
 

 

Happy 800th Jubilee! 
From the President 

(Continued on page 2) 

We celebrate our brothers and sisters who left all to 
follow Jesus – the first preacher – the way St. Domi-
nic did. By making this decision, they chose to receive 
the mission of evangelization as their way of sanctifi-
cation. They left all to learn at the school of compas-
sion of the Son of Man… 
 
..When Pope Honorius III wrote one of the confirma-
tions of the Order, he decided to impose the evangeli-
zation of the Holy Name of Jesus Christ for the for-
giveness of sins of the preachers. In other words, he 
wanted to indicate to the preachers that the mystery 
of preaching would be their way of sanctification. 
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You have formed us for Yourself, and our hearts are restless till 
they find rest in You.—St Augustine  

Today, it is my great pleasure to wish you a Happy Anni-
versary! 
 
As we begin our year-long celebration, let us keep in mind 
those Dominican Saints and Blesseds who we honor to-
day. They are the Friars, brothers, nuns, sisters and laity 
that left the way of the world to follow the way of Jesus, 
through the charism of St. Dominic. They are the ones 
who took St. Dominic’s mission, and made it their own. 
They, along with all our Dominican brethren, have brought 
us to this joyous day. 
 
At the Opening Mass of the Jubilee at St. Dominic’s in 
San Francisco, the Master of the Order, Fr. Cadoré, 
spoke about these men and women, saying;  
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800th Anniversary 
(Continued from previous page) 

attention to that than to our own internal concerns.  Evan-
gelization, says Pope Benedict, consists in letting the Ho-
ly Spirit expropriate us. Let us be sent by the Holy Spirit to 
the places where the Holy Name of Jesus has not yet 
been evangelized – is not yet known”. 
 
Throughout the Jubilee, let us call upon the Holy Spirit 
daily to grant us an increase of His gifts, so that our words 
and actions witness to the love, truth and mercy of Jesus. 
May these gifts be so abundant in us, that those who 
have not yet experienced the friendship of God, may find 
it through our witness. 
 
In a special way, let’s reflect on the particular Saint that 
we chose at our reception, and make it our focus this 
year, to obtain their predominant virtue. 
 
May God bless you, through the intercession of St. Domi-
nic, with an abundance of grace and mercy. 
 
Denise Harvey 
President of the Most Holy Name of Jesus Province 

This way of sanctification is for us as well. We too, are 
called to leave the way of the world and follow Jesus 
through the preaching charism of St. Dominic.  Holiness is 
found in our faithfulness to the Church, the Rule and our 
daily observances. It is found in the recognition of our 
need for forgiveness and in the receiving of that for-
giveness from God.  It is found in sharing the Good News 
that, through Jesus, we now have friendship with God.  
This was the hope of St. Dominic, that every soul would 
receive the mercy of Jesus. Eight hundred years later, 
this hope is still striving towards its fulfillment. 
 
Fr. Cadoré encourages us to this fulfillment; 
 

During this year, let us pray to the Lord to grant us 
His Holy Spirit to guide our contemplation of the Word 
of God, and at the same time, to contemplate His 
presence and merciful action in this present world by 
which He wants to gather – into the same assembly – 
all those He wants to renew by mercy… 
 

 “Let us pay attention more to the needs of this 
Church to grow by strengthening evangelization; more 

Plenary Indulgence for the Dominican Jubilee 

We are pleased to inform you that His Holiness Pope Francis has granted the possibility of receiving the plenary indul-
gence to all the faithful participating in the Jubilee celebrations that will take place both internationally and in each prov-
ince and to all those who will participate in a pilgrimage to the churches and chapels of the Dominican family. The terms 
and conditions to receive the indulgence are described in the document sent by the Apostolic Penitentiary. 
 
The Holy Father also en-
courages all the priests of 
the Order to make them-
selves available to cele-
brate the Sacrament of 
Penance in all Jubilee plac-
es and frequently adminis-
ter the Holy Communion to 
the infirm. 
 
We invite the entire Domini-
can family to publicize and 
to receive the plenary indul-
gence which strengthens 
and encourages the com-
mon commitment of the 
renewal of the entire Order 
in this Jubilee Year. 
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Dominican Family of the Province Help Launch the Jubilee Year  With 
Fr Bruno Cadoré, Master General 

St Dominic Church, San Francisco, October 31, 2015 
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Approbation of the Order, 1216 
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Church of San Marco & Museum 

 
A Gracious Invitation 

 
In conjunction with the Dominican Jubilee 800 celebrations, Museo San 
Marco, Florence has kindly agreed to host members of the Dominican family 
throughout the Jubilee Year. Dominican friars, nuns, sisters, and laity are in-
vited to sing selected Dominican chants in the presence of original art of art 
by Beato Angelico in various locations of the museum (Cloister of St. Antoni-
nus, Chapter Room, Refectory and upper Corridor). 
 
If you are planning a pilgrimage to Dominican Italy, or a visit to Saint 
Dominic’s tomb in Bologna, then why not consider coming to San Marco in 
Florence to engage firsthand with Beato Angelico’s original works of art, and 
enhance that experience by creating Sounds in the Silence, with hymns, anti-
phons, and responsories from the Dominican Liturgical Repertory, many of 
whose texts Fra Angelico incorporated into his works of art. If interested in 
participating in this initiative, email m.dunleavy1@yahoo.co.uk. For further 
information contact: Fr. Michael Dunleavy, O.P., Piazza S Domenico, 4 
50014, San Domenico di Fiesole, (FI) Italia. 

San Domenico in Bologna 

http://www.museosanmarco.it/
http://www.museosanmarco.it/
http://www.arcadominici.org/
http://www.arcadominici.org/
http://www.op.org/sites/www.op.org/files/public/documents/fichier/sounds_in_the_silence_booklet.pdf
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At Blessed Sacrament Church in Seattle, we plan to fea-
ture OP's saint of the month for the upcoming 800th Jubi-
lee year in our weekly bulletin. 
 
Attached is a copy of the material on St. Dominic which 
I've collated together for November's bulletins. On week I, 
we will feature the writings on St. Dominic taken from the 
Liturgy of the Hours of the Order of Preachers (pp.2-3 of 
the attached); on week II, we will have the writing on the 
saint by the Dominican Sisters of St. Cecilia (pg. 4); on 
week III, we will feature the writing on the prayer card 
published by Lay Dominican Family which I collected from 
our recent LPC meeting in August at St. Albert's Priory, 
Oakland (pg. 5); and on week IV, we will have a small 
column on the sayings of the saint (pg. 6). 
 
For the rest of the months during the Jubilee Year, we 
plan to feature the following saints in a similar format: 
 
St. Albert the Great - December 2015 
St. Thomas Aquinas - January 2016 
Bl. Jordan of Saxony - February 
St. Vincent Ferrer - March 
St. Catherine of Siena - April 
St. Louis M. Grignon - May 
St. Peter of Verona - June 
St. John of Cologne - July 
St. Rose of Lima - August 
St. Hyacinth - September 
St. Pius V - October 
St. Martin de Porres - November 
St. Agnes of Montepulciano - December 
 

From the Promoter 
Fr Francis-Hung Q Le OP 

Perhaps "Truth Be Told" might do something similar for 
Dominican Lay participation in our common celebration of 
the 800th Jubilee, so that other subscribers may also be-
come more familiar with some of the leading Dominican 
line-up batters at the home plate. Obviously, our Holy Fa-
ther St. Dominic is the leading batter to lead off the Jubi-
lee Year starting in November of 2015. 
 
fraternally, 
 
Fr Francis-Hung Q Le, OP 
Provincial promoter for Dominican Lay Family 
Province of the Most Holy Name of Jesus 

 
ANNOUNCEMENT! 

We have a new website! 
oplaitywest.org 

 
At our recent LPC meeting we presented  

our new website – oplaitywest.org  
 

This new site provides us with many resources, includ-
ing; an optional and supplemental formation program, 
Dominican devotions, Dominican Saints calendar, on-
line Liturgy of the Hours, daily scripture readings, prayer 
request section, Jubilee information, and much more. 
Our goal is to build on this site by adding on-line cours-
es and offering Dominican products for purchase. 
Please visit the site and feel free to email me with your 
thoughts and ideas for new postings. 
 
God bless you! 
Denise Harvey (Link) 

mailto:dj.harvey@verizon.net
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On the eve of the feast of Dominican’s All Saints, Novem-
ber 7th, 2015, the Dominicans throughout the world be-
gins its 800th Jubilee Celebration of the founding Order of 
Preachers by St. Dominic de Guzman. 
 
Here at Blessed Sacrament Church, throughout this Jubi-
lee Year for the Dominican Order, our weekly parish bul-
letin will feature snapshots of the lives and writings of the 
early and blessed pillars of the Order. The stability of the 
Order over the last 800 years has been grounded in the 

holiness of the lives of the holy friars, nuns, and other Do-
minican tertiaries who have offered the totality of their 
lives in spreading the Good News for the Church by their 
living out the apostolic charism bestowed upon St. Domi-
nic de Guzman by the Holy Spirit. 
 
This month of November, we recall the life and works of 
St. Dominic de Guzman (1170-1221) who received the 
ecclesiastical approval from the Church to establish the 
Order of Preachers in 1216. 

(Continued on next page) 

OUR HOLY FATHER DOMINIC 
Feast: August 8 

ORDO PRAEDICATORUM - ORDER of PREACHERS 
JUBILAEUM 800 - 800th YEAR OF JUBILEE 

(1216-2016) 

Dominic de Guzman was born at Caleruega, Spain, 
around 1172-1173. After completing his studies at Palen-
cia, he was ordained a priest and became a Canon Regu-
lar in the Cathedral Chapters of Osma. While on a diplo-
matic mission with his bishop, Diego d’Azevedo, he expe-
rienced first hand the Albigensian heresy which was at 
that time widespread in southern France. From that time 
on he determined to dedicate his life to the ministry of 
preaching and to live a life of simplicity. Eventually he was 
supported in his work by a monastery of nuns at Prouille 
which he had directed from its foundation in 1206. 
 
Convinced of the need for a group of trained preachers 
who would spread the truth of the gospel by their preach-
ing and teaching and would live in apostolic poverty, in 
1215 at Toulouse Dominic organized his fellow preachers 
into a new religious Order which was formally approved 
by Pope Honorius III on December 22, 1216. His own 
love of prayer and study, his zeal for the salvation of 
souls, and his belief in apostolic poverty became the foun-
dation stones of his Order. On August 15, 1217, he dis-
persed this small band throughout Europe and from such 
beginnings the Order grew. 
 
It was said of Saint Dominic that “he either spoke with 
God or about God.” He died at Bologna on August 6, 
1221. 
 
 
“Concerning the habits of Master Dominic” 
 
Far more impressive and splendid than all Dominic’s mir-
acles were the exceptional integrity of his character and 

the extraordinary energy of divine zeal which carried him 
along; there proved beyond all doubt that he was a vessel 
of honor and grace, adorned with every kind of “precious 
stone.” His mind was always steady and calm, except 
when he was stirred by a feeling of compassion and mer-
cy; and, since a happy heart makes for a cheerful face, 
the tranquil composure of the inner man was revealed 
outwardly by the kindliness and cheerfulness of his ex-
pression. He never allowed himself to become angry. In 
every reasonable purpose which his mind conceived, in 
accordance with God’s will, he maintained such constan-
cy that he hardly ever, if ever, consented to change any 
plan which he had formulated with due deliberation. And 
though, as has been said, his face was always radiant 
with a cheerfulness which revealed the good conscience 
he bore within him, “the light of his face never fell to the 
ground.” By his cheerfulness he easily won the love of 
everybody. Without difficulty he found his way into peo-
ple’s hearts as soon as they saw him. 
 
Wherever he went, whether he was on the road with his 
companions or in some house, with his host and the rest 
of the household, or among important people and rulers 
and prelates, he always overflowed with inspiring words. 
He had an abundant supply of edifying stories , with 
which he directed people’s minds to the love of Christ and 
to contempt for the world. Everywhere, in word and in 
deed, he showed himself to be a man of the gospel. 
 
During the daytime nobody was more sociable and happy 
with his brethren and companions, but at night nobody 
was more thoroughly dedicated to keeping vigil and to 
prayer. “Tears waited for him at night, but joy in the morn-
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(Continued on next page) 

ing.” The day he gave to his neighbors, the night he gave 
to God, knowing that “by day the Lord sends his mercy, 
and by night he gives songs of praise.” 
 
He used to weep plenteously and frequently, and “his 
tears were his bread by day and night,” by day especially 
when he celebrated his daily Mass, and by night especial-
ly when he kept watch in his uniquely unwearying vigils. 
 
It was his very frequent habit to spend the whole night in 
church, so that he hardly ever seemed to have any fixed 
bed of his won to sleep in. He used to pray and keep vigil 
at night to the very limit of what he could force his frail 
body to endure. When at last weariness overtook him and 
his spirit succumbed, so that he had to sleep for a while, 
he rested briefly before the altar or absolutely anywhere, 
sometimes even leaning his head against a stone, like the 
patriarch Jacob. But then he would soon be awake again, 
rallying his spirit to resume his fervent prayer. 
 

