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Complementarity Between Man 
and Woman 

Francis 
 

“Sweet Christ on earth,” St. Catherine of Siena  

I would like to begin by sharing a reflection on the 
theme of [Complementarity of Man and Woman]. 
 
“Complementarity” is a precious word, with multi-
ple values. It can refer to various situations in 
which one component completes another or com-
pensates for a lack in the other. However, comple-
mentarity is much more than this.  
 
Christians find its meaning in the First Letter of 
Paul to the Corinthians, where the Apostle says 
that the Spirit has endowed each one with differ-
ent gifts in order that, as limbs join the human 
body for the good of the organism as a whole, so 
the talents of each one contribute to the benefit of 
all (cf. 1 Cor 12).  
 
To reflect upon complementarity is but to ponder 
the dynamic harmonies which lie at the heart of all 
Creation.  
 
This is a key word: harmony. The Creator made 
every complementarity, so that the Holy Spirit, the 
Author of harmony, could create this harmony. 
 
 It is fitting that you have gathered here in this in-
ternational colloquium to explore the theme of the 
complementarity between man and woman.  
 
In effect, this complementarity lies at the founda-
tion of marriage and the family, which is the first 
school where we learn to appreciate our talents 
and those of others, and where we begin to ac-
quire the art of living together.  
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You have formed us for Yourself, and our hearts are restless till 
they find rest in You.—St Augustine (Murilla) 
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For most of us, the family is the 
principal place in which we begin 
to “breathe” values and ideals, as 
we develop our full capacity for 
virtue and charity.  
 
At the same time, as we know, in 
families tensions arise: between 
egoism and altruism, between 
reason and passion, between im-
mediate desires and long-term 
goals, and so on.  
 
But families also provide the envi-
ronment in which these tensions 
are resolved: this is important.  
 
When we speak of complementarity between man and 
woman in this context, we must not confuse the term with 
the simplistic idea that all the roles and relationships of 
both genders are confined to a single and static model.  
 
Complementarity assumes many forms, since every man 
and every woman brings their personal contribution — 
personal richness, their own charisma — to the marriage 
and to the upbringing of their children. Thus, complemen-
tarity becomes a great treasure. It is not only an asset but 
is also a thing of beauty. 
 
Marriage and the family are in crisis today.  
 
We now live in a culture of the temporary, in which more 
and more people reject marriage as a public obligation.  
 
This revolution of customs and morals has often waved 
“the flag of freedom,” but it has, in reality, brought spiritual 
and material devastation to countless human beings, es-
pecially the poorest and most vulnerable.  
 
It is ever more evident that the decline of the culture of 
marriage is associated with increased poverty and a host 
of other social ills that disproportionately affect women, 
children and the elderly. It is always they who suffer the 
most in this crisis. 
 
 The crisis of the family has produced a human ecological 
crisis, for social environments, like natural environments, 
need protection.  
 
Although humanity has come to understand the need to 
address the conditions that threaten our natural environ-
ment, we have been slow — we have been slow in our 
culture, even in our Catholic culture — we have been 
slow to recognize that even our social environments are 
at risk.  
 

It is therefore essential that we 
foster a new human ecology and 
make it move forward. 
 
It is necessary to insist on the fun-
damental pillars that govern a na-
tion: its intangible assets.  
 
The family is the foundation of co-
existence and a guarantee against 
social fragmentation.  
 
Children have a right to grow up in 
a family with a father and a mother 
capable of creating a suitable envi-
ronment for the child's growth and 
emotional development.  

 
This is why, in the Apostolic Exhortation Evangelii Gaudi-
um, I stressed the “indispensable” contribution of mar-
riage to society, a contribution which “transcends the feel-
ings and momentary needs of the couple” (n. 66).  
 
And this is why I am grateful to you for the emphasis that 
your colloquium has placed on the benefits that marriage 
can provide children, the spouses themselves, and socie-
ty. 
 
 In these days, as you reflect on the complementarity be-
tween man and woman, I urge you to emphasize yet an-
other truth about marriage: that the permanent commit-
ment to solidarity, fidelity and fruitful love responds to the 
deepest longings of the human heart.  
 
Let us think especially of the young people who represent 
our future: it is important that they should not let the harm-
ful mentality of the temporary affect them, but rather that 
they be revolutionaries with the courage to seek strong 
and lasting love, in other words, to go against the current: 
this must be done.  
 
I would like to say one thing about this: we must not fall 
into the trap of being limited by ideological concepts. The 
family is an anthropological fact, and consequently a so-
cial, cultural fact, etc. We cannot qualify it with ideological 
concepts which are compelling at only one moment in 
history, and then decline.  
 
Today there can be no talk of the conservative family or 
the progressive family: family is family! Do not allow your-
selves to be qualified by this, or by other ideological con-
cepts. The family has a force of its own. 
 
Pope Francis, International Colloquium on the Comple-
mentarity Between Man and Woman sponsored by the 
CDF, November 17, 2014  

 

Complementarity 
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From the President 
 

the Father’s action in our lives. For this reason I have 
proclaimed an Extraordinary Jubilee of Mercy as a spe-
cial time for the Church; a time when the witness of be-
lievers might grow stronger and more effective”. (Pope 
Francis) 

 
This is truly a special time for us. Grace and mercy will be 
abundant. Let’s thank God for this gift and make the most 
of these weeks and months ahead by converting our 
hearts and bringing souls to the Church. 
 
Below is the official Jubilee prayer.  Together, as a prov-
ince, let’s pray this prayer as a Novena in honor of the 
Jubilee.  We will begin on October 30th and conclude on 
November 7th. 
 

Novena Prayer 
God, Father of mercy, 

who called your servant Dominic de Guzman 
to set out in faith 

as an itinerant pilgrim and a preacher of grace, 
as we prepare to celebrate the Jubilee of the Order 

we ask you to pour again into us 
the Spirit of the Risen Christ, 

that we might faithfully and joyfully proclaim 
the Gospel of peace, 

through the same Jesus Christ our Lord. 
Amen. 

 
May God richly bless you with an abundance of Grace 
and Mercy, 
Denise Harvey 
President of the Most Holy Name of Jesus Province 
 
According to Constantine of Orvieto while St. Dominic 
was praying at the Basilica of St. Peter in Rome, he saw 
the Apostles Peter and Paul approaching him. St. Peter 
handed him a stick, and St. Paul a book, saying, "Go and 
preach, because you have been chosen by God for this 
ministry." 
 
 
 

In the weeks ahead we will begin an extraordinary year 
for our Order and our Church.  On November 7th (Feast 
of All Saints in the Order) Dominicans around the world 
will celebrate the opening of the 800th Jubilee of the ap-
proval of our Order.  On December 8th (Solemnity of the 
Immaculate Conception) Catholics around the world will 
celebrate the opening of the Extraordinary Jubilee of Mer-
cy.  God, in His providence, has seen fit that these two 
occasions should be celebrated during the same year. Of 
course, this makes perfect sense. 
 
The message of mercy is at the heart of all Dominicans. 
We are called to share the Gospel according to our state 
in life. When we share the Gospel, we share Jesus. When 
we share Jesus, we share His mercy. Jesus and mercy 
are intertwined. You cannot speak about Him without 
speaking about mercy.  One has only to look at the cross 
to see the depths of His mercy. St. Dominic prayed and 
fasted tirelessly to bring that loving mercy to souls. He 
frequently implored the Lord by crying out loudly, “O Lord, 
have mercy; what will become of poor sinners?” 
 
When we share the teachings of the Church with others, 
we must always be mindful that we all stand in need of 
God’s mercy. We must meet people where they are at 
and mercifully speak to them about the beauty behind the 
teachings. This is how Jesus spoke to sinners.  Those 
who accepted His message did so from the love and ac-
ceptance they felt from Him. Once loved, their hearts 
were open to hear of a better way of life.  They experi-
enced the goodness of Jesus. St. Dominic preached in 
the same way. Truth is only effective with mercy at its 
side, and mercy isn’t mercy unless accompanied with the 
Truth. This is the essence of St. Dominic’s mission. 
 
The Jubilee is the celebration of the approval of our Or-
der.  But during these coming months let’s not lose sight 
of what the approval was for – to go out and preach the 
Truth and mercy of Jesus.  
 
Pope Francis is asking us to reflect on the mercy we re-
ceive from Our Lord and to bring that mercy to others;  
 
“We need constantly to contemplate the mystery of mer-
cy. It is a wellspring of joy, serenity, and peace. Our sal-
vation depends on it. Mercy: the word reveals the very 
mystery of the Most Holy Trinity. Mercy: the ultimate and 
supreme act by which God comes to meet us. Mercy: the 
fundamental law that dwells in the heart of every person 
who looks sincerely into the eyes of his brothers and 
sisters on the path of life. Mercy: the bridge that con-
nects God and man, opening our hearts to a hope of 
being loved forever despite our sinfulness. 
 
At times we are called to gaze even more attentively on 
mercy so that we may become a more effective sign of 
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Fr Gabriel Mosher OP—Mass at Boise Retreat 

 
ANNOUNCEMENT! 

We have a new website! 
oplaitywest.org 

 
At our recent LPC meeting we presented  

our new website – oplaitywest.org  
 

This new site provides us with many resources, includ-
ing; an optional and supplemental formation program, 
Dominican devotions, Dominican Saints calendar, on-
line Liturgy of the Hours, daily scripture readings, prayer 
request section, Jubilee information, and much more. 
Our goal is to build on this site by adding on-line cours-
es and offering Dominican products for purchase. 
Please visit the site and feel free to email me with your 
thoughts and ideas for new postings. 
 
God bless you! 
Denise Harvey (Link) 

 
So in both the cases which have received the media at-
tention, something irregular is regularized for the good of 
those involved. For this I give thanks. But in the case of 
using electronic media to obtain an indulgence, some-
thing truly new and broadening has been proposed, and 
that wide opening of the treasury of the Graces of the 
Church is a mark of generous mercy that puts me on my 
knees in gratitude. 
 
Mark Gross, 
Editor 

From the Editor 

 

Recently the Holy Father announced that during the year 
of mercy all priests would be granted the faculty of ab-
solving the sin of abortion, and priests of the Society of 
Saint Pius X (SSPX) would be granted the faculty to hear 
confession, rendering confession to these priests valid. 
 
These two items have grabbed the spotlight, and there is 
some interesting commentary out there on the subject; I 
found Ed Peter’s (In the Light of the Law) article most in-
formative on the abortion faculty, and I certainly learned 
from that. The second concession seems sad in that most 
bishops haven’t already done this, and I applaud the Holy 
Father for doing the obvious. 
 
But the Holy Father did something else which seems to 
have fallen through the media cracks, but which is actual-
ly rather huge and represents an opening of rather grand 
proportions. He spoke of the Jubilee indulgence; remem-
ber those? The remission of the punishment due for sins 
already forgiven? Yes, move over Martin Luther’s chil-
dren, we still have Indulgences. 
 
Well, speaking of how those who are sick, infirm, or other-
wise homebound could participate in the spiritual benefits 
of the Year of Mercy, he said by ... 
 

...attending Holy Mass and community prayer, even 
through the various means of communication, will be for 
them the means of obtaining the Jubilee Indulgence.  
 

The Church has long answered in the negative to the 
question of the sacrament of reconciliation over the tele-
phone or other electronic means. This is different; it ap-
pears that now it will be possible to use electronic media 
to obtain an indulgence, in this case, the Jubilee Indul-
gence. 

mailto:dj.harvey@verizon.net
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In the name of His Holiness Pope Francis and my own 
name, I address a cordial greeting to you, to the organiz-
ers and participants in the 36th Meeting for Friendship 
Among Peoples. The thought-provoking and poetic ex-
pression chosen as theme of this year -- “What is this lack 
a lack of, oh heart, of which all of a sudden you are 
full?” (Mario Luzi) – puts the accent on the heart that is in 
each one of us, and that Saint Augustine described as a 
“restless heart,” which is never content and seeks some-
thing that lives up to its expectation. It is a search that is 
expressed in questions on the meaning of life and death, 
on love, on work, on justice and on happiness. 
 
However, to be worthy of finding an answer one must 
consider in a serious way one’s humanity, always cultivat-
ing this healthy restlessness. In this commitment – Pope 
Francis tells us – “it is possible to take recourse simply to 
some frequent human experiences, such as the joy of a 
new meeting, disappointments, the fear of solitude, com-
passion for the pain of others, insecurity in face of the 
future, concern for a dear person” (Apostolic Exhortation 
Evangelii gaudium, 155). 
 
