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Meditation on Christ  
through the Seasons 

A Study of Christology according to 
St.Thomas Aquinas 

with 
Fr Francis Le Quang Hung, OP 

Should Christ’s birth have been made known 
to some but not to all? 

 
There are three reasons, according to the Angelic 
Doctor, that the birth of Christ was not made know 
to all people at the time of his birth. 
 
St. Paul said, “If they had known him, they would 
never have crucified the Lord of Glory” (1 Cor. 
2:8). Had Christ’s birth made known to all people, 
the redemption for humanity would have been 
impeded for the redemption of all people for all 
time was to be completed on the cross. 
 
According to the Book of Hebrews, “Faith is the 
realization of what is hoped and evidence of 
things unseen” (Heb. 11:1). If the birth of Christ 
had been made known to all people, the manifes-
tation would have diminished the merit, or the rea-
son for faith, by which all men and women would 
be justified. 
 
It was more fitting that before manifesting himself 
to all the people, Christ should go through differ-
ent stages of human life. St. Augustine said, “If 
Christ had not passed through the different stages 
of age from childhood to adolescence, if he had 
neither eaten nor slept, then people might have 
thought that he had not truly taken on our human 
nature to become true man; furthermore, while 
Christ would be doing all things wondrously, 
‘would he have taken away that which he accom-
plished in mercy?’” (Ep. Ad Volussianum cxxxvii). 
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Nevertheless, the birth of Christ was fittingly and histori-
cally made known to some people at the time, such as to 
the shepherds and the Magi (i.e. the wise men coming 
from the East), so that these people could communicate 
to others about the historical, salvific event of Christ’s 
birth. St. Paul wrote, “Faith comes from what is 
heard” (Rm. 10:17). 
 
One might object that since the future birth of Christ was 
made known to the Blessed Virgin Mary and Joseph, why 
was it necessary that his birth was made known to others 
after his birth? 
 
St. Thomas replied to such objection as follows: “Mary 
and Joseph needed to be instructed concerning Christ’s 

birth before He was born, because it devolved on them to 
show reverence to the child conceived in the womb, and 
to serve Him even before He was born. But their testimo-
ny, being of a domestic character, would have aroused 
suspicion in regard to Christ’s greatness: and so it be-
hooved it to be made known to others, whose testimony 
could not be suspect.” (Reply to objection no. 2) 
 
Note that Christ’s manifestation of himself to the shep-
herds and the Magi at his birth would foretell his future 
manifestation to all classes of people, both the simple, 
humble people like the shepherds  and the wise persons 
like the Magi of the East. 
 
(Ref. Summa Theologica, Part III, Q.36, Art.1 & 2) 

 

Grace and Peace to you this Christmas Season, and a 
blessed New Year ahead.   During this time we also cele-
brate the feast of the Most Holy Name of Jesus. The 
Church dedicates the entire month of January to the Holy 
Name, so it’s especially fitting for us, as members of the 
Most Holy Name of Jesus Province, to do something spe-
cial honoring the name of Jesus (in one ancient tradition, 
the faithful would write the Name of Jesus above their 
doorways. That’s still a good idea today).  There is anoth-
er feast coming up that we may not recognize as being 
Dominican – the feast of the Presentation. 
 
The feast of the Presentation is especially significant for 
us in that it exemplifies our spirituality in obedience to the 
Church and in contemplative prayer.  
 
Scripture tells us that Mary and Joseph took Jesus to the 
temple to present Him to the Lord; “And when the day 
came for them to be purified as laid down by the Law of 
Moses, they took him up to Jerusalem to present him to 
the Lord, observing what stands written in the Law of the 
Lord: Every first-born male must be consecrated to the 
Lord, and also offer in sacrifice, in accordance with what 
is said in the Law of the Lord, a pair of turtledoves or two 
young pigeons” (Luke 2:22-25). Even though Jesus is the 
Lord, He still permitted Himself to be presented to the 
Lord in accordance with Mosaic Law.  In this action, Je-
sus shows us the importance of submitting oneself to the 
teachings of the Church. The scripture also speaks of be-
ing purified.  This refers to the other aspect of the presen-

Praised be Jesus 
 

tation which consists of the ritual purification of Jewish 
women after they had given birth. Now, it wasn’t neces-
sary for Mary to be purified because she remained a vir-
gin. But look at what she did – and didn’t do. She didn’t 
say, Oh I don’t need to do that - and then refuse to go. 
Rather she humbled herself before God and man and 
submitted to the Law of the Lord. Her humility and obedi-
ence are two obvious reasons of why she was chosen to 
be the Mother of God.  These are beautiful examples of 
obedience to the Church for us to meditate on.   
 
Scripture goes on to tell us about the importance - and 
benefits - of contemplative prayer. Two great contempla-
tives are highlighted for us. The first is Simeon; “Now in 
Jerusalem there was a man named Simeon. He was an 
upright and devout man; he looked forward to Israel’s 
comforting and the Holy Spirit rested on him. It had been 
revealed to him by the Holy Spirit that he would not see 
death until he had set eyes on the Christ of the Lord. 
Prompted by the Spirit he came to the Temple, and when 
the parents brought in the child Jesus to do for him what 
the Law required, he took him into his arms and blessed 
God…” (Luke 2:25-28).   This is a wonderful example of 
the fruits of contemplation. Simeon is described as an 
upright and devout man. Scripture also tells us that the 
Holy Spirit rested on him. From this, it’s clear that Simeon 
was a man of deep prayer and obedient to the Law of 
Moses. The Scripture then says that he looked forward to 
Israel’s comforting, which conveys his love for the faith 
and his nation. His devout life, deep prayer and love of 

Christ Through the Seasons 
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Praised be Jesus 
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heart, which she never left.  Anna’s story provides us with 
another example of union with God when we see that 
“she came by just at that moment”. That guidance is the 
fruit of deep prayer. 
 
Simeon and Anna could be considered forerunners to St. 
Dominic and St. Catherine. They were both devout and 
committed themselves to contemplative prayer. Then, 
when the time was right, they announced the presence of 
the Lord. This is the quintessential example of Dominican 
Spirituality.  
 
On the Feast of the Presentation let us ask Simeon and 
Anna to pray for us. May we also become great contem-
platives, recognize Him in our midst, and announce His 
Truth and Mercy. 
 
May God keep you always in His Grace, 
 
Denise Harvey 
President 
The Most Holy Name of Jesus Province 
 
 ‘I am sending my messenger to prepare the way before 
me; and suddenly there will come to the temple the Lord 
who you seek’ (Mal 3:1).  
 

faith disposed him to contemplative prayer. Contemplative 
prayer made it possible for union with God. Proof of that 
union is evident when God revealed that he would see 
Christ before he died. This revelation was born out of 
deep prayer. As Simeon prayed for Israel’s comforting, 
God in turn, comforted Simeon with His presence and His 
promise. Then, when the time came, the Holy Spirit 
prompted Simeon to go to the temple so that God’s prom-
ise to him would be fulfilled. Simeon’s love for God and 
prayer life was so strong that two thousand years later, 
the entire Church honors him each night by reciting the 
words he spoke when he first saw Jesus; “Lord, now you 
let your servant go in peace; your word has been fulfilled: 
my own eyes have seen the salvation which you have 
prepared in the sight of every people: a light to reveal you 
to the nations and the glory of your people Israel”.   Sime-
on’s example is especially important for Dominicans. We 
too are called to enter into deep prayer, and then an-
nounce that Jesus is the Messiah. 
 
The second great contemplative is the Prophetess, Anna; 
“There was a prophetess also, Anna the daughter of 
Phanuel, of the tribe of Asher. She was well on in years. 
Her days of girlhood over, she had been married for sev-
en years before becoming a widow. She was now eighty-
four years old and never left the Temple, serving God 
night and day with fasting and prayer. She came by just at 
that moment and began to praise God; and she spoke of 
the child to all who looked forward to the deliverance of 
Jerusalem” (Luke 2:36-38). Anna reminds us of St. Cathe-
rine in that she served God night and day with fasting and 
prayer. Like Catherine, Anna was a woman committed to 
contemplative prayer. Anna never left the temple. Cathe-
rine never left her room. When Jesus asked Catherine to 
serve Him in the world, she created a “temple” in her 

 
SAVE THE DATE! 

The 2016 LPC will be meeting August 7-9 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

God bless you! 
Denise Harvey 
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I have to thank Ronald Knox for his book “Enthusiasm” 
which sheds so much light on the subject of our faith and 
why so many, seeking a field of wheat without cockle sep-
arate themselves from the body, breaking the charity 
which Jesus asked of us when He prayed that we would 
all be one.   
 
Not one in a false unity, the unity of an outlaw band that 
recognizes no law except themselves, but that unity in 
Christ that believes all with the faith of a child, and the 
unity of the Church militant united with the Church trium-
phant praying for the Church suffering. One in time, grow-
ing like the mustard seed to full stature, rooted in Christ 
with the sap of the Holy Spirit with fruitful branches united 
in love reaching to the Father. 
 
That the wind comes and the dead branches fall is truly a 
sad thing but a thing which keeps the body healthy none 
the less. That dead branches are continually being graft-
ed back in and brought to life is the true marvel of God’s 
mercy; that it is never to late until it is too late! I am 
pleased that a Year of Mercy gives us an opportunity to 
view anew those who persecute the Church and would 
nail Christ’s Mystical Body to the Cross, to look on them 
and say “Forgive them Father, they know not what they 
do.” 
 
From St Stephen and the Holy Innocents to this day, Pray 
for us, O Holy Mother of God, that we may we be made 
worthy of the promises of Christ. 
 
Mark Gross, 
Editor 

From the Editor 

 

We who live in time and commune with the God who lives 
outside of time through His Son who came to us in time  
for all time in the timelessness of the Holy Sacrament of 
the Altar and His Mystical Body the Church, along with 
those who don’t, have taken time to mark the passage of 
time; we are all fond of saying Happy New Year! 
 

We have prepared to celebrate the marvel of the God 
who took flesh from a Virgin to enter this world in the hu-
mility of abject poverty; Our God as a helpless baby 
bound in swaddling cloth, Jesus, our very salvation, re-
vealed of old to one people who received Him not, em-
braces all mankind as His mother Mary embraced Him 
with her tender love so boundless, his love for us so 
boundless. 
 

Yet along with His own who received Him not, so much of 
the world still rejects the scandal of the incarnation; that 
Almighty God would reveal Himself to us by taking a Hu-
man nature and, united to it, live among us to teach us 
who God is, a Trinity of Persons united in love in One 
Godhead, that we might know who we are, we who are 
made in His image, for Jesus is the image of the invisible 
God. 
 

The mystery of the Church, a divine institution animated 
by the Holy Spirit, a Mystical Body with Jesus as Head 
and we as members of His One body, is a mystery so 
sublime and at the same time so scandalous that that 
through all time since its birth from the side of Christ and 
animation at Pentecost has been the object of unceasing 
persecution by the children of this world.  Born children of 
wrath, this is what Jesus told us to expect and there is no 
disappointment to be had that we will be treated as He 
was if we follow in His way.  
 

And the persecution is not limited to worldly men who 
have never known Christ; in fact there are many men of 
good will of that natural virtue which, while rejecting the 
false presentation of the God they think they know, actu-
ally seek the truth, which is the God they don’t know. 
 

It is persecution from within which is perhaps the most 
distressing; from the very time of Jesus, betrayed by a 
friend whom He loved, the Mystical Body has been 
plagued with those who started on the way but instead of 
persevering to the end, turned back, as St Peter said, like 
a washed sow returning to the mud, a dog eating its vom-
it.  Cockle among wheat until the end of time. This is how 
we have been taught that it is supposed to be. 
 

When contemplating the Mystical Body of Christ, the 
Church, it is easy to get side tracked with the same errors 
which historically have plagued the Church; from Nestori-
us to Joseph Smith (Mormons), who thought of Jesus as 
born a man who became God, to see the Church as 
merely a institution of men. To err in the opposite way to 
think with Arius that Christ did not have a real body, to 
view the Church as an invisible body of the saved. 
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“This is eternal life, that they should know you, the only 
true God, and the one whom he has sent, Jesus 
Christ” (Jn. 17:3). 
 
Dear Members of Lay Dominican Family of the Province, 
 
From the moment God revealed himself visibly and defini-
tively through the person Jesus, people have wondered 
about this mystery called “Incarnation”, the mystery of 
God became flesh in history. The contemporaries of Je-
sus were amazed at the gracious words that came from 
His mouth, the mighty deeds He did, and the contrast of 
his humble background as the son of a carpenter, the son 
of Mary. In the early days of the church people began to 
study about the person of Jesus Christ, his origin and na-
ture. Even in our own time, Pope Emeritus Benedict XVI 
published three books on “Jesus of Nazareth” to share 
with us his discovery of the “Face of Jesus” that stems 
from his years of pursuit in studying and meditating on the 
person Jesus of Nazareth. Like Benedict XVI, those who 
are committed to search for the face of Jesus in the light 
of faith see their living relationship with the Lord Jesus 
being enriched, deepened, and overflowed into the lives 
of others. 
 
Beginning with the New Year 2016, I would like to share 
with you in the issues of "Truth Be Told" some snapshots 
of Jesus Christ according to the teaching of St. Thomas 
Aquinas (i.e. Summa Theologica). I would like to focus 
our study on Christ (i.e. Christology) during special liturgi-

From the Promoter 
Fr Francis-Hung Q Le OP 

cal seasons throughout the year; namely, Advent, Christ-
mas, Lent, and Easter. I hope these special studies on 
Christology, which is derived from the genius of the An-
gelic Doctor, will deepen the foundation of our faith, in-
crease our fervor in prayer life, and enrich our on-going 
living relationship with the Lord so that we might become 
more mature Catholic Christian believers and joyful wit-
nesses for God in the world. 
 
May your have a very Merry Christmas and a Blessed 
New Year! 
 
In Jesus, Mary & Joseph, 
 
Fr. Francis-Hung Q. Le, OP 
Promoter of Dominican Laity 
Province of the Most Holy Name of Jesus 

 

ST. THOMAS AQUINAS 

PRIEST AND DOCTOR 

 

Thomas, the son of the Counts of Aquin, near Naples, Italy, was born in 1225. He was educated at Montecassino and 

studied at the University of Naples. At eighteen he joined the Order; but on his way to Paris he was kidnapped by his 

brothers and locked up in a tower. First a woman tried to dissuade him. Angels girded him with perpetual chastity. After 

more than a year he escaped by lowering himself from a window. He was sent to Paris to study under St. Albert the 

Great, who became his lifelong friend. At twenty-five Thomas started his career of teaching, preaching, writing and trav-

eling for the second half of his life. With Albert he taught at Cologne, in the most beautiful friendship. In Naples, asked 

by the Lord what he wanted, he replied: None but Thyself. He died on his way to the Council of Lyons, in his fiftieth year 

and while explaining to the monks the Canticle of Canticles. Pope John XXII canonized him in 1323. 

 

PRAYER 

 

O God, you make your Church glorious through the wonderful teaching of the blessed Thomas, your confessor and 

doctor, and render it fruitful by his holy deeds; grant us, we beseech you, both to understand what he taught and to imi-

tate what he did. Amen. 

 

(From a compilation of Prayer Cards by Lay Dominicans of the Province of the Most Holy Name of Jesus) 
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Saint Thomas, a member of the noble family of Aquino, 
was born in the castle of Rocca Sicca in 1225 and spent 
his early years at the Abbey of Monte Cassino. Against 
his family’s wishes he entered the Order of Preachers at 
Naples (1224) and was sent to Cologne to complete his 
studies under the direction of Saint Albert the Great. He 
devoted all his energy to the service of truth, eagerly 
searching it out, lovingly contemplating it, and imparting it 
to others through his writing, his teaching and his preach-
ing. His life was marked by devotion to the Passion of the 
Lord, to the mystery of the Eucharist, and to the Blessed 
Virgin Mary, Mother of God. Because of his fidelity to reg-
ular life, his love of truth, and his piety, the Order recog-
nizes him as a model for its own pursuit of truth. He died 
at Fossanova on March 7, 1274, while on his way to the 
Council of Lyons. He was declared Patron of all Universi-
ties and Catholic Schools by Leo XIII. This date recalls 
the translation of his remains to Toulouse. 
 
