint Basil the Great
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Damian
(Continued from previous page)

Today, at the beginning of the third millennium of Christ’s
birth, priests, bishops and Episcopal conferences are arguing for married priests; they are placing in doubt the
indissolubility of the marriage bond between man and
woman and at the same time, accepting the introduction
of laws for homosexual pseudo-marriage. Sodomy is not
being thought of as a sin that cries to God for vengeance
but is diffused in seminaries, colleges, ecclesiastical universities and even inside the Sacred Walls of the Vatican
itself.
Liber Gomorrhianus reminds us that there is something
worse than moral vice practiced and theorized. It is the
silence that should speak, the abstention that should intervene, the bond of complicity that is established among
the wicked and of those, who with the pretext of avoiding
scandal are silent, and, by being silent, consent.
Graver still, is the acceptance of homosexuality by
churchmen, thought of as a “positive” tension towards the
good, worthy of pastoral care and juridical protection and
not as an abominable sin. In the summary Relatio post
disceptationem of the first week’s work in the Synod of
Bishops in October 2014, a paragraph affirmed that:
“homosexual persons have gifts and qualities to offer the
Christian community”, with an invitation to the Bishops “…
are we capable of welcoming these people, guaranteeing
them a fraternal space in our communities?”

positive aspects of a union against nature, going as far as
hoping for “a way to describe the rights of people living in
same-sex unions.”
St. Peter Damian as a simple monk, and with greater reason as a cardinal, did not hesitate in accusing even the
Popes of that time for their scandalous omissions. Will the
reading of the book Liber Gomorrhianus instill the spirit of
St. Peter Damien in the hearts of some prelates or laypeople, by shaking them out of their torpor and force them
to speak and act?
Even if abysmally far from the holiness and prophetic spirit of St. Peter Damien, let us make his indignation against
evil, ours, and with the words that conclude his treatise
we turn to the Vicar of Christ, His Holiness, Pope Francis,
presently reigning, so that he may intervene and bring an
end to these doctrinal and moral scandals: “May the Almighty Lord assist us, Most Reverend Father, so that during the time of Your Apostolate, all of the monstrosity of
this vice be destroyed and the state of the Church, presently supine, may wholly rise up again in all its vigor.”
Steve Jalsevac is the co-founder
and managing director of
LifeSiteNews.com (Link)

This scandalous statement was removed from the final
report, but some bishops and cardinals, inside and outside the Synod Hall, insisted on the appeal to look for the

On Justice Kennedy’s Tenuous Grasp of Human Dignity
Anthony Esolen
“At the heart of liberty,” wrote Justice Anthony Kennedy,
poetaster supreme, versifying for the majority in Planned
Parenthood v. Casey (1992), is “the right to define one’s
own concept of existence, of meaning, of the universe,
and of the mystery of human life.” That included the mysterious business of taking other lives, inconvenient lives
brought into being by actions obviously designed to do
just that. Most lately, in Obergefell v. Hodges, Kennedy
has insisted that “the opportunity to marry is integral to
human dignity,” and that “excluding gay and lesbian couples from marriage demeans the dignity of these couples.”
I wonder whether words mean anything anymore. Let us
look at a plain fact. There are many people who will not
have the opportunity to marry, who do not suffer any loss

of dignity on that account. Some people do not have the
intellectual capacity for marriage. Some people do not
have the emotional capacity for it. Some people lack the
physical capacity to consummate a marriage. That does
not mean that they are less human than their more fortunate brethren. Nor does it mean that they are incapable of
love, or not deserving of our reverence.
The man who says that he is not capable of joining with a
woman in the ordinary way of nature is asserting a psychological incapacity, analogous to the incapacities I have
mentioned above. Suppose we take him at his word.
What then? We have not prevented him from marrying.
He has simply refrained from availing himself of the opportunity. A man who cannot add and subtract would like
(Continued on next page)

Truth Be Told 41

Page 16

Jul-Aug 2015

Dignity
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to claim his household expenses as “business” losses.
We do him no indignity when we say to him that he is in
fact not in business.
Suppose the man whom women leave cold takes up residence with another man. Well, across the street live a
middle-aged man and his autistic brother. They love one
another, and will be together till death parts them. But
theirs is not a marriage. It is a good thing, but we do them
no injustice to say that they are not married, regardless of
how deep their love is, or how pleasant they are to their
neighbors, or how nicely they trim their flower garden.
What distinguishes the love of the brothers from the love
of the homosexual man and his friend? Is it that the latter
perform acts of sodomy, while the former do not? Is the
membrum virile then the instrument that delivers that dignity which warms the cockles of Kennedy’s heart? Let us
think about this for a moment. What does the sodomy
add? Why should we value sodomy as such? Why should
we value it so highly that for its sake we will overturn millennia of human experience, the social structure of our
civilization, and the last tottering guardrails against judicial
supremacy?
For suppose we find that the brothers are engaging in it.
Does that addition make things better? More of a reason
to celebrate? Does it add to their dignity? Do we not
sense immediately that they are doing something very
wrong, something that has corrupted their manhood and
their relation to the rest of society, something unworthy of
them as men and as brothers? Now suppose that the homosexual man and his friend are not sodomizing one another, not falling down in adoration of Priapus, but are
living in self-restraint and chastity. Does that subtract from
their supposed dignity? Would we not honor them all the
more?
Dignity—the reverence that it rightly demands—springs
from the reality of the human person, created in the image
and likeness of God. Reality, not fantasy, not social convention. When Jefferson wrote that certain rights were
“inalienable,” using the term in its most precise signification, he meant that even we cannot divest ourselves of
them. We have those rights whether we like them or not.
Therefore there is a givenness in man; he is at the least
the sort of creature who possesses rights which he cannot sign away, or wish away. He may recognize them and
honor them. He cannot annihilate them, because he has
not created them to begin with.
Frank Sheed, in Society and Sanity, cites the philosopher
Seneca, Homo sacra res homini: “Man should be an object of reverence for man.” But why, unless the being of
man rightly calls forth that reverence? “It would be a highly mystical position,” says Sheed, “to maintain that man