We see emerge here one of the great questions of to-
day’s world: in the face of so many partial answers, which 
offer only “infinite falsehoods” (Benedict XVI) and which 
produce a strange anesthesia, how can we give voice to 
the questions that all bear within them? In front of the 
numbness of life, how can the conscience be reawak-
ened?  A fascinating way opens for the Church, as was 
the case at the beginning of Christianity, when men toiled 
in life without the courage, the strength or the seriousness 
to express the decisive questions. And, as happened to 
Saint Paul in the Areopagus, to talk about God to one 
who has reduced, censured or forgotten his “whys?” re-
sults in a strangeness that seems far from real life with its 
dramas and trials. 
 
Therefore, none of us can initiate a dialogue on God if we 
do not succeed in nourishing the smoking lamp that burns 

Restless Hearts 
Pietro Cardinal Parolin 

in the heart, without accusing anyone of his limitations – 
which are also ours – and without taking, but receiving 
and listening to anyone. The task of Christians – as Pope 
Francis likes to repeat – is to begin processes more than 
to occupy spaces (cf. Ibid., 222) And the first step is, in 
fact, to reawaken the meaning of that lack of which the 
heart is full and that frequently lies, consequently under 
the weight of efforts and dashed hopes. But “the heart” is, 
and is always seeking. 
 
Today’s drama consists of the imminent danger of the 
denial of the identity and dignity of the human person. A 
worrying ideological colonization reduces the perception 
of genuine needs of the heart to offer limited answers that 
do not consider the breadth of the search for love, truth, 
beauty, and justice that is in each one. We are all children 
of this time and we suffer the influence of a mentality that 
offers new values and opportunities, but that can also 
condition, limit and spoil the heart with alienating pro-
posals that extinguish the thirst for God. But the heart is 
not content because, as Pope Benedict XVI said, speak-
ing to young people at San Marino, “it is a window open to 
the infinite” (June 19, 2011). Why do we have to suffer 
and die in the end? Why is there evil and contradiction?  
Is it worthwhile to live? Can one still hope in face of a 
“Third World War fought in pieces” and with so many 
brothers persecuted and killed because of their faith? 
Does is still make sense to love, to work, to make sacrific-
es and to commit oneself? Where is my life going to end 
and that of persons that we never want to lose? What 
must we do in the world? These are questions that all ask 
themselves, young people and adults, believers and non-
believers. Sooner or later, at least once in life, because of 
a trial or a joyful event, reflecting on the future of one’s 
children or on the usefulness of one’s work, each one 
finds himself in need of reckoning with one or more of 
these questions. Not even the most callous is able to ex-
tirpate them entirely from his existence. 
 
Life is not an absurd desire, lack is not the sign that we 
were born “by mistake,” but on the contrary it is the bell 
that alerts us that our nature is made for great things. As 
the Servant of God Monsignor Giussani wrote, “human 
needs constitute the reference, the implicit affirmation of 
an ultimate answer that is beyond the existential modali-
ties that can be experienced. If the theory of a “beyond” 
was eliminated, those needs would be unnaturally suffo-
cated” (“The Religious Sense,” Milan, 1997, 157). The 
myth of Ulysses speaks to us of the nostos algos, the 
nostalgia that can find satisfaction only in an infinite reali-
ty. Therefore God, the infinite Mystery, bent over our 
nothingness thirsty for him, and offered the answer that all 
await without realizing it, while they search for it in suc-
cess, in money, in power, in drugs of all kinds, in the affir-
mation of their momentary desires. Only the initiative of 
God the Creator can fill the measure of the heart; and He 

(Continued on next page) 
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has come to encounter us; to allow himself be found by 
us as a friend is found. And thus we can rest even in a 
stormy sea, because we are certain of his presence. 
Pope Francis has said: “Even if the life of a person has 
been a disaster, if it is destroyed by vices, by drugs or any 
other thing, God is in his life. [...] Even if the life of a per-
son is a terrain full of thorns and weeds, there is always a 
space in which the good seed can grow. It is necessary to 
trust God.” (La Civilta Cattolica, September 19, 2013, 
470). 
 
With this year’s theme, the Meeting can cooperate in an 
essential task of the Church, that is, “not to agree that 
someone be content with little, but that one can say fully: 
“it is no longer I who live, but Christ who lives in 
me” (Galatians 2:20)” (Apostolic Exhortation Evangelii 
gaudium, 160), because Jesus’ “is the announcement that 
responds to the infinite longing that is in every human 
heart” (Ibid., 1650. Jesus “came to show us, to make visi-
ble the love that God has for us. [...] an active, real love. 
[...] a love that heals, forgives, raises up again and cures; 

a love that comes close and restores dignity; a dignity that 
we can lose in many ways and forms. But Jesus is obsti-
nate in this: he has given his life for this, to restore to us 
our lost identity” (Pope Francis, Address in the Center of 
Re-education at Santa Cruz de la Sierra, Bolivia, July 10, 
2015). Here is the contribution that the Christian faith of-
fers all and that the Meeting can witness first of all with 
the life of the persons that realize it. 
 
Therefore, the Holy Father hopes that the organizers and 
volunteers of the Meeting will go to meet all, sustained by 
the desire to propose with strength, beauty and simplicity 
the Good News of the love of God, who also today bends 
over our lack to fill it with the water of life that flows from 
the risen Jesus. He asks that one pray for his ministry and 
sends to you, Excellency, and to all the participants in the 
Meeting his heartfelt Apostolic Blessing. In adding also 
my best wishes, I take advantage of the circumstance to 
express my best personal regards. 
 

Pietro Cardinal Parolin 
Vatican Secretary of State 

(Continued on next page) 

A “Categorical Silence” in the Preparatory Questionnaire for the 2015 Synod 
Fr. Mark A. Pilon  

Restless 
(Continued from previous page) 

Make no mistake, my brothers:  
those who corrupt families will  
not inherit the kingdom of God. 

—Ignatius of Antioch, To the Ephesians 
 
In his 2007 autobiography, Cardinal Giacomo Biffi, retired 
Archbishop of Bologna, recalled his surprise during the 
Second Vatican Council at the stunning “categorical si-
lence” in Gaudium et Spes regarding Communism, in 
spite of that ideology’s systematic and ongoing persecu-
tion of the Church at the very time of the Council. 
 
Communism: the Council does not address this. If one 
attentively scans the comprehensive index {of the Council 
documents}, it is stunning to confront this categorical si-
lence. … Communism was, without a doubt, the most im-
posing, enduring, pervasive historical phenomenon of the 
twentieth century; and the Council, despite having pro-
posed a Constitution on the Church and the modern 
world, does not speak of it. 
 
I suspect Cardinal Biffi might be equally surprised by the 
“categorical silence” on the specific topic of artificial con-

traception in the questionnaire sent out to prepare for the 
2015 Synod on the Family. I know I am. 
 
This surprising lacuna likewise regards an “imposing, en-
during, pervasive historical phenomenon of the 20th cen-
tury,” the phenomena of contraception, and the contra-
ceptive mentality, which undoubtedly has gravely impact-
ed the individual human family, and the family of man now 
for decades. It is simply a matter of fact that the family, 
including the Christian family, is under ever grave attacks 
in the 21st century from decadent cultural forces un-
leashed in the 20th century. Among those powerful forces 
is the contraceptive juggernaut which has resulted in a 
contraceptive culture throughout the world in just a half 
century. 
 
In 1930, Pius XI declared that contraception was intrinsi-
cally evil, and warned that it’s practice would accelerate 
the “moral ruin of society,” undermine the stability of mar-
riage, and lead to the terrible temptation of abortion. In 
1932, the secular editor of the Washington Post warned 
that the moral acceptance of contraception in marriage 
would mean “the end of marriage as a holy institution” 
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(Continued on next page) 

and “lead to indiscriminate immorality.”  Who can serious-
ly doubt today that those warnings have come true in 
spades, and that the institution of marriage, as under-
stood in natural law and in revealed religion, is in the 
gravest trouble. Moreover, there has been yet another 
grave consequence of the contraceptive mentality, which 
was not foreseen by the Church itself, or by the secular 
society, and that is the fact that much of the human family 
now finds itself threatened by a demographic crisis 
caused by being seriously below replacement birth rates. 
 
How strange it is, then, that a Special Synod called by the 
Pope precisely to counteract the contemporary negative 
forces undermining marriage and the family, and to 
strengthen the family as the basic institution of human 
society and the Church, should say little or nothing about 
the role that the virtually universal practice of contracep-
tion has played in causing this crisis. This virtual ignoring 
of the tremendous impact of contraception on married life 
and societal stability was confirmed by the absence of a 
single question in the 2015 Synod lineamenta which deals 
directly with the problem that contraception plays in the 
crisis facing marriage and family life in our day. 
 
So how can one explain this peculiar blindness in the 
Church today regarding the evil of contraception, and its 
impact on marriage and society, especially given the 
great intellectual and theological contributions of three 
great popes, Paul VI, John Paul II, and Benedict XVI? 
These popes made abundantly clear the moral and social 
consequences of the evil of contraception, its devastating 
impact for the perfection and stability of married love, and 
the stability of the family and human society at large. How 
their brilliant teaching could be so ignored is not easy to 
understand. 
 
It’s been nearly 50 years now since Pope Paul VI issued 
what was certainly his most important encyclical, Hu-
manae Vitae, and 35 years since Saint John Paul II gave 
us Familiaris Consortio. Both of these great magisterial 
teachings made it crystal clear how contraception, and 
the contraceptive mentality, damage marriage, undermine 
married love, family life, and human society. Yet, those 
responsible for the preparation of the coming 2015 Syn-
od, for some reason, chose not to submit a single study 
question in the  lineamenta, directly dealing with the prob-
lem of artificial contraception. Obviously, these Church 
leaders did not see this moral and practical issue as a 
significant factor in the collapse of marriage and family life 
over the past half century. It was as if the extensive papal 
magisterium of Pope Paul, John Paul II, and Benedict—in 
brilliantly analyzing the devastating impact of contracep-
tion on married love and marriage stability, as well as on 
demographic survival of society—had never taken place. 
 

To appreciate just how truly stunning this really is, we 
might consider an analogous situation. Suppose an inter-
national commission, set up to study the problem of AIDS, 
and composed of medical experts from around the world, 
had issued a report or study guide that failed to mention 
the problem of promiscuous sex in the transmission of 
this disease, and focused exclusively on the social and 
political dimensions of the problem. Would that not be 
stunning? Would the world not be shocked? 
 
Yet, this is what basically happened after the 2014 Synod. 
The focus of the final report, and the questionnaire for the 
2015 Synod, was largely on the political and social and 
cultural roots of the family crisis, while virtually no atten-
tion was given to the moral problem of contraception in 
undermining family life, values, stability, and unity. There 
certainly were bishops who raised this issue during the 
first Synod, and yet their concerns were virtually ignored 
by those responsible for preparing for the 2015 Synod. 
Contraception, and the contraceptive mentality, were ob-
viously seen as having little or no importance. Or, per-
haps, it was considered a lost cause?  Better to focus on 
other issues. But contraception is not just one moral issue 
among others when it comes to the destruction of mar-
riage and society. It is without question, or should be, the 
single most important contributing cause to our present 
crises related to marriage and society, regardless of how 
many Church leaders recognize this fact. It may be ig-
nored intellectually; it will not be ignored without ongoing 
devastating consequences for the real world. 
 
What, then, has happened to the Catholic Church today 
when the brilliant and incisive moral and social analyses 
of three great popes can be basically ignored, except for 
a reference to their championing an attitude of “openness 
to life.” Pope Paul taught that contraception not only leads 
inevitably to an anti-life culture among married couples, 
but that it also gravely undermines the stability and unity 
of marriage by destroying the unitive meaning of the act 
of married love. He also warned of the grave consequenc-
es this would have on the morality of the young and un-
married as well. How can this be ignored after fifty years 
of sexual revolution, which depended heavily on the con-
traceptive culture. This is not simply Catholic or papal 
opinion. It is a cultural fact, admitted by nearly all social 
scientists. Pope John Paul II built upon this analysis, and 
gave us a much more detailed analysis of the way that 
contraceptive acts, and the consequent contraceptive 
mentality, undermine conjugal love itself and, thus, conju-
gal unity. Is this not seen to be relevant for understanding 
and countering today’s crises? 
 
From this silence of the Synod documents, we can see 
quite clearly that this papal teaching was obviously not 

Silence 
(Continued from previous page) 
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fully embraced by some bishops, and clearly was not 
faithfully handed on in the seminaries, and other Catholic 
institutions of learning. What seminarians and lay Catho-
lics often received in instruction was, at best, a bare rule 
with little or no explanation of this moral norm, and no 
explanation as to how contraception undermines marriage 
and married love, while demeaning and minimizing the 
procreative purpose of marriage. Indeed, what most Cath-
olics, at least in the western world, have received for dec-
ades is simply silence on the matter: silence in the pulpit, 
silence in the confessional, silence in the schools, and 
silence in the magisterial documents at the diocesan lev-
el, and the national level. 
 