Everybody was enfolded in the wide embrace of his chari-
ty, and since he loved everyone, everyone loved him. He 
made it his own business to rejoice with those who were 
rejoicing and to weep with those who wept. He was full of 
affection and gave himself utterly to caring for his neigh-
bors and to showing sympathy for the unfortunate. 
 
Another thing which made him so attractive to everybody 
was his straightforwardness; there was never a hint of 
guile or duplicity in anything he said or did. 
 
He was a true lover of poverty, and he always wore cheep 
clothes. He confirmed himself to the very modest allow-
ance of food and drink, avoiding all luxuries. He was quite 
content with very simple food, so firm was his bodily self-
control, and he drank wine so austerely diluted that, 
though it satisfied his bodily needs, it never blunted his 
fine sensitive spirit. 
 
(From the Libellus: On the Beginnings of the Order of 
Preachers of Blessed Jordan of Saxony.) 

In the Biblical tradition, when humanity suffered from thirst 
or hunger, the faithful beseeched the Lord to intervene; 
rain fell, water miraculously sprang from rocks, manna 
was gathered or bread was multiplied. When humanity 
falls into doubt, troubles or sin, the Lord calls forth proph-
ets to teach and to heal. In the first Christian millennium 
the faith had been rooted in Europe but pockets of spiritu-
al thirst and sacramental hunger remained. In the begin-
ning of the thirteenth century, the Lord inspired a Span-
iard, Dominic Guzman, to rise as a prophet and a preach-
er to quench spiritual thirst, to satisfy sacramental hunger, 
and to heal the wounds of sin. 
 
St. Dominic was a man sensitive and alive to the world 
around him. Born in Caleruega in 1170, he later studied in 
Palencia, and became a canon at the Cathedral of Osma. 
Because of Dominic’s intellectual abilities as well as his 
keen sense of fraternal and community life, he was ap-
pointed sub-prior in 1201. Two years later a diplomatic 
trip brought Dominic into the Albi region of Southern 
France. A strong zeal for the salvation of souls was enkin-
dled when the young canon encountered an innkeeper 
who was steeped in the errors of the Catharists, a heresy 

which threatened the region. Although other religious had 
been commissioned to preach in the region, little progress 
had been made. After a long night of intense discussion, 
the light of truth prevailed and the innkeeper returned to 
the practice of the faith. 
 
Dominic’s spiritual vision became clearer as he journeyed 
through southern France and witnessed the effects of the 
heresy. To combat the false teachings, Dominic realized 
the impact that priests with a mandate for itinerant 
preaching could have if they witnessed to authentic pov-
erty and a purity of heart. Yet Dominic’s vision was uni-
versal; he saw a need in the Church which extended be-
yond the region of Albi. Dominic also established con-
vents of nuns who would pray for the conversion of sin-
ners and also for the fidelity and perseverance of the fri-
ars. The first foundation of nuns was established in 
Prouille in 1206, and the formal foundation of the fathers 
was established in 1217. As the Order of Preachers 
spread through Europe, the Third Order developed, which 
includes sisters and the laity. 
 

St. Dominic 
Feast Day: August 8 

Dominic 
(Continued from previous page) 
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Dominic’s genius was one of renewal and transformation 
of existing monastic customs and traditions. The Rule of 
St. Augustine was adopted, and a democratic form of 
government was instituted. A General Chapter was con-
vened on a regular basis, and the office of Master Gen-
eral was established. As mendicants, those in the Order 
were allowed to leave the cloister to study and teach at 
universities, to preach and to bring solace to those in 
need of healing. 
 
This revolutionary form of active monasticism is charac-
terized by a strong sense of balance. Clothed in the dis-
tinctive habit of the Order, the Dominican balances the 
black of penance with the white of purity. In teaching and 

preaching, the Dominican discovers the artful balance of 
truth and charity. In living a common life in the cloister 
and leaving to minister to the Word, the Dominican treas-
ures the silence of contemplation with the zeal of the 
apostles. Just as St. Dominic’s life was punctuated by 
night vigils, fasting, prayer, and penance, the Dominican 
punctuates the secular world with the grace, life and light 
of Christ. With the Rosary in reach the successors of St. 
Dominic continue to serve the Church as faithful witness-
es to the Word with a devoted affection for His Mother. 
 
(From “Our Saints and Blesseds” by Dominicans Sisters 
of St. Cecilia (www.nashvilledominican.org)) 
 

Dominic 
(Continued from previous page) 

Dominic was born in Caleruega, in the province of Bur-
gos, Spain, from the knightly family de Guzman in 1170. 
He was the third son. In 1195 hew was ordained priest 
and became canon of Osma. In 1204 he accompanied his 
bishop to Denmark and on their return the Pope told them 
to join the Cistercians against the Albegensians. Soon 
after the bishop died, the Cistercians returned home, and 
Dominic remained alone at the head of a few followers. 
He organized them, obtained the Pope’s commission and 
for thirteen years he fought the Albigensians. In 1216 he 
founded his Order whose religious were dedicated to 
preaching, elected their own superiors and no rule bound 
them in conscience. In five years his Order comprised 
eight provinces: Spain, Toulouse, France, Lombardy, 
Rome, Germany, Hungary, and England. Dominic died in 
1221 and was canonized by Pope Gregory IX in 1234. 
 
PRAYER 
 
O God, your were pleased to enlighten your Church with 
the merits and teaching of the blessed Dominic, your con-
fessor and our father; grant, at his intercession, that she 
may not be wanting in temporal help, and may always 
increase in spiritual growth. Through Christ Our Lord. 
Amen. 
 
(From a compilation of Prayer Cards by Lay Dominicans 
of the Province of the Most Holy Name of Jesus) 

ST. DOMINIC DE GUZMAN 
OUR HOLY FATHER 

Saint Dominic’s quotes: 
 
“Behold, my children, the heritage I leave to you: have 
charity one for another, guard humility, and make treasure 
of voluntary poverty.” 
 
“A man who governs his passions is master of his world. 
We must either command them or be enslaved by them. It 
is better to be a hammer than an anvil.” 
 
“Arm yourself with prayer rather than a sword; wear hu-
mility rather than fine clothes.” 
 
“We must sow the seed, not hoard it.” 
 
“Do not weep, for I shall be more useful to you after my 
death and I shall help you then more effectively than dur-
ing my life.” 
 
Ordo Praedicatorum - Jubilaeum 800 (1216-2016) Domin-
ican Saints and Blesseds 
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The True Meaning of the Second Vatican Council 
Benedict XVI 

 

For me it is a particular gift of Providence that, before 
leaving the Petrine ministry, I can once more see my cler-
gy, the clergy of Rome. It is always a great joy to see the 
living Church, to see how the Church in Rome is alive; 
there are shepherds here who guide the Lord’s flock in 
the spirit of the supreme Shepherd. It is a body of clergy 
that is truly Catholic, universal, in accordance with the 
essence of the Church of Rome: to bear within itself the 
universality, the catholicity of all nations, all races, all cul-
tures. At the same time, I am very grateful to the Cardinal 
Vicar who helps to reawaken, to rediscover vocations in 
Rome itself, because if Rome, on the one hand, has to be 
the city of universality, it must also be a city with a strong 
and robust faith of its own, from which vocations are also 
born. And I am convinced that, with the Lord’s help, we 
can find the vocations that he himself gives us, we can 
guide them, help them to mature, so as to be of service 
for work in the Lord’s vineyard. 
  
Today you have professed the Creed before the tomb of 
Saint Peter: in the Year of Faith, this seems to me to be a 
most appropriate act, a necessary one, perhaps, that the 
clergy of Rome should gather around the tomb of the 
Apostle to whom the Lord said: "To you I entrust my 
Church. Upon you I will build my Church" (cf. Mt 16:18-
19). Before the Lord, together with Peter, you have pro-
fessed: "You are the Christ, the Son of the living God" (Mt 
16:16). Thus the Church grows: together with Peter, pro-
fessing Christ, following Christ. And we do this always. I 
am very grateful for your prayers, which I have sensed, as 
I said on Wednesday – almost palpably. And although I 
am about to withdraw, I remain close to all of you in pray-
er, and I am sure that you too will be close to me, even if I 
am hidden from the world. 
  
For today, given the conditions brought on by my age, I 
have not been able to prepare an extended discourse, as 
might have been expected; but rather what I have in mind 

are a few thoughts on the Second Vatican Council, as I 
saw it. I shall begin with an anecdote: in 1959 I was ap-
pointed a professor at the University of Bonn, where the 
students included the seminarians of the diocese of Co-
logne and the other dioceses in the area. Thus I came 
into contact with the Cardinal Archbishop of Cologne, 
Cardinal Frings. Cardinal Siri of Genoa, in 1961 if I re-
member rightly, had organized a series of talks on the 
Council given by various European Cardinals, and he had 
invited the Archbishop of Cologne to give one of them, 
entitled: the Council and the world of modern thought.  
  
The Cardinal asked me – the youngest of the professors 
– to write a draft for him. He liked the draft, and to the 
people in Genoa he delivered the text just as I had written 
it. Soon afterwards, Pope John invited him to come and 
see him, and the Cardinal was anxious that he might have 
said something incorrect, something false, and that he 
was being summoned for a rebuke, perhaps even to be 
deprived of the cardinalate. Indeed, when his secretary 
vested him for the audience, the Cardinal said: "Perhaps I 
am now wearing these robes for the last time". Then he 
went in, Pope John came to meet him, embraced him, 
and said: "Thank you, Your Eminence, you said the very 
things I wanted to say myself, but I could not find the 
words". So the Cardinal knew that he was on the right 
track and he invited me to go with him to the Council, first-
ly as his personal advisor; and then, during the first ses-
sion – I think it was in November 1962 – I was also 
named an official peritus of the Council. 
  
So off we went to the Council not just with joy but with 
enthusiasm. There was an incredible sense of expecta-
tion. We were hoping that all would be renewed, that 
there would truly be a new Pentecost, a new era of the 
Church, because the Church was still fairly robust at that 
time – Sunday Mass attendance was still good, vocations 
to the priesthood and to religious life were already slightly 
reduced, but still sufficient. However, there was a feeling 
that the Church was not moving forward, that it was de-
clining, that it seemed more a thing of the past and not 
the herald of the future. And at that moment, we were 
hoping that this relation would be renewed, that it would 
change; that the Church might once again be a force for 
tomorrow and a force for today. And we knew that the 
relationship between the Church and the modern period, 
right from the outset, had been slightly fraught, beginning 
with the Church’s error in the case of Galileo Galilei; we 
were looking to correct this mistaken start and to redis-
cover the union between the Church and the best forces 
of the world, so as to open up humanity’s future, to open 
up true progress. Thus we were full of hope, full of enthu-
siasm, and also eager to play our own part in this pro-
cess. I remember that the Roman Synod was thought of 

(Continued on next page) 
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as a negative model. It was said – I don’t know whether 
this was true – that they had read out prepared texts in 
the Basilica of Saint John, and that the members of the 
Synod had acclaimed, approved with applause, and that 
the Synod had been conducted thus. The bishops said: 
no, let’s not do that. We are bishops, we ourselves are 
the subject of the Synod; we do not simply want to ap-
prove what has already been done, but we ourselves 
want to be the subject, the protagonists of the Council. So 
too Cardinal Frings, who was famous for his absolute fi-
delity – almost to the point of scrupulosity – to the Holy 
Father, said in this case: we are here in a different role. 
The Pope has called us together to be like Fathers, to be 
an Ecumenical Council, a subject that renews the Church. 
So we want to assume this new role of ours. 
  
The first occasion when this attitude was demonstrated 
was on the very first day. On the program for this first day 
were the elections of the Commissions, and lists of 
names had been prepared, in what was intended to be an 
impartial manner, and these lists were put to the vote. But 
straight away the Fathers said: No, we do not simply want 
to vote for pre-prepared lists. We are the subject. Then, it 
was necessary to postpone the elections, because the 
Fathers themselves wanted to begin to get to know each 
other, they wanted to prepare the lists themselves. And 
so it was. Cardinal Liénart of Lille and Cardinal Frings of 
Cologne had said publicly: no, not this way. We want to 
make our own lists and elect our own candidates. It was 
not a revolutionary act, but an act of conscience, an act of 
responsibility on the part of the Council Fathers. 
  
And so began an intense period of actively getting to 
know our counterparts, something which did not happen 
by chance. At the  Collegio dell’Anima, where I was stay-
ing, we had many visits: the Cardinal was very well 
known, and we saw cardinals from all over the world. I 
well remember the tall slim figure of Monsignor Etche-
garay, the Secretary of the French Episcopal Conference, 
I remember meetings with Cardinals, and so on. And this 
continued throughout the Council: small-scale meetings 
with peers from other countries. Thus I came to know 
great figures like Father de Lubac, Daniélou, Congar, and 
so on. We came to know various bishops; I remember 
particularly Bishop Elchinger of Strasbourg, and so on. 
And this was already an experience of the universality of 
the Church and of the concrete reality of the Church, 
which does not simply receive instructions from on high, 
but grows together and moves forward, always under the 
guidance – naturally – of the Successor of Peter. 
  