“The law of divine love is the standard for all human 
actions.” 
 
It is evident that not all are able to labor at learning and 
for that reason Christ has given a short law. Every one 
can know this law and no one may be excused from ob-
serving it because of ignorance. This is the law of divine 
love. As Scripture says, The Lord will quickly execute 
sentence upon the earth. (Roman 9:28). 
 
This law should be the standard for all human actions. In 
the case of products of human manufacture, each product 
is considered right and good when it conforms to a stand-
ard. So also each human act is considered right and virtu-
ous when it conforms to the standard of divine love. But 

when a human act does not conform to the standard of 
love, then it is not right, nor good, nor perfect. 
 
This law of divine love accomplishes in a person four 
things that are much to be desired. First, it is the cause of 
one’s spiritual life. For it is evident that by the very nature 
of the action what is loved is in the one who loves. There-
fore whoever loves God possesses God in himself; for 
Scripture says, Whoever remains in love remains in God 
and God in him. (1 John 4:16). It is the nature of love to 
transform the lover into the object loved. And so if we love 
God, we ourselves become divinized; for again, Whoever 
is joined to God becomes one spirit with him. (1 Corinthi-
ans 6:17). Augustine adds, “As the soul is the life of the 
body, so God is the life of the soul.” Thus the souls acts 
virtuously and perfectly when she acts through charity, 
and through charity God lives in her; indeed, without char-
ity she cannot act; for Scripture says, Whoever does not 
love, remains in death. (1 John 3:14). If a person pos-
sesses all the gifts of the Holy Spirit, but lacks charity, 
that person has no life. For it matters not whether one has 
the grace of tongues, or the gift of faith, or any other gift 
such as prophecy; these do not bring life without charity. 
Even if a dead body should be adorned with gold and pre-
cious jewels, it nevertheless remains dead. 
 
The second point about charity is that it leads to the ob-
servance of the divine commandments. Gregory the 
Great says  that charity is not idle. For charity is present if 
one is occupied about great things; but if one is not so 
occupied, charity is not present. We see a lover do great 
and difficult things because of the one loved, and that is 
why the Lord says, Whoever loves me will keep my word. 
(John 14:23). Whoever keeps this command and the law 
of divine love fulfills the whole law. 
 
The third point about charity is that it provides protection 
against adversity. For misfortune cannot harm one who 
has charity; rather it becomes useful to that person; as 
Scripture says, All things work for good for those who love 
God. (Roman 8:28). Furthermore, misfortunes and diffi-
culties seam pleasant to the lover, and our own experi-
ence verifies this. 
 
The fourth point about charity is that it truly leads to hap-
piness, since eternal blessedness is promised only to 
those who have charity. For all other things are insuffi-
cient without charity. You must note that it is only the dif-
ferent degrees of charity, and not those of any other vir-
tues, which constitute the different degrees of blessed-
ness. Many of the saints were more abstemious than the 
apostles, but the apostles excel all the other saints in 
blessedness because of their higher degree of charity. 
 

(From a conference by Saint Thomas Aquinas)  
 

Saint Thomas Aquinas 
Friar, Priest and Doctor of the Church 

Feast: January 28 
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Just as it was said to the Egyptians of old in time of fam-
ine, ‘Go to Joseph,’ so that they should receive a supply 
of grain from him to nourish their bodies, so we now say 
to all such as are desirous of the truth: ‘Go to Thomas, 
and ask him to give from his ample store the food of sub-
stantial doctrine wherewith to nourish your souls unto 
eternal life.’ (Pope Pius X) 
 
St. Dominic founded the Order of Preachers to teach the 
truths of the Catholic faith at a time when many priests, 
and even some bishops, were insufficiently educated to 
preach. Study was the special means Dominic adopted 
for his friars to prepare them for preaching and to help 
them achieve their own sanctification through the disci-
pline required, but especially through the food for contem-
plation provided by sacred study.   
 
St. Thomas Aquinas was a true son of St. Dominic. His 
study and teaching have been a priceless gift to the 
Church. Thomas, the son of Italian nobility, was born in 
the family castle of Rocca Secca north of Naples in about 
1225. While a student at the University of Naples, Thom-
as met the friars and received the habit. Thomas’ family, 
preferring him to have the powerful position of abbot of 
the Benedictine Abbey of Monte Cassino rather than the 
life of a begging friar in a humble new Order, kidnapped 
and imprisoned him until he would change his mind. 
Thomas’ brothers even sought to destroy his vocation by 
sending a woman to seduce him, but the young man 
drove the seductress from his cell with a flaming torch, 
then knelt and prayed for deliverance from all temptations 
against chastity. In answer to his prayer, God sent angels 
to minister to Thomas and to gird him with a cincture of 
perpetual chastity.    
 
After a year’s imprisonment, Thomas escaped with the 
help of his sisters and returned to the Dominicans. Fol-
lowing a period of formation and study at Cologne and 
Paris under the tutelage of St. Albert the Great, Thomas 
began his life’s work of teaching and writing. He taught at 
universities and Dominican houses in Paris, Rome and 
Naples. His written works include commentaries on the 
Sacred Scriptures and the works of Aristotle, the Summa 
Contra Gentiles, and his best known work, the Summa 
Theologica (a work giving the theological foundation of 
the truths of the Catholic Faith).    
 
A gentle, humble man, St. Thomas had a deep devotion 
to the Cross of Christ. He said that he had learned more 
from the crucifix than from any book. He began all his 
works in prayer at the foot of the Cross. His love for Christ 
in the Eucharist is apparent in the hymns and prayers he 
composed for the liturgy for the Feast of Corpus Christi. 
The best known of these hymns include O Salutaris 
Hostia, Tantum Ergo Sacramentum, and Panis Angelicus. 
 

In his brief life—he was only about fifty years old when he 
died—St. Thomas left a treasury of wisdom and learning 
for the Church, for which she has honored him with the 
title “Angelic Doctor.” Both the Council of Trent and the 
Second Vatican Council relied on and explicitly mentioned 
his works, especially the Summa Theologica.    
 
Today, as Dominican Sisters of St. Cecilia, we study the 
works of St. Thomas Aquinas during formation and be-
yond. More important than studying his great works, we 
look to him as our brother, model, and guide in living Do-
minican life. His love of the Eucharist inspires us as we 
pray his words, “O Sacred Banquet in which Christ is re-
ceived…” before the Divine Office three times each day. 
We seek to imitate his devotion to study and, as he said, 
“to contemplate so that we may give to others the fruits of 
our contemplation.” 
 
(From “Our Saints and Blesseds” by Dominicans Sisters 
of St. Cecilia (www.nashvilledominican.org))  
  

ST. Thomas Aquinas’ Quotes 
 
"The Eucharist is the Sacrament of Love; It signifies Love, 
It produces love. The Eucharist is the consummation of 
the whole spiritual life."  
 

"There is nothing on this earth more to be prized than true 
friendship." 
 

"A man has free choice to the extent that he is rational." 
 

"To one who has faith, no explanation is necessary. To 
one without faith, no explanation is possible." 
 

"The things that we love tell us what we are." 
 

"Human salvation demands the divine disclosure of truths 
surpassing reason." 
 

“Better to illuminate than merely to shine to deliver to oth-
ers contemplated truths than merely to contemplate.” 
 

"Almighty and Eternal God, behold I come to the Sacra-
ment of Your only-begotten Son, our Lord Jesus Christ. 
As one sick, I come to the Physician of life; unclean, to 
the Fountain of mercy; blind, to the Light of eternal splen-
dor; poor and needy, to the Lord of heaven and earth. 
Therefore, I beg of You, through Your infinite mercy and 
generosity, heal my weakness, wash my uncleanness, 
give light to my blindness, enrich my poverty, and clothe 
my nakedness. May I thus receive the Bread of Angels, 
the King of Kings, the Lord of Lords, with such reverence 
and humility, contrition and devotion, purity and faith, pur-
pose and intention, as shall aid my soul's salvation ..." 
 
"Grant me, O Lord my God, a mind to know you, a heart 
to seek you, wisdom to find you, conduct pleasing to you, 
faithful perseverance in waiting for you, and a hope of 
finally embracing you." 

Saint Thomas Aquinas 
Feast: January 28 
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(Continued on next page) 

Papal Critics Threatened with Excommunication  
as Year of Mercy Begins 

Archbishop Fisichella, President of the Pontifical Council 
for New Evangelization, has stirred controversy by sug-
gesting that some criticisms of Pope Francis might result 
in automatic excommunication. 
 
Archbishop Fisichella made his remarks at a Vatican 
press briefing while explaining how Pope Francis’s new 
“Missionaries of Mercy” will operate. The 800 
“missionaries” will have the power to absolve from penal-
ties previously reserved to the Holy See. 
 
In reference to Canon 1370, which imposes automatic 
excommunication for “physical violence” against the Ro-
man Pontiif, Archbishop Fisichella said: 
 
I would say that we need to understand well ‘physical 
violence,’ because sometimes words, too, are rocks and 
stones, and therefore I believe some of these sins, too, 
are far more widespread than we might think. 

 
Archbishop Fisichella’s comments will be interpreted by 
many as an attempt to silence faithful Catholics who are 
deeply concerned by the direction currently being taken 
by those who hold offices at the highest levels of the 
Church. Serious concerns have been raised over the last 
two and half years concerning: 
 

 The alleged manipulation of the 2014 Extraordinary 
Synod and the 2015 Ordinary Synod  

 The publication of a heterodox Relatio Synodi of the 
Extraordinary Synod 

 The publication of a heterodox Instrumentum Laboris 
for the Ordinary Synod 

 The publication of a heterodox Relazione Finale of 
the Ordinary Synod 

 The radical reforms to the canonical procedures gov-
erning declaration of nullity of marriage 

 The open collaboration between the Holy See and 
leading global advocates of population control 

 The confusing remarks made by the Holy Father 
about who is able to receive Holy Communion 

 The confusing remarks made by the Holy Father 
about the relationship between condoms and AIDS 

 The confusing remarks and actions of the Holy Father 
on the subject of homosexuality 

 The endorsement, by official bodies of the Holy See, 
of pro-abortion, pro-contraception UN Sustainable 
Development Goals 

 The endorsement of the environmental agenda in the 
encyclical letter Laudato Si, without sufficient recogni-
tion of the profound connection between environmen-
talism and the population control movement 

 The public association of Laudato Si with the most 
radical elements of the environmental/population con-
trol movement and dissent from the doctrine of Hu-
manae Vitae 

 The appointment, promotion or elevation to ecclesias-
tical offices or to positions of influence, by the Holy 
Father, of many openly heterodox prelates including, 
but not limited to: Bishop Franz-Josef Bode, Archbish-
op Blaise Cupich, Godfried Cardinal Danneels, John 
Cardinal Dew, Walter Cardinal Kasper, Bishop Heiner 
Koch, Reinhard Cardinal Marx, Vincent Cardinal Nich-
ols, Christoph Cardinal Schönborn and Donald Cardi-
nal Wuerl. 

 
In the face of these and other scandals Catholics have 
not only the right but also the duty to offer respectful, but 
forceful, criticism. This grave duty is outlined in Canons 
211 and 212 of the Code of Canon Law: 
 

Can. 211 All the Christian faithful have the duty and 
right to work so that the divine message of salvation 
more and more reaches all people in every age and in 
every land. 
 
Can. 212 §1. Conscious of their own responsibility, the 
Christian faithful are bound to follow with Christian 
obedience those things which the sacred pastors, inas-
much as they represent Christ, declare as teachers of 
the faith or establish as rulers of the Church. 

http://voiceofthefamily.com/the-rigging-of-a-synod-the-betrayal-of-our-families/
http://voiceofthefamily.com/the-rigging-of-a-synod-the-betrayal-of-our-families/
http://voiceofthefamily.com/why-we-fear-the-ordinary-synod-is-being-manipulated/
http://voiceofthefamily.com/anlysis-of-the-final-report-of-the-extraordinary-synod-on-the-family/
http://voiceofthefamily.com/anlysis-of-the-final-report-of-the-extraordinary-synod-on-the-family/
http://voiceofthefamily.com/analysis-of-the-instrumentum-laboris-of-the-ordinary-synod-on-the-family/
http://voiceofthefamily.com/vatican-officials-challenge-dangerous-annulment-reforms/
http://voiceofthefamily.com/any-discussion-on-the-environment-must-stem-from-understanding-that-the-family-is-the-key-to-sustainable-development/
https://www.lifesitenews.com/news/popes-advice-to-lutheran-woman-a-clue-to-how-hell-rule-on-communion-for-the
http://voiceofthefamily.com/confusion-about-condoms-leads-to-violation-of-5th-and-6th-commandments/
https://www.lifesitenews.com/news/pope-francis-and-homosexuality-confusing-signs
http://voiceofthefamily.com/vatican-endorsement-of-un-development-goals-threatens-unborn-children/
http://voiceofthefamily.com/voice-of-the-family-statement-on-the-encyclical-laudato-si/
http://voiceofthefamily.com/professor-schellnhuber-climate-science-and-the-population-problem/
http://voiceofthefamily.com/professor-schellnhuber-climate-science-and-the-population-problem/
http://voiceofthefamily.com/launch-of-new-encyclical-by-head-of-catholic-agency-accused-of-funding-contraception-shows-urgent-need-for-reaffirmation-of-humanae-vitae/
http://voiceofthefamily.com/launch-of-new-encyclical-by-head-of-catholic-agency-accused-of-funding-contraception-shows-urgent-need-for-reaffirmation-of-humanae-vitae/
https://www.lifesitenews.com/news/vatican-cardinal-tells-german-bishops-we-cant-adapt-the-faith-to-the-times
https://www.lifesitenews.com/news/archbishop-cupich-lays-out-pathway-for-gay-couples-to-receive-communion
http://voiceofthefamily.com/heterodox-cardinal-embroiled-in-child-abuse-cover-up-scandal-is-popes-special-appointee-to-family-synod/
http://voiceofthefamily.com/appointment-of-cardinal-dew-indicates-papal-support-for-kasper-proposal/
http://voiceofthefamily.com/kaspers-philosophical-approach-leads-directly-to-moral-relativism/
https://www.lifesitenews.com/news/vaticans-new-archbishop-of-berlin-defends-gay-unions-kasper-proposal
https://www.lifesitenews.com/news/vaticans-new-archbishop-of-berlin-defends-gay-unions-kasper-proposal
https://www.lifesitenews.com/news/german-cardinal-reinhard-marx-presented-heterodoxies-at-synod
http://voiceofthefamily.com/cardinal-who-supports-lgbt-radicals-will-moderate-english-speaking-synod-group/
http://voiceofthefamily.com/cardinal-who-supports-lgbt-radicals-will-moderate-english-speaking-synod-group/
http://voiceofthefamily.com/pope-appoints-leading-opponents-of-catholic-doctrine-to-ordinary-synod/
http://voiceofthefamily.com/cardinal-wuerl-confuses-faithful-about-holy-communion-2/
http://voiceofthefamily.com/cardinal-wuerl-confuses-faithful-about-holy-communion-2/
http://voiceofthefamily.com/wp-content/uploads/2015/12/Fisichella-and-Francis.jpg


 

Truth Be Told 44                                             Page 9                                                  Jan-Mar 2016 

St Raymond Penyfort OP (1175-1275) 

I am not sure what Archbishop Rino Fisichella meant 
when he said that “we need to understand well ‘physical 
violence’ [against the pope] because sometimes words, 
too, are rocks and stones, and therefore I believe some of 
these sins, too, are far more widespread than we might 
think.” Yes, we do need to understand the terms of law 
well but, as the prelate was speaking in the context of fac-
ulties to absolve from automatic excommunications, and 
as there is an automatic excommunication against those 
who employ physical force against the pope (1983 CIC 
1370 § 1), I am guessing that Fisichella might be thinking 
that ‘harsh language’ against the pope is a canonical 
crime that makes one liable to excommunication. If so, he 
is mistaken. 
 
Besides Canon 17 that requires canons to be understood 
in accord with the proper meaning of their words, and 
Canon 18 that requires penal canons to be read strictly 
(i.e., as narrowly as reasonably possible), and Canon 221 
§ 3 that protects the faithful against canonical penalties 
not authorized by law, the whole of Book Six of the 1983 
Code is redolent with an emphasis (some might say, to an 
exaggerated degree) on benignity in the application of 
penalties in the Church. 
 