Even for many supportive bishops, it was obviously seen 
as sufficient simply to encourage an openness to life, 
while never speaking directly and clearly about the actual 
evil of contraception. Even today, with the federal govern-
ment trying to force the Catholic Church to fund contra-
ception and abortifacient drugs, the U.S. bishops have 
mainly approached this regulation as a freedom of religion 
issue, while generally avoiding any discussion of the rea-
sons the Catholic Church has for condemning contracep-
tion. and any discussion of the link between contraception 
and abortion. Nor has the Church taken any advantage of 
this current “crisis” by at least instructing Catholics how 
the practice and mentality of contraception is causing a 
grave demographic problem in much of the Western 
world. It’s as if in the minds of many of our leaders, the 
disastrously low birth rates have mainly to do with eco-
nomic and social issues, and little to do with the universal 
practice of contraception. If poverty is the main cause, 
how do we explain the fact that the European countries 
with the lowest birth rates are not considered at all poor 
economically.         
 
Likewise, when the Synod, or bishops in general, discuss 
the shortage of vocations in the Catholic priesthood and 
religious life in this country, and how this relates to family 
life, the one thing they never choose to mention is the 
practice of contraception among Catholic couples. You 
would think there would be some reflection on how this 
fact has produced  one or two child Catholic families 
which, understandably, has less openness to any kind of 
religious vocation. Was there any mention of this in the 
Synod when they discussed the family as the seed of vo-
cations? There certainly was no question related to this 
topic in the document sent out to the Bishops confer-
ences. 
 
On another front, it is simply astounding that it has been 
50 years since the Council, and still most Catholics, in-
cluding a good number of clergy, obviously, still cannot 
see the clear connection between contraception and 
abortion. The two topics were never clearly connected, 

even in the Council itself, which is strange enough, and 
the connections that have been referred to in subsequent 
magisterial teaching again have not taken hold in the 
Church at-large. One does not need divine revelation, nor 
an advanced degree in theology or philosophy, to under-
stand that abortion is the ultimate form of birth control, the 
“final solution” when contraception fails. Contraception 
establishes a mentality that rejects life, seeing life as 
sometimes undesirable, and that mentality will unfortu-
nately lead many to choose abortion as a last resort to 
eliminate a new life. 
 
The firm hesitancy of the Post-Vatican II Church to take 
on the evil of contraception, either morally or politically, 
and its refusal to point out its connection with the greater 
evil of abortion, is truly a sign of the times. Most church-
men evidently actually believed that they could effectively 
oppose abortion without ever tying abortion to the practice 
of contraception. That effort has been largely a failure, not 
only in the political order, but in the church itself where 
acceptance of contraception and abortion by Catholics 
now mirrors the larger society.              
 
Now all of this hesitancy, including the silence of the Syn-
od, can be traced back to the assault on the Church’s 
teaching on contraception at Vatican II. This assault—
which men like Pius XI could never have imagined—can 
be seen in the history of the document, Gaudium et Spes, 
and its treatment of marriage. There was a small number 
of very influential bishops, and their theological experts, 
present at the Council who definitely wanted to see the 
teaching on contraception modified or reversed, or at 
least silenced. Among those bishops were men like Cardi-
nal Alfrink of Holland, Cardinal Suenens of Belgium, Car-
dinal Dearden of Detroit, Cardinal Leger of Montréal, and 
a number of others. Cardinal Leger actually went to the 
root of the issue, and worked to have the purposes of 
marriage reversed by the Council. Cardinal Dearden vot-
ed with the majority in the birth control commission, who 
wanted to change the church’s teaching on contraception, 
and was rewarded by being elected as the first President 
of the new U.S. Bishops Conference. Cardinals Alfrink 
and Suenens were prominent figures in the powerful Eu-
ropean alliance of bishops and theological experts that so 
heavily influenced the Council’s deliberations. They were 
prime movers—the Catholic “Lambeth” bishops—in the 
effort to reverse thr Church’s teaching on contraception. 
Their historical effort seems to be repeating itself today in 
the Synod. 
 
This history is very telling for interpreting the confusion at 
the recent Synod. So powerful was this European alliance 
at that time—as detailed in  Ralph M, Wiltgen’s 1967 
book, The Rhine Flows into the Tiber—that it was, at 
least, able to partially and effectively frustrate the will of 
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Our country is not nearly so overrun with the bigoted as it 
is overrun with the broadminded. 

Venerable Fulton J. Sheen 

Pope Paul VI, expressed in certain amendments that he 
sent directly to the Theological Commission. For instance, 
one amendment was to make a change in the section on 
the “deformations” detracting from the dignity of conjugal 
love and family life (section 47). Pope Paul wanted the 
specific words “artificial contraceptives” added to the list 
of deformations, including polygamy, divorce, free love, 
etc. He also provided a footnote to be inserted referring to 
the specific pages in Pius XI’s Casti Connubii that con-
demned artificial contraceptives. The Theological Com-
mission, virtually in the control of that European alliance, 
ignored the specific terminology of artificial contracep-
tives, and simply referred to “illicit practices against hu-
man generation.” It also totally omitted the footnote refer-
ring to Casti Connubii, and its condemnation of artificial 
contraception as such. Indeed, Cardinal Leger reacted as 
if the Pope really had no right to offer these amendments. 
 
This shocking treatment of a papal directive is stunning in 
itself, but the language actually chosen by the Council for 
insertion is even more telling as to the intentions of these 
alliance members. By ignoring the term “artificial contra-
ceptives,” and referring only to “illicit practices against 
human generation,” they were, in effect, keeping the 
question open as to whether all artificial contraceptives, 
including the new pill, are illicit. The hope of these manip-
ulators was, perhaps, not to reverse the church’s teaching 
on artificial contraception during the Council, which was 
clearly impossible, but to wait for the birth control commis-
sion, and then do their work there to undo this teaching. 
 
Connected with this issue was another amendment sent 
by the Pope to the commission to delete the word  “also” 
in a statement which asserted that procreation was “also” 
a purpose of marriage. This statement effectively reduced 
procreation to a secondary end of marriage, which was 
the objective of certain bishops like Leger. The effort to 
undo the church’s teaching on contraception has always 
been closely connected with the similar effort to change 
the Church’s teaching on the hierarchy of purposes in 
marriage. Eliminating the constant teaching of the church 
that the primary end of marriage is procreation, clears the 
way to deny the evil of contraception in general. We have 
seen that link for the past 50 years. Interestingly, even the 
Lambeth conference, which at first asserted that procrea-
tion was the primary end of marriage, went on to justify in 
certain “rare instances” the acceptability of artificial con-
traception. They would later alter the definition of the ends 
when the practice was exploding. The editor (mentioned 
above) of the Washington Post, scoffed as being ludi-
crous any suggestion that this practice would be “rare.” 
 

Pope Paul sent a third amendment in which he wanted 
the words “should not” replaced in a sentence stating how 
Catholics were to treat methods of regulating procreation 
condemned by the church. The words “should not”—use 
illicit methods—were to be replaced by the words,  “it is 
not lawful” for Catholics to practice such methods. The 
words “should not” were rather transparently intended by 
the Commission to soften the obligation of obedience to 
the church’s teachings. In addition, the Pope also wanted 
a footnote added, referring both to Casti Connubii, and to 
Pope Pius XII’s Allocution to the Midwives, which stated 
that the condemnation of artificial contraceptives was de-
rived from both natural and divine law. While the commis-
sion {reluctantly?} added the words “it’s not lawful” to the 
text, it once again rejected the footnote that Pope Paul 
had intended. Why Pope Paul acquiesced to this rather 
insulting rejection was never adequately explained. 
 
Finally, the fourth amendment of Pope Paul which actual-
ly referred to contraception and abortion in the same sen-
tence, was directed at recognizing the temptations of mar-
ried couples to use both of these in their married life, and 
the necessity for practicing chastity to avoid these tempta-
tions. The commission again rather sidestepped the 
pope’s amendment by adopting the substance of his lan-
guage about chastity while dropping the language about a 
temptation to practice artificial contraception, and to resort 
to abortion. Once again, the language of “artificial contra-
ception” is deliberately avoided, and any association of 
the two is mentioned only in Section 51, where the text  
does make discernible a certain connection: “To these 
problems there are those who presume to offer dishonor-
able solutions, indeed; they do not recoil even from the 
taking of life.” A certain connection is there, but just bare-
ly, and no integral connection between the two 
“dishonorable solutions” is suggested, let alone argued. 
 
Why is there any importance of this now ancient history of 
the issue in Vatican II? Because it appears that the same 
basic strategy is repeating itself today in the Synod on the 
Family. There is no question that the recent synod was 
being somewhat manipulated, similarly to Vatican II, by 
certain key figures, including Cardinal Lorenzo Baldisseri, 
the General Secretary of the Synod of Bishops, and Arch-
bishop Bruno Forte, the synod’s ultra liberal Special Sec-
retary. As with the Theological Commission’s manipula-
tion of the above mentioned amendments in Gaudium et 
Spes, Cardinal Baldisseri tried to limit our access to the 
discussions by quashing rather vociferous objections to 
the way the discussions were being reported, until a virtu-
al rebellion challenged him, and he relented.  And it was 
Bishop Forte’s outrageous interim report that led to anoth-
er open revolt of many bishops, unheard of at these meet-
ings, beginning with Cardinal Péter Erdo, the synod’s re-
lator (official reporter/summarizer) who candidly and pub-
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Only one sin is nowadays severely punished: the atten-
tive observance of the traditions of our Fathers. For that 
reason the good ones are thrown out of their places and 
brought to the desert. 

- Saint Basil the Great 

lically disowned the report by pointing to Forte as the one 
who composed this distortion of the actual proceedings. 
 
As a result of this confrontation, the final document was, 
in fact, somewhat more balanced as to the actual discus-
sions, but even here the Pope interestingly chose to ig-
nore the general rules regarding the contents to be includ-
ed in the final report, and ordered two statements on con-
troversial issues which had not received the necessary 
votes to be included. This was going beyond what Pope 
Paul had done with his suggested amendments to the 
Council in that Pope Paul was very careful not to override 
the procedural norms which allowed some of his sugges-
tions to be ignored or modified. This may seem a minor 
thing given the toned down wording on those two issues, 
but it is this intervention that may spell more trouble 
ahead.   
 
However, the key to all this mess is for the courageous to 
recognize and remedy the omission of virtually all refer-
ences to contraception, and the contraceptive mentality, 
that now rules our world.  It is to admit the near obsession 
on the part of a powerful, if small, clique of bishops with 
granting the divorced and civilly remarried to receive 
Communion; and the bold efforts on the part of some few 
bishops to give some kind of positive recognition to homo-
sexual unions.  These issues are all certainly to be found 
in the moral and doctrinal theological systems that have 
developed in certain European countries.  At Vatican II, 
some powerful European bishops, and their expert theolo-
gians, who came to be known as the “European Alliance,” 
clearly desired a change in the Church’s moral teaching 
on artificial contraception, and a loosening on the disci-
pline related to divorce—and they worked hard to get this 
done. But in the end, they failed in both endeavors, both 
during and after the Council. Still, they evidently never 
fully gave up, and now it seems that some of their succes-
sors in certain European dioceses, and elsewhere, are at 
it again in this Synod—both positively by promoting Com-
munion for the divorced who are civilly remarried, and 
also negatively by the old strategy of silence on contra-
ception. In the latter case, the long term strategy all along 
has been simply to ignore the issue pastorally and, hope-
fully, let it eventually die, and the silence of this Synod will 
advance that project if that silence continues. 
 
Now, the theological systems that have dominated many 
theological faculties in western universities and seminar-
ies, for decades now, are deeply flawed in ways that un-
dermine Church teaching, both doctrinal and moral, at 

least in certain respects. The present hope for changing 
the Church’s moral teaching on sexual ethics, and certain 
doctrinal teachings on marriage, arises from (and is 
grounded in) a resurgent relativism and consequentialism 
in ethics, and an epistemological subjectivism related to 
revelation and Church doctrine. 
 
Modernism, at the turn of the last century, was strongly 
condemned because it left no creedal dogma safe since it 
reduced all doctrinal teachings to transient efforts to grasp 
an enigmatic truth which changes with the culture and 
times. This radical doctrinal subjectivism is still with us, 
perhaps in new forms, but today the more dominant rela-
tivism has taken hold in new moral systems which seem 
largely to have been developed to justify dissent on 
Church moral teachings when it comes to sex and mar-
riage. 
 