has these rights, no matter what he is—that if he is a
chemical formula, he has a right to life and liberty; if he is
an animal, different only in degree of development from
the other animals, he has a right to life and liberty.” Poetaster Kennedy has now elevated that “highly mystical position” to the status of immutable constitutional law. We
have an individual right to determine what in the sexual
sphere is good and evil, because there are no such
things, really. Therefore the right also is a mere fiction.
I do not believe that Kennedy himself is aware that that is
what he has done. But there it is, in the nihilistic verses
from Planned Parenthood v. Casey, verses writ with the
blood of the innocents whose murder it justified. If the
meaning of the universe depends upon my opinion, then
the universe has no meaning, because I can change my
mind at any moment, and—ping! the galaxies spell out a
new word, and the very quarks shall speak. Yet is that not
what freedom is all about, asks the freshman?
No, dear freshman, that is not what freedom is all about.
Liberty is not a permission slip, but a power, a power that
respects the reality of the creatures upon which it works,
including the self. The sculptor, says Sheed, loves the
marble he works with, not because it is what he fantasizes it to be, but because it is what it is, plain and simple, in
all its resistance. If I love children, I love them for what
they are, and do not corral them into inhumanly large
herds, for the sake of efficiency in the twelve-year-long
paralyzing of their brains, otherwise known as schooling.
Freedom is emphatically not my assigning to them what
“meaning” I wish, but rather my submitting to the goodness of what they are, as children. The principle that Kennedy puts forth is no principle at all, but the betrayal of all
principle: for a principle presumes reality, and Kennedy
has located our supposed freedom in unreality. Another
way to put it is that, like the eternal teenager, he fails to
see that liberty and law are twins.
He has also founded our social life upon the antisocial.
He might as well have written, “Every man is an island
unto himself,” a dreamer on an island, ignoring all the other dreamers on their other islands, and yet asserting that
his dream on his island must be respected, just because
he has dreamed it. What that ultimately means is that we
are no society at all. For society, says Sheed, citing Augustine, is defined by the greatest love that unites us. The
universal solvent of Planned Parenthood v. Casey is that
no love shall unite us, because there is no reality in man’s
life which we must all honor, whether we like it or not, and
very often we will not like it—why, if I am the determiner
of meaning, should I revere people who are cruel or lazy
or stupid or dishonest or ugly or vulgar?
Kennedy has gotten everything wrong, as ambitious sentimentalists are wont to do. Man is worthy of our reverence
(Continued on next page)
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as man. But his thoughts are worthy of our reverence only
insofar as they are true. His deeds are worthy of our reverence only insofar as they are virtuous; and virtue is
grounded in truth. I must revere the thief as man; I must
not revere him as a thief, because he would be a better
man, and more the man he was made to be, were he not
a thief. I must revere the sodomite as man, not as sodomite, because he would be a better man if he could integrate his desires and his deeds with the reality of his
body. The truth of the sexes, male and female, is
stamped upon their bodies, so clearly that even children
understand it. To treat a man with reverence is to honor
that manhood, what is given to him in the structure of his
mind and body; it is not something he has chosen. To
treat a man as if he were a woman is to do violence to
that manhood and that body. Need we spell this out?

Kinsey, Sanger, Stalin, Kevorkian, and Mao. Ignoring reality, ignoring the law of our being, ignoring the peculiar
goodness of the sexes, is always foolish, even when it is
not downright evil. You may pretend that such truths do
not exist, just as you may pretend that you can suspend
the law of gravity as you step off the edge of a cliff. Nature, and Nature’s God, are not required to oblige your
fantasy.
And Christians of all people should remember the one
whom Jesus called the father of lies.
Professor Anthony Esolen
of Providence College.
Crisis Magazine, Link

Here finally I hear a soft and simpering voice, the last
gasp of the lie. “But what harm will it do to pretend that
the two men are married, even if, strictly speaking, they
aren’t? Can’t we simply shrug and go about our business?” No, we can’t. Justice Kennedy is a kindly sentimentalist, but kindliness divorced from truth is no real virtue; that sort of thing is often the result of having a good
digestive system, and a comfortable bed to sleep in. Other sentimentalists are not so kindly. They have names like

Messing with the Mass: The Problem of Priestly Narcissism Today
Paul Vitz and Daniel Vitz
Since Vatican II the Mass has fallen victim to various
kinds of irregularities. This issue has been much discussed from various perspectives, but in this article we
will examine a previously neglected aspect of the situation — namely, the psychological reasons why priests
have introduced these changes. We will not deal with
theological explanations for why the Mass has been subject to liturgical experimentation, nor will we discuss liturgical rationales for such innovations. Instead, we will focus on the psychology of the priest and those assisting at
the liturgy — that is, on the psychological motives as distinct from theological and liturgical reasoning.
We propose that the primary motivation behind many of
these changes derives from underlying narcissistic motives — that is, extreme self love — found in many people
in contemporary culture. This is especially the case with
the relatively small changes introduced in an idiosyncratic
way into the Mass. We first summarize and describe the
nature of this narcissism, then apply it to the situation
found among priests.