Everyone, as I said, came with great expectations; there 
had never been a Council on such a scale, but not every-
one knew what to do. The most prepared, let us say, 
those with the clearest ideas, were the French, German, 

Belgian and Dutch episcopates, the so-called "Rhine alli-
ance". And in the first part of the Council it was they who 
pointed out the path; then the activity rapidly broadened, 
and everyone took part more and more in the creativity of 
the Council. The French and the Germans had various 
interests in common, albeit with quite different nuances. 
The first, initial, simple – or apparently simple – intention 
was the reform of the liturgy, which had begun with Pius 
XII, who had already reformed the Holy Week liturgy; the 
second was ecclesiology; the third was the word of God, 
revelation; and finally ecumenism. The French, much 
more than the Germans, were also keen to explore the 
question of the relationship between the Church and the 
world. 
  
Let us begin with the first theme. After the First World 
War, Central and Western Europe had seen the growth of 
the liturgical movement, a rediscovery of the richness and 
depth of the liturgy, which until then had remained, as it 
were, locked within the priest’s Roman Missal, while the 
people prayed with their own prayer books, prepared in 
accordance with the heart of the people, seeking to trans-
late the lofty content, the elevated language of classical 
liturgy into more emotional words, closer to the hearts of 
the people. But it was as if there were two parallel litur-
gies: the priest with the altar-servers, who celebrated 
Mass according to the Missal, and the laity, who prayed 
during Mass using their own prayer books, at the same 
time, while knowing substantially what was happening on 
the altar. But now there was a rediscovery of the beauty, 
the profundity, the historical, human, and spiritual riches 
of the Missal and it became clear that it should not be 
merely a representative of the people, a young altar-
server, saying "Et cum spiritu tuo", and so on, but that 
there should truly be a dialogue between priest and peo-
ple: truly the liturgy of the altar and the liturgy of the peo-
ple should form one single liturgy, an active participation, 
such that the riches reach the people. And in this way, the 
liturgy was rediscovered and renewed. 
  
I find now, looking back, that it was a very good idea to 
begin with the liturgy, because in this way the primacy of 
God could appear, the primacy of adoration. "Operi Dei 
nihil praeponatur": this phrase from the Rule of Saint Ben-
edict (cf. 43:3) thus emerges as the supreme rule of the 
Council. Some have made the criticism that the Council 
spoke of many things, but not of God. It did speak of God! 
And this was the first thing that it did, that substantial 
speaking of God and opening up all the people, the whole 
of God’s holy people, to the adoration of God, in the com-
mon celebration of the liturgy of the Body and Blood of 
Christ. In this sense, over and above the practical factors 
that advised against beginning straight away with contro-
versial topics, it was, let us say, truly an act of Providence 
that at the beginning of the Council was the liturgy, God, 
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adoration. Here and now I do not intend to go into the 
details of the discussion, but it is worth while to keep go-
ing back, over and above the practical outcomes, to the 
Council itself, to its profundity and to its essential ideas. 
  
I would say that there were several of these: above all, 
the Paschal Mystery as the center of what it is to be 
Christian – and therefore of the Christian life, the Chris-
tian year, the Christian seasons, expressed in Eastertide 
and on Sunday which is always the day of the Resurrec-
tion. Again and again we begin our time with the Resur-
rection, our encounter with the Risen one, and from that 
encounter with the Risen one we go out into the world. In 
this sense, it is a pity that these days Sunday has been 
transformed into the weekend, although it is actually the 
first day, it is the beginning; we must remind ourselves of 
this: it is the beginning, the beginning of Creation and the 
beginning of re-Creation in the Church, it is an encounter 
with the Creator and with the Risen Christ. This dual con-
tent of Sunday is important: it is the first day, that is, the 
feast of Creation, we are standing on the foundation of 
Creation, we believe in God the Creator; and it is an en-
counter with the Risen One who renews Creation; his true 
purpose is to create a world that is a response to the love 
of God. 
  
Then there were the principles: intelligibility, instead of 
being locked up in an unknown language that is no longer 
spoken, and also active participation. Unfortunately, these 
principles have also been misunderstood. Intelligibility 
does not mean banality, because the great texts of the 
liturgy – even when, thanks be to God, they are spoken in 
our mother tongue – are not easily intelligible, they de-
mand ongoing formation on the part of the Christian if he 
is to grow and enter ever more deeply into the mystery 
and so arrive at understanding. And also the word of God 
– when I think of the daily sequence of Old Testament 
readings, and of the Pauline Epistles, the Gospels: who 
could say that he understands immediately, simply be-
cause the language is his own? Only ongoing formation of 
hearts and minds can truly create intelligibility and partici-
pation that is something more than external activity, but 
rather the entry of the person, of my being, into the com-
munion of the Church and thus into communion with 
Christ. 
  
And now the second topic: the Church. We know that the 
First Vatican Council was interrupted because of the 
Franco-Prussian War, and so it remained somewhat one-
sided, incomplete, because the doctrine on the primacy – 
defined, thanks be to God, in that historical moment for 
the Church, and very necessary for the period that fol-
lowed – was just a single element in a broader ecclesiolo-
gy, already envisaged and prepared. So we were left with 
a fragment. And one might say: as long as it remains a 
fragment, we tend towards a one-sided vision where the 

Church would be just the primacy. So all along, the inten-
tion was to complete the ecclesiology of Vatican I, at a 
date to be determined, for the sake of a complete ecclesi-
ology. Here too the time seemed ripe because, after the 
First World War, the sense of the Church was reborn in a 
new way. As Romano Guardini said: "The Church is start-
ing to reawaken in people’s souls", and a Protestant bish-
op spoke of the "era of the Church". Above all, there was 
a rediscovery of the concept that Vatican I had also envis-
aged, namely that of the Mystical Body of Christ. People 
were beginning to realize that the Church is not simply an 
organization, something structured, juridical, institutional – 
it is that too – but rather an organism, a living reality that 
penetrates my soul, in such a way that I myself, with my 
own believing soul, am a building block of the Church as 
such. In this sense, Pius XII wrote the Encyclical Mystici 
Corporis Christi as a step towards completing the ecclesi-
ology of Vatican I. 
  
I would say that theological discussion in the 1930’s and 
1940’s, even in the 1920’s, was entirely conducted under 
the heading Mystici Corporis. It was a discovery that 
brought so much joy at that time, and within this context 
emerged the formula: We are the Church, the Church is 
not a structure; we Christians, all together, we are all the 
living body of the Church. And naturally, this obtains in 
the sense that we, the true "we" of believers, together 
with the "I" of Christ, are the Church; every single one of 
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us, not a particular "we", a single group that calls itself 
Church. No: this "we are Church" requires me to take my 
place within the great "we" of believers of all times and 
places. Therefore, the primary idea was to complete ec-
clesiology in a theological way, but also in a structural 
way, that is to say: besides the succession of Peter, and 
his unique function, to define more clearly also the func-
tion of the bishops, the corpus of bishops. And in order to 
do this, the word "collegiality" was adopted, a word that 
has been much discussed, sometimes acrimoniously, I 
would say, and also in somewhat exaggerated terms. But 
this word – maybe another could have been found, but 
this one worked – expressed the fact that the bishops 
collectively are the continuation of the Twelve, of the cor-
pus of Apostles. We said: only one bishop, the Bishop of 
Rome, is the successor of a particular Apostle, namely 
Peter. All the others become successors of the Apostles 
by entering into the corpus that continues the corpus of 
the Apostles. Hence it is the corpus of bishops, the col-
lege, that is the continuation of the corpus of the Twelve, 
and thus it has its intrinsic necessity, its function, its rights 
and duties. To many this seemed like a power struggle, 
and maybe some were thinking of their power, but sub-
stantially it was not about power, but about the comple-
mentarity of the different elements and about the com-
pleteness of the corpus of the Church with the bishops, 
the successors of the Apostles, as structural elements; 
and each of them is a structural element of the Church 
within this great corpus. 
  
These, let us say, were the two basic elements – and in 
the meantime, in the quest for a complete theological vi-
sion of ecclesiology, a certain amount of criticism arose 
after the 1940’s, in the 1950’s, concerning the concept of 
the Body of Christ: the word "mystical" was thought to be 
too spiritual, too exclusive; the concept "People of God" 
then began to come into play. The Council rightly accept-
ed this element, which in the Fathers is regarded as an 
expression of the continuity between the Old and the 
New Testaments. In the text of the New Testament, the 
phrase Laos tou Theou, corresponding to the Old Testa-
ment texts, means – with only two exceptions, I believe – 
the ancient People of God, the Jews, who among the 
world’s peoples,  goim, are "the" People of God. The oth-
ers, we pagans, are not per se God’s People: we become 
sons of Abraham and thus the People of God by entering 
into communion with Christ, the one seed of Abraham. By 
entering into communion with him, by being one with him, 
we too become God’s People. In a word: the concept of 
"the People of God" implies the continuity of the Testa-
ments, continuity in God’s history with the world, with 
mankind, but it also implies the Christological element. 
Only through Christology do we become the People of 
God, and thus the two concepts are combined. The 
Council chose to elaborate a Trinitarian ecclesiology: 

(Continued on next page) 
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People of God the Father, Body of Christ, Temple of the 
Holy Spirit. 
  
Yet only after the Council did an element come to light – 
which can also be found, albeit in a hidden way, in the 
Council itself – namely this: the link between People of 
God and Body of Christ is precisely communion with 
Christ in Eucharistic fellowship. This is where we become 
the Body of Christ: the relationship between People of 
God and Body of Christ creates a new reality – commun-
ion. After the Council it became clear, I would say, that 
the Council really discovered and pointed to this concept: 
communion as the central concept. I would say that, phil-
ologically, it is not yet fully developed in the Council, yet it 
is as a result of the Council that the concept of commun-
ion came more and more to be the expression of the 
Church’s essence, communion in its different dimensions: 
communion with the Trinitarian God – who is himself 
communion between Father, Son and Holy Spirit – sacra-
mental communion, and concrete communion in the epis-
copate and in the life of the Church. 
  
Even more hotly debated was the problem of Revelation. 
At stake here was the relationship between Scripture and 
Tradition, and it was the exegetes above all who were 
anxious for greater freedom; they felt themselves some-
what – shall we say – in a position of inferiority with re-
gard to the Protestants, who were making the great dis-
coveries, whereas Catholics felt somewhat 
"handicapped" by the need to submit to the Magisterium. 
So a very concrete struggle was in play here: what sort of 
freedom do exegetes have? How does one properly read 
Scripture? What is the meaning of Tradition? It was a 
multifaceted struggle which I cannot go into now, but the 
important thing, for sure, is that Scripture is the word of 
God and that the Church is under Scripture, the Church 
obeys God’s word and does not stand above Scripture. 
Yet at the same time Scripture is Scripture only because 
there is the living Church, its living subject; without the 
living subject of the Church, Scripture is only a book, 
open to different interpretations and lacking ultimate clari-
ty. 
  
Here the battle – as I said – was difficult, and an interven-
tion of Pope Paul VI proved decisive. This intervention 
shows all the delicacy of a father, his responsibility for the 
progress of the Council, but also his great respect for the 
Council. The idea had arisen that Scripture is complete; 
everything is found there; consequently there is no need 
for Tradition, and so the Magisterium has nothing to say. 
At that point the Pope transmitted to the Council, I be-
lieve, fourteen formulae for a phrase to be inserted into 
the text on Revelation and he gave us, the Council Fa-
thers, the freedom to choose one of the fourteen formu-
lae, but he said that one of them needed to be chosen in 
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order to complete the text. I remember more or less the 
formula "non omnis certitudo de veritatibus fidei potest 
sumi ex Sacra Scriptura", in other words, the Church’s 
certainty about her faith is not born only of an isolated 
book, but has need of the Church herself as a subject 
enlightened and guided by the Holy Spirit. Only then does 
the Scripture speak with all its authority. This phrase, 
which we selected in the Doctrinal Commission from the 
fourteen formulae, is decisive, I would say, for showing 
the Church’s absolute necessity, and thus understanding 
the meaning of Tradition, the living body in which this 
word draws life from the outset and from which it receives 
its light, in which it is born. The fact of the canon of Scrip-
ture is already an ecclesial fact: that these writings are 
Scripture is the result of an illumination of the Church, 
who discovered in herself this canon of Scripture; she 
discovered it, she did not create it; and always and only 
in this communion of the living Church can one really un-
derstand and read the Scripture as the word of God, as a 
word which guides us in life and in death. 
 