In the doctrinal area, the same old denial of objective truth 
seems to be at work today, undermining the Church’s 
constant teaching on divorce and remarriage. It was pre-
cisely such deviant theological systems that John Paul II 
and Benedict XVI were counteracting and correcting dur-
ing their brilliant papacies.  Now we are facing an effort of 
the dissenters from their papal magisterium, who re-
mained in the shadows for a time, only to make, perhaps, 
one last effort to remake the Church’s teaching. 
 
For instance, today it is simply a given in many theologi-
cal circles that there is no true natural law, simply be-
cause there is no “nature” that is a given. Moral norms are 
necessarily relative, then, because they are seen to be 
grounded, not in an order of nature, but merely in the will 
of a supreme lawgiver, who evidently can change the 
moral law quite arbitrarily. Moral theologians, therefore, 
must search for what God wills today, and they must find 
this will not in some abstract theory of nature, but mainly 
in the cultural and social milieu which testifies to the truth 
today, or, better, to today’s “truth,” precisely as it is under-
stood by a majority of people. Pope Benedict referred, 
with great clarity and insight, to this modern version of 
voluntarism in his Regensburg Address, and elsewhere, 
and he provided a brilliant analysis regarding the impact 
of this error for our very notion of God, who simply be-
comes “a capricious God, who is not even bound to truth 
and goodness.” Moral relativism is, thus, deeply connect-
ed to the problem of God, in every age. 
 
Today, it seems abundantly clear that this new voluntaris-
tic relativism has taken hold, not only in Islam, but in the 
thinking of many Catholic intellectuals, and Church lead-
ers, as well. Moral norms are reduced to become just 
contingent, legalistic, voluntaristic “rules” that can and 
must be changed with the times and cultural evolutions. 
Moral norms are, thus, no longer seen as rooted in the 
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ontological order, speaking objective truth to us, but in the 
arbitrary will of a changing and capricious God, whose 
dictates become embedded in changing cultures. Change 
the moral norm and, supposedly, nothing happens in ob-
jective order of this world, but only in our way of thinking 
and acting. It’s all a great mind game. The truth of the 
norm is not securely grounded in the ontological—in the 
real order established by divine wisdom—but is reduced 
to a pure product of the mind, determined pragmatically 
by measuring the supposed positive and negative conse-
quences the norms supposedly produce. 
 
But changing the way men think, and perhaps act, by al-
tering the moral norms of a society, does not, in the end, 
change reality itself, that is, the nature of things in them-
selves.  Simply helping men to “think” better of them-
selves will not, by itself, actually make them better men. If 
one could convince all the members of a society that 
there was no such thing as a sin of theft, men who took 
what did not belong to them would still objectively “be” 
thieves. And the society that results might have a lot of 
people who think they are good men, but life would not be 
better as a result of that thinking. It would, in fact, become 
chaotic because of just that one obliteration of a moral 
norm that is rooted in the nature of things, including the 
nature of a just and good society. 
 
Allowing Catholics to receive Communion who are objec-
tively living in adultery will not make them non-adulterers. 
Even if such Catholics were somehow supposedly made 
invincibly ignorant by their bishops and priests, they 
would still “be” divorced and remarried in the eyes of God, 
and in the eyes of the state as well, and ultimately in their 
own eyes, and their children’s. They may “feel” better 
about themselves, but they won’t actually be better. Cath-
olics may be “left alone” in their supposedly invincible ig-
norance by their priests and bishops regarding contracep-
tion, but that ignorance will not prevent the real destruc-
tive effects of a contraceptive mentality, that is, selfish-
ness toward life, and ultimately meaningless sex.  Will 
such “compassionate” clergy, who refuse to properly in-
form consciences, be the last people left in this world who 
actually think that maximizing sex though contraception 
leads to greater conjugal love, and marital stability?  
Much more realistic are those who end up totally stripping 
sex of its marital connection, and seeing it as just another 
mode of “self-pleasuring,” as they call it today. 
 
No society in our day that has embraced the contracep-
tive style of life has produced anything but a terrible dev-
astation of marriage and family life. Point to one that has 
resulted in greater stability of marriage, and greater secu-
rity of children in the family? Anglicans, since 1930, have 
perhaps felt better about themselves after they aban-
doned the nearly two millennia of teaching on unnatural 

birth control, and divorce and remarriage, but this has 
hardly made their marriages fruitful, and more stable. So 
why do these progressive Catholic clerics, and theologi-
ans, think that it will cure the problems Catholics are hav-
ing? It’s like fighting the illness by prescribing more of 
what has largely caused the illness in the first place. We 
know that huge majorities of married Catholics have been 
largely ignoring the Church’s moral teaching on contra-
ception and divorce for decades now, with the encourage-
ment of many of their clergy, and what has resulted is but 
a repeat of the Anglican experience: huge divorce rates, 
and plunging birth rates. 
 
Likewise, the effective numbing of the conscience of 
Catholics on contraception and divorce is hardly going to 
stem the other grave problem our western societies are 
facing: their literal and very real demographic suicide. 
Just when secular authorities seem to be waking up to the 
crisis at hand, we have the anomaly of Catholic leaders 
misreading the signs of the times. These bishops and laity 
live in the midst of the most serious and rapid decline of 
populations in human history, and they still can’t recog-
nize any connection between this suicidal development, 
and the contraceptive mentality, and family instability, 
caused by divorce. Only a change of consciences will 
slow, and eventually reverse, this societal population cri-
sis, while the tendency among many Church leaders is to 
harden, rather than to enlighten, the consciences of the 
people. 
 
This Synod may well be the last practical chance to make 
a real contribution to the salvation of marriage and family 
life, and to western society in general. The Church herself 
is guaranteed to survive this, and every other mess we 
create by abandoning the natural law, and objective moral 
principles. The Church has survived great crises in the 
past. But the marriages of Catholics, and the survival of 
societies of the western world, are not so guaranteed. 
People are going to suffer the objective consequences of 
their actions, regardless of the subjective state of their 
consciences. Their societies will not survive on “free love” 
and contraceptives. All the Popes from Pius XI on have 
warned us about this, and their warnings are coming true 
in our day. 
 
But it was Pope John Paul who posed the final warning, 
that contraception is, in the final analysis, not only a sin 
against marital chastity, but a profound undercutting of, 
and attack on personal faith, simply because, in the end, 
it is a practical denial of the true God. Saint John Paul’s 
most incisive insight is this: that contraception is also a 
sin against the First Commandment, a refusal to allow 
God to be the true God, our Creator. The human person 
is God’s greatest created work, and contraception is the 
effort to eliminate God, and His divine love, from the gen-
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eration of men. That can’t be done, of course, but the 
effort can, and has, and will, shipwreck the faith of count-
less Catholics and Christians, and frightfully reduce the 
true dignity and value of every human person. Do the 
silencers or distorters of conscience not see any connec-
tion between the massive recourse to contraception in 
marriage, and the massive loss of faith among Catholi-
cism over the past half century? It is certainly not the only 
factor. But, can they see it’s significant role in this great 
apostasy of our day? 
 
Once again, this distortion of consciences can’t change 
reality, since only God can create the person as such, 
because God creates the soul which primarily makes us 
God’s image. But this effort to deny God His wondrous 
intimacy in the love of man and woman, and their procre-

Silence 
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ative powers, will destroy those who attempt this usurpa-
tion of a divine prerogative, and it will, in turn, destroy 
their society. Today, contraception, and its offspring tech-
nologies, are well advanced in destroying the transcend-
ent value of human life itself as a gift from God. In the 
future, it will utterly destroy human societies who em-
brace its way of life.  Men who corrupt families, and de-
value human life in the process, will surely not, as Ignati-
us of Antioch said, inherit the Kingdom of God. Contra-
ception is not just one moral issue among a lot of others. 
The Synod needs to confront this greatest ever threat to 
man and human society, for time is quite literally running 
out to reverse the social and moral chaos it has generat-
ed. 
 

Homiletic and Pastoral Review (Link) 
 

Pharisee? NO! I’d be Weeping for Joy Over Pope Francis if Only… 
John-Henry Westen 

Had the Vatican noted that the Pope was calling the priest 
to repentance there would have been great rejoicing on 
the part of pro-family leaders the world over. But the clari-
fication never came. Even when asked for, the Vatican 
refused to comment.  Thus confusion reigned and even 
scandal. 
 
Remember when Christ ate with tax collectors and other 
sinners; when He encountered the woman caught in adul-
tery? He always was noted calling them to repentance. 
Even in Christ’s own words in Luke 5, He says He came 
for sinners “to call them to repentance.” 
 
With that clarification coming from Rome whenever the 
Pope reaches out to notorious betrayers of truth, life and 
family leaders would be weeping for joy at Pope Francis’ 
actions, rather than weeping in sorrow at the massive 
confusion erupting everywhere. 
 
I begged for clarity in Rome, for an end to the confusion. I 
begged faith leaders to speak the truth boldly in season 
and out of season. At this point, as religious freedom 
erodes all over the world, we must demand an end to the 
confusion if not for ourselves, then at least for our children 
and grandchildren. 
 

(LifeSiteNews.com) -- (Link) 

I’ve just returned from Rome where 120 life and family 
leaders from all over the world met to strategize over con-
cerns with the Synod on the Family.  It was amazing 
working with the best people on earth – faithful, kind, sin-
cere, hard-working, and ready to die for their faith in 
Christ. 
 
The world may see us as obsessed with the issues of life 
and family, but we know that this turf is where the great-
est battle for souls is now being waged and so we’re en-
gaged in the fight.  I was asked to give the concluding 
address of the public portion of the meetings, which was 
keynoted with a talk by Vatican Cardinal George Pell. 
 
In my talk, which expressed the sentiments of most of the 
leaders, I answered the common objection of those faith-
ful Catholics who are concerned when leaders note their 
frustration with the lack of clarity from the Vatican on 
Pope Francis’ statements and actions.  “Aren’t you being 
like the Pharisees,” they say, “who also complained that 
Jesus ate with sinners?” 
 
I used as one key example the case last year when Pope 
Francis celebrated a Mass with Italy’s leading homosexu-
al activist priest, a priest who openly advocates for same-
sex “marriage.”   After the Mass the Pope exchanged gifts 
with the priest and kissed the priest’s hand. 
 

http://www.hprweb.com/2015/07/a-categorical-silence-in-the-preparatory-questionnaire-for-the-2015-synod/
https://www.lifesitenews.com/blogs/pharisee-no-id-be-weeping-for-joy-over-pope-francis-if-only
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You're invited to join us! 
 
The Dominican Sisters of Mary, Mother of the Eucharist invite you to join us on a pilgrimage in honor of two coin-
ciding Jubilees: The 800 Year Anniversary of the Dominican Order and the Extraordinary Year of Mercy. 
   
Our pilgrimage starts at Mother Mary’s famous shrine of Lourdes in southern France. Mary leads us to her Son 
and He leads us to the Church. Consequently, from Mary’s care we travel to the heart of the Church, Italy, visiting 
Dominican secrets and hidden away piazzas, walking in the footsteps of great saints like Dominic himself, Aqui-
nas, Catherine of Siena, and Fra Angelico. Our journey concludes in the piazza of the Vatican as “sweet Christ on 
earth” (St. Catherine’s title for the Pope) ceremoniously closes the Holy Door for this momentous Year of Merciful 
Grace! 
 
 Please join us as the Dominican family celebrates its 800th year of our service to the Church and the sharing of 
Truth himself through his Divine Mercy. In the words of Pope Francis, “Benefit from these days, here… to grow 
closer to the Lord. The Lord always waits for you, for all of us. The Lord does not tire in waiting for us; he always 
waits for us.” 
 
 Gratefully in Mary, Mother of the Eucharist,  The Dominican Sisters of Mary, Mother of the Eucharist 
 
BOOK ONLINE: ctscentral.net/booking/?tripcode=11137&groupcode=6807 
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Additional Resources 
 
Pope Francis 
 

 Encyclical Lumen Fidei (Link) 

 Encyclical Laudato Si’ (Link) 

 The Holy See (Link) 

 Vatican Radio (Link) 

 Vatican Information Service (Link) 

 L’Osservatore Romano (Link) 

 Fides News Agency (Link) 

 CDF on Communion for Divorced-Remarried (Link) 
 

Western Province  

 Preaching Blog (Link) 

 Student Blog (Link) 

 Novice Blog (Link) 
 

 The Internet Archive, digital books online (Link) 
 

- Dominican Supplies 

New Perspectives on Early Lay Dominicans - Fr. Augustine Thompson, OP 
Our Changing Understanding of the Black Penitents and  

Dominican Third Order in the Middle Ages  

known as the 
"Dominican Third Or-
der of Penance," now 
the "Dominican Laity." 
These developments 
have very much 
changed the context of 

the vocations of early lay collaborators of the Order, in 
particular St. Zdislava of Lemberk and St. Catherine of 
Siena. The results of these developments, on which Fr. 
Thompson will speak, are surprising, challenging, and, in 
many ways, empowering for modern Lay Dominicans.    
 