American Narcissism
Beginning in the 1970's, a number of major social critics
noted and criticized this country's increasingly narcissistic
— that is, self-preoccupied — character. Tom Wolfe's
article "The Me Decade" opened this critique, and many
others followed it. Perhaps the most extensive treatment
was Christopher Lasch's The Culture of Narcissism. The
first book-length critique of American's narcissism was
written by one of the present authors (PCV), Psychology
as Religion: The Cult of Self-Worship (1977, 1994). Vitz
explicitly addressed the basic anti-Christian (though not
the anti-Catholic) significance of contemporary cultural
narcissism. Robert Bellah and colleagues' Habits of the
Heart: Individualism and Commitment in American Life in
1985 continued such critiques. We briefly summarize here
key points made by these authors to allow their insights to
be applied to the psychology of many American priests.
Lasch emphasized the decline of the "sense of historical
time." (p. 1) Narcissism as a mental framework is easier
(Continued on next page)
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for individuals and societies when they are no longer connected to the past. It is the past that provides a framework
for judging contemporary behavior as good or bad, as
appropriate or inappropriate, as traditional or novel. The
historical past, with its heroes and its lessons, is a person's link to family and cultural traditions; it provides
norms of behavior and moral strictures. Lasch makes it
clear that as the past has faded from American consciousness, the capacity for narcissistic self-indulgence
has grown substantially.
The self, for many, has become the absolute center of
values and preoccupation. Such an attitude is a form of
idolatry.
Lasch also noted how American society has begun to
lose its confidence in the future — something truer still of
Europe. This rejection of the future began to become
widespread in the 1960's with the fear of overpopulation.
Many began to argue for "zero population growth", and
considered that the future of the world would be better
with far fewer human beings. There was also a loss of
hope for the future of humanity and traditional social organizations. This same phenomenon is readily discernible
with respect to Western culture generally including the
American nation. Modern critiques of Western society as
exploitive, imperialistic, and even culturally inferior became widespread in the intellectual communities of the
United States and Europe. From our colleges, universities
and seminaries this general attitude spread out to become commonplace among America's professional or
"governing" class. A related critique of religion itself arose
at the same time — and in the same places. Science,
technology and secular life were generally assumed to be
desirable and inevitable, and religion — part of the embarrassing Western culture anyway — was doomed to
disappear. Christianity in any recognizable form was
judged as having no future. The evaporation of hope for
the future on all these fronts, along with the decline of
belief in the relevance of tradition, meant that the "now"
was what mattered. Having cut loose from the past and
having little confidence in the future, we have allowed the
present moment to dominate our consciousness.
Examples of the preoccupation with the present — "now"
— at the expense of the lessons of the past and concern
for the future abound. Consumer society, with its obsession with consumption, and its encouragement to incur
debt with a disregard for future consequences, is perhaps
the most obvious example. The glorification of transient
sexual gratification and sensory pleasures is another
commonplace example of this peculiarly contemporary
focus on the present. The entertainment industry feeds —
and feeds on — preoccupation with the present moment.
This mindset promotes narcissism, because persons firm-

ly wedded to their tradition and mindful of their future
have inherent restraints on personal self-indulgence and
gratification. Such persons instead draw gratification from
continuing an admired past and projecting it in a positive
way toward a hopeful future. In short, the "now" and narcissism go hand in hand.
Vitz, in his treatment, identifies the self-psychology of Carl
Rogers and Abraham Maslow and other psychologists as
a central causal factor, especially in these psychologists'
preoccupation with self-actualization and self-fulfillment.
He also notes how this psychological narcissism morphed
into the New Age emphasis on spiritual narcissism:
"When I pray, I pray to myself." The self, for many, has
become the absolute center of values and preoccupation.
Such an attitude is a form of idolatry, obviously related to
the traditional vices of pride and vanity, and well summed
up in the truly ancient temptation — "You shall be as
gods." Of course, most of today's self-oriented American
narcissists do not go quite so far, but there is a strong
temptation for individuals today to agree with the Burger
King erstwhile motto — "Have it your way."
The narcissism discussed by Lasch was refocused in Bellah et al's well-known Habits of the Heart. This book primarily identified American individualism and the autonomous self as the cultural culprit underlying America's social fragmentation, loneliness and personal alienation.
Although American individualism is not quite the same
thing as narcissism — in some ways it is more moderate
— Bellah et al conclude, "in the end, its [individualism's]
results are much the same" as narcissism or egoism. Bellah agrees with Lasch that with American individualism,
"people come to ‘forget their ancestors,' but also their descendants, as well as isolating themselves from their contemporaries."
Narcissism of a General Psychological Type
The preceding summary has interpreted narcissism primarily within a cultural or social framework. However, a
psychological definition of narcissism is also relevant.
Genuine clinical narcissism, such as narcissistic personality disorder (NPD), is a relatively uncommon major disorder and is not of concern here. Instead, our focus is on
the more moderate narcissistic traits found in many individuals today. Five characteristics are relevant, all part of
narcissistic personality disorder as described in the DSMlV-R description of NPD. (Words from the DSM are in Italics.)
An excessive need for admiration and praise and with this
comes an equally excessive need to avoid criticism. Often
this is associated with obvious attention seeking behavior.
(Continued on next page
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These narcissistic traits are frequently found in those who
introduce and participate in liturgical innovations.
1. Requires excessive admiration; with this comes extreme sensitivity to criticism. Such criticism often leads
to social withdrawal or an appearance of humility. Often
this is associated with obvious attention seeking behavior. These narcissistic traits are frequently found in
those who introduce and participate in liturgical innovations.
2. A sense of entitlement, of unreasonable expectations
of favorable treatment and of automatic compliance of
others with one's suggestions and expectations is another narcissistic trait. An attitude of the "rules don't apply to me" comes with this sense of entitlement — for
example the rubrics of the Mass don't really require me
to follow them.
3.A belief that they are superior, special or unique and
expect others to recognize this; that they should only
associate with other people who are special or of high
status. For priests this may show by extreme needs to
associate with high ranking clergy or with liturgical experts.
4. Another narcissistic characteristic is showing arrogant, haughty behaviors and attitudes. At times priests
show this in their liturgical style, emphases or innovation or when criticized for such innovations. Such attitudes often underlie the very assumption that one has
the right to change the liturgy.
5. A lack of empathy, that is, an unwillingness to recognize or identify with the feeling and needs of others.
This is sometimes shown by contempt or anger toward
those who are offended by changes in the liturgy —
often changes that have no real canonical support.
All of the above don't need to be present in a given individual for the general narcissistic personality of the person to be clear, but any of these traits to an extreme or
any two or more as obvious, would be enough to identify
a "narcissistic type."
Catholic Expressions of Clerical Narcissism
Lasch, Vitz and Bellah never touch on the Catholic
Church in the works cited above, but their points apply to
the situation of the Church in the United States over the
last several decades. Setting aside the important underlying theological issues, we can see deeply rooted psychological motives behind the American priests who
"individualize" the Masses they celebrate, placing their
"personal stamp" on the liturgy. These priests play fast