Now, Canon 1370 criminalizes “vim physicam” against the 
pope, not “verba aspera” or variants thereon, and I know 
of no canonical commentary that includes “words” as a 
species of “physical force” in this context. Indeed, the 
CLSA New Commentary, the Exegetical Commentary, the 
Ancora Commentary, and the Urbaniana Commentary—at 
which point I stopped looking—expressly exclude ‘verbal 
violence’ from the range of actions penalized under Canon 
1370. 
 
To be sure, hateful speech directed against any one is 
objectively sinful, and if directed against a man of God, let 

 
§2. The Christian faithful are free to make known to the 
pastors of the Church their needs, especially spiritual 
ones, and their desires. 

 
§3. According to the knowledge, competence, and pres-

tige which they possess, they have the right and 
even at times the duty to manifest to the sacred 
pastors their opinion on matters which pertain to the 
good of the Church and to make their opinion 
known to the rest of the Christian faithful, without 
prejudice to the integrity of faith and morals, with 

reverence toward their pastors, and attentive to 
common advantage and the dignity of persons. 

 
Voice of the Family is confident that Catholics at every 
level of the Church will continue to fulfil their duty of de-
fending the Catholic faith throughout the “Year of Mercy” 
and during the years ahead. 
 

Voice of the Family (Link) 

Threat? 
(Continued from previous page) 

Most Words are not Crimes 
Edward Peters 

alone a pope, it is especially wrong. Occasionally, speech 
might rise to level of crime (see e.g., Canon 1369 on ex-
pressing insults against the Church or Canon 1373 on 
inciting animosity against the Apostolic See) but the pen-
alties in such cases are not automatic and do not extend 
to excommunication. Usually, verbal hate is just a sin (if I 
may put it that way) not a crime. 
 
Priests may be assured, then, that if penitents confess 
uttering hateful words against the Holy Father, they may 
reconcile such sinners in the normal course of the sacra-
ment and need invoke no special faculties or powers to 
absolve of sin or (non-existent) crime. 
 
Dr. Peters has held the Edmund Cdl. Szoka Chair at Sa-
cred Heart Major Seminary in Detroit since 2005. He 
earned a J. D. from the Univ. of Missouri at Columbia 
(1982) and a J. C. D. from the Catholic Univ. of America 
(1991). In 2010, he was appointed a Referendary of the 
Apostolic Signatura by Pope Benedict XVI. 
 

In Light of the Law (Link) 

http://voiceofthefamily.com/papal-critics-threatened-with-excommunication-as-year-of-mercy-begins/
https://canonlawblog.wordpress.com/2015/12/07/most-words-are-not-crimes/
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(Continued on next page) 

Mercy and Indulgences 
John C. Keenan JD 

is a form of giving.  Mercy does not oppose justice, but 
fills it out.  God’s justice is based on his mercy, for nothing 
is due to any creature except because of something it 
already is or will be because of God’s goodness.  Mercy 
starts all God’s works and grows in all that follows, God 
always giving beyond the measure of a creature’s due.  
 
Mercy is a product of charity or love of God.   It therefore 
follows that acts of mercy provide certain relief beyond 
what is due in justice to our brothers and sisters in Christ 
and others of good will, also known as the corporal and 
spiritual works of mercy.     
 
Indulgences too are engaged by God as a design of His 
mercy and kindness to humanity.  Therefore, in this Year 
of Mercy, it is helpful to the Faithful to understand indul-
gences and employ them for the good of others, including 
others that have died in friendship with God, and for per-
sonal holiness.  For, “[h]e who lives by God's merciful love 
is ready to respond to the Lord's call[.]”  
 
Indulgences 
 
The Catholic Church has preached an awe-inspiring Gos-
pel of Jesus Christ.  It is at once promising, yet demand-
ing, for if we wish to know Christ, we must obey Him,  and 
if we wish to be glorified with Him, we must first suffer 
with Him.   “The Gospel is not a promise of easy success. 
It does not promise a comfortable life to anyone.  It makes 
demands and, at the same time, it is a great promise—the 
promise of eternal life for man, who is subject to the law 
of death, and the promise of victory through faith for man, 
who is subject to many trials and setbacks.”   When Our 
Lord gave the Keys to the Kingdom of Heaven to St. Pe-
ter, He gave the power of binding and loosening,  and to 
the Apostles He gave the power to forgive sins.  The 
foundation point of forgiveness is—indeed the ultimate 
indulgence is—the suffering and death of Our Lord on the 
Cross,  and the abundant mercy that flows to us from his 
redemptive death on the Cross.   Yet, when one sins 
there are effects of sin, which includes restitution, punish-
ment and satisfaction for the sin committed.    
 
In the Old Testament, God made it clear He was a merci-
ful and just God, yet He imposed punishments.   Indul-
gences are tied to, bound with, and flow from the Cross.  
At the Cross is where it all starts.   
 
The doctrine on indulgences has been maligned over the 
years—inside and outside the Catholic Church.  The pur-
pose here is to explain the doctrine of the Church on in-
dulgences and to review the concepts involved, and what 
it means to the ordinary Catholic faithful to pursue indul-
gences, and the grace-filled opportunity for the everyday 
life of each and every Catholic that participates in this 
wondrous part of Christ’s life giving graces. 

The Holy Father instituted the Year of Mercy on Decem-
ber 8, 2015, in Rome, when he thrust open the Holy 
Doors, what he called the “doors of justice.”  Pope Francis 
celebrated the commencement of an Extraordinary Year 
of Mercy on the Feast day of the Immaculate Conception. 
Highlighting the “primacy of grace’ that can transform the 
human heart, Pope Francis amplified God’s infinite mercy 
toward sinners in this life, noting that we must put Mercy 
before judgment.  When we judge another person, we do 
not see that person as a brother in Christ that can be 
transformed and changed by grace, but fixed in time cap-
tured by personal sin and faults.  Applying mercy as Our 
Lord does, drops barriers between people and enables 
Christians to help, to aid, and assist other persons suffer-
ing from the consequences of sin or their state in life.  
Mercy is bound up with justice. 
 
Justice is the chief of the four cardinal virtues —a natural 
virtue built up by good habit.  “Justice governs our deal-
ings with others[.]. . . Justice [ ] aims at action right for 
someone else, adjusted to match another: for example, 
paying someone the due wage for services rendered.”  
Justice can be aided by supernatural grace, yet it is a nat-
ural virtue.  Justice appeals to all men and women of 
good will, not just Christians—as it calls to our natural 
rights and responsibilities to each other.   Truth or veracity 
comes under the virtue of justice;  in order for a person to 
do justice, truth is essential.  
 
For humankind, mercy starts as a “feeling of compassion 
for another’s plight (as if it were our own), and goes on to 
do something to relieve it.”   It is also said to be a “virtue 
influencing one’s will to have compassion for, and if possi-
ble, to alleviate another’s misfortune.”  God is not impact-
ed by feelings of sadness but as the “source of all goods 
he is above all a reliever of need.”   God is merciful in giv-
ing “perfections, just in distributing them in balanced 
ways, generous in giving from goodness rather than for 
advantage, merciful in relieving need with those gifts.”   
For example, if you owed someone one pound you give 
two out of your own pocket you are not doing something 
unjust, but something generous and merciful.  The same 
is true if you remit a debt or pardon an offence; forgiving 
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Indulgences 
(Continued from previous page) 

 
What is an Indulgence? 
 
Pope Paul VI defined an indulgence as a,  
 

Remission before God of the temporal punishment due 
to sins whose guilt has already been forgiven, which the 
faithful Christian,  who is duly disposed gains under 
certain prescribed conditions through the action of the 
Church which, as the minister of redemption, dispenses 
and applies with authority the treasury of the satisfac-
tions of Christ  and the saints.   

 
The term was similarly defined in the Code of Canon Law. 
It has also been defined as “remission of the temporal 
punishment, or expiation, for sin after absolution in the 
sacrament of Penance [Reconciliation].”   Another defini-
tion of “indulgence” is a “removal of some or all of the 
punishment due to already forgiven sin because of the 
performance of a good deed or the saying of a prayer.”   
Simply stated, it is a remission of the temporal punish-
ment due to sin, the guilt of which has been forgiven.  It 
has been used to signify the kindness and mercy of God.  
The term “indulgence” derives from the Latin term, indul-
gentia, and from indulgeo, meaning kind or tender,  and 
“condescension with the various nuances this implies.”   
Others have defined indulgences differently.  Protestants 
have defined it as a “permit to commit sin, given by the 
Roman church to its members,”  or “remissions of the 
penance imposed on confessed and absolved sinners,”  
to Jimmy Swaggart’s spurious statement that an indul-
gence is “a permit for indulging in sin.”   Some Protestants 
have been less extreme, while others have been more 
rhetorical.    
 
To study this issue carefully, we should define the terms 
as used by Pope Paul VI in his Indulgentiarum doctrina, 
quoted above.  The term “remission” means “forgiveness 
or pardon granted for sins or offenses against the divine 

law; or the canceling of, or the deliverance from, the guilt 
and penalties of sin.   The expression “temporal punish-
ment” is used to express the “punishment which is a con-
sequence of” venial sin or forgiven mortal sin; “it is not 
everlasting and may be remitted in this life by actual suf-
fering and by prayer, the performance of good works, the 
gaining of indulgences.”    
 
The Catechism of the Catholic Church provides excellent 
instruction with regard to indulgences.  It is capsulated 
below.  
 
Catechism of the Catholic Church: We belong to a 
Family 
 
Sin has a double consequence.  Grave sin breaks our 
communion with God and makes us “incapable of eternal 
life, the privation of which is called the ‘eternal punish-
ment’ of sin.”   Every sin, even venial sin, involves an un-
healthy attachment to creation, which must be purified 
here on earth, or after death “in the state of ‘Purgatory.’”   
This purification frees a person from the “temporal punish-
ment of sin.” 
 
“The forgiveness of sin and restoration of communion with 
God entail the remission of the eternal punishment of sin, 
but temporal punishment of sin remains.  While patiently 
bearing sufferings and trials of all kinds and, when the 
day comes, serenely facing death, the Christian must 
strive to accept the temporal punishment of sin as a 
grace.  He should strive by works of mercy and charity, as 
well as by prayer and various practices of penance, to put 
off completely the ‘old man’ and to put on the ‘new man.’   
A person who seeks holiness—to put on the ‘new man’—
is ‘joined in Christ and through Christ’ to all other Chris-
tian brethren in the supernatural unity of the ‘Mystical 
Body of Christ, as in a single mystical person.’”   “[S]o we, 
though many, are one body in Christ and individually 
parts of one another.”  Romans 12:5.   
 
The Catechism brilliantly summarizes the nature of the 
communion of Saints when considering indulgences.  The 
“communion of Saints” is one of the concluding funda-
mentals of the Apostles Creed.   In the Catechism, it 
quotes Pope Paul VI’s summary of this communion by 
saying, “The life of each of God’s children is joint in Christ 
and through Christ in a wonderful way to the life of all oth-
er Christian brethren in the supernatural unity of the Mys-
tical Body of Christ, as a single mystical human being.”   
Pope Paul calls this charitable communion a heavenly link 
with the triumphant saints, with “those who are expiating 
their sins in purgatory and those who are still pilgrims on 
earth.  Between them there is, too, an abundant ex-
change of all good things.”   This communion or gathering 
of saints whether militant, suffering, or triumphant is truly 

(Continued on next page) 
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a family of brothers and sisters not of the natural order, 
but of the supernatural order as God as Our Father and 
Christ as our Brother.  This recourse to Our Lord, and to 
the “communion of saints lets the contrite sinner be more 
promptly and efficaciously purified of the punishments for 
sin.”    
 
We also call these spiritual goods of the communion of 
saints the Church’s treasury, which is not the sum total of 
the material goods which have been accumulated during 
the course of the centuries.  On the contrary the ‘treasury 
of the Church’ is the infinite value, which can never be 
exhausted, which Christ’s merits have before God.  They 
were offered so that the whole of mankind could be set 
free from sin and attain communion with the Father.  In 
Christ, the Redeemer himself, the satisfactions and merits 
of his Redemption exist and find their efficacy.”    
 
This treasury includes the “prayers and good works of the 
Blessed Virgin Mary,” the prayers and good works of all 
the saints, who are “all those who have followed in the 
footsteps of Christ the Lord and by his grace have made 
their lives holy and carried out the mission the Father en-
trusted to them.”   The prayers of the Saints are present-
ed to God in Heaven,  and Holy David asked that his 
prayers be like incense before the throne of God.  
 
Therefore, an “indulgence is obtained through the Church 
who, by virtue of the power of binding and loosing granted 
her by Christ Jesus, intervenes in favor of individual 
Christians and opens for them the treasury of the merits 
of Christ and the saints to obtain from the Father of mer-
cies the remission of the temporal punishments due for 
their sins.”   The faithful departed who have died before 
us, being purified and are members of the communion of 
saints, we may help them “obtain indulgences for them, 
so that the temporal punishments due for their since may 
be remitted.”    
 
The Holy Scriptures 
 
In one of the finest passages from the Old Testament, the 
Lord passes before Moses and proclaims who He is: 
 

The LORD passed before him, and proclaimed, “The 
LORD, the LORD, a God merciful and gracious, slow to 
anger, and abounding in steadfast love and faithfulness, 
keeping steadfast love for thousands, forgiving iniquity 
and transgression and sin, but who will by no means 
clear the guilty, visiting iniquity of the fathers upon the 
children and the children’s children, to the third and 
fourth generation.”   

 
God the Father does not remove punishment for sin, even 
though His love is so great for the World that He gave His 
only begotten Son so that those who believe may not per-

ish.   He forgives sin but punishment is part of mercy to 
restore the violated order for the sake of man’s good.  
God forgave Adam and Eve, but both were punished.   In 
the book of Numbers, Moses’ sister, Miriam, was leprous 
after speaking against Moses, God’s prophet.  Yet, after 
seven days of leprosy, she was returned to the Israeli 
camp cured.   Holy David was forgiven of his sin, but he 
too was punished for his adulterous affair and murder.   
St. Paul urges the faithful to avoid the sin of unworthy re-
ception of the Holy Eucharist, as “[t]hat is why many of 
you are weak and ill, and some have died.  1 Corinthians 
11:30.  Goes does impose temporal punishment for sin.  
He even tests our faith and puts us through many trials. 
 
We are exhorted not to lose courage when God punishes 
his adopted sons and daughters.   This doctrine is bril-
liantly stated by St. Paul in his Letter to the Hebrews: 
 

Consider him who endured from sinners such hostility 
against himself, so that you may not grow weary or 
fainthearted.  In your struggle against sin you have not 
yet resisted to the point of shedding your blood.  And 
have you forgotten the exhortation which addresses you 
as sons?—“My son, do not regard lightly the discipline 
of the Lord, nor lose courage when you are punished by 
him.  For the Lord disciplines him whom he loves, and 
chastises every son whom he receives.” It is for disci-
pline that you have to endure.  God is treating you as 
sons; for what son is there whom his father does not 
discipline?  If you are left without discipline, in which all 
have participated, then are illegitimate children and not 
sons.  Besides this, we have had earthly fathers to dis-
cipline us and we respected them.  Shall we not much 
more be subject to the Father of spirits and live? For 
they disciplined us for a short time at their pleasure, but 
he disciplines us for our good, that we may share his 
holiness.  For the moment all disciplines seems painful 
rather than pleasant; later it yields the peaceful fruit of 
righteousness to those who have been trained by it. 

 
Hebrews 12:3-11 (emphasis here).  God’s discipline is 
like that of a father to his children.  When children do 
wrong, they are justly punished.  As adopted children—
sons and daughters—of God the Father, we cannot avoid 
the punishment of sin.  The punishment of King David’s 
adultery and murder plagued him is entire life, as he la-
ments in Psalm 37:4-6, “For my iniquities have gone over 
my head; they weigh like a burden too heavy for me.  My 
wounds grow foul and fester because of my foolishness, I 
am utterly bowed down and prostrate; all the day I go 
about mourning.”  As brethren, we must pray for one an-
other and guard our hearts so that sin does not harden 
us, as St. Paul says, “[E]xhort one another every day, 
whilst it is call today, that none of you be hardened 
through the deceitfulness of sin.”  Hebrews 3:13.  Punish-
ment for sin exists in this life and in the life to come.  