Fr. Augustine Thompson, OP, is professor of history at 
DSPT and has written extensively on the religious life of 
lay people in Medieval Italy. He is a member of the Core 
Doctoral Faculty of the GTU, American Catholic Historical 
Society, American Historical Association, American Soci-
ety of Church History, The Medieval Academy of America, 
and Iuris Canonici Medii Aevi Consociatio (International 
Society of Medieval Canon Law). 
 
This event is free and open to all, but RSVPs are re-
quired. Watch live via Livestream 
 
This event is scheduled for: Tuesday, November 17, 
2015, 7:30 pm (Link) 
 

Discovery of previously unknown documents and better 
understanding of the religious culture of the laity in the 
Italy of St. Dominic and St. Francis have radically 
changed the accepted narrative for the origins and devel-
opment of the "Penitents of St. Dominic," perhaps best 

hhttp://www.vatican.va/holy_father/francesco/encyclicals/documents/papa-francesco_20130629_enciclica-lumen-fidei_en.html
http://w2.vatican.va/content/francesco/en/encyclicals/documents/papa-francesco_20150524_enciclica-laudato-si.html
http://www.vatican.va/phome_en.htm
http://en.radiovaticana.va/index.asp
http://www.news.va/en/source/vatican-information-service
http://www.news.va/en/source/osservatore-romano
http://www.news.va/en/source/fides
http://www.zenit.org/en/articles/prefect-of-congregation-for-the-doctrine-of-the-faith-on-communion-for-divorced-remarried
http://www.opwest.org/index.php/homilies
http://students.opwest.org/blog/
http://novices.opwest.org/wordpress/
http://www.archive.org/details/texts
http://dspt.edu/events/detail/new-perspectives-on-early-lay-dominicans-fr.-augustine-thompson-o.p
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He was led to Lancaster gaol amidst a jeering mob, but 
was so weak that he had to be held on the horse s back. 
In prison he wonderfully recovered his health, and refused 
every offer of escape or of petitions for his life. At his trial, 
after four months imprisonment, the judge asked him 
what he thought of the laws by which priests were put to 
death. "All laws," he answered, "made against Catholics 
on account of their religion are unjust and impious, and 
that especially which condemns priests to suffer as trai-
tors merely because they are Roman that is, true priests. 
For there are no other priests but the Roman, and if they 
be destroyed, what must become of the Divine law when 
none remain to preach God s law and administer the Sac-
raments? And if, my Lord, in consequence of so unjust a 
law, you condemn me to die, you would send me to Heav-
en and yourself to Hell." He was sentenced, and brought 
out to suffer on Friday, September 10, carrying a wooden 
cross which he had made. He told the ministers who pes-
tered him that he had something else to do than to heark-
en to their fooleries, and saying the Miserere he went to 
Heaven, September 10, 1641. 
 
But I chose Jerusalem that my name might be there, and I 
chose David to set him over my people. 2 PARAL. vi. 6. 

Romans the Only Priests 
Yen. Edward Barlow, OSB, 1641 

As a young girl, Anna Abrikosova burned with the desire 
to teach others what was good, true and beautiful. But it 
wasn’t until she came into contact with the Roman Catho-
lic Church, and in particular the Dominican Order, that 
she found the fullness of goodness, truth and beauty. So 
deeply did she fall in love with the truth that upon her re-
turn to her native Russia she did all within her means to 
help others come to know the truth. Soon other young 
women joined her in her work and the Byzantine Domini-
can Sisters were born. Despite threats of torture and 
death from the Communists who had taken over Russia, 
Mother Catherine, as she was now called, remained 
steadfast in her determination to bring the truth to others. 
For this she was arrested, imprisoned, and ultimately suf-
fered a martyr’s death. This short biography of Mother 
Catherine is an introduction to a heroic woman whose 
passionate desire for truth has caused the Catholic 
Church to consider her a "true confessor of the faith" and 
a martyr of the Russian Church. 
 

To Courageously Know and Follow After Truth: The Life 
and Work of Mother Catherine Abrikosova, by Sr Mary of 

the Sacred Heart OP is available at Amazon.com and 
other outlets (Link) 

http://www.amazon.com/Courageously-Know-Follow-After-Truth/dp/0615785212
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 studied at Cambridge because in Russia revolutionaries 
made university life quite dangerous. Shortly after her 
return she married her cousin and they spent the next ten 
years traveling in Western Europe. While the family was 
deeply Orthodox the younger generation, like almost all 
their fellows, were quite oblivious of God. One day while 
Anna and her husband Vladimir were walking the streets 
of Paris they simultaneously had a powerful vision:  
 
Looking at the people walking about, they suddenly saw 
walking skeletons with torn clothes instead of real per-
sons. They started thinking of their spiritual life, neglect-
ed up to that moment. 

 
The Church they began to attend in Paris was a Domini-
can one, and soon they both began to read St. Catherine 
of Siena and St. Thomas Aquinas. They felt very drawn to 
Dominican life and wondered if they should enter religious 
life. They entered the Dominican Laity and traveled to 
Rome, where they had an audience with Pope Pius X. 
They were hoping that he would allow them to become 
Roman Catholics, but he refused them this permission. 
He reminded them of his letter Dignitatis Orientalis, and 
said that since Russians belong to the Byzantine Rite, 
they should remain in the Byzantine Rite. They accepted 
this decision and it radically changed their lives, as well 
as that of Russian Catholics. (This rule of Pope St. Pius 
remains in effect till this day) At that point they were sum-
moned home to Russia. A few years later they were able 
to return to Rome and make Final Profession as Domini-
can Laity by the Procurator General. In Russia at that 
time being a Byzantine Catholic was full of suffering. 
Many Latin rite priests sought to bring all Russians into 
the Latin rite despite the teaching of the Pope. Vladimir 
was ordained a priest (which is possible in the Eastern 
rite) and Anna, taking the name of Catherine, started a 
Third Order of Dominican Sisters. There was already in 
Russia a Byzantine rite Dominican Laity community. With 
the takeover of Russia by Lenin and the Bolsheviks they 
knew great suffering was to come to them and Mother 
Catherine and the Sisters took a vow to offer their lives as 
victims for Russia. God accepted their vows and in 1923 
they were all arrested. Then began the long martyrdom of 
Mother Catherine and her Sisters. Mother Catherine her-
self died in prison in 1936. Fr. Vladimir was sentenced to 
death but this was commuted to perpetual exile. The Sis-
ters spent most of the following years in and out of pris-
ons and labor camps until 1954, quite a few of them dying 
as martyrs. Some day we hope to share the lives of some 
of the Sisters as well. What witnesses they are!  

  
Posted at the website of the Dominican Nuns of the Do-

minican Monastery of St. Jude, Marbury, Alabama (Link) 
 
 

The month of November brings to our minds the important 
doctrine regarding the Communion of Saints. Just as the 
Universal Church celebrates All Saints and All Souls at 
the beginning of November, so many religious Orders 
have their own celebrations. Today the Dominican Order 
celebrates all the Saints of our Order, and tomorrow we 
will remember all our deceased. For the intention of pray-
er for this month, Pope Benedict XVI has designated the 
Eastern Churches. He said when he gave this intention 
“that the Eastern Catholic Churches and their venerable 
traditions may be known and esteemed as a spiritual 
treasure for the whole Church.” with this in mind we de-
cided to bring up the life of Mother Catherine Abrikosova 
and her Russian Byzantine Dominican community. She 
and some of her Sisters are considered martyrs under 
Communism and their causes have been introduced in 
Rome by the Archdiocese of the Mother of God in Mos-
cow. Not many outside Russia know about these Sisters, 
not even Dominicans, as so far there is no life of hers in 
English. But with the help of God, we hope that this work, 
which is in progress, will be accomplished soon! 
 
Anna Abrikosova was born in Moscow, becoming an or-
phan shortly after birth. Her mother died in childbirth, 
while her father was also dying of tuberculosis. He died a 
few days later. Fortunately the Abrikosov family was a 
large loving one and her aunt and uncle, although with a 
large family themselves, adopted her and her brothers as 
their own. The family still exists in Russia and still own the 
confectionary business that made them famous. She 

Mother Catherine Abrikosova 

http://www.stjudemonastery.org/2011/all-dominican-saints/
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the hierarchical structure, the liturgy, the sacraments, and 
juridical ordinances. In fact, the intimate nature of the 
Church and the origin of its sanctifying efficacy must be 
found first in a mystical union with Christ. 
 
According to the doctrine and the very structure of the 
Dogmatic Constitution on the Church, Lumen Gentium, 
such a union cannot be conceived separately from the 
Mother of the Word Incarnate—the one whom Jesus de-
sired to be intimately united with Himself for the salvation 
of all humanity. 
 
Therefore, it is no accident that on the same day in which 
the Dogmatic Constitution on the Church was promulgat-
ed—21 November 1964—Pope Paul VI also proclaimed 
the Blessed Virgin Mary as “Mother of the Church,” i.e., 
mother of the faithful and the pastors. With reference to 
the Blessed Virgin Mary, the Second Vatican Council ex-
presses itself in these words: “She conceived, brought 
forth and nourished Christ. She presented Him to the Fa-
ther in the temple, and was united with Him by compas-
sion as He died on the Cross. In this singular way she 
cooperated by her obedience, faith, hope and burning 
charity in the work of the Savior in giving back supernatu-
ral life to souls. Wherefore she is our mother in the order 
of grace.” (LG 61) 
 
Without adding or detracting from the singular mediation 
of Christ Jesus, the Blessed Virgin Mary is acknowledged 
and invoked in the Church under the titles of Advocate, 
Helper, Benefactress, and Mediatrix. She is the model of 
maternal love who must inspire all those who cooperate—
through the apostolic mission of the Church—in the re-
generation of all humanity (cfr. LG 65). 
 
In light of these teachings, which belong to the ecclesiolo-
gy of the Second Vatican Council, the faithful are called to 
turn their eyes to Mary—shining example of every virtue 
—and imitate her as the first disciple. It is she to whom 
every other disciple was entrusted by Christ as she stood 
at the foot of the cross (cfr. Jn 19:25-27). By becoming 
her children, we learn the true meaning of life in Christ. 
 
Thereby—and precisely because of the place occupied 
and the role served by the Most Blessed Virgin in salva-
tion history—we intend in a very particular way to entrust 
all priests to Mary, the Mother of the High and Eternal 
Priest, bringing about in the Church a movement of pray-
er, placing 24 hour continuous Eucharistic adoration at 
the center, so that a prayer of adoration, thanksgiving, 
praise, petition, and reparation, will be raised to God, in-
cessantly and from every corner of the earth, with the pri-
mary intention of awakening a sufficient number of holy 
vocations to the priestly state and, at the same time, spir-

In today’s world a great many things are necessary for the 
good of the Clergy and the fruitfulness of pastoral minis-
try. With a firm determination to face such challenges 
without disregarding the difficulties and struggles, and 
with an awareness that action follows being and that the 
soul of every apostolate is Divine intimacy, it is our inten-
tion for the departure point to be a spiritual endeavor. In 
order to continually maintain a greater awareness of the 
ontological link between the Eucharist and the Priesthood, 
and in order to recognize the special maternity of the 
Blessed Virgin Mary for each Priest, it is our intention to 
bring about a connection between perpetual Eucharistic 
adoration for the sanctification of priests and the initiation 
of a commitment on the part of consecrated feminine 
souls —following the typology of the Blessed Virgin Mary, 
Mother of the Eternal High Priest, and Helper in his work 
of Redemption—who might wish to spiritually adopt 
priests in order to help them with their self-offering, pray-
er, and penance. Adoration always involves an act of rep-
aration for sins. With that in mind, we suggest a particular 
intention in this regard. 
 
According to the constant content of Sacred Tradition, the 
mystery and reality of the Church cannot be reduced to 

(Continued on next page) 

Letter sent by the Congregation to promote Eucharistic adoration 
for the sanctification of priests and spiritual maternity 
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itually uniting with a certain spiritual maternity—at the lev-
el of the Mystical Body—all those who have already been 
called to the ministerial priesthood and are ontologically 
conformed to the one High and Eternal Priest. This move-
ment will offer better service to Christ and his brothers —
those who are at once “inside” the Church and also “at 
the forefront” of the Church, standing in Christ’s stead and 
representing Him, as head, shepherd and spouse of the 
Church (cfr. Pastores Dabo Vobis 16). 
 