and loose with the rubrics of the mass, transform the
"very brief" introduction after the greeting of the people,
as authorized by the General Instruction of the Roman
Missal, into another homily. Some even individualize the
prayer of consecration, and in numerous other ways seek
to make the Divine Liturgy conform to their own tastes
and views.
Much of this change was long attributed to the "Spirit of
Vatican II", but in fact, our point is that the secular and
narcissistic spirit of the times lies beneath these liturgical
irregularities. This secular spirit, as described by Lasch,
was explicitly self-indulgent and self-aggrandizing. The
rationale of those who "personalize" the liturgy is clearly
one that rejects the Church's history and tradition — just
as society in general has rejected its past. This is easily
seen in the frequent neglect and sometimes even explicit
disparagement of the Church's liturgical tradition by those
who should be most closely wedded to the Church —
priests.
These abuses also reflect a real disconnect with the
Christian future. The future is a central focus of the liturgy
as properly understood. The liturgy reflects the longing for
God that we hope to realize at our deaths, but perhaps
even more importantly the Mass presages the Last Judgment to be visited upon all mankind. At its heart, the Divine Liturgy is an expression of hopefulness for the future,
and is an earthly manifestation of our ultimate goal —
Heaven. The Mass should take us out of the present —
should have a transcendent timelessness — and should
also give us an awareness of the long traditions of the
Church which precede us. Unfortunately, the congregation in many of today's liturgies leaves the Mass with little
awareness of the liturgy's meaning for both the Church's
past and their eternal future. The Mass was just a transitory emotional experience, and easily forgotten.
The common contemporary focus on being "relevant" is a
straightforward articulation of making the Mass focus on
the "now" with a serious neglect of where the Mass came
from and where it is leading us. To be relevant is to be
involved in the present, commonly at the expense of the
past as well as the future. In fact, most of the innovators
would argue that a "relevant" liturgy is one that speaks to
the people "now", rather than serving as a fixed reference
point in a confused and changing world. The "now" is also
an expression of narcissistic preoccupations. Indeed, it is
difficult to disentangle the connection between narcissism
and "relevant" liturgy: focusing on the "now" breeds narcissism, and narcissism creates a preoccupation with
"relevance" and the "now." We turn now to some specific
examples of our thesis.

(Continued on next page
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In 1990 Thomas Day, in Why Catholic Can't Sing, gave
some clear examples of the narcissistic phenomenon in
the Catholic liturgy — a phenomenon that he calls "Ego
Renewal."

Changing the rubrics sometimes panders to the narcissism both of the congregation and the priest, such as
when the celebrant states to the congregation, "the Lord
is with you" instead of blessing them, "the Lord be with
you."

"It is Holy Thursday and we are at the solemn evening
mass in a mid-western parish. The moment comes for the
celebrant of the Mass, the pastor, to wash the feet of
twelve parishioners, just as Christ washed the feet of the
apostles at the last Supper. During this deeply moving
ceremony, the choir sings motets and alternates with the
congregation, which sings hymns. Finally, this part of the
liturgy comes to a close with the washing of the last foot.
The music ends; you can almost sense that the congregation wants to weep for joy. Then, Father Hank (this is
what the pastor wishes to be called) walks over to a microphone, smiles, and says, "Boy, that was great! Let's
give these twelve parishioners a hand."

Lest the reader think that the cited examples belong to
the 1980's and 90's, here is a fall 2006 example from a
good sized diocese noted in the January 2007 First
Things. A Halloween Mass in a parish that we will leave
nameless "featured musicians decked out as devils and
people in demon costumes distributing the Eucharist. I
stopped watching the widely available video of the Mass
at the point when the pastor introduced the Lord's Prayer
with the words, "As goblins and ghouls…," and so I
missed the part where, reportedly, he arrayed himself as
the purple dinosaur Barney to conclude the ceremony."
The obvious narcissistic points are that this Mass was
videoed for distribution, and that the pastor appeared in
the costume of a well-liked media dinosaur. (What does a
dinosaur costume say about his attitude toward the priesthood and the Church?) There is also, of course, a more
sinister theme in this "performance" — one that suggests
an association between narcissism and heresy.

A stunned and somewhat reluctant congregation applauds weakly. Father Hank continues….
One by one, Father Hank goes down the row of twelve
parishioners; each one gets a little testimonial and applause. With that job out of the way, Father Hank, visibly
pleased with himself, resumes the liturgy, while the congregation, visibly annoyed, contemplates various methods
of strangulation."
This is a narcissistic example of "personalizing" the liturgy, and Day points out that "Father Hank's" antics, far
from being selfless, are fundamentally intended to draw
attention to himself. Any psychologist would be aware of
Father Hank's underlying insecurity and consequent need
for personal affirmation, and we can see this same psychology on a lesser scale when the celebrant leaves the
sanctuary to shake hands with the laity during the sign of
peace or nods and glad-hands his way through the congregation during the recessional as though he were a local politician running for office. Day displays acute awareness of the narcissism underlying many liturgical problems, and as noted aptly refers to it as "Ego Renewal." A
similar, real-life example of this personalizing of the liturgy
in a way that detracts from its spiritual significance occurred at a large Mass, attended by the junior author, in
which the main celebrant introduced each of over twenty
other concelebrants at the start of the mass, inviting applause for each as they were introduced.
With rare exceptions the introduction of applause within
the Mass is a display of the ego needs of the priest or
priests who are modeling the mass on show business and
on public demonstrations of emotional support at the expense of Christ and an attitude of reverence.

It is important for priests to keep in mind that most Catholics go to Mass to encounter Jesus Christ, and not to
come into contact with the particular psychology of the
celebrant. Furthermore, they go for something that is not
present in the popular culture — a sense of the sacred
(and a recognition of the need for humility).
Most changes and additions to the Mass are not as
lengthy or obvious to the man in the pew as the above
examples. Nevertheless, they can be just as disturbing,
and equally unsound theologically. On one occasion the
junior author noticed that the words of consecration had
been altered by the priest during a daily Mass in a major
cathedral. After Mass he approached the priest and politely asked about the changes, and was told that they
were "just a little thing that I always do." Another example
occurred when this same priest so modified the words of
the Mass that the congregation lost its place and didn't
realize its cue to say the appropriate responses. Still another example, involved a priest who memorized the gospel each week and then recited it from memory rather
than reading it. This novelty drew considerable attention
to the priest, of course, and many lost the gospel message by concentrating on the performance. Likewise, a
priest was reported to us who mimed the homily, again
drawing undue attention to him and his performance. Imitating Christ's self-forgetfulness and humble heart are the
antidotes for these tendencies.