(Continued on next page) 
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If punishment is temporal as well as in purgatory, then 
indulgences are the “remission or relaxation of [the] tem-
poral penalties” of sin ultimately by virtues of the suffer-
ings of Christ and secondarily by the saints have followed 
Him.   Indulgences are part of His divine mercy to forgive 
sins.  Catholics believe that indulgences are a way for 
each sinner to act in response to the free grace of Christ.  
“Grace is favor, the free and undeserved help that God 
gives us to respond to his call to become children of God, 
adoptive sons, partakers of the divine nature and of eter-
nal life.”   “The grace of Christ is the gratuitous gift that 
God makes to use of his own life, infused by the Holy 
Spirit into our soul to heal it of sin and to sanctify it.  It is 
the sanctifying or deifying grace received in Baptism.  It is 
in us the source of the work of sanctification.”   “Grace 
means being known and permeated by the Spirit of Jesus 
and the Father.”   The Catholic Church’s view diverges 
with Martin Luther’s tradition, because Grace is not a 
“cloak” that covers your sins with Christ’s righteousness,  
but it is an infused grace that purifies the soul in Christ as 
a new creation,  that allows the soul to “escape from the 
corruption that is in the world because of passion, and 
become partakers of the divine nature.” See, 2 Peter 1:4.    
 
Penance is also a grace-filled response.  “Absolution 
takes away sin, but it does not remedy all the disorders 
sin has caused.”   If grace actually permeates and glori-
fies our soul, then Penance is a source of grace toward 
perfection that He commanded us to achieve.   Penance 
is encouraged in the Old Testament and in the New Tes-
tament.  In Ezekiel 18:21, we are urged, “But if a wicked 
man turns away from all his sins which he has committed 
and keeps all my statutes and does what is lawful and 
right, he shall surely live; he shall not die.”  And, in Jere-
miah, it says, “Now, therefore, say to the men of Judah 
and the inhabitants of Jerusalem: ‘Thus says the LORD, 
Behold, I am shaping evil against you and devising a plan 
against you.  Return, every one from his evil way, and 
amend your ways and your doings.” Jeremiah 18:11; see, 

also, 25:5.  The Book of Joel warns, “Yet even now,” says 
the LORD, “return to me with all your heart, with fasting, 
with weeping, and with mourning; and rend your hearts 
and not your garments.”  Joel 2:21.  This sampling is also 
true in the New Testament.  In the holy Gospel of Mat-
thew at chapter 3, St. John the Baptist says, “Repent, for 
the kingdom of heaven is at hand.”  St. Matthew 3:2, see, 
also 4:17 (where Christ exhorts the same).  St. Peter 
preaches the same in the Acts of the Apostles.   “Jesus 
told his disciples, ‘If any man would come after me, let 
him deny himself and take up his cross and follow me. 
For whoever would save his life will lose it, and whoever 
loses his life for my sake will find it.”  Matthew 16:24.  
Catholics believe that penance can be and is a source of 
grace. 
 
In the Book of Romans, St. Paul says, “We who are 
strong ought to ear with the failings of the weak, and not 
to please ourselves; let each of us please his neighbor for 
his good, to edify him.”  Romans 15:1,2.  As members of 
Christ’s body, the Church, he has “so composed the 
body, giving the greater honor to the inferior part, that 
there may be no discord in the body, but that the mem-
bers may have the same care for one another.  If one 
member suffers, all suffer together; if one member is hon-
ored, all rejoice together.” 1 Corinthians 12:24-26.  In this 
way, we are able to join in prayer, fasting, and almsgiving 
for the good of others in the Communion of Saints. 
 
It is here where indulgences are a vital part of the 
Church’s mission to the World.  As Christ is the answer, 
the Alpha and the Omega,  we are His brothers, as His 
Father is our Father as well.  And, as a family, we indulge 
one another, and give to each other in charity the love 
and yield to grace.  An indulgence is like Father’s love 
when a child is repentant of a wrong doing, the Father 
grants him not only forgiveness, but withholds on the pun-
ishment due to the child’s penitent heart. 
 
Like a father, the Church was given this authority.  In Mat-
thew 16:19, Jesus says to St. Peter, “I will give you the 
keys of the kingdom of heaven, and whatever you bind on 
earth shall be bound in heaven, and whatever you loose 
on earth shall be loosed in heaven.” And again, at Mat-
thew 18:18, “Truly, I say to you, whatever you bind on 
earth shall be bound in heaven, and whatever you loose 
on earth shall be loosed in heaven.”  He also grants to the 
Apostles the power to forgive sin in the name of God 
where it states at John 20:22-23: “Receive the Holy Spirit.  
If you forgive the sins of many, they are forgiven; if you 
retain the sins of any, they are retained.”  In these verses, 
and based upon the Mosaic law “fulfilled” in the New Tes-
tament, the Church derives its power to forgive sins that 
descended from the Apostles to the bishops that are in 
union with the pope in Rome. 

(Continued on next page) 

Indulgences 
(Continued from previous page) 
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Examples of the authority granted to the Apostles is cited 
in the Holy Scriptures.  For instance, St. Paul is binding 
and loosening in 1 Corinthians 5:3-5 and in 2 Corinthians 
1:6-10, respectively.  The authority to grant indulgences 
was known in early Church history as well. 
 
The Early Church Fathers 
 
The situation in the early Church is catalogued by James 
Cardinal Gibbons in his historical and expositional text, 
The Faith of Our Fathers, when he says: 
 

No one dispute the right, which [the bishops] claimed 
from, the very first ages, of inflicting canonical pen-
ances on grievous criminals, who were subjected to 
long fasts, severe abstinences and other mortifications 
for a period of extending from a few days to five or ten 
years and even to a lifetime, according to the gravity of 
the offense.  These penalties were, in several instanc-
es, mitigated or cancelled by the Church, according to 
her discretion; for a society that can inflict a punishment 
can also remit it.  Our Lord gave His Church power not 
only to bind but also to loose.  This discretionary pre-
rogative was often exercised by the Church at the inter-
cession of those who were condemned to martyrdom, 
when the penitents themselves gave strong marks of 
fervent sorrow, as we learn from the writings of Tertulli-
an and Cyprian. 

 
The Council of Nicea (A.D. 325), among others, author-
ized local bishops, in their judgments to mitigate or to 
remit public penances when the penitent evidence his or 
her contrition by deed and not by outward show. 
 

Indulgences are a part of God’s economy of salvation for 
the sanctification of souls.  He died so that all of mankind 
is presented with the opportunity to be saved.  He is the 
glorious Redeemer.  At His death on the Cross, the gates 
of Heaven were let open, the Holy Ones of the Old Cove-
nant were allowed in, and the new saints, including the 
Good Thief entered and are—even now—entering into 
Paradise. Indulgences are an orthodox and biblical reali-
ty, a gift from God granted from the superabundant merits 
of Jesus Christ for the remission of temporal punishment 
due God on account of sin “after the guilt and eternal 
punishment have been ‘absolved.’” 
 
Conclusion 
 
As adopted brothers and sisters of Christ, we enjoy His 
mercy and forgiveness.  We enjoy His Holy name, His 
Holy Face, His Word, His spiritual abundance, His grace, 
His Light, and His plenteous spiritual gifts.  As part of 
these wonderful attributes, we are infused with His grace 
and are able to partake of the divine nature through 
grace.  Indulgences are a vital part of God’s mercy, for-
giveness, forbearance, and a share in the Eternal joy.  
Blessed is the man who endures trial, for the crown of life 
is his for he has shown his love of God. 
 
John C Keenan, JD is the Vice President of the Lay Pro-
vincial Council of the Province of the Holy Name of Je-
sus, and a member of the Blessed Margaret of Castello 
Chapter. He writes from Boise. A version of this paper 
with full footnote citations is available on request from the 
editor. 

Indulgences 
(Continued from previous page) 
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Singers Dominic DeLay and John Paul Forté, friars of the 
western province, take Dominicans and their friends on a 
virtual 800th jubilee pilgrimage with their new music re-
cording, Maintain the Light.  Many of the lyrics are from or 
inspired by Dominican saints. 
 
Dominic, who is also a filmmaker, is leading an actual 
Footsteps of St. Dominic pilgrimage in June.  The trip is 
sponsored by his, John Paul’s, and their magician class-
mate Daniel Rolland’s creative ministries, Torch3m:  Do-
minican Movies, Music & Magic. 
 
Maintain the Light has several songs about St. Dominic 
himself. Speaking to You sings the often-told story that St. 
Dominic, as he traveled, spoke either to God or about 
God. Love One Another is a musical setting of his last 
words. And Light of the Church has new music for the 
classic hymn about the saint. 
 
St. Catherine’s challenging and encouraging words are 
set to music in Be Who God Created You to Be.  Addition-
al Dominican saints are invoked in the Litany of Light. 
 
Meister Eckhart’s prophetic words are sung in Every 
Creature is a Word of God. All Dominican women and 
men, living and dead, could be those huddled around the 
fire of faith in Keepers of the Flame. 
 
Yes, Dominicans and their companions gather around the 
flame of faith, but they are also constantly on a journey or 
pilgrimage. Seek God and Truth tells the gospel story of 
the rich young man who wasn't willing to let go of every-
thing to get on the road with Jesus. And Going Deeper 
recognizes that this journey is most of all an inward one. 
You Are Closer sings that God walks with us and is, in the 
words of St. Augustine, closer to us than we are to our-
selves. 
 
How will you walk in the footsteps of Christ in the coming 
year? What saints, friends, and family members have es-
pecially paved the way for you and urge you along the 
path? 
 
Whether you can accompany Dominic and Torch3m on 
the pilgrimage in June, you can sing this year of jubilee 
with them and John Paul. As he and Dominic sing in 
Make Me An Instrument, a song about the legendary 
meeting of St. Francis and St. Dominic, may we all be 
made instruments of peace and preachers of truth, the 
truth that brings freedom. 
 
For more information, visit www.torch3m.org.  

 

800 Years of Singing and Walking with St. Dominic 
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Church of San Marco & Museum 

Additional Resources 
 
Pope Francis 
 

 Encyclical Lumen Fidei (Link) 

 Encyclical Laudato Si’ (Link) 

 The Holy See (Link) 

 Vatican Radio (Link) 

 Vatican Information Service (Link) 

 L’Osservatore Romano (Link) 

 Fides News Agency (Link) 

 CDF on Communion for Divorced-Remarried (Link) 
 

Western Province  

 Preaching Blog (Link) 

 Student Blog (Link) 

 Novice Blog (Link) 
 

 The Internet Archive, digital books online (Link) 
 

- Dominican Supplies 

 
In conjunction with the Dominican Jubilee 
800 celebrations, Museo San Marco, Flor-
ence has kindly agreed to host members 
of the Dominican family throughout the Ju-
bilee Year. Dominican friars, nuns, sisters, 
and laity are invited to sing selected Do-
minican chants in the presence of original 
art of art by Beato Angelico in various lo-
cations of the museum (Cloister of St. An-
toninus, Chapter Room, Refectory and up-
per Corridor). 
 
If you are planning a pilgrimage to Domini-
can Italy, or a visit to Saint Dominic’s tomb 
in Bologna, then why not consider coming 
to San Marco in Florence to engage 
firsthand with Beato Angelico’s original 
works of art, and enhance that experience 
by creating Sounds in the Silence, with 
hymns, antiphons, and responsories from 
the Dominican Liturgical Repertory, many 
of whose texts Fra Angelico incorporated 
into his works of art. If interested in partici-
pating in this initiative, email 
m.dunleavy1@yahoo.co.uk. For further 
information contact: Fr. Michael Dunleavy, 
O.P., Piazza S Domenico, 4 50014, San 
Domenico di Fiesole, (FI) Italia. San Domenico in Bologna 

hhttp://www.vatican.va/holy_father/francesco/encyclicals/documents/papa-francesco_20130629_enciclica-lumen-fidei_en.html
http://w2.vatican.va/content/francesco/en/encyclicals/documents/papa-francesco_20150524_enciclica-laudato-si.html
http://www.vatican.va/phome_en.htm
http://en.radiovaticana.va/index.asp
http://www.news.va/en/source/vatican-information-service
http://www.news.va/en/source/osservatore-romano
http://www.news.va/en/source/fides
http://www.zenit.org/en/articles/prefect-of-congregation-for-the-doctrine-of-the-faith-on-communion-for-divorced-remarried
http://www.opwest.org/index.php/homilies
http://students.opwest.org/blog/
http://novices.opwest.org/wordpress/
http://www.archive.org/details/texts
http://www.museosanmarco.it/
http://www.arcadominici.org/
http://www.op.org/sites/www.op.org/files/public/documents/fichier/sounds_in_the_silence_booklet.pdf
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His parents both suffered much for the faith. His mother 
was a sister of Mr. Francis Tregian, in whose house B. 
Cuthbert Mayne was taken. Their son Thomas, one of 
fourteen children, followed his father s trade of draper, 
intending however to cross to Douay and become a 
priest. One day when walking in the streets of London he 
was seized on the cry of "Stop the traitor!" raised by a 
youth Martin Tregony, a virulent papist-hunter. His moth-
er, Lady Tregony, was a pious Catholic, and Sherwood 
frequently visited her, and Martin suspected him of assist 
ing in having Mass said in her house. At his condemna-
tion Sherwood declared that the Pope and not the Queen 
was the head of the Church in England, and was then 
most cruelly racked to discover where he had heard 
Mass. He could not be induced, however, to betray or 
bring any man into danger. After this he was cast into a 
filthy, dark dungeon, swarming with loathsome and fero-
cious rats, and only left it twice during three months to be 
again tortured on the rack. He had lost the use of his 
limbs, was starving, and searched with pain, but no com-
promising words passed his lips. He was executed at Ty-
burn, February 7, 1578, aged twenty-seven. 
 
Keep that which is committed to thy trust. 2 TIM. vi. 20. 

True to a Trust 
B Thomas Sherwood, Layman 1578 

Christian Social Order 
By Fr Brian Mullady OP   

 
A clear, orderly guide for those who want to understand 

Catholic social thought. Part I examines the nature of so-

ciety (based on classical thought and Thomistic writings) 

and the theoretical principles of social order. Covers the 

origin and nature of authority, conscience, rights and 

more. These principles are then applied to the basic hu-

man societies: the family, the state and the Church. Part II 

presents a Catholic vision of how the two most basic hu-

man societies (family and state) must pursue their goals; 

includes some practical points on economics and busi-

ness ethics. 

 
A remarkable presentation of the Church's teaching on 
the necessary role community pays in the Church, the 
State and the Family... All readers will stand in awe of Fr. 
Mullady's lucid presentation.... 
—Fr. Reginald Martin, OP 
 
Available at New Hope Publications and the  
Rosary Center 

http://www.newhope-ky.org/#!product-page/cqqy/312c3811-4551-c965-16ad-abf01e41113c
https://secure.www.pacifier.com/rosary-center.org/shopcartindex2.html
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‘His Spouses, Small and Well-Loved’ 
 
I understood that every flower created by Him is beauti-
ful, that the brilliance of the rose and the whiteness of 
the lily do not lessen the perfume of the violet or the 
sweet simplicity of the daisy. I understood that if all the 
lowly flowers wished to be roses, nature would no longer 
be enameled with lovely hues. And so it is in the world of 
souls, Our Lord’s living garden.  - Thérèse de Lisieux 

 
Within this garden there is the small community of Little 
Sisters Disciples of the Lamb.  The existence of this Or-
der, according to their Prioress is “to allow those who 
have the ‘last place’ in the world, to hold in the Church 
the exceptional place of spouses of Jesus Christ, and to 
allow those whose life is held in contempt to the extent of 
being in danger from a culture of death, to witness by 
their consecration to the Gospel of Life.”  
 
The Little Sisters are made up of women with and without 
Down’s Syndrome. The Sisters follow the ‘Little Way’ of 
Saint Therese; their simple life is composed of prayer, 
work and sacrifice. Together the sisters work to teach 
their little disabled sisters the manual labor necessary for 
their development, which includes adoration and praying 
the rosary adapted to their rhythm and capacities. 
 