As I have said, this was a rather difficult debate, but 
thanks to the Pope and thanks, we may say, to the light 
of the Holy Spirit who was present in the Council, there 
emerged a document which is one of the finest and most 
innovative of the entire Council, and still needs to be 
studied more deeply. Because today too, exegesis tends 
to read Scripture apart from the Church, apart from faith, 
only in the so-called spirit of the historical-critical method, 
a method which is important, but never to the extent of 
being able to offer solutions with ultimate certitude. Only 
if we believe that these are not human words, but God’s 
words, and only if there is that living subject to which God 
spoke and speaks, can we interpret sacred Scripture 
properly. And here – as I said in the foreword of my book 
on Jesus (cf. Part One) – much remains to be done in 
order to arrive at an interpretation that is truly in the spirit 
of the Council. Here the application of the Council is not 
yet complete, more needs to be done. 
  
Finally, ecumenism. I do not want to enter now into these 
problems, but it was obvious – especially after the 
"passions" suffered by Christians in the Nazi era – that 
Christians could find unity, or at least seek unity, yet it 
was also clear that God alone can bestow unity. And we 
are still following this path. Now, with these themes, the 
"Rhine alliance" – so to speak – had completed its work. 
  
The second part of the Council was much more exten-
sive. There appeared with great urgency the issue of to-
day’s world, the modern age, and the Church; and with it, 
the issues of responsibility for the building up of this 
world, of society, responsibility for the future of this world 
and eschatological hope, the ethical responsibility of 
Christians and where we look for guidance; and then reli-

(Continued on next page) 
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gious freedom, progress, and relations with other reli-
gions. At this moment, all the parties of the Council really 
entered into the discussion, not just America, the United 
States, with its powerful interest in religious freedom. In 
the third session the Americans told the Pope: we cannot 
go home without bringing a declaration on religious free-
dom voted by the Council. The Pope, however, had the 
firmness and the decision, the patience, to take the text 
to the fourth session, for the sake of greater discernment 
and the fuller consent of the Council Fathers. I mean: it 
was not only the Americans who intervened forcefully in 
the unfolding of the Council, but also Latin America, well 
aware of the extreme poverty of its people, on a Catholic 
continent, and the responsibility of the faith for the situa-
tion of these people. Likewise, Africa and Asia saw the 
need for interreligious dialogue; problems arose which we 
Germans – I have to admit – had not foreseen. I cannot 
describe all of this now. The great document Gaudium et 
Spes analyzed very well the issue of Christian eschatolo-
gy and worldly progress, and that of responsibility for the 
society of the future and the responsibility of Christians 
before eternity, and in this way it also renewed a Chris-
tian ethics, the foundations of ethics. But – let us say un-
expectedly – alongside this great document there arose 
another document which responded in a more synthetic 
and more concrete way to the challenges of the times, 
and this was the Declaration Nostra Aetate. From the 
beginning our Jewish friends were present, and they said, 
primarily to us Germans, but not to us alone, that after 
the tragic events of the Nazi period, the Nazi decade, the 
Catholic Church had to say something about the Old Tes-
tament, about the Jewish people. They said: even if it is 
clear that the Catholic Church is not responsible for the 
Shoah, it was Christians for the most part who committed 
those crimes; we need to deepen and renew Christian 
awareness of this, even though we know full well that true 
believers have always resisted these things. Thus it was 
clear that our relationship with the world of the ancient 
People of God needed to be an object of reflection. Un-
derstandably, too, the Arab countries – the bishops of the 
Arab countries – were unhappy about this: they feared 
somewhat a glorification of the State of Israel, which nat-
urally they did not want. They said: fine, a truly theologi-
cal statement about the Jewish people is good, it is nec-
essary, but if you speak about that, speak of Islam too; 
only then will there be a balance; Islam too is a great 
challenge and the Church also needs to clarify her rela-
tionship with Islam. This was something that, at the time, 
we did not much understand: a little, but not much. Today 
we know how necessary it was. 
  
When we began to work also on Islam, we were told that 
there were also other world religions: the whole of Asia! 
Think of Buddhism, Hinduism…. And so, instead of a 
declaration as initially conceived, concerning only the 
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People of God in the Old Testament, a text was created 
on interreligious dialogue, anticipating what only 30 years 
later would be demonstrated in all its intensity and im-
portance. I cannot enter now into this theme, but if one 
reads the text, one sees that it is very dense and pre-
pared truly by people who were familiar with the realities, 
and it indicates briefly, in a few words, what is essential. 
Likewise it indicates the foundation of dialogue, in differ-
ence, in diversity, in faith, on the unicity of Christ, who is 
one, and it is not possible for a believer to think that reli-
gions are all variations on a single theme. No, there is 
one reality of the living God, who has spoken, and there 
is one God, one incarnate God, thus one word of God, 
that is truly God’s word. But there is religious experience, 
with a certain human light from creation, and therefore it 
is necessary and possible to enter into dialogue, and thus 
to become open to one another and to open everyone to 
the peace of God, the peace of all his sons and daugh-
ters, the peace of his entire family. 
  
Therefore, these two documents, on religious freedom 
and Nostra Aetate, linked to Gaudium et Spes, make a 
very important trilogy whose importance has been 
demonstrated only after decades, and we are still working 
to understand better the interlinked realities of the unicity 
of God’s revelation, the unicity of the one God incarnate 
in Christ, and the multiplicity of religions, by which we 
seek peace and also hearts that are open to the light of 
the Holy Spirit, who illumines and leads to Christ. 
 

I would now like to add yet a third point: there was the 
Council of the Fathers – the real Council – but there was 
also the Council of the media. It was almost a Council 
apart, and the world perceived the Council through the 
latter, through the media. Thus, the Council that reached 
the people with immediate effect was that of the media, 
not that of the Fathers. And while the Council of the Fa-
thers was conducted within the faith – it was a Council of 
faith seeking intellectus, seeking to understand itself and 
seeking to understand the signs of God at that time, 
seeking to respond to the challenge of God at that time 
and to find in the word of God a word for today and to-
morrow – while all the Council, as I said, moved within 
the faith, as  fides quaerens intellectum, the Council of 
the journalists, naturally, was not conducted within the 
faith, but within the categories of today's media, namely 
apart from faith, with a different hermeneutic. It was a 
political hermeneutic: for the media, the Council was a 
political struggle, a power struggle between different 
trends in the Church. It was obvious that the media would 
take the side of those who seemed to them more closely 
allied with their world. There were those who sought the 
decentralization of the Church, power for the bishops and 
then, through the expression "People of God", power for 
the people, the laity. There was this threefold question: 
the power of the Pope, which was then transferred to the 
power of the bishops and the power of all – popular sov-
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ereignty. Naturally, for them, this was the part to be ap-
proved, to be promulgated, to be favored. So too with the 
liturgy: there was no interest in liturgy as an act of faith, 
but as something where comprehensible things are done, 
a matter of community activity, something profane. And 
we know that there was a tendency, not without a certain 
historical basis, to say: sacrality is a pagan thing, perhaps 
also a thing of the Old Testament. In the New Testament 
it matters only that Christ died outside: that is, outside the 
gates, in the profane world. Sacrality must therefore be 
abolished, and profanity now spreads to worship: worship 
is no longer worship, but a community act, with commu-
nal participation: participation understood as activity. 
These translations, trivializations of the idea of the Coun-
cil, were virulent in the process of putting the liturgical 
reform into practice; they were born from a vision of the 
Council detached from its proper key, that of faith. And 
the same applies to the question of Scripture: Scripture is 
a book, it is historical, to be treated historically and only 
historically, and so on. 
  
We know that this Council of the media was accessible to 
everyone. Therefore, this was the dominant one, the 
more effective one, and it created so many disasters, so 
many problems, so much suffering: seminaries closed, 
convents closed, banal liturgy … and the real Council had 
difficulty establishing itself and taking shape; the virtual 
Council was stronger than the real Council. But the real 
force of the Council was present and, slowly but surely, 
established itself more and more and became the true 
force which is also the true reform, the true renewal of the 
Church. It seems to me that, 50 years after the Council, 
we see that this virtual Council is broken, is lost, and 
there now appears the true Council with all its spiritual 
force. And it is our task, especially in this Year of Faith, 
on the basis of this Year of Faith, to work so that the true 
Council, with its power of the Holy Spirit, be accom-
plished and the Church be truly renewed. Let us hope 
that that the Lord will assist us. I myself, secluded in 
prayer, will always be with you and together let us go for-
ward with the Lord in the certainty that the Lord will con-
quer. Thank you! 
 

Benedict XVI, Meeting with the Parish Priests and the 
Clergy of Rome, 14 February 2013  (Link) 
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I refer to numbers 121, 122, and 123 of the Instrumentum 
Laboris in which is considered the proposal for the ac-
ceptance to the table of the Eucharist – counting on  cer-
tain conditions been met, among them a penitential jour-
ney – or the divorced and remarried, yet maintaining the 
conjugal life . 
 
We are all driven by the desire to find a better solution to 
this painful situation. We must do it with the spirit of the 
Good Shepherd and the truth that sets us free. In the 
evangelical spirit of mercy, I think the penitential journey 
should conclude in conversion and the purpose of amend-
ment and to live in continence, as taught in other words 
by Saint John Paul II in Familiaris consortio 84. 
 
I wonder: Can we forget the words of the Lord in the Gos-
pel, Matthew 19, and the teaching of Saint Paul (Rom 7:2-
3; 1 Cor 7:10; Eph 5:31) and of the Church over the cen-
turies? Can we dismiss the teachings of John Paul II in 
his 1981 apostolic exhortation Familiaris consortio? This 
document, published a year after the 1980 Synod on the 
Family, seriously considered and consulted by the Pope 
over many months of study and reflection, in communica-
tion with experts from various theological disciplines, 
clearly rule out this possibility (FC 84) . 
 
We also have the teachings of the Catechism of the Cath-
olic Church in 1992 with the traditional doctrine on the 
conditions for access to Communion and the Church's 

teachings on sexual morality. (CCC 1650) We also have 
the Letter of the Congregation for the Doctrine of the Faith 
of September 14, 1994, written specifically on this issue. 
Can we forget the concluding document of the Fifth Con-
ference of Latin American and Caribbean Bishops in 
Aparecida, which asks us: "Accompany with care, pru-
dence and compassionate love, following the guidelines 
of the magisterium, couples who live together out of wed-
lock, bearing in mind that those who are divorced and 
remarried may not receive communion.” (n. 437) 
 
Can we contradict those teachings? Can we forget the 
very recent statement by Pope Benedict XVI in his 2007 
apostolic exhortation on the Eucharist, Sacramentum 
Caritatis, reiterating the practice of the Church, rooted in 
Sacred Scripture (cf. Mk 10: 2-12) of not admitting to the 
sacraments the divorced and remarried, since their state 
and their condition of life objectively contradict that union 
of love between Christ and the Church which is signified 
and made present in the Eucharist? (n. 29) 
 
United to Christ, who has overcome the world (cf. Jn 
16:33), the Church is called to maintain the splendor of 
truth even in difficult situations. Mercy invites the sinner 
and it becomes forgiveness when one repents and chang-
es one’s life. The prodigal son was greeted with an em-
brace from his father only when he returned home. 
 
This Synod, without a doubt in the light of the revealed 
truth and with eyes of mercy, is called to reflect very 
clearly the teaching of the Gospel and of the Church 
through the centuries about the nature and dignity of 
Christian marriage, on the greatness of the Eucharist and 
on the need of having the necessary dispositions to be in 
union with God to be able to receive Holy Communion; on 
the need for penance, repentance and the firm purpose of 
amendment for the repentant sinner to be able to receive 
Divine forgiveness; and the strength and continuity of 
both dogmatic and moral truth of the ordinary and extraor-
dinary Magisterium of the Church. It provides as well 
lights inspired by mercy to assist more effectively those in 
irregular situations to alleviate their moral suffering and to 
better live their Catholic faith. 
 
Furthermore, the Synod must indicate lines of action that 
strengthen marriage, making it more attractive to young 
people, and keeping it alive in the hearts of the spouses 
over time. In this matter it will provide Pope Francis with 
very important elements to promote an intense evangeli-
zation of the family, and a re-appreciation of the sacra-
ment of marriage. 
 

Catholic News Agency (Link) 
 

 

Can We Forget Christ? 
Cardinal Jorge Urosa Savino of Caracas  

http://www.catholicnewsagency.com/news/strengthen-marriage-with-truth-and-mercy-venezuelas-cardinal-urosa-tells-synod-57116/
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[T]he two last Synods on Family avoided naming and con-
fessing clearly the principle of the entire Catholic tradition, 
that those who live in an invalid marital union can be ad-
mitted to Holy Communion only under the condition that 
their promise to live in complete continence and avoid 
public scandal.  
 