(Continued on next page)
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The laity is recruited to narcissism as well today. The
mass is presented as a celebration of the assembled
faithful themselves rather than a celebration of Christ's
presence in the Eucharist. This is part of the motivation
behind applause elicited from the laity. Perhaps the most
obvious example of narcissism in the laity assisting at the
mass occurs in the realm of "music ministry." Day focuses
particularly on this aspect in Why Catholics Can't Sing;
one notable aspect of this phenomenon is the moving of
the choir from the choir loft and onto the sanctuary, where
they are better able to "perform" to the congregation and
to be seen an applauded. Indeed, there is a growing
sense that the music at mass is more a performance than
anything else.
One of the unanticipated results of priests customizing the
liturgy — changing it on their own authority to suit their
particular predilections — is that the laity sometimes follows suit. Following the American consumer mentality of
"having it your way," is potentially available to the lay
faithful, not just to priests. If every priest is pope, why not
every layman a pope as well? When the priest says, "The
Lord is with you", what is to stop the man in the pew from
saying: "I know, amen." After all, the laity has their own
narcissistic needs that could easily show themselves in
disruptive ways during Mass. Some of the laity's narcissism already shows up in the way they often insist on
controlling the mass and prayers at weddings and funerals. These services are increasingly custom-made by lay
insistence.
It is important for priests to keep in mind that most Catholics go to Mass to encounter Jesus Christ, and not to
come into contact with the particular psychology of the
celebrant. They go for something that is not present in the
popular culture — a sense of the sacred and a recognition
of the need for humility. We do not want to come away
from the Mass being affirmed in where we are, we want to
be drawn toward where we long to be — closer to Christ
and to Heaven.
Given the tendency toward "ego renewal", self-esteem
and self-aggrandizement, priests and seminarians should
be made aware of the danger of inserting one's personality into the liturgy. This tendency toward narcissism needs
to be addressed especially in the context of the Mass celebrated versus populum — facing the people. Regardless
of one's view with regard to the respective merits of the
mass being celebrated ad orientem or versus populum,
there can be little question that the temptation to grandstand is much greater when the celebrant is facing the
congregation. Cardinal Arinze, the Prefect of the Congregation for Divine Worship and the Sacraments, recently
commented on this issue, saying, "If the priest is not very
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disciplined, he will soon become a performer. He may not
realize it, but he will be projecting himself rather than projecting Christ. Indeed, it is very demanding, the altar facing the people."
Since the narcissistic or vain needs of many priests lie
behind their peculiar and idiosyncratic changes in the liturgy, it is time for these unprepossessing and nontheological factors to be more widely recognized in Catholic seminaries and in the Catholic community at large. We
will let Cardinal Arinze have the last word on this issue
when he says the liturgy "is not the property of one individual, therefore an individual does not tinker with it."
Paul Vitz & Daniel C. Vitz. "Messing with the Mass: The
problem of priestly narcissism today."
Homiletic and Pastoral Review. November 2007
Copyright © 2007 Paul Vitz & Daniel C. Vitz
(Link)
Prof. Paul Vitz received his Ph.D. in Psychology from
Stanford University (1962) and for many years was a professor of psychology at New York University, where he is
now professor emeritus. Currently he is Professor/Senior
Scholar at the Institute for Psychological Sciences (IPS)
in Arlington, VA. This is a free-standing, fully accredited
graduate program, awarding the Doctor of Psychology
degree in clinical psychology. The program trains psychologists within an orthodox Catholic perspective.
Dr. Vitz's work is focused on the integration of Christian
theology and psychology, breaking from the secular humanism and post-modern relativism prevalent today. His
books include: Psychology as Religion: The Cult of SelfWorship; Sigmund Freud's Christian Unconscious; Modern Art and Modern Science: The Parallel Analysis of Vision; and Faith of the Fatherless: The Psychology of
Atheism. He and his wife live in Manhattan; they have six
children, and they are now expecting their tenth grandchild. This is his second contribution to HPR. Paul Vitz is
on the advisory board of the Catholic Education Resource
Center.
Brother Daniel C. Vitz is studying for the priesthood with a
new order founded in Argentina, the Institute of the Incarnate Word, at their American seminary (the Fulton Sheen
House of Formation) just outside of Washington, D.C and
is also a graduate student at Catholic University of America's School of Philosophy. He is a native New Yorker, a
former Navy officer, and the oldest son of Paul and Evelyn Vitz.
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Dominicans in the 21st Century
Dominican Rite Mass Celebrated In Honor of the Year for Consecrated Life