At the priory, the Little Sisters receive young women 
touched by the spirit of poverty and dedication, who are 
ready to offer up their whole existence to the service of 
Christ in the person of their sisters with Down’s syn-
drome.  Every day they receive the Eucharist, living in the 
spirit of silence and prayer, while meditating on the Gos-
pel.   
 
The convent stands in a large park in close proximity to 
the Benedictine Abbey of Fontgombault; a monk of the 
Abbey is chaplain to the small community. The Order was 
founded with the encouragement of the late Professor 
Jerome Lejeune, Servant of God. Professor Lejeune dis-
covered the chromosomal abnormality in humans that 
causes Down’s syndrome.   
 
Mother Prioress Line shared a more in-depth look at the 
Little Sisters: 
 
 Would tell us about your Sisters?  
 
The Institute of the Little Sisters Disciples of the Lamb is 
a contemplative order and provides young girls with 
Down’s syndrome the opportunity to fulfill their religious 
vocation. This achievement is only possible because it is 
supported by Sisters without Down’s syndrome who an-
swered a call to love, dedicating themselves to God with 
their disabled little sisters to form a single community. 
 

Little Sisters Disciples of the Lamb 
Donna Sue Berry 

It is a unique vocation within the Church.  John Paul II 
testified that all life is precious in God’s eyes. (Encyclical 
Gospel of Life – John Paul II).  The Church, in recogniz-
ing the Institute specifically recommended that the Com-
munity would not be linked to any existing Order or Con-
gregation. She asked the Sisters to seek to make their 
way by adjusting and adapting to the disability of the Little 
Sisters.  
 
That is why we are not two communities combined into 
one with Sisters without Down’s on one side and the Sis-
ters with Down’s on the other.  We are all one in the 
same community and the same family where all live at 
the same adapted rhythm. We share the offices and the 
same tasks of the Community where manual labor is ad-
justed to each according to her abilities.  
 
 What we the beginnings of the Order? 
 
It is almost 30 years since the Community was founded in 
1985. We started in a very small way, housed in the vil-
lage of Buxeuil in the diocese of Tours. To form our char-
ism, we drew from two Saints: 
 

 The Little Way of St. Therese of the Child Jesus: this 
is not to seek great things but to do everything out of 
love for Jesus. 

 From St. Benedict we took the two key words “Ora et 
Labora” — prayer and work. This balance is very im-
portant to our Sisters with disabilities. 

 

(Continued on next page) 
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(Continued on next page) 

We were canonically recognized in 
1990 as a Public Association, by 
the Archbishop of Tours.  We are 
now based in Le Blanc, diocese of 
Bourges, and became a religious 
institute of contemplative life 
through the archbishop in 1999.  
Our vocation is to dedicate our 
lives to God as an offering of love 
for the weakest and most helpless. 
 
 Who founded your Order? 
 
The foundation of the Order began 
with the meeting of two young girls, 
Line (now Mother Prioress of the 
Community) and Veronique, a 
young girl with Down syndrome, 
now a religious herself. Mother 
Line had then seen in the young Veronique a true voca-
tion. She knew that she needed help because all the reli-
gious communities in which she presented herself were 
unwilling to take her. Year after year the Community –
recognized by the Church and led by the Holy Spirit – has 
adapted itself to the Trisomy 21 and the disability reli-
gious life. 
 
 How is the Abbey of Fontgombault connected to your 
Convent? 
 
From the beginning of the Foundation, Abbot Antoine 
Forgeot was a real father and a great support for the 
Community. He then appointed Father de Feydeau to 
accompany the Little Sisters in their spiritual develop-
ment.  Father de Feydeau understood very well the char-
ism of the Institute and a good teacher for the Prioress.  
The Community owes much to him, for he knew the Little 
Sisters and welcomed their child-like spirit.  He then left 
for the founding of the Clear Creek Abbey in the United 
States, and we remained in touch with him until his death.  
When he told us by letter of his serious illness, he had 
these beautiful words to say, “I will be the little brother of 
the Little Sisters.” After Dom Antoine Forgeot, Dom 
Pateau succeeded him.  Thus were born the links with 
Fontgombault Abbey that remain today. 
 
 Would you tell us about Servant of God, Jerome Lejeu-
ne’s connection to the Community? 
 
Yes, Professor Jerome Lejeune has been with the Little 
Sisters from their birth and followed them as they entered 
the Community. Even today, we can call the Jerome 
Lejeune Foundation when needed.  Professor Lejeune 
said that if intelligence is limited, then those with Down 
syndrome can develop their concepts by heart and are 
not disabled. For him, an adapted religious life would be 
possible to those with Down’s syndrome. 

Difference 
(Continued from previous page) 

 
 We understand that you have both Sisters with and with-
out Down’s syndrome. What should a woman expect 
when she comes to visit as an aspirant? 
 
To a girl who would come as an aspirant, we would say 
to her that she should not look for great things. From Car-
mel we only took the little way taught by St. Therese` 
which is appropriate for our love of poverty. We will never 
make great accomplishment or be great theologians.  
 
With our Little Sisters we are one big family.  “Prayer is a 
single look to Heaven” said St. Therese.  We have noth-
ing to envy of our dear Sisters of Carmel.  For here we 
have only taken the way.  Looking at our Little Sisters 
throughout the day, we contemplate Jesus hidden in the 
heart of all, small and humble,  Jesus has placed us at 
the school of love to the end.   It is a great joy, a great 
grace to be able to offer us to God through our Little Sis-
ters.  It is through this that they can be devoted to Jesus 
and become His spouses, small and well-loved. 
 
How long is the Postulancy and Novitiate? 
 
First of all they have a time of discernment. Then there 
comes the Postulancy of one year, followed by the Noviti-
ate of three years. After the Novitiate there follows anoth-
er period of three years of Temporary Vows, before their 
final Profession. 
 
 Mother Line, what would you like to add about your Or-
der of Nuns and their special charism? 
 
Several young women with Down’s syndrome are knock-
ing at our door. To answer their call, our family needs 
new vocations of women without Down’s syndrome who 
have a solid calling to Jesus and to serving our Little Sis-
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ters!  This call can be heard in the heart of many girls.  
The world today needs evidence of young girls who will 
give their lives completely to God by dedicating them-
selves to the religious life for the Defense of Life with our 
Little Sisters with Down syndrome. 
 
 How can young women contact you? 
 
We have an urgent need for healthy, young women with 
solid vocations to help and serve the Little Sisters who 
have Down’s syndrome and in witness to the Gospel of 
Life. Even from another continent, we will welcome them 
with open arms! 
 
Young women who are interested in contacting the Little 
Sisters of the Lamb may do so by writing to this address: 
 
Petites Soeurs Disciples de l’Agneau 
14 rue de la Garenne 
36300 Le Blanc 
FRANCE 

The Little Sister, Sr. Rose Claire 
 

Difference 
(Continued from previous page) 

It was a year, May 4th, that our young Sister, without 
Down’s syndrome, the Little Sister Rose Claire, aged 26, 
passed away to Heaven.  She had deeply understood the 
charisma of the Institute.  The Lord picked her, as she 
had written in 2012 on the occasion of her final vows, 
“Only one thing makes my heart beat, it is the love that I 
receive and that I can give.” 
 
The Benedictine Monks of Our Lady of Clear Creek Ab-
bey in the diocese of Tulsa, Oklahoma, have a connec-
tion to the Little Sisters as well. Their late Sub-prior, Fa-
ther Francois de Feydeau, was a spiritual director of the 
Sisters and received from Little Sister Rose Claire a pic-
ture she draw herself.  

 
“The elevator must raise me to heaven; these are your 
arms, O Marie! To do this, I do not need to grow bigger; 
on the contrary, I must remain small as I become more 
and more.” 

 
Donna Sue Berry writes at Regina (Link) 

 

http://reginamag.com/little-sisters-disciples-lamb/
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Papal Fallibility 
Professor Edward Feser 

Pontiff are of themselves, and not by the consent of the 
Church, irreformable. 

 

What the Council is describing here is the pope’s exercise 
of what is called his “extraordinary Magisterium,” as op-
posed to his “ordinary Magisterium” or everyday teaching 
activity in the form of homilies, encyclicals, etc.  The pas-
sage identifies several conditions for the exercise of this 
extraordinary Magisterium.  First, the pope must appeal to 
his supreme teaching authority as the successor of Peter, 
as opposed to speaking merely as a private theologian, or 
making off-the-cuff remarks, or the like.  An exercise of 
the extraordinary Magisterium would, accordingly, typical-
ly involve some formal and solemn declaration.  Second, 
he must be addressing some matter of doctrine concern-
ing faith or morals.  The extraordinary Magisterium 
doesn’t pertain to purely scientific questions such as how 
many elements are in the periodic table, political ques-
tions such as whether a certain proposed piece of legisla-
tion is a good idea, etc.  Third, he must be “defining” 
some doctrine in the sense of putting it forward as official 
teaching that is binding on the entire Church.  The ex-
traordinary Magisterium doesn’t pertain to teaching that 
concerns merely local or contingent circumstances.  
 

But there is a further, crucial condition on such ex cathe-
dra statements.  The First Vatican Council emphasized it 
in a passage that comes several paragraphs before the 
one quoted above: 
 

For the Holy Spirit was promised to the successors of 
Peter not so that they might, by his revelation, make 
known some new doctrine, but that, by his assistance, 
they might religiously guard and faithfully expound the 
revelation or deposit of faith transmitted by the apostles. 

 

Papal teaching, then, including exercises of the extraordi-
nary Magisterium, cannot contradict Scripture, Tradition, 
or previous binding papal teaching.  Nor can it introduce 
utter novelties.  Popes have authority only to preserve 
and interpret what they have received.  They can draw 
out the implications of previous teaching or clarify it where 
it is ambiguous. They can make formally binding what 
was already informally taught.  But they cannot reverse 
past teaching and they cannot make up new doctrines out 
of whole cloth.   
 

Along the same lines, the Second Vatican Council taught, 
in Dei Verbum, that the Church cannot teach contrary to 
Scripture: 
 

[T]he living teaching office of the Church… is not above 
the word of God, but serves it, teaching only what has 
been handed on, listening to it devoutly, guarding it scru-
pulously and explaining it faithfully… 

Catholic doctrine on the 
teaching authority of the 
pope is pretty clear, but lots 
of people badly misunder-
stand it.  A non-Catholic 
friend of mine recently asked 
me whether the pope could 
in theory reverse the 
Church’s teaching about ho-
mosexuality.  Said my friend: 
“He could just make an ex 
cathedra declaration to that 
effect, couldn’t he?”  Well, 
no, he couldn’t.  That is 
simply not at all how it 
works.  Some people think 

that Catholic teaching is that a pope is infallible not only 
when making ex cathedra declarations, but in everything 
he does and says.  That is also simply not the case.  
Catholic doctrine allows that popes can make grave mis-
takes, even mistakes that touch on doctrinal matters in 
certain ways. 
   
Many Catholics know all this, but they often misunder-
stand papal authority in yet other ways.  Some think that a 
Catholic is obliged to accept the teaching of a pope only 
when that teaching is put forward by him as infallible.  
That too is not the case.  Contrary to this “minimalist” 
view, there is much that Catholics have to assent to even 
though it is not put forward as infallible.  Others think that 
a Catholic is obliged to agree more or less with every 
view or decision of a pope regarding matters of theology, 
philosophy, politics, etc. even when it is not put forward 
as infallible.  And that too is not the case.  Contrary to this 
“maximalist” view, there is much to which a Catholic need 
give only respectful consideration, but not necessarily 
assent.  As always, Catholic doctrine is balanced, a mean 
between extremes -- in this case, between these minimal-
ist and maximalist extremes.  But it is also nuanced, and 
to understand it we need to make some distinctions that 
are too often ignored. 
 

Papal infallibility 
 

First let’s get clear about infallibility.  The First Vatican 
Council taught that: 
 

[W]hen the Roman Pontiff speaks ex cathedra, that is, 
when, in the exercise of his office as shepherd and 
teacher of all Christians, in virtue of his supreme apos-
tolic authority, he defines a doctrine concerning faith or 
morals to be held by the whole Church, he possesses, 
by the divine assistance promised to him in blessed 
Peter, that infallibility which the divine Redeemer willed 
his Church to enjoy in defining doctrine concerning faith 
or morals.  Therefore, such definitions of the Roman 
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(Continued on next page) 

previous magisterial teaching, or contradicted those 
sources of doctrine.  If it had no such basis, it could be 
mistaken, and if it contradicted those sources of doctrine, 
it would be mistaken.   
 

It is very rare, however, that a pope says something even 
in his ordinary Magisterium that is manifestly either a 
sheer novelty or in conflict with existing doctrine.  Popes 
know that their job is to preserve and apply Catholic 
teaching, and thus when they say something that isn’t just 
a straightforward reiteration of preexisting doctrine, they 
are typically trying to draw out the implications of existing 
doctrine, to resolve some ambiguity in it, to apply the doc-
trine to new circumstances, or the like.  If there is some 
deficiency in such statements, then, it will typically be 
subtle and take some careful thinking to identify and cor-
rect.  There is in Catholic doctrine, therefore, a presump-
tion in favor of what a pope says even in his ordinary non-
infallible Magisterium, even if it is a presumption which 
can be overridden.  Hence the default position for any 
Catholic must be to assent to such non-infallible teaching.  
Or at least that is the default position where that teaching 
concerns matters of principle vis-à-vis faith and morals -- 
as opposed to application of principle to contingent con-
crete circumstances, where judgments about such cir-
cumstances are of their nature beyond the special com-
petence of the pope. 
 

Five categories of magisterial statement 
 

So, when must a Catholic assent to some non-infallible 
papal statement?  When might a Catholic disagree with 
such a statement?  This is a subject greatly clarified by 
Cardinal Joseph Ratzinger (the future Pope Benedict XVI) 
during his time as Prefect for the Congregation of the 
Doctrine of the Faith.  Perhaps the most important docu-
ment in this connection is the 1990 instruction Donum 
Veritatis: On the Ecclesial Vocation of the Theologian, 
though there are also other relevant statements.  Cardinal 
Avery Dulles has suggested that one can identify four 
general categories of magisterial statement in Donum 
Veritatis.  (See Dulles’s essay “The Magisterium and The-
ological Dissent” in The Craft of Theology.  Cf. also chap-
ter 7 of Dulles’s book Magisterium.)  However, as other 
statements from Ratzinger indicate, Dulles’s fourth cate-
gory appears to lump together statements with two differ-
ent degrees of authority.  When these are distinguished, it 
is clear that there are really five general categories of 
magisterial statement.  They are as follows: 
 

1. Statements which definitively put forward divinely re-
vealed truths, or dogmas in the strict sense.  Examples 
would be the Christological dogmas, the doctrine of origi-
nal sin, the grave immorality of directly and voluntarily 
killing an innocent human being, and so forth.  As Dulles 

Fallibility 
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Pope Benedict XVI put the point as follows, in a homily of 
May 7, 2005: 
 

The Pope is not an absolute monarch whose thoughts 
and desires are law.  On the contrary: the Pope's minis-
try is a guarantee of obedience to Christ and to his 
Word.  He must not proclaim his own ideas, but rather 
constantly bind himself and the Church to obedience to 
God's Word, in the face of every attempt to adapt it or 
water it down, and every form of opportunism… 
 

The Pope knows that in his important decisions, he is 
bound to the great community of faith of all times, to the 
binding interpretations that have developed throughout 
the Church's pilgrimage.  Thus, his power is not being 
above, but at the service of, the Word of God.  It is in-
cumbent upon him to ensure that this Word continues to 
be present in its greatness and to resound in its purity, 
so that it is not torn to pieces by continuous changes in 
usage. 

 

Though the pope’s exercise of his ordinary Magisterium is 
not always infallible, it can be under certain circumstanc-
es.  In particular, it is infallible when the pope officially 
reaffirms something that was already part of the Church’s 
infallible teaching on the basis of Scripture and Tradition.  
For example, in Ordinatio Sacerdotalis, Pope St. John 
Paul II reaffirmed traditional teaching to the effect that the 
Church has no authority to ordain women to the priest-
hood, and the Congregation for the Doctrine of the Faith 
thereafter confirmed that this teaching is to be regarded 
as infallible.  The reason it is to be regarded as infallible is 
not that the papal document in question constituted an 
exercise of the extraordinary Magisterium, but rather be-
cause of the teaching’s status as part of the constant and 
universal doctrine of the Church.   
 