We are asking, therefore, all diocesan Ordinaries who 
apprehend in a particular way the specificity and irre-
placeability of the ordained ministry in the life of the 
Church, together with the urgency of a common action in 
support of the ministerial priesthood, to take an active role 
and promote—in the different portions of the People of 
God entrusted to them—true and proper cenacles in 
which clerics, religious and lay people—united among 
themselves in the spirit of true communion—may devote 
themselves to prayer, in the form of continuous Eucharis-
tic adoration in a spirit of genuine and authentic repara-

tion and purification. It is our hope that the enclosed bro-
chure outlining the specifics of the initiative will imbue this 
project with a spirit of faith. 
 
May Mary, Mother of the One, Eternal High Priest, bless 
this initiative, and may she intercede before God, plead-
ing for an authentic renewal of priestly life, taking as a 
model the only possible model: Jesus Christ, the Good 
Shepherd!  
 
I greet you cordially in the bond of ecclesial communion, 
with sentiments of profound collegial affection. 
 
Cláudio Card. Hummes 
Prefect 
Mauro Piacenza 
Secretary 
 
From the Vatican, 8 December 2007 
Solemnity of the Immaculate Conception of the Blessed 
Virgin Mary  (Link) 

Spiritual Maternity 
(Continued from previous page) 

/http:/www.usccb.org/beliefs-and-teachings/vocations/parents/upload/spiritual-maternity-congregation-fo-clergy.pdf
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Throughout Christian history certain theological dichoto-
mies tend to dominate the backdrop, such as the contrast 
between: nature vs. grace, faith vs. works, or freedom vs. 
Divine sovereignty. Though their influence is often imper-
ceptible, the force of these clashes move like theological 
seismic plates along the landscape of the Christian globe, 
where the collision between these meta-themes, even if 
unfelt to some, invariably form the landscape’s very fea-
tures. From time to time, a veritable subduction-zone oc-
curs, one extreme dominates its opposite, one pole of a 
theological clash eclipses the other, and the both/and 
balance of classic Catholic thought is compromised. It is 
Fr. Michael Sherwin’s conviction that something very sim-
ilar has happened in the 20th century field of Catholic 
morals.  
 
The book is titled By Knowledge and By Love: Charity 
and Knowledge in the Moral Theology of St. Thomas 
Aquinas, and the struggle the book addresses is the clas-
sic conflict between the role of intellect and will in human 
action. Sherwin begins by recognizing that, where tradi-
tional moral theology has always assumed a balance be-
tween these powers of the soul in the execution of the 
moral act, mid-twentieth century theology did not. Accord-
ing to Sherwin, certain thinkers, in a well-intentioned at-
tempt to answer the Second Vatican Council’s call for a 

 

By Knowledge & By Love 
A Review by Br Bradley Thomas Elliot OP 

(Continued on next page) 

renewal of moral theology, returned to the sources of the 
science – to those that preceded the casuist manuals, to 
the fathers, and to St. Thomas himself – and began to 
reconstruct a theory of moral value they believed more 
fitting for contemporary moral analysis. As well-
intentioned as this goal might have been, Sherwin insists 
that this reconstruction, far from being a more faithful rep-
resentation of St. Thomas’s true thought, was actually a 
radical departure from it. Far from illuminating the true 
sources of moral freedom, it rather obscured them. This 
obscuring of morals is a danger that Sherwin’s book con-
fronts. 
 
To summarize the problem, certain theologians of the 
20th century downgraded the role of knowledge and the 
act of the intellect in the moral act, and saw rather the act 
of the will, simplex voluntas, as providing human action 
with the totality of its moral value. According to these the-
ologians, what one knows is of lesser value, or no value, 
compared with what one wills. Simply put, as long as one 
intends to do good, that is, as long as one wills some ulti-
mate good through his actions, by that fact the action 
must be judged good regardless of the knowledge or in-
tellectual content therein. This notion can be seen at work 
in the contemporary opinion that, as long as one intends 
good, or is sincere, or means well, then, by virtue of this 
sincerity, no further moral growth is needed. By virtue of 
these good intentions, any further moral formation on the 
intellectual front would be superfluous. Immortalized in 
popular song lyrics of the time, these theologians insist 
that, in morals “all you need is love.” 
 
As the “and” in title might already suggest, By Knowledge 
and By Love is a shattering critique of this one-sided shift 
in moral theology. Providing a masterful analysis of the 
role of knowing and willing (knowledge and love) in hu-
man action, Sherwin brilliantly illustrates the various er-
rors of these modern theologians. Where some suggest 
that charity’s act exists only on a transcendental level -- 
within some “fundamental option” toward God made be-
fore any categorical determination of action -- Sherwin 
shows rather that the execution of the virtue of charity 
exists at every level of the human act; not only in a pre-
cognitive velle free from intellectual determination, but 
more thoroughly in intention, judgment, choice, command, 
and use. Sherwin also appeals to St. Thomas’s famed 
distinction between specification and exercise, in illustrat-
ing how, where modern theologians might insist that mor-
al value is derived from a naked act of the will free from 
the specifying role of intellect, intellect and will are rather 
interconnected at every level of human action. There is no 
act of the will (save the will’s first act, which is by nature), 
Sherwin explains, that is not influenced by the directing 
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Mystery 
(Continued from previous page) 

and specifying priority of the intellect. In like manner, 
there is no act of the intellect that is not commanded by 
the exercising priority of the will. Both knowledge and love 
inform the moral act. Both knowledge and love invest hu-
man action with the freedom and dynamism of self-
direction that render it morally good. 
 
The anthropological import of the book must also be not-
ed. Sherwin’s presentation of the intellect and will working 
together in the moral act reminds modern students of St. 
Thomas that the human soul, although containing multiple 
powers, is still a unity where the full engagement of the 
whole human person is required for the execution of a 
moral act. The faculty psychology of Aristotle and the 
scholastics, as essential a model as it is for anthropologi-
cal analysis, often tempts the theologian to think of the 
powers of the soul in isolation, where each is hermetically 
sealed from the influence of the others. Sherwin’s work is 
free from this trap. Where students are so often in danger 
of seeing the acts of intellect and will as independent, 
Sherwin’s book presents them again as a wedded pair. 
Where textbook analysis of the moral act tends to picture 
intellect and will as two parallel lines between which hu-
man action oscillates like a bouncing ball, Sherwin in-
stead pictures these two lines as intertwined, in a sense, 
wrapping around each other like a double helix between 
which the very genetic code of moral action is carried and 
hinged to both at every stage.  
 
This reclaiming of a balanced understanding of 
knowledge and love is preceded by a stunning historical 
analysis of St. Thomas’ very notion of love itself. Before 
presenting the relation between knowledge and love in 
human action, Sherwin first reveals a development from 
St. Thomas’ earlier description of love in his Commentary 
on the Sentences of Peter Lombard to his later descrip-
tions of love in the Summa Theologiae and Quaestiones 
Disputatio de Malo. In his earlier writings, St. Thomas de-
scribed love with the language of form; he understood 
love to be, like intellection, a type of adequatio, a type of 
reception within the lover of the form of the thing loved. 
As helpful as this understanding was for St. Thomas’ ear-
lier analysis and as faithful to tradition as it might have 
been, Sherwin shows how it failed to sufficiently distin-
guish the act of love from the act of knowledge and, con-
sequently, failed to provide the correct moving parts by 
which the actions of both could reciprocally coordinate. 
However, in his later writings, St. Thomas abandons the 
language of form and speaks of love solely as an appeti-
tive movement, a tending outward towards that which is 
presented as good and perfective. Sherwin explains how 
this streamlined understanding of love solely as an appet-
itive movement proved to be the final tool needed for St. 
Thomas to synchronize both knowledge and love as two 
mutually intertwined movements. From this point of view, 

nothing can be loved as good and perfective, until it is first 
known, and nothing can be known as perfective, until the 
will exercises its command toward the aspect of good-
ness. 
 
These aspects of the book place By Knowledge and By 
Love as undoubtedly one of the great works of moral the-
ology in modern times. It is a great gift to the Church -- a 
clearing of the obscurities that cloud the air of modern 
moral discourse. It is an even greater gift to students of 
Catholic morals, particularly those of the tradition of St. 
Thomas Aquinas, providing a systematic, precise, and 
balanced answer to complex and nuanced problems. As 
all students of St. Thomas know, a small error in the be-
ginning leads to a great error in the end. From time to 
time, the Catholic world wakes up to a consciousness that 
one of these great errors is upon her. At these moments 
in history, it is the role and duty of her disciplined theologi-
ans, who are also her loyal children, to exercise their 
skills of faithfully examining where, when, why, and how 
such small errors might have occurred in the beginning. 
Fr. Michael Sherwin’s By Knowledge and By Love is a 
shining example of one of these faithful sons of the 
Church exercising this duty with the highest degree of skill 
and erudition. It will be a crowning addition to any theo-
logical library. 

 
 
 
 
Michael S. Sherwin, OP, is Asso-

ciate Professor of Fundamental 
Moral Theology at the University 

of Fribourg, Switzerland.  
 
 
 
 
 
 
 
 

 
 
 
 

 Br. Bradley Thomas Elliott, 
writes at To God, About God, A 
Blog of the Western Dominican 

Students (Link) 

 Knowledge & Love 
(Continued from previous page) 

http://students.opwest.org/blog/articles/2015/04/book-review-by-knowledge-by-love
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Obergefell, the Treason of Catholics, and the Social Kingship of Christ  
Peter Kwasniewski  

(Continued on next page 

 
One cannot understand the human world around us with-
out grasping how its characteristic ways of thinking and 
acting have come about and have frequently hardened 
into structures of sin that hinder the penetration of the 
Gospel and even the perception of the natural law. The 
clash between Christian and anti-Christian worldviews 
needs to be engaged by theologians. It is not possible to 
understand modernity or the Catholic response to it with-
out grappling with the theological-political question—the 
question of whether the State itself, as a creation of God 
redeemed by Christ, is bound by an inescapable obliga-
tion to seek out the one true religion, adhere to it, and 
subordinate itself to it.[1] Decisively rejecting this model of 
harmony between nature and grace, modernity is inher-
ently an anti-Catholic set of choices, ideologies built from 
those choices, and structures emerging from those ideo-
logies.[2] Both the analytical critique and any realistic so-
lution must be theological, not merely humanistic/
philosophical.[3] 
 
Social, cultural, political, economic realities are messy 
and complicated, yes. But they do admit of principled 
analysis—and one that is properly Catholic and theologi-
cal. 

Statues at Cluny, decapitated during the French Revolution  

 
Are we content to stay in the darkness or do we wish to 
come into the light of true principles that can illuminate 
our thinking and acting? We have to descend from the 
lofty heights of unchanging mysteries such as the Blessed 
Trinity and the Incarnation of the Word into the concrete 
situation in which we actually live out our lives as political 
animals. According to the Church, there is supposed to be 
a real interpenetration between those radiant mysteries 
and this messy but redeemable social life we lead. 
 

Destruction of Catholic images in Zurich, 1524  

 
Even though they may have seen it coming, many Catho-
lics are still in a state of shock after Obergefell. How did 
this happen so quickly? How did we end up in the top-
down legitimation of sins that cry out to heaven for venge-
ance, perversions that make a mockery of nature, disor-
ders that unravel the fabric of human society? The world 
is clearly a mess—hardly Christian even in those lands 
once favored by widespread allegiance to the one true 
faith. It is no fairy tale: once upon a time, the Western 
world was permeated with Christianity through and 
through; governments, laws, economies, the arts and sci-
ences, were Catholic. What happened?  
 
The story of modernity is inherently bound up with the 
politics and economics of rebellion, revolution, the false 
messianism of secularization and secularism. “The kings 
of the earth stood up, and the princes met together, 
against the Lord and against his Christ. Let us break their 
bonds asunder: and let us cast away their yoke from 
us” (Ps 2:2-3). Thanks to the naïve “opening to the world” 
of the Second Vatican Council, a move that eviscerated 
the Church’s otherworldly interior, a vast number of Cath-
olics today view history, culture, politics, and economics 
as foreign to, or outside of, theology and faith, as if the 
Church had nothing to say about human nature and life in 
this world.  
 