On May 16, 2015, Corpus Christi Monastery in Menlo
Park hosted an event in honor of the year for consecrated
life, called “Dominicans in the 21st Century”. The goal
was to “present the taste of the Order’s liturgical history
by celebrating the Mass according to the Rite of the Order
of Preachers as it was celebrated more or less from the
days of St. Dominic himself and three very brief insights
into the life of the Order as they are lived out in different
branches - friars, cloistered nuns and laity.” The Mass
was celebrated by Fr. Ambrose Sigman, OP and the presenters were Fr. Ambrose (from the friars), Sr. Maria
Christine, OP (from the nuns) and Mr. Richard de Lorimier
(from the laity of Corpus Christi chapter).
Here are brief excerpts of their talks.
Fr. Ambrose Sigman, OP
I was not raised Catholic. I converted
through the RCIA process when I
was 17 years in the city of Las Vegas
and was received in the Church in my
parish there. After a few years, I began to discern a vocation to the
priesthood and at first my interest
was in the diocese. So I spent two
and a half years as a diocesan seminarian living on the campus of the
University of San Diego. While I was
there, my spiritual director was a Dominican, a man by the name of Fr.
John Flannery, OP. After a few years
of discernment, I began to discern
more, a religious vocation and Fr.
John gave me some insight into the
Order as it is today. So I left the diocese. I finished up my
BA in Philosophy there at the university and entered the
Order in the Fall of 2005. In the Fall of 2006 I made my
first profession of vows at St. Dominic’s in the city. Five
years later, I made my solemn profession of vows into the
hands of the Master of the Order at St. Albert’s Priory and
I was ordained into the priesthood on the Feast of the
Visitation in 2013. I was attracted to the Order by a number of things. The basic foundation of our lives as Dominicans are study, prayer, preaching and the common life.
As one coming from a diocesan background, I was very
attracted to the notion of a common life. One of the many
gifts that God has given me are primarily academic, intellectual. So one of the things that attracted me was Study,
the role of study that plays in the Order. St. Dominic
founded very early on, educational centers for the brothers. Priories in certain places were founded to educate
the brothers but those priories then became the nuclei for
the theological faculties for universities in Europe, such as
Cologne, Montpellier and Bologna. All were borne out of
Dominican priories. Our lives as Dominicans are dedicat-

ed to Study but it is study with a purpose. We are not a
teaching Order as such. In fact, there is a famous quote
by an early Dominican who said ‘First the bow is bent in
study, then the arrow is released in preaching’. All of our
study is geared towards preaching. We study so that our
preaching may be continuously enriched. Aquinas used to
say that in Order to love a thing, you must first know that
thing. So in order for your love for someone to grow, you
must first know that person. And the more you get to
know that person, the deeper does your love grow for that
person. And Aquinas would say the same for God - the
more you get to know God, the greater your love for Him
would be. So we say in theology, for the sake, first of all
of growing in love of God, we get to know God better,
therefore we can love Him all the
more. And we, in turn, can share that
love through our preaching. Study
plays an integral role in our lives. Dominican preaching is geared towards
understanding, helping people to understand the faith better. As we used
to say, “through understanding,
through knowledge comes love”. Our
purpose is fundamentally preaching
but we can teach through preaching
and so we do teach. The holy
preaching can have a broad interpretation as witnessed through the lives
of all of our saints. So you if you look
at the saints of the Order, you get to
see how broad our charism is, all of
the many possibilities exist from
preaching and this was one of the
great attractions to me. And so the
Order has had great solace, obviously there is St. Thomas Aquinas but also St. Albert the
Great who is the patron saint of the natural sciences, St.
Antoninus who was a moral theologian, and of course St.
Raymond of Peñafort who was famous for moral theology
but also for law as well. There were great preachers, attracting large crowds such as St. Vincent Ferrer, Blessed
Jordan of Saxony and Blessed Reginald of Orleans who
was dubbed “the new Elijah” in Bologna. We have, of
course, our many martyrs, St. Peter of Verona, St. John
of Cologne and the martyrs of the Far East, China, Japan
and Vietnam. We have great mystics, St. Catherine of
Siena, St. Rose of Lima, Blessed Henry Suso. There
were workers of great charity, St. Martin de Porres, St.
Juan Macias. There were great artists, Blessed John Fiesole, more famously known as Fra Angelico. So in every
way in which the Word of God can be communicated by
word, action or example has been done by a Dominican
and done in extraordinary ways. So in a sense, we stand
on the shoulders of giants but in many senses it is also
the best possible source of support that we can have in
(Continued on next page)
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times of trial. These great men and
women who came before us have
shown us the way to preaching the
Gospel, in all manner of ways in word
and action. So these are the things that
attracted me to the Order. This is why I
became a Dominican.
Sr. Maria Christine, OP
As Dominican nuns, we have said yes
to the invitation of Jesus to come and
sit at His feet in adoration and pray for
the salvation of souls. We live a life in
love of Truth. The cloistered nuns are
often referred to as the second Order. What many people
don’t realize is that the nuns were actually founded before
the friars. In France, a group of women had been converted back to the Church by St. Dominic. He founded what
would be called the first monastery of cloistered Dominican nuns. Here, his first nuns partnered with St. Dominic
and his new friars to support their preaching with their
lives of prayer, penance and contemplation. St. Dominic
envisioned monasteries of cloistered nuns in every location where the friars would be preaching and they would
support this preaching through their work as sister
preacheresses. As the friars of the Order spread throughout the world, monasteries of the nuns were established
from our first monastery in Prouilhe, France. To this day
at Prouilhe, France, it is not just a historical marker at the
side of the road but the monastery is alive, attached to the
Basilica. There the Dominican nuns continue a hundred
years of life. Coming to the new world here in America, it
was about 1906 that our archbishop wanted a group of
contemplative nuns who would keep perpetual adoration
of the Blessed Sacrament. No one could accept this but
our nuns in New York who said “Yes, Archbishop, we will
come and establish a monastery in San Francisco”. But
as you all know, we had a great earthquake in 1906 and
the archbishop said, “Stop, don’t come, we can’t handle
you right now”. So it wasn’t until 1921 that San Francisco
were actually back on their feet and the
archbishop said, “Yes, come. We want
you, we need you.” Through the heritage given to us by our holy father Dominic, the life of a Dominican nun is centered by the love of Truth, Christ,
through prayer and study, a common life
and preaching by the way we live our
vows within the enclosure. The Mass is
the source and summit of our faith. It is
the high point of our day in which all
other activities flow. In addition, we
come together in choir seven times a
day to chant the hours of the divine office on behalf of the Church and for the