Now, what makes some constant and universal teaching 
of the Church infallible is itself an important topic, but one 
that is beyond the scope of this post, which is concerned 
with the teaching authority of the pope, specifically.  Suf-
fice it to emphasize for present purposes that, precisely 
because exercises of the pope’s ordinary Magisterium are 
infallible when they merely reaffirm the Church’s own con-
stant and universal teaching, they too do not involve ei-
ther the reversal of past teaching or the addition of some 
novelty.   
 

Papal infallibility, then, is not some magical power by 
which a pope can transform any old thing he wishes into a 
truth that all are bound to accept.  It is an extension of the 
infallibility of the preexisting body of doctrine that it is his 
job to safeguard, and thus must always be exercised in 
continuity with that body of doctrine.  Naturally, then, the 
pope would not be speaking infallibly if he taught some-
thing that either had no basis in Scripture, Tradition, or 
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notes, according to Catholic teaching, statements in this 
category must be affirmed by every Catholic with “divine 
and Catholic faith.”  No legitimate disagreement is possi-
ble. 
 

2. Statements which definitively put forward truths which 
are not revealed, but closely connected with revealed 
truths.  Examples would be moral teachings such as the 
immorality of euthanasia, and the teaching that priestly 
ordination is reserved only to men.  According to Donum 
Veritatis, statements in this category must be “firmly ac-
cepted and held” by all Catholics.  Here too, legitimate 
disagreement is not possible. 
 

3. Statements which in a non-definitive but obligatory way 
clarify revealed truths.  Dulles suggests that “the teaching 
of Vatican II, which abstained from new doctrinal defini-
tions, falls predominantly into this category” (The Craft of 
Theology, p. 110).  According to Donum Veritatis, state-
ments in this category must be accepted by Catholics 
with “religious submission of will and intellect.”  Given 
their non-definitive character, however, the assent due to 
such statements is not of the absolute kind owed to state-
ments of categories 1 and 2.  The default position is to 
assent to them, but it is in principle possible that the very 
strong presumption in their favor can be overridden.  
Donum Veritatis says: 
 

The willingness to submit loyally to the teaching of the 
Magisterium on matters per se not irreformable must be 
the rule.  It can happen, however, that a theologian may, 
according to the case, raise questions regarding the 
timeliness, the form, or even the contents of magisterial 
interventions. 

 

For this reason, 
 

the possibility cannot be excluded that tensions may 
arise between the theologian and the Magisterium… If 
tensions do not spring from hostile and contrary feelings, 
they can become a dynamic factor, a stimulus to both 
the Magisterium and theologians to fulfill their respective 
roles while practicing dialogue… 
 

[A theologian’s] objections could then contribute to real 
progress and provide a stimulus to the Magisterium to 
propose the teaching of the Church in greater depth and 
with a clearer presentation of the arguments. 

 

However, Donum Veritatis also makes it clear that in the 
normal case even a justifiably doubtful theologian’s fur-
ther investigations into the matter will eventually result in 
assent.  The burden of proof is on the doubting theologi-
an to justify his non-assent, and 
 

Such a disagreement could not be justified if it were 
based solely upon the fact that the validity of the given 
teaching is not evident or upon the opinion that the op-
posite position would be the more probable.  Nor, fur-
thermore, would the judgment of the subjective con-
science of the theologian justify it because conscience 
does not constitute an autonomous and exclusive au-
thority for deciding the truth of a doctrine. 

 

Nor, as Donum Veritatis makes clear, could theologians 
legitimately express their disagreement in these cases 
with a polemical spirit, or apply political pressure tactics in 
order to influence the Magisterium, or set themselves up 
as a counter-Magisterium. 
 

As William May has pointed out, the most plausible sce-
nario in which “theologians [might] raise questions of this 
kind [would be] when they can appeal to other magisterial 
teachings that are more certainly and definitively taught 
with which they think the teaching questioned is incom-
patible” (An Introduction to Moral Theology, p. 242).   
 

4. Statements of a prudential sort which require external 
obedience but not interior assent.  As Dulles notes 
(Magisterium, p. 94), Cardinal Ratzinger gave as an ex-
ample of this sort of statement the decisions of the Pontifi-
cal Biblical Commission in the early 20th century.  Dulles 
suggests that the Church’s caution about accepting helio-
centrism in the 17th century would be another example.  
These sorts of statements are “prudential” insofar as they 
are attempts prudently to apply general principles of faith 
and morals to contingent concrete circumstances, such 
as the state of scientific knowledge at a particular point in 
history.  And there is no guarantee that churchmen, in-
cluding popes, will make correct judgments about these 
circumstances or how best to apply general principles to 
them.  Hence, while Donum Veritatis says that it would be 
a mistake “to conclude that the Church's Magisterium can 
be habitually mistaken in its prudential judgments,” never-
theless: 
 

When it comes to the question of interventions in the 
prudential order, it could happen that some Magisterial 
documents might not be free from all deficiencies.  
Bishops and their advisors have not always taken into 
immediate consideration every aspect or the entire 
complexity of a question.  

 

As the examples given indicate, statements of category 4 
generally concern what sorts of positions theologians 
might in their public writing or teaching put forward as 
consistent with Catholic doctrine.  The concern is that the-
ologians not too rashly publicly endorse some idea which 
may or may not turn out to be true, but whose relationship 
to matters of faith and morals is complicated, and where 
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mistakes may damage the faith of non-experts.  Here 
what is called for is external obedience to the Church’s 
decisions, but not necessarily assent.  A “reverent si-
lence” might be the most that is called for, though since 
Donum Veritatis allows that a theologian might in principle 
legitimately raise questions about category 3 statements, 
such questions could obviously be legitimate in the case 
of category 4 statements as well.  Presumably (for exam-
ple) a theologian could in principle legitimately say: “I will 
in my scholarship and teaching abide by such-and-such a 
decision of the Pontifical Biblical Commission.  However, I 
respectfully request that the Commission reconsider that 
decision in light of such-and-such considerations.” 
 

The examples of “prudential” judgments which Donum 
Veritatis addresses and which Dulles discusses in his 
comments on that document are all judgments which are 
very closely connected to matters of principle vis-à-vis 
faith and morals, even if the statements are of a lesser 
authority than statements of categories 1-3.  For example, 
the prudential decisions regarding heliocentrism and mod-
ern historical-critical methods of biblical scholarship were 
intended to preclude any rash judgments about the proper 
interpretation of scripture.   
 

However, statements by popes and other churchmen 
which lack any such momentous doctrinal implications, 
but instead concern issues of politics, economics, and the 
like, are also often referred to as “prudential judgments,” 
because they too involve the attempt prudently to apply 
general principles of faith and morals to contingent con-
crete circumstances.  Donum Veritatis does not address 
this sort of judgment and neither does Dulles in his dis-
cussion of the document, but it is clear from other state-
ments by Cardinal Ratzinger that it constitutes a fifth cate-
gory of magisterial teaching: 
 

5. Statements of a prudential sort on matters about which 
there may be a legitimate diversity of opinion among 
Catholics.  Examples would be many of the statements 
made by popes and other churchmen on matters of politi-
cal controversy, such as war and capital punishment.  
Cardinal Ratzinger gave these as specific examples in a 
2004 memorandum on the topic “Worthiness to Receive 
Holy Communion: General Principles,” wherein he stated:  
 

Not all moral issues have the same moral weight as 
abortion and euthanasia.  For example, if a Catholic 
were to be at odds with the Holy Father on the applica-
tion of capital punishment or on the decision to wage 
war, he would not for that reason be considered unwor-
thy to present himself to receive Holy Communion.  
While the Church exhorts civil authorities to seek peace, 
not war, and to exercise discretion and mercy in impos-
ing punishment on criminals, it may still be permissible to 

 

take up arms to repel an aggressor or to have recourse 
to capital punishment.  There may be a legitimate diver-
sity of opinion even among Catholics about waging war 
and applying the death penalty, but not however with 
regard to abortion and euthanasia. (Emphasis added) 

 

End quote.  Note that Cardinal Ratzinger goes so far as to 
say that a Catholic may be “at odds with” the pope on the 
application of capital punishment and the decision to 
wage war and still be worthy to receive communion -- 
something he could not have said if it were mortally sinful 
to disagree with the pope on those issues.  It follows that 
there is no grave duty to assent to the pope’s statements 
on those issues.  The cardinal also says that “there may 
be a legitimate diversity of opinion even among Catholics 
about waging war and applying the death penalty,” de-
spite the fact that Pope John Paul II, under whom the 
Cardinal was serving at the time, made very strong state-
ments against capital punishment and the Iraq war.  It 
follows that the pope’s statements on those issues were 
not binding on Catholics even on pain of venial sin, for 
diversity of opinion could not be “legitimate” if it were even 
venially sinful to disagree with the pope on these matters.  
In the memorandum, Cardinal Ratzinger also explicitly 
says that Catholic voters and politicians must oppose 
laws permitting abortion and euthanasia, as well as ab-
stain from Holy Communion if they formally cooperate 
with these evils.  By contrast, he makes no requirement 
on the behavior (such as voting) of Catholics who disa-
gree with the pope about capital punishment or the deci-
sion to wage war.  So, papal statements on those sub-
jects, unlike category 4 statements, evidently do not re-
quire any sort of external obedience much less assent.  
Catholics thus owe such statements serious and respect-
ful consideration, but nothing more.   
 

Contemporary works of theology written by theologians 
loyal to the Magisterium often recognize this category of 
prudential statements to which Catholics need not assent.  
For example, in his book The Shepherd and the Rock: 
Origins, Development, and Mission of the Papacy, J. Mi-
chael Miller (currently the Archbishop of Vancouver) 
writes: 
 

John Paul II’s support for financial compensation equal 
to other kinds of work for mothers who stay at home to 
take care of their children, or his plea to cancel the debt 
of Third World nations as a way to alleviate massive pov-
erty, fall into this category.  Catholics are free to disagree 
with these papal guidelines as ways in which to secure 
justice.  They can submit to debate alternative practical 
solutions, provided that they accept the moral principles 
which the pope propounds in his teaching. (p. 175) 
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category 3, not to mention statements of categories 4 and 
5, Catholic teaching thereby implies that it is possible for 
popes to be mistaken when making statements falling 
under any of these categories.  It is even possible for a 
pope to be mistaken in a more radical way if, outside the 
context of his extraordinary Magisterium, he says some-
thing inconsistent with a statement of category 1 or cate-
gory 2.  And it is possible for a pope to fall into error in 
other ways, such as by carrying out unwise policies or 
exhibiting immorality in his personal life.  Indeed, short of 
binding the Church to heresy, it is possible for a pope to 
do grave harm to the Church.  As Cardinal Ratzinger 
once said when asked whether the Holy Spirit plays a role 
in the election of popes: 
 

I would not say so in the sense that the Holy Spirit picks 
out the Pope, because there are too many contrary in-
stances of popes the Holy Spirit would obviously not 
have picked.  I would say that the Spirit does not exact-
ly take control of the affair, but rather like a good educa-
tor, as it were, leaves us much space, much freedom, 
without entirely abandoning us. Thus the Spirit’s role 
should be understood in a much more elastic sense, not 
that he dictates the candidate for whom one must vote. 
Probably the only assurance he offers is that the thing 
cannot be totally ruined. (Quoted in John Allen, Con-
clave: The Politics, Personalities, and Process of the 
Next Papal Election) 

 

Here are some examples of popes who have erred, in 
some cases in an extremely serious way: 
 

St. Peter (d. c. 64): As if to warn the Church in advance 
that popes are infallible only within limits, the first pope 
was allowed to fall into serious error.  Before the crucifix-
ion, he denied Christ.  On another occasion he avoided 
eating with Gentile converts lest he offend the more hard-
line Jewish Christians, leading St. Paul famously to re-
buke him.  Says the Catholic Encyclopedia: 
 

As this action was entirely opposed to the principles and 
practice of Paul, and might lead to confusion among the 
converted pagans, this Apostle addressed a public re-
proach to St. Peter, because his conduct seemed to indi-
cate a wish to compel the pagan converts to become 
Jews and accept circumcision and the Jewish law… 
Paul, who rightly saw the inconsistency in the conduct of 
Peter and the Jewish Christians, did not hesitate to de-
fend the immunity of converted pagans from the Jewish 
Law. 

 

Pope St. Victor I (189-98): Western and Eastern Chris-
tians had long disagreed over the date on which Easter 
should be celebrated.  Though earlier popes had tolerated 
this difference, St. Victor tried to force the issue and ex-

Germain Grisez suggests that there are five sorts of cas-
es in which assent is not required (The Way of the Lord 
Jesus, Vol. 2, p. 49).  The first would be cases in which 
popes and other churchmen are not addressing matters 
of faith and morals.  The second are cases where they 
are addressing matters of faith and morals, but speaking 
merely as individual believers or private theologians ra-
ther than in an official capacity.  The third sort of case 
would be when they are teaching in an official capacity, 
but in a tentative way.  The fourth are cases where popes 
or other churchmen put forward non-binding arguments 
for a teaching which is itself binding on Catholics.  The 
fifth sort of case is when they are putting forward merely 
disciplinary directives with which a Catholic might legiti-
mately disagree even if he has to follow them. 
 

It is perhaps worth noting that the works just cited are 
works bearing the Nihil Obstat and Imprimatur.  The rea-
son this is worth noting, and the reason it is also worth 
emphasizing the significance of Cardinal Ratzinger’s 
memorandum, is that certain Catholic writers have a ten-
dency to accuse fellow Catholics who disagree with papal 
statements on matters of political controversy of being 
“dissenters.” For example, it is sometimes claimed that 
any Catholic who is consistently “pro-life” will not only 
agree with papal statements condemning abortion and 
euthanasia, but will also agree with papal statements criti-
cizing capital punishment or the war in Iraq, or endorsing 
certain economic policies.  The suggestion is that Catho-
lics who reject the Church’s teaching on abortion and eu-
thanasia are “left-wing dissenters” and Catholics who dis-
agree with recent papal statements on capital punish-
ment, the war in Iraq, or specific economic policies are 
“right-wing dissenters” -- as if both sides are engaged in 
disobedience to the Church, and disobedience of the 
same sort. 
 

At best this reflects serious theological ignorance.  At 
worst it is intellectually dishonest and demagogic.  A 
Catholic who disagrees with the Church’s teaching on 
abortion or euthanasia is rejecting a category 1 or catego-
ry 2 magisterial statement -- something that is never per-
mitted.  But a Catholic who disagrees with what recent 
popes have said about capital punishment, the war in 
Iraq, or specific economic policies is disagreeing with cat-
egory 5 statements -- something that the Church herself 
holds to be permissible.  Hence, Catholics who condemn 
their fellow Catholics for disagreeing with category 5 
statements are themselves the ones who are out of sync 
with what the Church teaches -- not to mention exhibiting 
a lack of justice and charity.   
 

Papal error 
 

Since the Church allows that Catholics can under certain 
circumstances legitimately disagree with statements of 
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communicated several Eastern bishops over the matter.  
For this excessive severity and departure from previous 
papal policy, he was criticized by St. Irenaeus.   
 

Pope St. Marcellinus (296-304): During a persecution of 
Christians, Emperor Diocletian ordered the surrender of 
sacred books and the offering of sacrifice to the gods.  It 
is said that a fearful St. Marcellinus complied, and later 
repented of having done so.  Historians disagree about 
whether this actually occurred.  However, as the Catholic 
Encyclopedia says: 
 

On the other hand it is remarkable, that in the Roman 
“Chronograph” whose first edition was in 336, the name 
of this pope alone is missing, while all other popes from 
Lucius I onwards are forthcoming… 
 

[I]t must indeed be admitted that in certain circles at 
Rome the conduct of the pope during the Diocletian per-
secution was not approved… It is possible that Pope 
Marcellinus was able to hide himself in a safe place of 
concealment in due time, as many other bishops did.  
But it is also possible that at the publication of the edict 
he secured his own immunity; in Roman circles this 
would have been imputed to him as weakness, so that 
his memory suffered thereunder, and he was on that 
account omitted… from the “Chronograph”… 

 

Pope Liberius (352-366): With the Arian heresy having 
been endorsed by many bishops, and under pressure 
from the emperor, Pope Liberius acquiesced in the ex-
communication of the staunchly orthodox St. Athanasius 
and agreed to an ambiguous theological formula.  He lat-
er repented of his weakness, but he would be the first 
pope not to be venerated as a saint.  
 