This fact is proven also by the immediate unequivocal 
reaction of the secular media and by the reaction of the 
main advocators of the new un-Catholic practice to admit 
divorced and remarried to Holy Communion while main-
taining a life of public adultery. Cardinal Kasper, Cardinal 
Nichols and Archbishop Forte, for instance, publicly af-
firmed that, according to the Final Report, one can as-
sume that a door in some way has been opened to Com-
munion for the divorced and remarried. There exists as 
well a considerable number of bishops, priests and laity 
who rejoice because of the so-called “opened door” they 
found in the Final Report. Instead of guiding the faithful 
with a clear and an utmost unambiguous teaching, the 
Final Report caused a situation of obscuration, confusion, 
subjectivity (the judgement of the conscience of the di-
vorced and forum internum) and an un-Catholic doctrinal 
and disciplinary particularism in a matter which is essen-
tially connected to the deposit of faith transmitted by the 
Apostles.  
 

Those who in our days strongly defend the sanctity of the 
sacraments of Marriage and Eucharist are labeled as 
Pharisees. Yet, since the logical principle of non-
contradiction is valid and common sense still functions, 
the contrary is true.  
 

The obfuscators of the Divine truth in the Final Report are 
more like Pharisees. For in order to reconcile a life in 
adultery with the reception of Holy Communion, they skill-
fully invented new letters, a new law of “discernment and 
integration,” introducing new human traditions against the 
crystalline commandment of God. To the advocators of 
the so-called “Kasper agenda” are addressed these 
words of the Incarnated Truth: “You made void the word 
of God by introducing your own tradition” (Mark 7: 13). 
Those who during 2,000 years spoke relentlessly and with 

an utmost clarity about the immutability of the Divine truth, 
often at the cost of their own life, would be labelled in our 
days as Pharisees as well; so Saint John the Baptist, 
Saint Paul, Saint Irenaeus, Saint Athanasius, Saint Basil, 
Saint Thomas More, Saint John Fisher, Saint Pius X, just 
to mention the most glowing examples.  
 

The real result of the Synod in the perception of the faith-
ful and of secular public opinion was that there has been 
practically only one focus on the question of the admit-
tance of the divorced to Holy Communion. One can affirm 
that the Synod in a certain sense turned out to be in the 
eyes of public opinion a Synod of adultery, not the Synod 
of family. Indeed, all the beautiful affirmations of the Final 
Report on marriage and family are eclipsed by the ambig-
uous affirmations in the text section on the divorced and 
remarried, a topic which was already confirmed and de-
cided by the Magisterium of the last Roman Pontiffs in 
faithful conformity with the bi-millennial teaching and prac-
tice of the Church. It is therefore a real shame that Catho-
lic bishops, the successors of the Apostles, used synodal 
assemblies in order to make an attempt on the constant 
and unchangeable practice of the Church regarding the 
indissolubility of the marriage, i.e. the non-admittance of 
the divorced who live in an adulterous union to the Sacra-
ments.  
[…] 
Each period of confusion during the history of the Church 
is at the same time a possibility to receive many graces of 
strength and courage and a chance to demonstrate one’s 
love for Christ the Incarnated Truth. To Him each bap-
tized and each priest and bishop promised inviolable fidel-
ity, everyone according to his own state: through the bap-
tismal vows, through the priestly promises, through the 
solemn promise in the episcopal ordination. Indeed, every 
candidate to the episcopacy promised: “I will keep pure 
and integral the deposit of faith according the tradition 
which was always and everywhere preserved in the 
Church.” The ambiguity found in the section on divorced 
and remarried of the Final Report contradicts the above-
mentioned solemn episcopal vow. Notwithstanding this, 
everyone in the Church – from the simple faithful to the 
holders of the Magisterium – should say:  
 

“Non possumus!” I will not accept an obfuscated speech 
nor a skilfully masked back door to a profanation of the 
Sacrament of Marriage and Eucharist. Likewise, I will 
not accept a mockery of the Sixth Commandment of 
God. I prefer to be ridiculed and persecuted rather than 
to accept ambiguous texts and insincere methods. I 
prefer the crystalline “image of Christ the Truth, rather 
than the image of the fox ornamented with gem-
stones” (Saint Irenaeus), for “I know whom I have be-
lieved”, “Scio, Cui credidi!” (2 Tim 1: 12). 
 

+ Athanasius Schneider, Auxiliary Bishop of the Archdio-
cese of Saint Mary in Astana, at Rorate Caeli (Link) 

 

 

Synodal Neo-Mosaic Pharisees 
Bishop Athanasius Schneider 

http://rorate-caeli.blogspot.com/2015/11/rorate-exclusive-bishop-athanasius.html#more
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Your Holiness, Synod Fathers, Brothers and Sisters, I 
represent the Association of Catholic Doctors from Bu-
charest. 
 
I am from the Romanian Greek Catholic Church. 
 
My father was a Christian political leader, who was im-
prisoned by the communists for 17 years. My parents 
were engaged to marry, but their wedding took place 17 
years later. 
 
My mother waited all those years for my father, although 
she didn’t even know if he was still alive. They have been 
heroically faithful to God and to their engagement. 
 
Their example shows that God’s grace can overcame 
terrible social circumstances and material poverty. 
 
We, as Catholic doctors, defending life and family, can 
see this is, first of all, a spiritual battle. 
 
Material poverty and consumerism are not the primary 
cause of the family crisis. 
 
The primary cause of the sexual and cultural revolution is 
ideological. 
 
 Our Lady of Fatima has said that Russia’s errors would 
spread all over the world. 
 
It was first done under a violent form, classical Marxism, 
by killing tens of millions. 
 
Now it’s being done mostly by cultural Marxism. There is 
continuity from Lenin’s sex revolution, through Gramsci 

Intervention at the Synod on the Family 
Dr. Anca-Maria Cernea of Bucharest, Romania 

and the Frankfurt school, to the current-day gay-rights 
and gender ideology. 
 
Classical Marxism pretended to redesign society, through 
violent take-over of property. 
 
Now the revolution goes deeper; it pretends to redefine 
family, sex identity and human nature. 
 
This ideology calls itself progressive. But it is nothing else 
than the ancient serpent’s offer, for man to take control, 
to replace God, to arrange salvation here, in this world. 
 
It’s an error of religious nature, it’s Gnosticism. 
 
It’s the task of the shepherds to recognize it, and warn 
the flock against this danger. 
 
“Seek ye therefore first the Kingdom of God, and His jus-
tice, and all these things shall be added unto you.” 
 
The Church’s mission is to save souls. Evil, in this world, 
comes from sin. Not from income disparity or “climate 
change”. 
 
The solution is: Evangelization. Conversion. 
 
Not an ever increasing government control. Not a world 
government. These are nowadays the main agents im-
posing cultural Marxism to our nations, under the form of 
population control, reproductive health, gay rights, gender 
education, and so on. 
 
What the world needs nowadays is not limitation of free-
dom, but real freedom, liberation from sin. Salvation. 
 
Our Church was suppressed by the soviet occupation. 
But none of our 12 bishops betrayed their communion 
with the Holy Father. Our Church survived thanks to our 
bishops’ determination and example in resisting prisons 
and terror. 
 
Our bishops asked the community not to follow the world. 
Not to cooperate with the communists. 
 
Now we need Rome to tell the world: “Repent of your sins 
and turn to God for the Kingdom of Heaven is near”. 
 
Not only us, the Catholic laity, but also many Christian 
Orthodox are anxiously praying for this Synod. Because, 
as they say, if the Catholic Church gives in to the spirit of 
this world, it is going to be very difficult for all the other 
Christians to resist it. 
 

As reported by Robert Moynahan,  
Inside the Vatican (Link) 

http://insidethevatican.com/news/newsflash/letter-45-2015-the-best-talk-at-the-synod
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Additional Resources 
 
Pope Francis 
 

 Encyclical Lumen Fidei (Link) 

 Encyclical Laudato Si’ (Link) 

 The Holy See (Link) 

 Vatican Radio (Link) 

 Vatican Information Service (Link) 

 L’Osservatore Romano (Link) 

 Fides News Agency (Link) 

 CDF on Communion for Divorced-Remarried (Link) 
 

Western Province  

 Preaching Blog (Link) 

 Student Blog (Link) 

 Novice Blog (Link) 
 

 The Internet Archive, digital books online (Link) 
 

- Dominican Supplies 

New Perspectives on Early Lay Dominicans - Fr. Augustine Thompson, OP 
Our Changing Understanding of the Black Penitents and  

Dominican Third Order in the Middle Ages  

known as the 
"Dominican Third Or-
der of Penance," now 
the "Dominican Laity." 
These developments 
have very much 
changed the context of 

the vocations of early lay collaborators of the Order, in 
particular St. Zdislava of Lemberk and St. Catherine of 
Siena. The results of these developments, on which Fr. 
Thompson will speak, are surprising, challenging, and, in 
many ways, empowering for modern Lay Dominicans.    
 
Fr. Augustine Thompson, OP, is professor of history at 
DSPT and has written extensively on the religious life of 
lay people in Medieval Italy. He is a member of the Core 
Doctoral Faculty of the GTU, American Catholic Historical 
Society, American Historical Association, American Soci-
ety of Church History, The Medieval Academy of America, 
and Iuris Canonici Medii Aevi Consociatio (International 
Society of Medieval Canon Law). 
 
This event is free and open to all, but RSVPs are re-
quired. Watch live via Livestream 
 
This event is scheduled for: Tuesday, November 17, 
2015, 7:30 pm (Link) 
 

Discovery of previously unknown documents and better 
understanding of the religious culture of the laity in the 
Italy of St. Dominic and St. Francis have radically 
changed the accepted narrative for the origins and devel-
opment of the "Penitents of St. Dominic," perhaps best 

hhttp://www.vatican.va/holy_father/francesco/encyclicals/documents/papa-francesco_20130629_enciclica-lumen-fidei_en.html
http://w2.vatican.va/content/francesco/en/encyclicals/documents/papa-francesco_20150524_enciclica-laudato-si.html
http://www.vatican.va/phome_en.htm
http://en.radiovaticana.va/index.asp
http://www.news.va/en/source/vatican-information-service
http://www.news.va/en/source/osservatore-romano
http://www.news.va/en/source/fides
http://www.zenit.org/en/articles/prefect-of-congregation-for-the-doctrine-of-the-faith-on-communion-for-divorced-remarried
http://www.opwest.org/index.php/homilies
http://students.opwest.org/blog/
http://novices.opwest.org/wordpress/
http://www.archive.org/details/texts
http://dspt.edu/events/detail/new-perspectives-on-early-lay-dominicans-fr.-augustine-thompson-o.p
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Gentlemen, this is a short passage to eternity: my time is 
now short, and I have not much to speak. I was brought 
hither charged with no other crime than being a priest. I 
willingly confess that I am a priest, a Catholic, and, as you 
call it, a Jesuit. This is the crime for which I die; for this 
alone I was condemned; and for propagating the Catholic 
faith which is spread through the whole world, taught 
through all ages from Christ s time, and will be taught for 
all ages to come. For this cause I most willingly sacrifice 
my life, and would die a thousand times for the same if it 
were necessary, and I look upon it as my greatest happi-
ness that any most good God has chosen me, most un-
worthy, to this blessed lot, the lot of the Saints. This is a 
grace, for which so unworthy a sinner could scarce have 
wished, much less hoped for. And now I beg most humbly 
and as fervently as I can of God to expel from you that 
are Protestants the darkness of error and enlighten you 
with His truth. And you who are Catholics pray for me and 
with me up to the end, and in Heaven I will do as much for 
you. 
 
Giving thanks to God the Father who hath made us wor-
thy to be partakers of the lot of the Saints in light (Col 1- 
12) 

On the Scaffold 
Ven. Peter Wright, SJ, 1651 

Prayer of Pope Pius XII 
 
Enraptured by the splendor of your heavenly beauty, and im-
pelled by the anxieties of the world, we cast ourselves into your 
arms, O Immaculate Mother of Jesus and our Mother, Mary, 
confident of finding in your most loving heart appeasement of 
our ardent desires, and a safe harbor from the tempests which 
beset us on every side. 
 
Though degraded by our faults and overwhelmed by infinite 
misery, we admire and praise the peerless richness of sublime 
gifts with which God has filled you, above every other mere 
creature, from the first moment of your conception until the day 
on which, after your assumption into heaven, He crowned you 
Queen of the Universe. 
 
O crystal fountain of faith, bathe our minds with the eternal 
truths! O fragrant Lily of all holiness, captivate our hearts with 
your heavenly perfume! O Conqueress of evil and death, inspire 
in us a deep horror of sin, which makes the soul detestable to 
God and a slave of hell! 
 
O well-beloved of God, hear the ardent cry which rises up from 
every heart. Bend tenderly over our aching wounds. Convert the 
wicked, dry the tears of the afflicted and oppressed, comfort the 
poor and humble, quench hatreds, sweeten harshness, safe-
guard the flower of purity in youth, protect the holy Church, 
make all men feel the attraction of Christian goodness. In your 
name, resounding harmoniously in heaven, may they recognize 
that they are brothers, and that the nations are members of one 
family, upon which may there shine forth the sun of a universal 
and sincere peace. 
 