world. We also spend hours in silent
prayer adoring Christ in the Blessed
Sacrament. And with lectio divina and
prayers in Scriptures through liturgy,
adoration, all makes our life possible.
We spend our time in prayer for love of
Truth. St. Dominic also wished his nuns
to engage in study. For this reason,
study for a Dominican nun is a prayerful
exercise. We do not simply study to
increase our knowledge or achieve a
worldly goal. We study so we might
know Truth, that is, we study to know
God and the things of God, how He has
revealed Himself through the created
world and through Divine Revelation. And St. Dominic
would instruct the nuns in the monastery with this tradition
as it continues with our friars sharing with us the fruits of
their study and contemplation through lectures, classes,
retreats and days like today. As a Dominican nun, we live
a common life that is through the Holy Spirit. We come to
live with one mind, one heart sharing all things in common
as did His first apostles. Recognizing that all things we
have are from God, we desire to share them with those in
need. With the gifts, talents, knowledge and material
goods, all are to be joyfully shared for the good of the
community. As Christ shared all He had with His own
blood, we desire to give all for the love of Truth. We withdraw from the empty pre-occupations and illusions of the
world, forget what lies behind, we reach out for what lies
ahead and are consecrated to God. We share the fruits of
our contemplation by the example of our lives and we turn
to one another. We also share the fruits of our life in practical ways by correspondence, writings, art work to making vestments, altar bread and celebrations. I first learned
of the Dominicans because of the Dominican Laity. It was
through the chapter in Oakland that I learned about the
monastery. And when I came to the monastery to see
what this was all about, I said, “Oh Lord, I don’t think I can
do this”. Later He said to me, “This is where I want you”.
And so today, you see where I am.
Mr. Richard de Lorimier
Without repeating the aspects of Dominican spirituality which Fr. Ambrose and
Sister Maria Christine have shared with
you so competently, I will share how a
couple of these aspects seemed to fit so
well into my own life so as to bring to
light my vocation as a Lay Dominican.
Study holds a crucial place in the life of
the Dominican Order in general as St.
Dominic had always exhorted his brothers to be well equipped to grapple with
(Continued on next page)
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the various ideologies of his day which people needed
great assistance wading through and, in some cases, rejecting outright, as had been the case with the Albigensian heresy. Ever since I had begun discerning the priesthood in my earlier days, reading and studying papal encyclicals and other documents of the Church had become
a hobby of mine. In talking with my wife about the potential of discerning with the Lay Dominicans, she reaffirmed
for me that, while such a hobby was rather unusual, that it
fit well with the importance that Dominicans placed on
study. And, as I have continued to attempt to maintain
good studying habits with regard to the faith, I have noticed the benefits that a firm intellectual foundation in
one’s faith provides now especially in the sound bite age.
Now is a time when people make decisions about how to
conduct their moral and spiritual lives more on the emotional or witty-sounding appeal evoked by generalizations
and one-liners such as “What’s true for me is true for me,
and what’s true for is true you” or “There’s nothing wrong
with doing this as long as it’s not hurting anyone.” A firm
intellectual foundation to be had through the Dominican
charism of study equips one to see through the flimsy logic on which such present-day moral norms are based.
When more and more people today operate from ideas as
extensive as sound bites or from whimsical quotes that
can easily fit within an image shared on Facebook, we
may yet exhibit some level of credibility when sharing
even only a modest intellectual handling of our faith. And,
in addition to striving toward an adequate degree of intellectual firmness, what may even be more challenging in
the 21st Century would be making the very effort to study
at all, bombarded as we are by all the visual and auditory
stimuli which demand and eventually exhaust our ability
to cognitively process them all. In such a way, the grace
present within the Dominican charism to encourage study
of the faith and related matters serves to help us remain
consistent in making the effort to develop and maintain
such good study habits.
In addition to study, proclamation of the Good News, or
kerygma as it’s called in theology, has also played an important role in my life. This proclamation or preaching of
the Good News is central to role of the Dominicans in the
Church and in the world. I not only see this Dominican
charism as a support in fulfilling my own part of that prophetic calling we all share in our baptism, but I also
acknowledge the role I have played as a recipient of the
preaching of others as well.

Carmel, I expressed to another member, Lorna, so, under
what name is Our Lady patroness of the Dominicans?
Our Lady of the Rosary, Lorna told me. As Our Lady and
her rosary had played such a pivotal role in my spiritual
life, this knowledge was the final piece to fall into place by
which I knew that I was in the right place in pursuing the
vocation of a Lay Dominican.
Throughout the past three or so years, I have received
the grace for the daily prayers and commitments of a Lay
Dominican to become natural components of my daily
life. Daily recitation of Morning, Evening and Night Prayer from the Liturgy of the Hours, along with daily reflection
on Sacred Scripture, sustain the opportunity for the Lord
to implant his Word in my life so that it may continually
bear the fruit of knowledge of Him and his will. Daily recitation of the rosary maintains intimacy with our Blessed
Mother that she may bring me face to face with the love
in the Heart of Jesus crucified, adoration of Christ crucified also having its place within Dominican spirituality.
Such prayer provides me with the grounding and direction
I need in Order to make sure I maintain within me a cell of
prayer, as St. Catherine of Siena, the great Dominican
saint, put it, so that this cell may act as a vessel by which
I may carry God’s love to others. And, finally, forming
communion with the other Lay Dominicans at our monthly
chapter meetings has encouraged me to remain strong in
a quiet trust in the Lord that this path is indeed one that
he has chosen for me and that he will continue to support
me through others as I follow it. The chapter meetings
also act as a venue by which we as Lay Dominicans
maintain our spiritual ties to the nuns and friars of the Order. Our monthly meetings include the recitation of the
liturgy of the hours and the rosary with the Dominican
nuns here at Corpus Christi monastery. And, in addition
to the recent attendance of a Dominican friar at our
monthly meetings to assist in our spiritual formation, the
annual retreats we have at St. Albert’s Priory in Oakland
have been crucial for me throughout the past few years in
maintaining a one-to-one relationship with the Lord.
Charo Aguirre writes for the Corpus Christi Chapter