Pope Honorius I (625-638): Pope Honorius at least implic-
itly accepted the Monothelite heresy, was condemned for 
this by his successor Pope St. Agatho, and criticized by 
Pope St. Leo for being at least negligent.  Though his ac-
tions are in no way incompatible with papal infallibility -- 
Honorius was not putting forward a would-be ex cathedra 
definition -- they caused grave damage by providing fod-
der for critics of the papacy.  As the Catholic Encyclope-
dia says: “It is clear that no Catholic has the right to de-
fend Pope Honorius.  He was a heretic, not in intention, 
but in fact…” 
 

Pope Stephen VI (896-897): In the notorious “cadaver 
synod” -- an event which some historians consider the low 
point of the papacy -- Pope Stephen exhumed the corpse 
of his predecessor Pope Formosus, dressed it in papal 
vestments and placed it on a throne, put it on trial for al-
leged violations of church law (see the illustration above), 
found it guilty and declared all of Formosus’s acts while 

pope null and void, then had the corpse flung into the Ti-
ber.  Formosus’s supporters later deposed Stephen and 
put him in jail, where he was strangled.  
 

Pope John XII (955-964): E. R. Chamberlin, in his book 
The Bad Popes, describes the character of Pope John XII 
as follows: 
 

In his relationship with the Church, John seems to have 
been urged toward a course of deliberate sacrilege that 
went far beyond the casual enjoyment of sensual pleas-
ures.  It was as though the dark element in his nature 
goaded him on to test the utmost extents of his power, a 
Christian Caligula whose crimes were rendered particu-
larly horrific by the office he held.  Later, the charge was 
specifically made against him that he turned the Lateran 
into a brothel; that he and his gang violated female pil-
grims in the very basilica of St. Peter; that the offerings 
of the humble laid upon the altar were snatched up as 
casual booty. 
 

He was inordinately fond of gambling, at which he in-
voked the names of those discredited gods now univer-
sally regarded as demons.  His sexual hunger was insa-
tiable -- -- a minor crime in Roman eyes.  What was far 
worse was that the casual occupants of his bed were 
rewarded not with casual gifts of gold but of land. (pp. 43
-44). 

 

Of his demise, J. N. D. Kelly writes in The Oxford Diction-
ary of Popes: “[H]e suffered a stroke, allegedly while in 
bed with a married woman, and a week later he died.” 
 

 

Pope Benedict IX (1032-44; 1045; 1047-8): Benedict IX 
was elected through bribes paid by his father.  Kelly tells 
us that “his personal life, even allowing for exaggerated 
reports, was scandalously violent and dissolute.”  The 
Catholic Encyclopedia judges: “He was a disgrace to the 
Chair of Peter.” 
 

Pope John XXII (1316-34): Pope John XXII taught the 
heterodox view that the souls of the blessed do not see 
God immediately after death, but only at the resurrection -
- a version of what is called the “soul sleep” theory.  For 
this he was severely criticized by the theologians of his 
day, and later recanted this view.  As with Honorius, 
John’s actions were not incompatible with papal infallibility 
-- he expressed the view in a sermon rather than by way 
of issuing a formal doctrinal statement.  But as James 
Hitchcock judges in his History of the Catholic Church, 
“this remains the clearest case in the history of the 
Church of a possibly heretical pope” (p. 215). 
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Pope Urban VI (1378-89): Urban is described by the 
Catholic Encyclopedia as an “inconstant and quarrel-
some” man whose “whole reign was a series of misad-
ventures.”  The cardinals attempted to replace him with 
another pope, Clement VII -- beginning the infamous forty
-year-long Great Western Schism, in which at first these 
two men, and later a third man, all claimed the papal 
throne.  Theologians, and even saints, were divided on 
the controversy.  St. Catherine of Siena was among the 
saints who supported Urban, while St. Vincent Ferrer is 
among the saints who supported Clement. 
 

Pope Alexander VI (1492-1503): This Borgia pope, who 
had many children by his mistresses, notoriously used the 
papal office to advance the interests of his family. 
 

Pope Leo X (1513-21): Leo X is the pope who is famously 
said to have remarked: “Let us enjoy the papacy since 
God has given it to us.”  Says the Catholic Encyclopedia: 
 

[T]he phrase illustrates fairly the pope's pleasure-loving 
nature and the lack of seriousness that characterized him.  
He paid no attention to the dangers threatening the papa-
cy, and gave himself up unrestrainedly to amusements, 
that were provided in lavish abundance.  He was pos-
sessed by an insatiable love of pleasure, that distinctive 
trait of his family. Music, the theatre, art, and poetry ap-
pealed to him as to any pampered worldling. 
 

Leo was pope during the time of Luther’s revolt, with 
which he did not deal wisely.  The Catholic Encyclopedia 
continues: 
 

[When we] turn to the political and religious events of 
Leo's pontificate… the bright splendour that diffuses itself 
over his literary and artistic patronage, is soon changed to 
deepest gloom. His well-known peaceable inclinations 
made the political situation a disagreeable heritage, and 
he tried to maintain tranquillity by exhortations, to which, 
however, no one listened… 
 

The only possible verdict on the pontificate of Leo X is 
that it was unfortunate for the Church… Von Reumont 
says pertinently -- “Leo X is in great measure to blame for 
the fact that faith in the integrity and merit of the papacy, 
in its moral and regenerating powers, and even in its good 
intentions, should have sunk so low that men could de-
clare extinct the old true spirit of the Church.” 
 

Further examples could be given, but these suffice to 
show how very gravely popes can err when they are not 
exercising their extraordinary Magisterium.  And if popes 
can err gravely even on matters touching on doctrine and 
the governance of the Church, it goes without saying that 
they can err gravely with respect to matters of politics, 

science, economics, and the like.  As Cardinal Raphael 
Merry del Val wrote in his 1902 book The Truth of Papal 
Claims: 
 

Great as our filial duty of reverence is towards what ever 
[the pope] may say, great as our duty of obedience must 
be to the guidance of the Chief Shepherd, we do not hold 
that every word of his is infallible, or that he must always 
be right.  Much less do we dream of teaching that he is 
infallible, or in any degree superior to other men, when he 
speaks on matters that are scientific, or historical, or polit-
ical, or that he may not make mistakes of judgment in 
dealing with contemporary events, with men and things. 
(p. 19) 
 

[E]ven to-day a Bishop might… expostulate with a Pope, 
who, in his judgment, might be acting in a way which was 
liable to mislead those under his own charge… The hy-
pothesis is quite conceivable, and in no way destroys or 
diminishes the supremacy of the Pope. (p. 74) 
 

And as theologian Karl Adam wrote in his 1935 book The 
Spirit of Catholicism: 
 

[T]he men through whom God's revelation is mediated on 
earth are by the law of their being conditioned by the limi-
tations of their age.  And they are conditioned also by the 
limitations of their individuality. Their particular tempera-
ment, mentality, and character are bound to color, and do 
color, the manner in which they dispense the truth and 
grace of Christ… So it may happen, and it must happen, 
that pastor and flock, bishop, priest, and layman are not 
always worthy mediators and recipients of God's grace, 
and that the infinitely holy is sometimes warped and dis-
torted in passing through them. Wherever you have men, 
you are bound to have a restricted outlook and narrow-
ness of judgment.  For talent is rare, and genius comes 
only when God calls it.  Eminent popes, bishops of great 
spiritual force, theologians of genius, priests of extraordi-
nary graces and devout layfolk: these must be, not the 
rule, but the exception…  The Church has from God the 
guarantee that she will not fall into error regarding faith or 
morals; but she has no guarantee whatever that every act 
and decision of ecclesiastical authority will be excellent 
and perfect.  Mediocrity and even defects are possible.  
(pp. 248-9) 
 

That popes are fallible in the ways that they are is as im-
portant for Catholics to keep in mind as the fact that 
popes are infallible when speaking ex cathedra.  Many 
well-meaning Catholics have forgotten this truth, or ap-
pear to want to suppress it.  When recent popes have 
said or done strange or even manifestly unwise things, 
these apologists have refused to admit it.  They have tied 
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France’s Catholic Revolution 
 
In recent years, we’re heard much about the Church as 
a field-hospital. It’s true that the French Church finds 
itself providing much help to the many people damaged 
by the culture of cynicism, economic statism, self-
loathing, and hedonism bequeathed by France’s May 
1968 generation. The new Catholics, however, also rec-
ognize that no-one is supposed to remain perpetually in 
a field-hospital. Nor are they interested in affirming medi-
ocrity. Instead they have chosen to live out what Bene-
dict XVI suggested would be Western European Catho-
lics’ role for the foreseeable future: a creative minority—
one that imaginatively engages culture from an orthodox 
Catholic standpoint in order to draw society closer to the 
truth, instead of meekly relegating Catholics to the role 
of bit-players in various secular-progressive agendas.  
 

Dr. Samuel Gregg of the Acton Institute writes at  
The Catholic World Report (Link) 

 

themselves in logical knots trying to show that the ques-
tionable statement or action is perfectly innocent, or even 
conveys some deep insight, if only we would be willing to 
see it.  Had Catholic bloggers and pop apologists been 
around in previous ages, some of them would no doubt 
have been assuring their readers that the Eastern bishops 
excommunicated by Pope Victor must have had it coming 
and that St. Irenaeus should have kept silent; or that 
Pope Stephen was trying to teach us some profound spir-
itual truth with the cadaver synod if only we would listen; 
or that Liberius, Honorius, and John XXII were really 
deepening our understanding of doctrine rather than con-
fusing the faithful.   
 

This kind of “spin doctoring” only makes those engaging 
in it look ridiculous.  Worse, it does grave harm to the 
Church and to souls.  It makes Catholicism appear Orwel-
lian, as if a pope can by fiat make even sheer novelties 
and reversals of past teaching somehow a disguised 
passing on of the deposit of faith.  Catholics who cannot 
bear such cognitive dissonance may have their faith shak-
en.  Non-Catholics repulsed by such intellectual dishones-
ty will wrongly judge that to be a Catholic one must be-
come a shill. 
 

The sober truth is that Christ sometimes lets his Vicar err, 
only within definite limits but sometimes gravely.  Why?  

In part because popes, like all of us, have free will.  But in 
part, precisely to show that (as Cardinal Ratzinger put it) 
“the thing cannot be totally ruined” -- not even by a pope.  
Once more to quote the Catholic Encyclopedia, in its 
judgment about the outcome of the Great Western 
Schism: 
 

Gregorovius, whom no one will suspect of exaggerated 
respect for the papacy… writes: “A temporal kingdom 
would have succumbed thereto; but the organization of 
the spiritual kingdom was so wonderful, the ideal of the 
papacy so indestructible, that this, the most serious of 
schisms, served only to demonstrate its indivisibility”… 
From a widely different standpoint de Maistre holds the 
same view: “This scourge of contemporaries is for us an 
historical treasure.  It serves to prove how immovable is 
the throne of St. Peter.  What human organization would 
have withstood this trial?” 
 

  

Professor Edward Feser,  

a prolific blogger,  

teaches philosophy at  

Pasadena City College.  

(Link) 

Fallibility 
(Continued from previous page) 

http://www.catholicworldreport.com/Item/4385/frances_catholic_revolution.aspx
http://edwardfeser.blogspot.ca/2015/11/papal-fallibility.html
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Words can change mean-
ing over time—sometimes 
dramatically. For example, 
“manufactured” originally 
meant “handmade” (manu 
(hand) + facere (make)). 
The word “decimate” used 
to mean “to reduce by a 
tenth” (decem = ten); now 
people usually use it mean 
“to wipe out completely.” 
The list of examples could 

go on and on. Yes, words do change meaning over time. 
 
One word that has changed meaning dramatically over 
time is “nice.” Today it is an overused word that usually 
means pleasant, kind, or easygoing. In our culture there is 
often a standing admonition that we should be nice, as in 
“Stop fighting and be nice now!” 
 
But the adjective “nice” once meant anything but nice in 
the modern sense. Rather, it was a derogatory word used 
to describe a person as something of a fool. 
 
The word “nice” comes from the Latin nescius, meaning 
“ignorant, unaware” (ne (not) + scire (know)). The Old 
French word “nice” (12th century) also came from this 
Latin root and meant “careless, clumsy, weak, simple, 
foolish, or stupid.” 
 
In the 13th century, “nice” meant “foolish, stupid, or 
senseless.” In the 14th century, the word started to morph 
into meaning “fussy, fastidious.” In the 15th century it 
meant “dainty, delicate.” In the 1500s it was used to mean 
“precise, careful.” By the 18th century it shifted to mean-
ing “agreeable, delightful.” And by the 19th century it had 
acquired its current connotation of “kind and thoughtful.” 
 
The word “nice” has certainly had a tortured history! 
 
Given its older meaning of “ignorant, stupid, or foolish,” it 
is not surprising that the word “nice” is used only twice in 
the Douay-Rheims Bible, and in both cases pejoratively. 
 
Today the word can have a meaning that is properly 
praiseworthy and is basically a synonym for “good.” For 
example, one might comment, “That was a nice distinc-
tion you made.” Or, observing a sporting event, one might 
say, “That was a nice move!” 
 
However, I am also convinced that the word “nice” is be-
ginning to return to its less noble meanings. This takes 
place when it is used in a reductionist manner that seeks 
to simplify the entire moral life to being “nice.” Here, nice 
is used in the sense of being pleasant and agreeable. To 
the modern world, in which “pseudo-tolerance” is one of 

the only “virtues” left, being nice is about the only com-
mandment left. It seems that much will be forgiven a per-
son just so long as he is “nice.” And little will be accepted 
from a person who is not thought of as “nice.” 
 
I suppose niceness has its place, but being nice is too 
akin to being harmless, to being someone who introduces 
no tension and is most often agreeable. As such, a nice 
person is not so far away from being a pushover, one who 
is easily manipulated, silenced, and pressured into tacit 
approval. And thus “nice” begins to move backward into 
its older meanings: dainty, agreeable, weak, simple, and 
even further back into weak, simple, unaware, and igno-
rant. 
 
The pressure to “be nice” easily translates into pressure 
to put a dumb grin on your face and pretend that things 
are great even when they’re not. And to the degree that 
we succumb to this pressure, we allow those who seek to 
shame us if we aren’t nice get to watch with glee as we 
walk around with s dumb grin. And they get to think of us, 
“What an ignorant fool. What a useful idiot.” And thus 
“nice” takes up its original meaning. 
 
We follow a Lord who was anything but a harmless hip-
pie, or a kind pushover. He introduced tension, was a sign 
of contradiction, and was opposed by many because he 
didn’t always say and do pleasant things. Not everything 
he said was “nice.” He often used strong words: hypo-
crites, brood of vipers, whitewashed tombs, murderers of 
the prophets, and evildoers. He warned of judgment and 
Hell. He spoke in parables about burning cities, doom, 
destruction, wailing and grinding of teeth, and of seeing 
enemies slain. These are not kind words, but they are 
loving words, because they seek to shock us unto conver-
sion. They speak to us of our true state if we remain re-
bels. Jesus certainly didn’t end up nailed to cross by be-
ing nice in any sense of the word. 
 
In the end, “nice” is a weird word. Its meaning has shifted 
so many times as to be practically without a stable mean-
ing. Today it has further degraded and increasingly re-
turned to its original meaning. Those who insist on the 
importance of being “nice” usually mean it for you, but not 
for themselves. They want to have you walk around with a 
silly grin on your face, being foolishly pleasant, while they 
laugh behind your back. 
 
To be sure, being “nice” in its best modern sense has its 
place. We surely should not go around acting like a 
grouch all day. But just as being nice has its place, so 
does being insistent, bold, and uncompromising. 
 