Receive, O most sweet Mother, our humble supplications, and 
above all obtain for us that, one day, happy with you, we may 
repeat before your throne that hymn which today is sung on 
earth around your altars: You are all-beautiful, O Mary! You are 
the glory, you are the joy, you are the honor of our people! 
Amen. 
 
This theologically rich prayer was written by Pope Pius XII in 
1954 in honor of the 100th anniversary of Pope Pius IX's prom-
ulgation of the dogma of the Immaculate Conception. 
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In recognition of his heroic virtues, the Holy Father, Pope 
Francis has declared as Venerable the Dominican Bish-
op, Pio Alberto Del Corona. He is the founder of the Con-
gregation of the Dominican Sisters of the Holy Spirit. 
 
Pio Alberto Del Corona was born at Livorno on the 5th of 
July, 1837. His parents, Giuseppe and Ester Bucalossi 
were humble footwear retailers. He was their fourth and 
last child. 
 
At the age of 17, Alberto pleaded with his father to join the 
religious life. He joined the Dominicans at the Convent of 
San Marco, Florence in 1854 and received his habit the 
following year. He made his religious profession of vows 
in 1859 and was ordained to the priesthood at the Basilica 
of San Marco, Florence on the 5th of February, 1860. 
 
On the 8th of May, 1872, he was received in audience by 
Pope Pius IX together with Pia Elena Bruzzi Bonaguidi. At 
that audience, the Holy Father gave him the Apostolic 
Blessing and his personal imprimatur to found the 
“Asylum” of Bolognese and the Congregation of the Do-
minican Sisters of the Holy Spirit. Few months after that, 
he was elected the Prior of the Convent of San Marco. 
 
On the 3rd of January, 1875, he was consecrated a bish-
op at the Church of St Apollinaris, Rome and appointed 
Coadjutor Bishop of San Miniato. Few days later, he ar-
rived at San Miniato and remained there for 32 years. At 
the death of the substantive bishop, he became the 18th 
Bishop of San Miniato. In 1906, due to his serious ill 
health, he submitted his resignation to Pope Pius X but 
was turned down. Rather, the Holy Father appointed the 
Archbishop of Pisa Maffi as the administrator of the dio-

 

cese. The following year, the Archbishop of Pisa Maffi 
was appointed the Bishop of San Miniato while Bishop 
Del Corona was made the Titular Archbishop of Sardica. 
 
While still suffering from the ill health, he received a hand 
written letter of encouragement from Pope Pius X. On the 
10th of August 1912, he received the anointing of the sick 
and five days later, on the 15th of August 1912, on the 
Solemnity of the Assumption of the Virgin Mary, he 
passed on. He was 75years, one month and nine days 
old 
 
He was buried in the Cemetery of Misericordia in Flor-
ence and his tomb instantly became a place of pilgrimage 
for the faithful. On the 12th of October 1925, his body was 
moved to the crypt of the Monastery of his spiritual 
daughters at Via Bolognese, Florence.  In 1942, the Dio-
cese of San Miniato initiated the process for his canoniza-
tion. The process is ongoing at the Congregation for the 
Causes of Saint at the Holy See. 
 
In February 2001, in the presence of Cardinal Jose Sarai-
va Martins, the Prefect of the Congregation for the Caus-
es of Saints, 4 bishops, 15 priests and other dignitaries, 
his remains was canonically recognized. 
 
Having already identified a miracle attributed to him, his 
spiritual daughters are hopeful that his beatification is im-
minent. The sisters have been in the forefront in the 
promulgation of his heroic life, virtues and teachings 
through various programs and events. They have been 
doing these with the invaluable assistance of Fr Antonio 
Cocolicchio, OP. The desire of the sisters is to revive the 
devotion to this venerable servant of God both in the Or-
der and in the Church at large, to seek for his intercession 
especially for the promotion of vocations to the religious 
life especially for y0ung women. The sisters welcome in-
dividual and group visits and pilgrimages to his crypt in-
side their monastery and writings on his life and teachings 
especially in regards to the study of sacred scriptures. (15 
November 2013) 
 

Order of Preachers, www.op.org (Link)  

Archbishop Pio Alberto del Corona (1837-1912), an Ital-
ian Dominican who served as bishop of San Miniato, Ita-
ly, was beatified on September 19. 
 
Del Corona, who founded the Dominican Sisters of the 
Holy Spirit, “was a zealous guide and wise teacher of the 
people entrusted to him,” Pope Francis said after his 
September 16 general audience. “May his example and 
his intercession help the Church to walk in the spirit of 
the Gospel, bearing the fruit of good works.” 
 

Catholic World News, Sept 21, 2015 (Link) 

Blessed Pio Alberto Del Corona, OP (1837-1912) 

http://www.op.org/en/content/venerable-pio-alberto-del-corona-op-1837-1912
http://www.catholicculture.org/news/headlines/index.cfm?storyid=26180
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In The Book of Her Life, St. Teresa also writes of silence 

and of gently speaking a few words when one’s mind 
wanders in prayer. However, the broad context of her 

teaching reveals a clear contradiction to Father Keating’s 

teaching on prayer. 

 
Instead of advising beginners in prayer to just sit silently, 

she urges them to meditate on the Gospel or the lives of 

the saints. In The Way of Perfection, she says of medita-

tion on Scripture: 
 

“This is the first step to be taken towards the acquisition 

of the virtues, and the very life of all Christians depends 

upon their beginning it.” 
 

In St. Teresa’s thought, focusing on God makes prayer 

what it is. She writes in The Interior Castle, “If a person 

does not think Whom he is addressing, and what he is 
asking for, and who it is that is asking and of Whom he is 

asking it, I do not consider that he is praying at all, even 

though he be constantly moving his lips.” 

 
In contrast, Father Keating says in his book Open Mind, 

Open Heart, “The method [of centering prayer] consists in 

letting go of every kind of thought during prayer, even the 

most devout thoughts.” For him, “The great battle in the 
early stages [of the spiritual life] is with thoughts.” 

 

St. Teresa insists that the beginner reflect on God’s great-

ness instead. She writes in The Interior Castle: 
 

“By gazing at His grandeur, we get in touch with our own 

lowliness ... by pondering His humility, we shall see how 
far we are from being humble.” 

 

Rather than hindering our prayer, thoughts help us grow 

in it. 
 

St. Teresa advises beginners, “Represent the Lord Him-

self as close to you. ... Try to carry about an image or 

painting of this Lord that is to your liking. ... It is also a 
great help to take a good book written in the vernacular in 

order to recollect one’s thoughts” (The Way of Perfection). 

 

While Father Keating seeks to teach interior silence at the 
outset, prolonged silence in prayer comes much later in 

St. Teresa’s teaching, with the transition to “infused con-

templation.” This prayer is infused because it is initiated 

by God and cannot be conjured up by human machina-
tions. In contrast, Father Keating’s silence is initiated by 

the pray-er. St. Teresa cautions in The Book of Her Life: 

The 500th anniversary of the birth of St. Teresa of Avila 
invites a comparison between contemplative prayer and 
centering prayer. 
 
 

October marks the end of the Discalced Carmelite Order’s 

celebration of the 500th anniversary of the birth of St. Te-

resa of Ávila. St. Teresa is a doctor of the Church and 
one of history’s greatest guides to prayer, especially con-

templative prayer. How does her teaching relate to new 

forms of prayer. What is the state of her teaching today? 
 

One prayer method that has been popular since the 

1980s is centering prayer. The term “centering prayer” 

originated with three Trappist priests, Father William Me-
ninger, Father Thomas Keating and Father Basil Penning-

ton. Some advocates of the practice claim that the meth-

od came from the Desert Fathers or the 14th-century 

book The Cloud of Unknowing. Others say it is an updat-
ed method of prayer that is in line with the teaching of the 

saints, including St. Teresa. 

 

Critics contend centering prayer is a failed attempt to 
Christianize transcendental meditation and other Eastern 

spiritual practices. 

 

Comparing the writings of St. Teresa to those of Father 
Keating sheds light on the question. 

 

The centering-prayer method is simple: Find a quiet place 

to pray alone. Sit in silence with the intention of being in 
God’s presence. When you become aware of any 

thoughts or feelings, turn away from them and focus on a 

“sacred word” of your choosing. 

 

(Continued on next page) 

Why Centering Prayer Falls Short of True Intimacy With Christ  
Connie Rossini  
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(Continued on next page) 

 
“Taking it upon oneself to stop and suspend thought is 
what I mean should not be done; nor should we cease to 
work with the intellect, because, otherwise, we would be 
left like cold simpletons and be doing neither one thing 
nor the other.” 
 
St. Teresa is clear: God suspends our thoughts when he 
desires to grant us contemplation. 
 
What is contemplation? Father Keating calls it “not so 
much a gift as a given.” He sees it as part of human na-
ture.  St. Teresa, on the other hand, teaches that God 
gives contemplation when and where he wills and that 
this gift cannot be self-manufactured. In her way of think-
ing, a person can neither make oneself a contemplative, 
nor escape God’s self-communication when he gives it. 
One can only prepare for contemplation by faithfulness to 
God inside and outside of one’s prayer time. 
 
In religious life St. Teresa took the name Teresa of Jesus. 
She urged her sisters to stay close to the sacred humani-
ty of Christ, even at the heights of the spiritual life. She 
energetically rejected the idea of a spiritualized prayer 
that leaves Jesus behind, saying of those who practice it, 
“If they lose their Guide, the good Jesus, they will be una-

ble to find their way.” Humans, she says, are not angels. 
We have bodies. The God-Man Jesus is our companion, 
our teacher and our nourishment in the Eucharist.” 
 
This is in stark contrast to Father Keating’s teaching. His 
method is not one of dialogue with Jesus. In fact, he of-
fers this self-contradicting statement: “God and our true 
self are not separate. Though we are not God, God and 
our true self are the same thing.” 
 
St. Teresa of Avila urges us to cling to Christ, our Savior. 
Father Keating says we must recognize we are really di-
vine. 
 
An in-depth study of St. Teresa’s teaching clearly reveals 
that it has little in common with centering prayer. All simi-
larities are due to superficial reading and poor scholar-
ship. Centering prayer closes one in upon oneself. True 
prayer draws one into communion with God. 
 
As we celebrate St. Teresa’s birth, we honor this great 
doctor of the Church best by getting to know the Lord she 
so loved and putting aside methods of prayer that fall 
short of the true aim of prayer — intimacy with Jesus. 
 

Connie Rossini writes for the  
National Catholic Register (Link) 

 

S. Gregory the Great 
says

1
: "The contemplative 

life means keeping of 
charity towards God and 
our neighbor, and fixing all 
our desires on our Crea-
tor." But desire and love 
belong to the affective or 
appetitive powers; conse-
quently the contemplative 
life is not confined to the 
intellect.  
 
When men's thoughts are 

principally directed towards the contemplation of the truth, 
their life is said to be " contemplative." But to "intend" or 
direct is an act of the will, since "intention" or direction is 
concerned with the end in view, and the end is the proper 
object of the will. Hence contemplation, having regard to 

the actual essence of it, is an act of the intellect; but if we 
consider that which moves us to the exercise of such an 
act, then contemplation is an act of the will; for it is the will 
which moves all the other faculties, including the intellect, 
to the exercise of their appropriate acts.  
 
But the appetitive faculty — the will, that is — moves us to 
consider some point either sensibly or intellectually, that 
is, sometimes out of love for the thing itself — for Where 
thy treasure is there is thy heart also, — and sometimes 
out of love of that very knowledge which follows from its 
consideration. For this reason S. Gregory

2
 makes the 

contemplative life consist in the love of God, since from 
love of God a man yearns to look upon His beauty. And 
since we are delighted when we obtain what we love, the 
contemplative life consequently results in delight, and this 
resides in the affective powers, from which, too, love took 
its rise.  
 

Fail 
(Continued from previous page) 

Is the Contemplative Life Wholly Confined to the Intellect,  
or Does the Will Enter Into It? 

Thomas Aquinas 

http://www.ncregister.com/daily-news/why-centering-prayer-falls-short-of-true-intimacy-with-christ/#ixzz3pQOt62wC
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Contemplation 
(Continued from previous page) 

Some, however, urge that the contemplative life lies 
wholly in the intellect, thus:  
 
1. The Philosopher says

3
: "The end of contemplation is 

truth." But truth belongs wholly to the intellect.  
 
But from the very fact that truth is the goal of contempla-
tion it derives its character of a desirable and lovable and 
pleasing good, and in this sense it comes under the ap-
petitive powers.  
 
2. Again, S. Gregory says

4
: " Rachel, whose name is in-

terpreted * the Beginning seen,' signifies the contempla-
tive life." But the vision of a principle, or beginning, be-
longs to the intellect.  
 
But it is love of God which excites in us desire of the vi-
sion of the First Principle of all — viz., God Himself — 
and hence S. Gregory says

5
: " The contemplative life, 

trampling underfoot all cares, ardently yearns to look up-
on the face of the Creator."  
 