Such a narrow mentality, an obvious exhibition of the vic-
es of individualism and spiritualism, is explicitly rejected 
by a long line of modern Popes who saw clearly into our 
age. Just as no man is an island, Catholicism is not an 
atomistic thing but a social reality; it has always had and, 
where truly believed, will always have ramifications in the 
social order, the life and culture, the laws and structures, 
of peoples. Due to the fall of Adam, those very structures 
can become what Pope John Paul II called “structures of 
sin,” preventing people from hearing the Gospel or at 
least making it more difficult for them to live according to 
it. 

http://3.bp.blogspot.com/-teT3WRoNg0E/VaaYvbRkl8I/AAAAAAAAANo/IvdIJAMpHVk/s1600/cluny%2Bdecapitations.jpg
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Do Catholics understand how we got to a situation where 
millions of unborn children are murdered in the womb 
each year, and people think that men can marry men, or 
women women? This didn’t happen overnight, the result 
of an avalanche of money and political pressure. It is the 
culmination of a long historical process, the accelerating 
application of a process of revolt against first principles of 
nature and grace, beginning with the Protestant Revolt 
against ecclesiastical authority and sacred tradition, 
achieving its paradigm in the French Revolution’s rejec-
tion of temporal authority and human tradition, and sliding 
downhill to the Sexual Revolution’s rejection of social co-
responsibility and self-restraint. There is nothing really left 
except mutilation, madness, and suicide.  
 
Responding effectively to this process of revolt demands 
a certain knowledge of the causes of the disease, lest we 
continue, in open or subtle ways, to buy into the very er-
rors that are causing the evils we decry. As Joseph Shaw 
has pointed out, the sad truth is that the Catholic Church, 
as an institution, has, with an ever-lessening resistance, 
bought into the errors of the secularized and liberal West 
far more than it has successfully resisted them in the 
name of natural and revealed truths—the very truths that 
were preached from our pulpits only a few generations 
ago, attracting converts weary of modernism and its emp-
ty promises. 
 
One could put the question this way: How did we get from 
Diocletian to Obama? Not by a direct line, but by a mean-
dering path with heights and valleys that can be evoked 
by the mention of just a few names or phrases: Diocletian, 
Constantine, the Arian emperors, Theodosius, Charle-
magne, St. Louis IX, Henry VIII, Cromwell, the American 
and French Revolutions, the modern imperial/nationalistic 
ideologies, Catholic resistance (García Moreno, Salazar), 
the dictatorship of relativism. Throughout this bewildering 
variety of regimes, with every new political-theological 
solution or dissolution, the Church, faithful bride of the 
Lord and servant of His sovereign truth, always held out 
one and only one ideal: the integral social reign of Christ 
the King. Something less than this may be tolerated for a 
time, as one might tolerate a prison, but nothing less can 
ever be embraced and held up for acceptance without 
risking the guilt of treason to the King of Kings and Lord of 
Lords. 
 
Most Catholic schools today ignore or distort Catholic So-
cial Teaching, thus producing either useful idiots who 
keep sawing off the branch they are sitting on or ivory 
tower critics who cannot see how best to respond to the 
cultural crisis and do not seem particularly keen to labor 
for the integral social reign of Christ the King. 
 
If the kingship of Christ is not understood to have pro-
found, immediate, and uncompromisable political and 

economic ramifications for all mankind, including Ameri-
cans, then it is not understood at all. Or rather, it has 
been domesticated, defanged and declawed by the self-
worshiping modern State—a Catholicism rendered harm-
less as a vague spirituality to which none can object as 
long as it has no worldly consequences. This purely sub-
jective feel-good "religion" is not the incarnational confes-
sion of the Son of God by the Church of God, stretching 
from the first Adam to the last man before the trumpet 
sounds, and we would do well to spew it forth as the poi-
son it is, without pretending there can be harmony be-
tween Christ and Belial (cf. 2 Cor 6:14-17). 
 

 
  
  
 NOTES 
 
[1] This thesis is argued with great persuasiveness by 
Thaddeus Kozinski in his book The Political Problem of 
Religious Pluralism -- And Why Philosophers Can't Solve 
It. In its pages, Kozinski summarizes the views of Mari-
tain, Rawls, and MacIntyre on liberal pluralism, and 
shows how each of their solutions falls prey, in the end, to 
incoherence. 
 
[2] As demonstrated by, inter alia, Michael Allen Gillespie, 
The Theological Origins of Modernity (Chicago: University 
of Chicago Press, 2009). 
 
[3] See, among other papal documents that make just this 
point, Leo XIII’s encyclical Tametsi Futura Prospicienti-
bus, On Jesus Christ Our Redeemer, November 1, 1900. 

Treason 
(Continued from previous page) 

Paris Protesters, 1968 

http://2.bp.blogspot.com/-RJmqI1EaJVE/VaabKbFmJvI/AAAAAAAAAOE/wKrnjeUuyhg/s1600/CE3uVFnWIAEMufO.jpg
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(Continued on next page) 

At the LPC meeting in August, Denise Harvey made the 
recommendation that chapters consider use of the terms 
“Prior” (or Prioress) and “Subprior” (or Subprioress) in 
favor to the use of the term “Moderator”. A show of hands 
revealed that slightly more than 50% of the chapters do 
so already. Dionysus Flora commented that some years 
back when the Particular Directory was being revised, a 
presentation on the subject was offered by the Boise 
Chapter, and there was interest in seeing it re-presented 
in the newsletter. Portions of that analysis follow [Editor]. 
 
Among the proposed changes to the Particular Directory 
is the use of the title “president” instead of either the term 
“prior” or “moderator”.  While we confess that the term 
“moderator” is a rather neutered title that draws no affec-
tation, reverence, or certainly no respect; the term “prior” 
does so much more.  In addition, the title “moderator” is a 
restricted title under the Instruction on Certain Ques-
tions Regarding the Collaboration of the Non-
Ordained Faithful in the Sacred Ministry of the Priest, 
where it reads at paragraph 3: It is unlawful for the non-
ordained faithful to assume titles such as ‘pastor’, 
‘chaplain’, ‘coordinator’, ‘moderator’, or other such similar 
titles which can confuse their role with that of the Pastor, 
who is always a Bishop or Priest. The title “prior” on the 
other hand is not in any way prohibited. 
 
The term “prior” may have religious or ministerial meaning 
to some, but it is not necessarily a priestly appellation. 
After all, the lay Dominican members of the Order of 
Preachers are a secular religious institute and some reli-
gious titles are appropriate to the laity. We believe “prior” 
is such a title. This is deeply rooted in the tradition of the 
laity. 
 
It is more than a sentimental and devotional attachment, 
as the term carries with it much thought and reasoning, 
and we cannot deny its historical context . Unlike so many 
civil and secular words of title, such as president, con-
gressman, chairman, or the like, the term “prior” has a 
long tradition within the Catholic Church. 
 
The title “president” connotes a secular, governmental, 
administrative, and social meaning without any grounding 
in our religious tradition. We do grant that the priest pre-
siding over the liturgy is now sometimes called the 
“president.” If “president is, despite its priestly denotation, 
acceptable, then the title “prior” is even more so.  The 
term “president” does not reflect the local chapter and its 
special relationships between the members of the lay Or-
der of Preachers as members of a family. 
 
The term “prior” is current, and is very much a part of the 
landscape of modern Lay Dominicans. Here is why: 
 

1. Monastic v Apostolic. The distinction has been 
made that the lay Dominicans should shun any terms 
that are “monastic” or “conventual” in origin; in that in 
prior days, the laity did not feel they were truly lay-
men, laboring in the world for the good of Christ, but 
were “in the world a sort of imitation of the priests life, 
not as apostolic, but as monastic.” (The Dominican 
Third Order: ‘Old and New Style’; by Edward Schille-
beeckx OP, 1960). Schillebeeckx made some valid 
points: 

2.  
A. In the 1950s,  the lay Third Order was an ap-

pendage of the Dominican monastic life, ra-
ther than an extension of apostolic work; 

B. The baptized Christian has an evangelical 
role in the world, preaching to others in the 
way we live, think, and speak; and that this 
role is distinguished from the roles of bishop 
and ministerial priest in that these positions 
hold ecclesial jurisdiction and authority; 

C. The Lay Dominican has an apostolate to the 
world in which he or she lives and is not there 
just to serve the friars; 

D. In living this apostolate, the lay Dominican 
becomes a visible sign of grace; 

E. Schillebeeckx dared the Order that if the 
“apostolic way of life in the Third Order [is not 
adopted], sooner of later the [lay] institute will 
disappear, because no more youth will be 
found who will see in it any Christian oppor-
tunity;” and, 

F. Among other things, he recommended a new 
rule for the lay Dominicans, one that not only 
provides for the spiritual norms of lay mem-
bers, but for the chapters that would be an 
“apostolate to the world” in personal and fam-
ily life, in the professions, and in each particu-
lar sector of secular life. In other words, to 
work, “chiefly and precisely in those places 
where the Dominicans in the priestly and reli-
gious sense “cannot penetrate in to the di-
mensions of the world.” 

 
The lay member of the Dominican fraternities today realiz-
es he or she is not clerical or religious, but that he or she 
is called specially to live an apostolic life. 
 
Schillebeeckx’s analysis in the above-cited document was 
accurate to a great degree. His 1960 impressions, analy-
sis, and conclusions have certainly affected the succeed-
ing generation now living. Much of the monastic form and 
names were abandoned, but Schillebeeckx’s comments 
may have been taken too far. 
 

On the Use of the Term “Prior” by the Dominican Laity 
John Keenan 
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Complementarity not exclusive. The Catholic Faith has 
one essential spirituality with different emphases on that 
one spirituality that distinguish—among others-monastic 
and lay spiritualties. There are elements of lay Dominican 
Spirituality in addition to its apostolic mission that are mo-
nastic in character and vice versa. The effort to increase 
the apostolic work of lay Dominicans rings true, but to 
draw a bright line between the monastic and apostolic 
character of lay spirituality may be too extreme.  
 
Apostolic zeal. Abandonment of “prior” will not lower the 
age of tertiaries or improve apostolic zeal. Adherence of 
the true renewal called for in Vatican II has certainly re-
sulted in increased participation, lowered ages, and gos-
pel zeal of the laity in the Order of Preachers. 
 
Historical-yet very Dominican-roots. The term “prior”  is 
democratic in its origins. St Dominic chose this term and 
used it himself. He was a man who subjected himself to 
the will of his brothers at general chapter. He did so be-
cause it was a reflection and the will of Godly men in 
prayer and in counsel with on another. There is great wis-
dom in this type of counsel, especially among men and 
women who are not motivated by politics, ideology, or 
worldly desire, but are motivated by true religion and the 
love of God.  St Dominic knew this reality.  
 
The term “prior”  represents these roots. 
 
The term “prior”  originates from the Latin term, prior inter 
pares, meaning that the prior is ‘first among equals’. In 
the Dominican tradition, as well as in the more ancient 
Augustinian tradition, the leader is not superior, but of 
equal nature among the gathering of he members of the 
Chapter. 
 
Each member of the Order gives deference to their leader 
for the time; and once the term of office is done that lead-
er returns to the community as an equal and must live 
with the governance and rule that was provided during his 
or her term. In the middle ages, the leader of the lay guild 
use the title “prior”, for the same democratic reasons cited 
above.  
 
The democratic ideal of deferring to the community, of 
being led by one among you, and returning to the commu-
nity at the close of your term is uniquely Dominican. 
These ideas have impacted the West so solidly that many 
of our Founding Fathers in our beloved country used 
these very arguments when discussing our own secular 
political system. 
 
Consonant with Vatican II. We believe these principles 
are in harmony with Vatican II writings where it clearly 
seeks and confirms a true renewal in the Catholic Church 
that is confirmed in its roots. This is also true where the 

various orders of the Church were encouraged to renew 
themselves, but upon their own founding charisms and 
spirituality.  As it states in Adaptation and Renewal of Re-
ligious Life,  
 

It redounds to the good of the Church that institutes 
have their own particular characteristics and work. 
Therefore, let their founders’ spirit and special aims 
they set before them as well as their sound traditions—
all of which make up the patrimony of each institute—be 
faithfully held in honor. 

 
(Adaptation and Renewal of Religious Life (Perfectae 
Caritatis), para. 2(b), [wherein the document expresses 
the subject matter to both the clerical and lay state, ad-
dressing all in the religious life to an effective renewal]) 
 
The Boise Chapter believes that this Vatican II document 
should guide the lay members of the Order of Preachers 
today. This renewal must keep in mind the root and foun-
dation of St Dominic’s spirit and special aims. 
 
This is more than a simple question of a misnomer. It is a 
way of life. Today’s lay Dominican institute stands in stark 
contrast to the third order of the 1950s. It is no longer just 
“older” people, it is not just an appendage of the friars, it 
stands as a dynamic apostolic calling empowered by the 
Holy Spirit. 
 
It is in this spirit that we seek some understanding in the 
use of the term, “prior” or “prioress”, when it comes to the 
leadership in the local chapters. 
 