And, the final reason as to how I was drawn to the Lay
Dominicans is a little dearer to the heart. One day within
the first few months of my attendance of the Dominican
laity’s chapter meetings, I began wondering under what
name our Blessed Mother served as the Dominican Order’s Patroness. The Carmelites had Our Lady of Mt.
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From the Chapters
St Dominic, San Diego
At our May gathering, the Chapter spent time in prayer
together. Following prayer we had the great blessing to
view a slide show of our Lay Dominican Sister, Kathy
Stone's trip to Italy. Kathy visited many a Dominican site
including that of St. Catherine of Siena's home. Kathy
came home feeling refreshed and even more in love with
our beloved Order of Preachers. We meet monthly the
third Tuesday of the Month 7:00pm, for prayer, study and
worship our website: http://sddominicans.com/
May God bless you and keep you this day and every day.
Lissa Hutcheson
Holy Rosary, Portland
On June 28, 3 postulants were received into our chapter.
Jim and Molly Wolf and Calvin Smith were received
during the 9:00 a.m. Mass and there was a reception afterward with a special cake and other refreshments
served after morning prayer.
We are continuing our study of Pope Frances' book on
Humility for ongoing formation.
We have had a few Inquirers recently and will be determining which of them will join the next Initial Formation
class which is scheduled to begin in August.
Ms Roberta Powell OP
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Corpus Christi Chapter Report
On May 16, the chapter participated, alongside the friars
and nuns, in a celebration honoring the year for consecrated life. The Mass was celebrated according to the
Dominican rite by Fr Ambrose Sigman OP. Afterwards,
brief talks were given by a friar, a nun and a member of
the laity, giving each their own vocation story and insight
on how it is to be a Dominican in the 21st century. Please
read more of it in an article submitted in this issue.
We celebrated our patronal feast day of Corpus Christi
with the nuns on Sunday, June 7th. Mass was celebrated by Fr Gabriel Mosher OP who gave his first priestly
blessing following the Mass, Eucharistic Procession, and
Benediction. We were joined by two of our prayer members, Muriel Brennan and Marie de Lorimier. Marie
brought along her friend, Nicole who was visiting from
Paris. She is also a lay Dominican belonging to the Dominican lay chapter in Paris. After Mass, we enjoyed a
chapter luncheon at the Cheesecake Factory.
Charo Aguirre
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Lay Dominican Hospital, Manila

Last year at the LPC meeting Gary Sims asked for assistance raising funds for the St Martin De Porres Charity
Hospital in the Philippines, which is operated by Lay Dominicans. The Bl Margaret of Castello Chapter and the
Philippine American Association of Boise are putting on a
fund-raising dinner in August to raise funds for this Hospital.
Gary received the following letter in response to his inquiry of how to transfer funds. If you would like to assist,
this information will come in handy as well.
Dear Brother Gary,
Thank you for your query on how to send funds for St.
Martin de Porres Charity Hospital (SMPCH).
Below is the US Dollar Account being used by
SMPCH:
Beneficiary Name - ST MARTIN DE PORRES AID
ASSOCIATION, INC.
Beneficiary Account Number - 120 705181 9
Beneficiary Bank - China Banking Corporation
Beneficiary Bank Address - 17 F. Blumentritt St.,
San Juan, Metro Manila, Philippines
Swift Code CHBKPHMM

Again, on behalf of the members of the Dominican Laity, the Board of Trustees of St. Martin de Porres Aid
Association, Inc. and the Administration and Management of SMPCH including all its volunteers, thank you
for your generosity, interest and desire to continue
providing the best and affordable medical services to
the marginalized members of our community who more
often have nowhere to go for their medical needs.
It is people like you that will make SMPCH continue to
live on for many many more years! We know that Jesus and our beloved brother St. Martin love best our
sick poor brethren, mainly to whom SMPCH makes
available its medical services!
God bless you and your wonderful friends!
Your sister in St. Dominic,
Lourdes F. Cordero
70 A. Bonifacio Street, Brgy. Kabayanan, San Juan
St Martin De Porres Charity Hospital Facebook Page

Brother Gary, on 27 September 2014 Saturday is the
55th Anniversary of SMPCH. There will be a Holy
Mass followed by the blessing of the newly renovated
Surgery Ward in the 2nd floor including the quadrangle
with its new roof!
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So let us remain with Jesus, the eternal and
incarnate Wisdom. Apart from him, there is
nothing but aimless wandering, untruth and
death. "I am the way, I am the truth, I am the
life" (Jn. 14:6). Now let us see the effects of
Wisdom in souls.
The Love of Eternal Wisdom, St. Louis de Montfort

Mary, our mother

“Frequently he made a special personal petition that God would deign to grant him a genuine charity, effective in caring for and obtaining
the salvation of men. For he believed that only
then would he be truly a member of Christ,
when he had given himself totally for the salvation of men, just as the Lord Jesus, the Savior of all, had offered himself completely for
our salvation. So, for this work, after a lengthy
period of careful and provident planning, he
founded the Order of Friars Preachers.”
Libellus de principiis O.P. Office of Readings, Aug 8

And mother of the Redeemer,
Gate of heaven and Star of the sea,
Come to the aid of your people,
Who have sinned,
Yet also yearn to rise again!
Come to the Church’s aid,
Enlighten your devoted children,
Strengthen the faithful throughout the world,
Let those who have drifted
Hear your call,
And may they who live as prisoners of evil
Be converted!
Pope John Paul II

Contact Truth Be Told
mark.gross.op@gmail.com
1605 N Eagle Creek Way
Eagle, ID 83616


Please notify by email if you would like to
be added to the regular emailing list.

There is no subscription fee.
Truth Be Told is a bimonthly publication. It is released
on or around the first bimonthly, by email and web
(http://laydominicanswest.org/newsletter). Deadline for
contributions is one week before the end of the month
(but preferably by the 15th of the prior month).
Editor – Mark Gross

Let us, then, not light the lamp by
contemplation and action, only to put
it under a bushel - that lamp, I mean,
which is the enlightening word of
knowledge - lest we be condemned
for restricting by the letter the incomprehensible power of wisdom. Rather
let us place it upon the lampstand of
holy Church, on the heights of true
contemplation, where it may kindle
for all men the light of divine teaching.
-St. Maximus the Confessor
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Submissions to the Editor
Readers are encouraged to contribute letters or articles, in particular presentations made at chapter meetings. We cannot guarantee that all will be published,
and we reserve the right to edit submissions. The purpose of sharing submissions is to pass on relevant information and suggestions for proclaiming the Good
News of the Gospel according to the charism of St.
Dominic, and in accord with the Catechism of the Catholic Church.
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