3. S. Gregory says

6
: "It belongs to the contemplative life 

to rest from all exterior action." But the affective or appeti-
tive powers tend towards external action. Hence it would 
seem that the contemplative life does not come under 
them.  
 
But the appetitive powers not only move the bodily mem-
bers to the performance of external acts, but the intellect, 
too, is moved by them to the exercise of contemplation.  
 

"Hear, you that are far off, what I have done, and you 
that are near, know My strength. The sinners in Sion 
are afraid, trembling hath seized upon the hypocrites. 
Which of you can dwell with devouring fire? which of 
you shall dwell with everlasting burnings? He that 
walketh in justices, and speaketh truth, that casteth 
away avarice by oppression, and shaketh his hands 
from all bribes, that stoppeth his ears lest he hear 
blood, and shutteth his eyes that he may see no evil. 
He shall dwell on high, the fortifications of rocks shall 
be his highness : bread is given him, his waters are 
sure. His eyes shall see the King IN His beauty, they 
shall see the land far off."

7
  

 
S. Thomas : We do not enjoy all the things that we have; 
and this is either because they do not afford us delight, or 
because they are not the ultimate goal of our desires, and 
so are incapable of satisfying our yearnings or affording 
us repose. But these three things the Blessed have in 
God: for they see Him, and seeing Him they hold Him 
ever present to them, for they have it in their power al-
ways to see Him; and holding Him, they enjoy Him, satis-
fying their yearnings with That Which is The Ultimate End 
{Summa Theologica, I, xii 7, ad 3m).  
 

"As the hart panteth after the fountains of water: so 
my soul panteth after Thee, O God. My soul hath 
thirsted after the strong living God  when shall I come 
and appear before the face of God? My tears have 
been my bread day and night, whilst it is said to me 
daily; Where is thy God? These things I remembered, 
and poured out my soul in me ; for I shall go over into 
the place of the wonderful tabernacle, even to the 
house of God. With the voice of joy and praise ; the 
noise of one feasting. Why art thou sad, O my soul? 
and why dost thou trouble me  Hope in God, for I will 
still give praise to Him: the salvation of my counte-
nance, and my God."

8
 

— 
1 Moralia in Job, vi. i8.  
2 Hom. XIV., On Ezechiel.  
3 Metaphysics, ii. 3.  
4 Moralia in Job, vi. 18 ; and Hom. XIV., On Ezechiel.  
5 On Ezechiel, loc. cit.  
6 Hom. XIV., On Ezechiel.  
7 Isa. xxxiii. 13-17.  
8 Ps. xli. 1-6. 
 

 
St Thomas Aquinas, On Prayer and the Contemplative 
Life, Translation by Very Rev Hugh Pope OP, 1914 (Link) 

Contemplative and Active Life 
 
Two virtues are set before the human soul, the one ac-
tive, the other contemplative; the former shows the path, 
the latter shows the goal; in the one we toil that so the 
heart may be purified for the Vision of God, in the other 
we repose and we see God; the one is spent in the prac-
tice of the precepts of this temporal life, the other is oc-
cupied with the teachings of the life that is eternal. 
Hence it is that the one is a life of toil and the other a life 
of rest; for the former is engaged in purging away its 
sins, the latter already stands in the light of the purified. 
Hence, too, during this mortal life the former is occupied 
with the works of a good life, whereas the latter rather 
stands in faith, and, in the case of some few, sees 
through a mirror in a dark manner, and enjoys in part a 
certain glimpse of the Unchangeable Truth (St Augus-
tine, De Consensu Evangelistarum, I., iv. 8). 
 

The Lord is the portion of my inheritance and of my 
cup; it is Thou that wilt restore my inheritance to me. 
The lines are fallen unto me in goodly places; for my 
inheritance is goodly to me. [Ps xv. 5-6] 
 
St Thomas Aquinas, On Prayer and the Contemplative 

Life, Translation by Very Rev Hugh Pope OP, 1914 
(Link) 

https://archive.org/details/onprayercontempl00thomuoft
https://archive.org/details/onprayercontempl00thomuoft
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Mystery 
(Continued from previous page) 

The following is a homily preached on the 2th Sunday of 
Ordinary Time (Wis 2:12, 17-20, Jas 3:16—4:3, Mk 9:30-
37) by Fr Joseph Levine of the Diocese of Baker City. 

 
Wisdom, wars, the death 
and resurrection of Jesus, 
and little children: This is 
what we have heard 
about from today’s read-
ings. So how do these 
different themes all fit 
together? 
 
The Cross of Jesus Christ 
and our call to follow him 
on the way of the Cross is 
key; this is a continuation 
of the message we heard 
last week. 
 
Jesus calls us to follow 
him on the way of the 

Cross at precisely the moment in which he announces his 
own coming death and resurrection. In fact, the message 
of the Cross is so central to the Gospel that Jesus pre-
dicts his death not once, but three times. 
 
There is an evident pattern in Jesus’ three predictions, a 
pattern that is central to his teaching. We could sum it up 
this way: Jesus goes before us on the way of the Cross, 
passing through death into the new life of the resurrec-
tion, opening for us the gates of the kingdom of heaven; 
we are to follow. Following him, as I insisted last week 
means, denying ourselves, dying to ourselves, dying to 
our self-will, so as to live for him alone. This in turn opens 
us up to serve each other in Christ. 
 
This was a hard message for the Apostles to hear – it is a 
hard message for us to hear as well. We see that for their 
part, far from hearing the message of Jesus, the Apostles 
were competing with one another for the first place; they 
were not seeking to humble themselves, but to exalt 
themselves; they wanted to be lords and masters, not 
servants and slaves. (cf. Mk 10:35-45) 
 
Indeed, if we wanted to state very simply the difference 
between master and slave, lord and servant, we could 
say that the lord and master does what he wants, while 
the servant and slave does what someone else wants him 
to do; the lord and master lives by his own will; the serv-
ant and slave lives by someone else’s will. Indeed, we 
might be tempted to add that the lord and master is alive, 
while the servant and slave is dead. 
 

As for Jesus, the Son of God through whom all things 
were created, upon whose will all things depend (Jn 1:3; 
Heb 1:3), St. Paul tells us that though he was in the form 
of God … he emptied himself, taking the form of a slave 
(Ph 2:6,7); he came not to do his own will, but the will of 
his Father (cf. Jn 6:38); he came not to be served, but to 
serve (cf. Mt 20:28; Mk 10:45); he came not to live, but to 
give his life by dying (Ibid., Jn 10:14-15,17-18). He calls 
us to do the same, to die to our self-will, so as to live for 
him (cf. Gal 1:19-20). When we live for him, when we 
serve him, then we become the servant of all our brothers 
and sisters, especially the least and those most in need. 
That is the way of peace, the peace that comes to us 
through the blood of the Cross, the blood that overcomes 
our pride and reconciles us to God and to one another. 
 
Contrast that with what St. James tells us about war: 
Where do the wars and where do the conflicts among you 
come from? Is it not from your passions that make war 
within your members? You covet but do not possess. You 
kill and envy, but you cannot obtain; you fight and wage 
war. 
 
Notice that St. James speaks of war and conflict in the 
same breath; he speaks of killing and envy in the same 
breath. We tend to separate them. We think of wars as 
resulting from conflicts among nations; we think that we 
have nothing to do with those wars, except, perhaps, to 
fight in them when our own nation goes to war. We think 
we have no power over whether our nation goes to war or 
not. Or if we do have power we think it is by way of whom 
we vote for as president. 
 
St. James, however, is telling us that the wars among na-
tions arise from the wars that go on in our hearts; that the 
war in our hearts is almost like a prayer in which we ask 
for war among nations and an ‘amen’ that we say to the 
reality of war among nations. War among nations, then, is 
nothing more than conflict among individuals, writ large, 
so to speak; likewise murder is nothing more than envy in 
the heart writ large. Further, the conflict among individuals 
has its roots in the conflict in our own hearts, the war in 
our own desires and passions; envy which is saddened 
by the success of another, by the exaltation of another 
above ourselves, is one of those fundamental passions 
that sets us in conflict with others; envy, it is that little 
twinge of sorrow we feel when someone else receives 
recognition and we are passed over. 
 
This is what Jesus was dealing with among his own cho-
sen disciples; there was a conflict among them, a war 
between them, about who would be greater; that conflict 

 Wisdom and the Little Children 
Fr Joseph Levine 

(Continued on next page) 
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The children 
(Continued from previous page) 

tive way the tidal wave of pornography that is destroying 
the innocence of children; we allow the sexualization even 
of very young girls; we teach children the biology of sex 
long before they are capable of understanding the au-
thentic meaning of love; we leave them in utter confusion 
them about what it means to be a boy or a girl, a man or a 
woman; we allow the wholesale massacre of children 
while still in the womb of their mother, while their body 
parts are sold for profit; we deprive them of what they 
most need, the mutual love of their father and mother by 
turning marriage inside out; in place of being a child cen-
tered institution, it has become a place where adults pur-
sue their illusions of romantic bliss, leaving children be-
hind in the wreckage of divorce. Finally, we do put the 
children back in the center in all the wrong ways: we 
shower them with things, place of love, thereby teaching 
them that happiness is to be found it the having of many 
things; then, instead of giving them the real guidance and 
protection they need, we flatter with extravagant praise for 
their least accomplishment and their unlimited potential. 
 
A culture that places the child at the center is not a culture 
that offers children limitless possibilities, possibilities with-
out meaning; a culture that places the child at the center 
is a culture that has a way of life to be passed on from 
one generation to the next. Nor is it a matter of passing 
on any old way of life, but a way of life that enables the 
child to discover and live out his dignity as child of God; a 
way of life that enables a child to come to know God, our 
Father, to hear his voice, to answer his call, and freely 
embrace and live according to his plan. There lies a po-
tential that is truly limitless and full of meaning. That 
would be the fruit of a culture of peace, a culture that 
presently exists nowhere in the world. 
 
Still, if we are to learn to place the child at the center, we 
must recognize that a child is not a right; a child is not a 
product to be manufactured in a laboratory; a child is a 
gift from the creative hand of almighty God, a gift entrust-
ed by God to the care of a mother and father that they 
might learn to die to themselves and live for another, that 
they might come to share in the love of God, the love that 
gives of itself, that gives itself, completely, to the last drop 
of blood, like Jesus Christ on the Cross. 
 
The Cross the key; the Cross is the gateway to true life; 
this passing world is the womb of eternity; we are all chil-
dren waiting to be born into the light of the Father's face. 
 
We are waiting to be born into the light of the Father’s 
face and there, in our Father’s house, we also have a 
mother, the Blessed Virgin Mary, who waits for us and 
who prays for us that we might learn to place the child at 
the center and follow in the way of her Son, Jesus Christ. 
 

Fr Joseph Levine is pastor of St Peter Catholic Church, 
The Dalles, Oregon.  

was rooted in the pride and envy found in their hearts; 
that conflict was rooted in the self-will of each one. Where 
jealousy and selfish ambition exist, there is disorder and 
every foul practice. 
 
Jesus tells, us, “That is not my way. My way is the way of 
death to self and service of others, setting others ahead 
of yourself, rather than striving to get ahead of others.” 
When we learn to die to ourselves, then we open our-
selves to the wisdom that comes from above which is first 
of all pure – that is single hearted, free of mixed motiva-
tions or ulterior motives - then peaceable, gentle, easy to 
persuade, full of mercy and good fruits, without inconstan-
cy or insincerity; the fruit of righteousness that is sown in 
peace for those who cultivate peace. This is true life, the 
life that comes from the Holy Spirit, the life that we will 
receive and that will be born within us once we consent to 
die to our self-will, together with the ideologies and ideas 
that we use to mask our self-will. 
 
Then, addressing the conflict arising from the envy in the 
hearts of his own disciples, Jesus says, Whoever re-
ceives one child such as this in my name, receives me. In 
our pride we seek to raise ourselves up above others; we 
place ourselves at the center. 
 
Jesus takes the child, takes the least, and places him in 
the center. When we learn to die to ourselves, when we 
receive within ourselves the wisdom that comes from 
above, when we begin to live for Christ, when we become 
the servant of all, then we will begin to see the mature 
fruit of this whole process as the child, the weakest, the 
least is placed at the center. 
 
Today our society is very conflicted about children. 
 
One the one hand, we love the innocence of children; we 
want to protect the innocence of children; we were right-
fully enraged when Catholic priests abused children and 
when bishops protected the abusers; indeed crimes 
against children provoke more outrage than any other 
crime; we even blame God for the suffering of children. 
 
Before I go to the other hand, let me note that we were all 
children once; whether as children or as adults, we have 
all been hurt by the reality I am about to describe; now, as 
adults, we have all been implicated in some way; at the 
same time, we have all been betrayed by our culture. Un-
less we recognize the wound, we cannot find healing; un-
less we repent of the sin, we cannot receive mercy; un-
less we die, we cannot rise again from the dead. 
 