Lay Dominicans do not live in a monastery or a con-
vent. However, they share in the apostolic zeal and life of 
prayer in the world and in the monastery. The layman, in 
imitation of St Catherine of Seina, does live in a spiritual 
cell, a very special place in the heart, possibly in a prayer 
room at home, and certainly within the “monastery” of 
prayer, fellowship, study, and  contemplation at each 
chapter’s periodic meeting. 
 
 
Constancy and faithfulness not uniformity. Paragraph 
18 of the Rule provides that the Chapters are subject to 
the jurisdiction of the Order, but that each chapter enjoys 
a certain autonomy by which they govern themselves. 
 
The Rule reflects this historical ideal of democratic gov-
ernance, whereby each chapter governs itself—and does 
not require uniformity in all things. 
 
We urge you to hold this venerable term in honor. May 
our Lord bless you and be with you. 
 

Council and Chapter members of Blessed Margaret of Castello 
Chapter, June 19, 2006. (Link) 

Prior 
(Continued from previous page) 

http://www.dominicanidaho.org/LPC/lpc_prior1.html/letter_lpc.htm
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Nativity of the Blessed Virgin—Murillo 

O Virgin immaculate, thou who by a singular 
privilege of grace wast preserved from origi-
nal sin, look in pity upon our separated 
brethren, who are nevertheless thy children, 
and call them back to the center of unity. 
Not a few of them, although separated from 
the Church, have kept a certain veneration 
for thee; and do thou, generous as thou art, 
reward them for it, by obtaining for them the 
grace of conversion. 
 
Thou wast conqueror of the infernal serpent 
from the first instant of thy existence; renew 
even now, for it is now more necessary than 
ever before, thine ancient triumphs; glorify 
thy divine Son, bring back to Him the sheep 
that have strayed from the one fold and 
place them once more under the guidance of 
the universal Shepherd who holds the place 
of thy Son on earth; let it be thy glory, O Vir-
gin who destroyest all heresies, to restore 
unity and peace once more to all the Chris-
tian people. 

Finding of the True Cross 
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 From the Chapters 

Mary, Mother of the Eucharist, Sacramento 
 
On Saturday, July 11, 2015, the Chapter celebrated the 
Holy Sacrifice of the Mass and Rite of Reception for Ms 
Gwen Linde (Postulant), Mr George Mettee (Postulant), 
Ms Noele Salgado (Postulant),  Mr Jeffrey Springman 
(Postulant). 
 
Mass was celebrated at St George Melkite-Greek Catho-
lic Church by Rev Brendan McAnerney, OP, Religious 
Assistant. Mr Steve Gorran, OP, Prior, officiated.   
 
Ms Catherine Liberatore, OP, Mrs Cynthia Nedich, OP, 
Mr William Curry, OP and Mrs Anna Marie Gshwandt-
ner, OP were in attendance. 
 
A reception was held in the Church Hall following the 
Mass. 
 
We all celebrated with a heart full of thanksgiving to Our 
Lord for His wonderful blessings. 
 
Mrs Anna Marie Gshwandter, OP 
 
 

St. Dominic, San Diego 
 
We celebrated Happy Birthday wishes with Fr Serpa dur-
ing our time together in July. While enjoying cake we also 
took time in study to come to understand what it means to 
be in community. We are called by God to be charitable in 
our treatment of each other, to have patience, and kind-
ness at our center as we read from St. Paul in his writings 
to the Philippians, “complete my joy by being of the same 
mind, with the same love, united in heart, thinking one 
thing. Do nothing out of selfishness or out of vainglory; 
rather, humbly regard others as more important than 
yourselves, each looking out not for his own interests, but 
also everyone for those of others (Phil 2:2-3).” We shared 
through discussion how we can live community with each 
other more fully as we go about our lives in the secular 
world? How we can support each other in this particular 
community?  
 
Lissa Hutchenson 

 

De Profundis 
 
Our long time friend and Lay Dominican (a very dear, 
generous, loving, and gentle person), Robert Lauriston, 
passed into the heavenly kingdom a few days ago.  As 
you know he was blind and living at Mercy Center.  He is 
survived by his loving son who is not a Catholic. He will 
be interred at the Benicia cemetery on Friday August 7.  
Fr Augustine Thompson our Chaplain will officiate at the 
Mass.   

- Gloria Escalona, St Albert Chapter 
 

Requiescat in pace 

 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
Our dear Father Duffner will celebrate the 80th(!!!!!!) an-
niversary of his Profession of Vows on September 15th!  
In December, God willing, he will celebrate 75 years a 
priest!!!  What a gift he is and to celebrate all this in the 
year of the consecrated life!  I met Father briefly as a 
novice.  I came to know him and love him through my 
many stays at Holy Rosary when Fr Emmerich was 
there!  He is a holy, intelligent, joyful, loving, humorous 
and model Dominican.  You can set your clock by Fr. 
Duffner, so regular is his religious observance!  Surely, 
he is one of the oldest OP friars in entire Order?  It would 
be interesting to know.  May God send the Province  
many more Religious like Fr. Paul Aquinas Duffner!  
VERITAS! 

 
Praised be the Most Holy Name of Jesus! 
Mr Bill Rabalais OP 
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(Continued on next page) 

From the Chapters 
(Continued from previous page) 

Holy Rosary, Portland 
 
On Sunday, August 23 (the Feast Day of St. Rose of Li-
ma), Phil Paul made life profession at the 9:00 AM Mass 
at Holy Rosary. The chapter sponsored a reception after-
ward with a cake and other refreshments instead of the 
regular meeting. Fr Dismas Sayre, OP presided.  
 
Suffrages for deceased Dominican Beneficiaries are 
planned for Saturday, Sept. 5 beginning with Mass at 8:00 
AM followed by the Rosary and Office for the Dead. 
 
At our next meeting, we will be electing Council members 
and will be praying about this over this coming month. 
 
Fr Dismas Sayer, OP, is our new Spiritual Director. 
 
Ms Roberta Powell, OP 
 

St. Monica Chapter held its annual retreat at St. Albert 
Priory on August 14th, 15th, and 16th.  Our conferences 
were presented by Fr Mariusz Tabaczek, OP.   Fr Mari-
usz, from the Polish Province, has become a good friend 
of our Chapter and is currently completing his Doctoral 
Thesis in Philosophy at the DSPT.  Father’s conferences 
on the contemplative life and its primacy in Dominican 
Life were so rich and inspiring.  On Saturday evening, 
three of our members made their lifetime profession to 
our Prior, Mr Roger Bueno, OP and in the presence of 
our Religious Assistant, Fr Corwin Low, OP.  We are so 
happy for and proud of our new lifetime professed mem-
bers: Theresa Lee, Consuelo Ingle and Jennifer 
Thornton. 
 
Mr John Lydon OP  
 

St Monica, Benicia 
 
At 10:00 AM on Saturday morning, July 11, 2015, the Do-
minican Rite Mass was offered for the first time in over 
forty years at St Dominic Church in Benicia.  Fr.Corwin 
Low, OP offered the Mass for the benefit of the Lay Do-
minicans and other interested parishioners.  Br Bradley 
Elliott, OP and Br Gregory Liu OP served as acolytes.  
It was truly a beautiful, spiritual experience for which we 
were all so grateful.   
 
On the Feast of St Dominic, after the 8:15 Mass at St. 
Dominic in Benicia, the Lay Dominicans provided a conti-
nental breakfast on the terrace behind the church.  It was 
a delightful way to commemorate Our Holy Father Domi-
nic.  There was excellent attendance, great conversation, 
and an opportunity to get acquainted with four new pa-
rishioners.   
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Association of Idaho. The dinner raised $1505 which was 
sent for the purchase of an ultrasound machine in the neo
-natal unit. 
 
The chapter is looking forward to the visit of Fr Vincent 
Kelber OP in October for professions. 
 
Mark Gross 

From Indonesia 
 

I love to get news and your email, brother! Especially to 
read the "Truth Be Told". I always share the bulletin to 
the Dominican family members in Indonesia through our 
mailing list. 
 

So far we only had 5 OP priest brothers in Indonesia 
(belongs to the Philippines province) 4 OP sisters con-
gregations (with +/- 150 apostolate Sisters), and about 
180 laity in 5 cities (Jakarta, Pontianak, Jogyakarta, Cire-
bon and Surabaya). There is no nuns yet in Indonesia. 
 

Next month together with our priest brother Andre Kur-
niawan, OP (the Asia Pacific Dominican family JPCC 
coordinator) we will visit Australia, as they invite us and 
will have a seminar "reflection on Dominican family in 
Australia and Indonesia" we will look forward, what can 
we do together for JPCC. Please pray for this event, and 
certainly I will write to you about the result of our meet-
ing, afterwards ....with some photos!  
 

The East Australia Dominican Sisters together with the 
laity (with Mr. Tony Peart, OP as the president in Sydney 
and Newcastle fraternities and Fr. Mannes Telles, OP 
the Dominican Laity chaplain) will host us. 

 

My best regards, in St Dominic spirit. 
Theo Atmadi, OP 

From the Chapters 
(Continued from previous page) 

LPC officers, Chapter representatives, and observers with Promoter of the Laity, 
Fr Francis Le OP, at St Albert Priory, August 9, 2015 

Bl Margaret of Castello, Boise 
 
The Chapter held the 11th annual Mary Magdalene re-
treat at the Homedale Chapter House in July.  We were 
blessed to have Fr Gabriel Mosher OP as retreat master. 
We not only had a wonderful retreat from Friday evening 
to Sunday afternoon, but also were blessed to have Mass 
in the Dominican Rite each day, culminating with a sung 
mass on Sunday, with the Sacred Heart Schola singing 
the ordinaries and propers. Late Saturday die-hard mem-
bers stayed up late for the spectacular view of the stars 
made possible by the remarkably clear air.  We all look 
forward to Fr Gabriel returning! 
 
Last year at LPC Gary Sims asked chapters to raise mon-
ey for the Lay Dominican operated St Martin de Porres 
Charity Hospital in Manila. On August 15 the Bl Margaret 
Chapter hosted a dinner jointly with the Filipino American 
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Contact Truth Be Told 
mark.gross.op@gmail.com 

1605 N Eagle Creek Way 
Eagle, ID 83616 

 
  Please notify by email if you would like to  
 be added to the regular emailing list. 

  There is no subscription fee.   
Truth Be Told is a bimonthly publication. It is released 
on or around the first bimonthly, by email and web 
(http://laydominicanswest.org/newsletter).  Deadline for 
contributions is one week before the end of the month 
(but preferably by the 15th of the prior month). 
 
Editor – Mark Gross 
 

Submissions to the Editor 
 
Readers are encouraged to contribute letters or arti-
cles, in particular presentations made at chapter meet-
ings.  We cannot guarantee that all will be published, 
and we reserve the right to edit submissions.  The pur-
pose of sharing submissions is to pass on relevant in-
formation and suggestions for proclaiming the Good 
News of the Gospel according to the charism of St. 
Dominic, and in accord with the Catechism of the Cath-
olic Church.   

Let us, then, not light the lamp by 
contemplation and action, only to put 
it under a bushel - that lamp, I mean, 
which is the enlightening word of 
knowledge - lest we be condemned 
for restricting by the letter the incom-
prehensible power of wisdom. Rather 
let us place it upon the lampstand of 
holy Church, on the heights of true 
contemplation, where it may kindle 
for all men the light of divine teach-
ing.      -St. Maximus the Confessor 

Mary, our mother 

And mother of the Redeemer, 

Gate of heaven and Star of the sea, 

Come to the aid of your people, 

Who have sinned, 

Yet also yearn to rise again! 

Come to the Church’s aid, 

Enlighten your devoted children, 

Strengthen the faithful throughout the world, 

Let those who have drifted  

Hear your call, 

And may they who live as prisoners of evil 

Be converted! 
Pope John Paul II 

So let us remain with Jesus, the eternal and 
incarnate Wisdom. Apart from him, there is 
nothing but aimless wandering, untruth and 
death. "I am the way, I am the truth, I am the 
life" (Jn. 14:6). Now let us see the effects of 
Wisdom in souls. 

The Love of Eternal Wisdom, St. Louis de Montfort 

“Frequently he made a special personal peti-

tion that God would deign to grant him a genu-

ine charity, effective in caring for and obtaining 

the salvation of men. For he believed that only 

then would he be truly a member of Christ, 

when he had given himself totally for the sal-

vation of men, just as the Lord Jesus, the Sav-

ior of all, had offered himself completely for 

our salvation. So, for this work, after a lengthy 

period of careful and provident planning, he 

founded the Order of Friars Preachers.” 

 

Libellus de principiis O.P. Office of Readings, Aug 8 
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