Msgr Charles Pope writes for the Archdiocese of  
Washington. (Link) 

The Not-so-Nice Origins and Meanings of the Word “Nice” 
Msgr Charles Pope 

http://blog.adw.org/2015/11/the-not-so-nice-origins-and-meanings-of-the-word-nice/
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When I took charge of my Volkswagen Golf in 2010 I was 
warned not to forget that it was diesel powered and not to 
accidentally fill up with Super. So far I have succeeded. 
However, one day I was filling up and the man at the 
pump in front of me suddenly stopped the pump and 
moaned ‘Oh, no, no, no, no, NO!’ 
 
The irritation in that man’s voice was made up not only of 
the inconvenience he knew lay before him in pumping out 
the tank of his new car, but also of the sting of having to 
learn a lesson he already knew: diesel engines are not 
compatible with ULP. The irony of this truth is that Mr 
Volkswagen has gone to some effort to write it on the pet-
rol cap in clear, unmistakable letters. 
 
A motor mechanic, however, reads another language. He 
reads the clear, unmistakable letters written into the motor 
itself, into how it is put together by the manufacturer. Ac-
tually, to use a banal simile, it is not unlike how parents 
know their newborn is a boy or girl. Our sex is written 
'into' the way we are put together. 
 
This being the case, what are we to make of the modern 
tendency to define sex by how we feel. He is born biologi-
cally as a boy but he says he ‘feels’ like a girl. She is born 
biologically female but she says she feels like a boy. The 
question therefore poses itself: Is he or she really a girl or 
a boy? What actually determines our sex? Can our feel-
ings override our biology? 
 
Apparently for some the answer is yes, and so they at-
tempt to bring their biology into harmony with their feel-
ings by undertaking surgical procedures. This, of course, 
is only ‘apparently’ successful because it seems that 
somehow our biological sex lies beyond the reach of the 
scalpel, however sharp. Besides, feelings are notorious 
for the way they change. What feels right one day feels 
absolutely wrong the next. 
 

Further questions arise when a person of a ‘surgically 
reassigned gender’ demands of society that they be treat-
ed in accordance with the gender they have ‘chosen’ ac-
cording to their feelings. Here it may be a question as 
simple as which washrooms or dressing rooms they are 
entitled to use? What’s more, can it be said that those 
who object to this are unfair or discriminating? Are there 
any limits to the demands an individual (or a minority) can 
make on the social order as a whole? 
 
These are all huge questions and our Western society, 
having no desire to share the Christian answers, con-
demns itself to having to struggle with them only in a legal 
framework. And if this is done without due regard to the 
rights of both parties, the law of the land can find itself in 
irreconcilable opposition to the law written in the hearts of 
its citizens. I believe we are well on the road to this sce-
nario in our own country. 
 
A school principal once said to me, ‘Don’t worry about 
these laws too much. The vast majority of humanity will 
never come to believe, at least not for very long, that a 
man can marry a man, whatever the law may say.’ This is 
profoundly true. 
 
It may be that a tidal wave of silliness can wash over a 
society, or even the whole world, but the day will come 
when reality and truth and common sense return to reas-
sert themselves and then, I believe, will come a nasty 
backlash of recrimination and anger which will overthrow 
the politically correct in favor of the 
eternally true. Then, as the pendu-
lum swings back, it will once again 
be the turn of the homosexual 
community to suffer the unjust dis-
crimination which has pursued it 
throughout history, all because 
they overreached themselves and 
required ‘marriage equality’ – more 
than truth and justice could give 
them. 
 
There is a kind of burgeoning rage which is already palpa-
ble in Western society as the law of the land distances 
itself from the law written in human hearts. If our leaders 
don’t desist, if they continue to take society to a place be-
yond the limits of natural law they will unavoidably plunge 
us into confusion, division and conflict. 
 
Once made it is intended that laws be kept. Those who 
break the law are required by law to be punished. If the 
laws are such that larger and larger numbers of citizens 
are required by their conscience to break the law – what 
do you think will happen? Those who know their ancient 
and modern history will readily know. 

Wonderfully Made 
Fr John Speekman 
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DISCERNMENT DAY   

Just as in the Upper Room, Mary in her heart, with her prayerful presence, 
watched over the origins of the Church, so too now the Church's journey 

is entrusted to the loving heart and praying hands of cloistered nuns. 
(Verbi Sponsa) 

Have you ever wondered what life is like as a nun? Are 
you drawn to a life of prayer for the world, for our Mother 
Church and for souls? The Dominican Nuns of Corpus 
Christi Monastery located at 215 Oak Grove Avenue in 
Menlo Park, CA will host a Discernment Day for single 
Catholic women ages 18-40 on January 16th.  RSVP by 
January 11th or for more information contact Sister Jo-
seph Marie O.P. at vocations@nunsmenlo.org or visit our 
website at: http://nunsmenlo.org/discernment-days/. The 
day begins with Mass at 8:00 a.m. followed by Divine Of-
fice, Adoration, Rosary, Conferences, Vocation stories, 
and more given by our Dominican nuns and friars. 

 

Wonderfully made 
(Continued from previous page) 

 

Gospel. We must be prepared to undergo great trials in 
the not-too-distant future; trials that will require us to be 
ready to give up even our lives, and a total gift of self to 
Christ and for Christ. Through your prayers and mine, it 
is possible to alleviate this tribulation, but it is no longer 
possible to avert it. . . .How many times has the renewal 
of the Church been brought about in blood! It will not be 
different this time. 

 
Fr John Speekman writes from Australia 

 
Let me conclude with a quote from Saint John Paul II’s 
bicentennial talk given in the United States when he was 
still Cardinal Karol Wojtyla of Kraków, Poland. 
 

We are now standing in the face of the greatest histori-
cal confrontation humanity has gone through. I do not 
think that wide circles of American society or wide cir-
cles of the Christian community realize this fully. We are 
now facing the final confrontation between the Church 
and the anti-Church, of the Gospel versus the anti-

God's Blessings! 
Sr. Joseph Marie, O.P. 

 
Corpus Christi Monastery 
215 Oak Grove Avenue 
Menlo Park CA 94025 
(650) 322-1801 X19 
www.nunsmenlo.org 

Facebook.com/Dominican.Nuns.Menlo  
 
 



 

Truth Be Told 44                                             Page 32                                                  Jan-Mar 2016 

 

From the Chapters 

Holy Rosary, Portland 
 

 The chapter, along with help from Holy Rosary Parish 
members and organizations, served 85 Thanksgiving bas-
kets to the poor this year. Cecelia Hoesly, assisted by 
Jacqueline Linville and other chapter members, coordinat-
ed the effort. Students from CCD and confirmation clas-
ses and their mothers helped with a lot of the work and 
loved the opportunity for service. Some past students 
even held a food drive in their school and showed up with 
a pickup load of food. Members of the Holy family Chap-
ter also helped out. 
 
 The chapter retreat held on, Nov. 7 was a success. Fr 
Dismas Sayre, OP spoke on Dominican Spirituality. 
Notes from the talks were made available via e-mail for 
chapter members who requested them.  
 

 We are still awaiting a date for the local 800th Jubilee of 
the order celebration which will include chapters from the 
Northwest to include Washington, Idaho, Eugene and 
Ashland along with the two chapters in our own parish. 
We are asked to make Holy Hours in adoration before the 
Blessed Sacrament to pray for special graces for this Ju-
bilee Year. 
 

 There is no chapter meeting in December but we are 
planning an Epiphany Party for Jan. 3, 2016 at Ceceila 
Hoesly's home. It will begin with Mass at 9:00 a.m. and 
we will carpool to Cecelia's after that for a potluck. Marga-
ret Fuleki is in charge of organizing the food and who 
brings what. 
 

 The chapter offered a Mass for Margaret Fuleki to thank 
her for her service in coordinating the refreshments for 
the chapter meetings for this past year. 
 

 We just began our study of R. Thomas Richard's book An 
Ordinary Path to Holiness and will resume it in the new 
year. Members who have begun reading it have given a 
lot of positive feedback about the book. Sandy Miller will 
be conducting the discussions. We are considering hav-
ing a longer meeting time to accommodate more discus-

sion and study. The Council will consider this in 2016. 
 

 Prayers are requested for Margaret Fuleki and her hus-
band, Estuan, who has cancer. 
 

 Ms Roberta Powell OP 
 

Blessed Margaret of Castello, Boise 
 

The chapter continues studies from the Dialogue of St 
Catherine of Siena.  After much discussion, we are using 
both the older Algar Thorold translation side by side with 
the more recent one by Suzanne Noffke. We will also 
continue to concentrate on formation for the following 
year.  During this year of mercy, our Formation Director, 
Stephanie DeNinno, has chosen to elaborate on the 
meaning and study of God’s mercy.  Pope Francis said at 
the opening of the Year of Mercy, “To pass through the 
Holy Door means to rediscover the infinite mercy of the 
Father who welcomes everyone and goes out personally 
to encounter each of them. This will be a year in which we 
grow ever more convinced of God’s mercy.” (Catholic 
Vote) What a great way to begin to celebrate the begin-
ning of the 800th anniversary of the Dominican Order. 
 

Last October, Peggy Buckland and Marilyn Wilde made 
their consecration to The Angelic Warfare Confraternity.  
Their cause is to pray that young people will be chaste 
and respect their bodies and the sanctity of marriage. 
 

Our November meeting was our Thanksgiving celebra-
tion.  Good food and good community and discussion on 
the introduction to St Catherine’s Dialogue. 
 

December meeting was a Christmas celebration with a 
religious gift exchange and an Italian Christmas dinner.  
Our guest speaker, Rev. Bruno Segatta. Fr Bruno, who is 
Italian and has spent time in Siena, shared his insights 
into the birthplace and life of St Catherine.  
 
Carolyn Reese 
 

Corpus Christi, Menlo Park 
 

Our chaplain, Fr Augustine Hilander OP led us in an 
Advent recollection on Sunday, December 13th.  We ex-
changed our prayer partner cards for the upcoming year, 
each one announcing their prayer partners and reading 
the life of the Blessed or Saint on the card.  Being that it 
was Gaudete Sunday, we also enjoyed a potluck lunch, 
an exchange of gifts and some games of Advent Bingo 
where a few of us won small token prizes.  We continued 
our annual tradition of honoring the Baby Jesus by bring-
ing layette items for donation to the St. Juan Diego Socie-
ty, a non-profit organization helping pregnant women and 
their babies, located in San Jose, California.  Wishing all 
our brothers and sisters in St. Dominic a jubilee year filled 
with abundant blessings! 
 
Charo Aguirre Mary Halvorson, Cecelia Hoesly, Jacquelyn Linville, Roberta Powell, 

Sandy Miller in Siena Hall with food being prepared for Thanksgiving 
baskets. Not pictured: Tony Galati who served as the photographer. 
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De Profundis 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Fr Felix Cassidy OP 
 
Fr. Felix Francis Edward Cassidy, OP died peacefully on 
Friday, November 13, 2015. Fr. Felix was born on June 
3, 1927 and raised in San Francisco's Pacific Heights. 
He was baptized at St. Dominic's Church in San Fran-
cisco. He attended St. Ignatius Prep. He was a World 
War II veteran, joining the Merchant Marine at the age of 
17, serving from 1945-46. Throughout his life in the Do-
minican Order, Fr. Felix had various assignments; how-
ever, he would spend most of his life at his beloved St. 
Dominic's Church & Priory. Fr. Felix was clothed in the 
Dominican habit on August 14, 1948 in Ross, CA, and 
was ordained a priest on June 11, 1954 at St. Mary's 
Cathedral in San Francisco. 
 

Requiescat in pace 
 

Dear Brothers, 
 
I am writing this message to you all at the request of Fr. 
Mark, our provincial. 
 
As you know, three months ago, my sister Martha was 
diagnosed with inoperable stage four stomach cancer. 
Since then it had metastasized and entered her lymph 
system and her lungs.  I was praying to St. Jude for a 
healing, and did his novena, but her condition was con-
stantly getting worse.  Doctors were talking about perhaps 
a month or two to live. 
 
Last Friday, at 11:30 I was in my office at DSPT and I got 
the message of the death of Fr. Felix.  I prayed to St. 
Jude and basically said, it seems that God does not in-
tend for you to heal my sister, so I am going to pray to 
Felix, your great promoter for the healing.  I then prayed 
that through Felix's intercession God would give my sister 
healing "by Monday." 
 
I got a call from my sister on Monday, before I had a 
chance to call her as I planned. She had tried to call me 
on Sunday, but I was in Palo Alto doing Mass supply.  Her 
reason for calling was that she was feeling better: "better 
than I have felt in six months," and that she was cooking 
her own meals and having no trouble eating solid food, 
even pot roast.  I asked when she started feeling better 
and she said Friday afternoon.  (She lives in South Caroli-
na, a 3 hour difference in time).  She mentioned also that 
she had been scheduled for a CAT scan and tests on 
Tuesday and then Chemo on Wednesday (today). 
 
This morning she called, and the result of tests were in.  
The cancer is gone from her lungs, lymph system, and 
stomach fluids, and the tumor has drastically shrunk.  
They have reclassified her cancer as curable and stopped 
the chemo.  "The doctors cannot explain the change," my 
sister said.  My coming trip to visit her over Thanksgiving 
has suddenly changed its purpose. 
 
I think we may have the first miracle for Felix's canoniza-
tion.  Please join me in thanking God for these events. 
 
Fraternally, 
 
---Augustine O.P. 
 
Fr. Augustine Thompson, O.P., S.T.M. 
Professor of History 
Dominican School of Philosophy and Theology 
at the Graduate Theological Union 
2301 Vine Street 
Berkeley, California 94708 
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Contact Truth Be Told 
mark.gross.op@gmail.com 

1605 N Eagle Creek Way 
Eagle, ID 83616 

 
  Please notify by email if you would like to  
 be added to the regular emailing list. 

  There is no subscription fee.   
Truth Be Told is a bimonthly publication. It is released 
on or around the first bimonthly, by email and web 
(http://laydominicanswest.org/newsletter).  Deadline for 
contributions is one week before the end of the month 
(but preferably by the 15th of the prior month). 
 
Editor – Mark Gross 
 

Submissions to the Editor 
 
Readers are encouraged to contribute letters or arti-
cles, in particular presentations made at chapter meet-
ings.  We cannot guarantee that all will be published, 
and we reserve the right to edit submissions.  The pur-
pose of sharing submissions is to pass on relevant in-
formation and suggestions for proclaiming the Good 
News of the Gospel according to the charism of St. 
Dominic, and in accord with the Catechism of the Cath-
olic Church.   

Let us, then, not light the lamp by 
contemplation and action, only to put 
it under a bushel - that lamp, I mean, 
which is the enlightening word of 
knowledge - lest we be condemned 
for restricting by the letter the incom-
prehensible power of wisdom. Rather 
let us place it upon the lampstand of 
holy Church, on the heights of true 
contemplation, where it may kindle 
for all men the light of divine teach-
ing.      -St. Maximus the Confessor 

Mary, our mother 

And mother of the Redeemer, 

Gate of heaven and Star of the sea, 

Come to the aid of your people, 

Who have sinned, 

Yet also yearn to rise again! 

Come to the Church’s aid, 

Enlighten your devoted children, 

Strengthen the faithful throughout the world, 

Let those who have drifted  

Hear your call, 

And may they who live as prisoners of evil 

Be converted! 
Pope John Paul II 

So let us remain with Jesus, the eternal and 
incarnate Wisdom. Apart from him, there is 
nothing but aimless wandering, untruth and 
death. "I am the way, I am the truth, I am the 
life" (Jn. 14:6). Now let us see the effects of 
Wisdom in souls. 

The Love of Eternal Wisdom, St. Louis de Montfort 

“Frequently he made a special personal peti-

tion that God would deign to grant him a genu-

ine charity, effective in caring for and obtaining 

the salvation of men. For he believed that only 

then would he be truly a member of Christ, 

when he had given himself totally for the sal-

vation of men, just as the Lord Jesus, the Sav-

ior of all, had offered himself completely for 

our salvation. So, for this work, after a lengthy 

period of careful and provident planning, he 

founded the Order of Friars Preachers.” 

 

Libellus de principiis O.P. Office of Readings, Aug 8 

http://laydominicanswest.org/newsletter