So it is that on the other hand, we deprive children of the 
knowledge of God; we leave them without guidance, let-
ting them figure life out for themselves, leaving them to 
figure out right from wrong; we fail to oppose in any effec-
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Portrait of Albertus Magnus found in a 14th-century 
manuscript miscellany  

 
The free, searchable corpus should prove useful to schol-
ars both with and without an access to the commercial 
online database of Aschendorff Verlag. The majority of 
the works included in the Alberti Magni e-corpus have not 
yet been edited by the Albertus-Magnus-Institut, whose 
critically-edited texts constitute the corpus of Aschendorff 
Verlag.  
 

© 2008-2013 Bruno Tremblay 
 Department of Philosophy 

 St.Jerome’s University 
 Waterloo, Ontario, Canada  

(Link) 
 

Albertus Magnus (ca. 1200 – 1280) is one of the most 
important medieval philosophers and theologians, and 
one of the very few to have been recognized as an aucto-
ritas in his lifetime. Despite this fact, his ideas remain rel-
atively understudied. There are a number of philosophical 
and historical reasons for this, but problems such as 
scarce or incomplete modern editions, as well as the 
sheer number and volume of his works, play a part. 
 
The aim of the Alberti Magni e-corpus project is to support 
research on Albert the Great by providing scholars the 
possibility : 1) to download image files of Albert’s works 
that can be found in editions no longer covered by copy-
right laws; 2) more importantly, to search 40 of those 
works electronically, using a Boolean search engine 
which gives access to a corpus of approximately 14,700 
pages in print or 6.3 million words.  

Alberti Magni E-Corpus 

http://albertusmagnus.uwaterloo.ca/newFiles/index.html
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From the Chapters 

Holy Rosary, Portland 
 
At the September 27 meeting we elected officers. The 
results are: 
 
Prioress:  Cecelia Hoesly 
Sub-prioress, LPC Rep: Mary Halvorson 
Formation Director: Tony Galati 
Treasurer:  Jaquelyn Linnville 
Secretary:  Roberta Powell 
 
Sandy Miller will continue in her unofficial position as 
Ongoing Formation Director. The new officers will be in-
stalled at the October Chapter meeting.  Several new 
Postulants are beginning Initial Formation. 
 
Several chapter members participated in the Rosary Bowl 
on October 3 in Salem, Oregon, and John White led the 
rosary. Chapter members also assisted with the Marian 
procession following the 11:00 a.m. Dominican Rite Mass 
for Rosary Sunday on Oct. 4. 
 
The Master of the Order and two of his assistants will be 
making a brief stop in Portland. He will be conducting a 
Regional Meeting at Holy Rosary, on Friday, October 30. 
The Dominican communities of Portland, Seattle, and Eu-
gene, will be in attendance. Members of the Dominican 
Laity are invited to attend the Noon Mass and a lunch fol-
lowing in Siena Hall. Fr Dominic Izzo OP, the socius for 
North America will be the celebrant.  
 
Plans are underway for the annual Chapter Day of Recol-
lection/Retreat on Sat, Nov. 7 at Holy Rosary. Fr Dismas 
Sayre OP will be Retreat Master. 
 
Prayers are requested for Maria Lesniak (health), An-
nette Wostl (finding a job) and the repose of the soul of 
Kay Hampton's mother, Pearl. 
 
Ms Roberta Powell OP 
 
 

Bl Margaret of Castello, Boise 
 
October is our profession month and Maximilian Mohun 
extended his temporary profession for another year.  His 
profession was celebrated by Very Rev  Vincent Kelber 
OP from Holy Rosary Parish in Portland OR.  Fr Vincent 
celebrated the Mass for us at St Mark Catholic Church in 
Boise and a reception followed.  Father gave us a beauti-
ful teaching on The Dialogue of St Catherine which we 
have been studying at our chapter meetings.  He briefly 
covered, “the Truth, the Bridge and the Mystical Body of 
Holy Church.”  It was great to have an explanation of the 
subjects to better understand them.  His knowledge and 
enlightenment of The Dialogue was fruitful for all of us. 

 
Margaret Keeler, a former member of our chapter who 
transferred to the Bishop Fenwick Chapter in the Province 
of St Joseph, made her final promises to the Master Gen-
eral of the Order. Margaret sends a picture. 
 
Carolyn Reese 

Pictured are Maximilian Mohun; Temporary Professed, Carolyn 
Reese; Prioress, Very Rev. Vincent Kelber OP, Religious  

Assistant, and John Keenan, Vice President of LPC.   

 
L to R; Fr. Bede Shipps, Provincial Promotor for the laity; Prov-
ince of St Joseph; Daniela, our Chapter Novice Mistress who 

made Final Promises on the 4th; Cathy Dickerson, made Final 
Promises; Margaret Keeler, made Final Promises; Amy Cidrone, 
Chapter President; Cyndi Ricard, Chapter Vice President; John 

Ricard, made Final Promises. 
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The Benicia Chapter day of reflection photo was inadvertently left out of the last issue—Ed. 

From the Chapters 
(Continued from previous page) 

 

St Monica, Benicia 
 
The council members elected for the term September 
2015 to 2018 are: 
 
Mark Lazzaro:  Prior 
Terry Segelke:  Sub prioress 
Patricia Lazzaro: Secretary 
Rose Ursua:  Treasurer 
Mark Peters:  Formation Director 
Rita Wergowske: LPC Representative 
 
On September 30 our Chapter hosted a reception cele-
bration held after the Installation Mass at St Mary Magda-
lene for Fr Peter Rogers OP, who is the new President of 
the DSPT in Berkeley. It was a wonderful success serving 
Fr Peter and his guests. 
  
Patricia M. Lazzaro  

St Dominic, San Diego 
 
The Chapter has begun the study written by the St Thom-
as Aquinas Chapter which is on the Western Province’s 
website, http://www.oplaitywest.org. The study is found 
under the Formation tab under Optional Formation Pro-
gram. Together we read the introduction and discussed 
what it means to “embrace the evangelical counsels” of 
poverty, chastity and obedience. As Dominican laity, we 
are called to embrace the evangelical counsels in our par-
ticular circumstances so as to grow closer to Christ, shar-
ing the fruits of our labors in the world in which we live, 
work and play. This month we will be studying about one 
of our Dominican Saints.  
 
Lissa Hutcheson 
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Richard makes his life profession in the presence of Charo 
Aguirre, Prioress, Fr. Augustine Hilander, OP and Lorna Salga-

do-Achondoa, Formation Director. 

From the Chapters 
(Continued from previous page) 

 
On October 18, 2015, our chapter celebrated a Life Pro-
fession and our 50th Anniversary as a Chapter.  Richard 
de Lorimier made his life profession at Mass at the Cor-
pus Christi monastery.  Fr. Augustine was the main cele-
brant and preacher and Fr Stephen Maria Lopez, OP, 
Director of Vocations for the Western Province and Fr 
Michael Pintacura were both concelebrants.  The Do-
minican nuns led the choir and joined the festivities during 
the reception while guests had an opportunity to visit with 
them at the parlor.  Fr Bryan Kromholtz, OP and mem-
bers of the Dominican Laity of St. Monica Chapter also 
joined us on this special day.  The day was filled with 
grace and joy.  We give thanks for our 50th Jubilee and 
ask the Lord’s blessings of another 50 years and more!  
The memory of this beautiful day will fill our hearts and 
minds for many years to come. 
 

On October 31, 2015, our chapter 
attended the inaugural Mass of 
the 800th Anniversary of the Do-
minican Order at St. Dominic’s 
Church in San Francisco together 
with our Dominican friars, nuns, 
sisters and laity as well as family 
members and friends. It was a 
beautiful celebration with the 
Master of the Order, Fr Bruno 
Cadoré, OP celebrating the 
Mass. Fr. Bruno reminded the 
Dominican family of the need to 
preach with a spirit of compassion 
and to evangelize Jesus as Mer-
cy.  The celebration was followed 
by a delightful outdoor reception. 
 
Please visit our website at http://
dominicanlaitymenlo.org/ 

Corpus Christi, Menlo Park 
 
In August, our chapter went on an annual silent retreat at 
St. Albert’s Priory with Fr Michael Dodds, OP as our re-
treat master.  Fr Michael spoke about understanding 
God’s providence as divine action.  In September, we 
welcomed our new chaplain, Fr Augustine Hilander, OP 
who is currently assigned as the parochial vicar at St. 
Raymond’s Church in Menlo Park. We opened our chap-
ter year with a holy hour giving thanks for the past year 
and praying for a grace-filled year ahead. Fr. Augustine, 
who is also the promoter of the Holy Name Society gave 
a brief talk on the history of the society and what it is all 
about. 

Richard makes his life profession in the presence of Charo 
Aguirre, Prioress, Fr. Augustine Hilander, OP and Lorna Salga-

do-Achondoa, Formation Director. 
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St. Agnes of Montepulciano, Eugene 
 
Some the members of the Eugene Chapter in Formation, 
St. Agnes of Montepulciano, traveled to Portland to visit 
with the Master General, Fr Bruno Cadoré and some of 
his Friars. The picture was taken in the cafeteria of Holy 
Rosary Church in Portland, on October 30, 2015 during 
the Master General's visit in Portland.  The Master Gen-
eral came to Portland to meet with some of  the Friars 
from Eugene and Portland.  The Dominican Laities were 
invited to Mass and lunch afterwards.  We were most 
grateful for the invitation and had a wonderful visit.   
 
Susanna Krch-Arkin 

From the Chapters 
(Continued from previous page) 

St Andrew, Riverside 
 
We elected new officers during our annual retreat at 
Prince of Peace Abbey. 
 
President:   Paul Stempel 
Asst. President:  Diana Holley 
Formation Director:   Bill Rabalais 
Secretary:   Rita Bladow 
Treasurer:    Martin Szczesniak 
LPC Representative:  John de La Fontaine 
 
Rita Bladow 
 

Bartolomeo de Las Casas, Fullerton 
 
At our last meeting of the Dominican Laity, we held elec-
tions for our  newly recognized Bartolomeo de Las Casas 
Chapter in Fullerton. The following are the results of that 
election: 
 
President/Prior:   Michael Seibert von Fock 
Secretary:   Nancy Shanafelt 
Treasurer:   Polly Dristas 
Formation Director:  Ron Gable 
 
Natalie Janiec Sumara 
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Contact Truth Be Told 
mark.gross.op@gmail.com 

1605 N Eagle Creek Way 
Eagle, ID 83616 

 
  Please notify by email if you would like to  
 be added to the regular emailing list. 

  There is no subscription fee.   
Truth Be Told is a bimonthly publication. It is released 
on or around the first bimonthly, by email and web 
(http://laydominicanswest.org/newsletter).  Deadline for 
contributions is one week before the end of the month 
(but preferably by the 15th of the prior month). 
 
Editor – Mark Gross 
 

Submissions to the Editor 
 
Readers are encouraged to contribute letters or arti-
cles, in particular presentations made at chapter meet-
ings.  We cannot guarantee that all will be published, 
and we reserve the right to edit submissions.  The pur-
pose of sharing submissions is to pass on relevant in-
formation and suggestions for proclaiming the Good 
News of the Gospel according to the charism of St. 
Dominic, and in accord with the Catechism of the Cath-
olic Church.   

Let us, then, not light the lamp by 
contemplation and action, only to put 
it under a bushel - that lamp, I mean, 
which is the enlightening word of 
knowledge - lest we be condemned 
for restricting by the letter the incom-
prehensible power of wisdom. Rather 
let us place it upon the lampstand of 
holy Church, on the heights of true 
contemplation, where it may kindle 
for all men the light of divine teach-
ing.      -St. Maximus the Confessor 

Mary, our mother 

And mother of the Redeemer, 

Gate of heaven and Star of the sea, 

Come to the aid of your people, 

Who have sinned, 

Yet also yearn to rise again! 

Come to the Church’s aid, 

Enlighten your devoted children, 

Strengthen the faithful throughout the world, 

Let those who have drifted  

Hear your call, 

And may they who live as prisoners of evil 

Be converted! 
Pope John Paul II 

So let us remain with Jesus, the eternal and 
incarnate Wisdom. Apart from him, there is 
nothing but aimless wandering, untruth and 
death. "I am the way, I am the truth, I am the 
life" (Jn. 14:6). Now let us see the effects of 
Wisdom in souls. 

The Love of Eternal Wisdom, St. Louis de Montfort 

“Frequently he made a special personal peti-

tion that God would deign to grant him a genu-

ine charity, effective in caring for and obtaining 

the salvation of men. For he believed that only 

then would he be truly a member of Christ, 

when he had given himself totally for the sal-

vation of men, just as the Lord Jesus, the Sav-

ior of all, had offered himself completely for 

our salvation. So, for this work, after a lengthy 

period of careful and provident planning, he 

founded the Order of Friars Preachers.” 

 

Libellus de principiis O.P. Office of Readings, Aug 8 

http://laydominicanswest.org/newsletter

