
The Way of the Cross
Benedict XVI

“Sweet Christ on earth,” St. Catherine of Siena
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Dear Young People,

We have celebrated this Way of the Cross with 
fervor and devotion, following Christ along the 
path of his passion and death. The commentaries 
of the Little Sisters of the Cross, who serve the 
poor and most needy, have helped us enter into 
the mystery of Christ’s glorious Cross, wherein is 
found God’s true wisdom which judges the world 
and judges those who consider themselves wise 
(cf. 1 Cor 1:17-19). We have also been assisted 
on this journey to Calvary by our contemplation of 
these wonderful images from the religious patri-
mony of the Spanish dioceses. In these images, 
faith and art combine so as to penetrate our heart 
and summon us to conversion. When faith’s gaze 
is pure and authentic, beauty places itself at its 
service and is able to depict the mysteries of our 
salvation in such a way as to move us profoundly 
and transform our hearts, as Saint Teresa of Je-
sus herself experienced while contemplating an 
image of the wounded Christ (cf. Autobiography, 
9:1).

As we were making our way with Jesus towards 
the place of his sacrifice on Mount Calvary, the 
words of Saint Paul came to mind: “Christ loved 
me and gave himself for me” (Gal 2:20). In the 
face of such disinterested love, we find ourselves 
asking, filled with wonder and gratitude: What can 
we do for him? What response shall we give him? 
Saint John puts it succinctly: “By this we know 
love, that he laid down his life for us; and we 
ought to lay down our lives for the brethren” (1 Jn 
3:16). Christ’s passion urges us to take upon our 
own shoulders the sufferings of the world, in the 
certainty that God is not distant or far removed 
from man and his troubles. On the contrary, he 
became one of us “in order to suffer with man in 
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Pope Benedict XVI has asked forgiveness on behalf of generations of 
“cradle Catholics” who have failed to transmit the faith to others.

“We who have known God since we were young, must ask forgiveness,” 
said Pope Benedict to a gathering of his former students at the papal 
summer residence of Castel Gandolfo, south of Rome, on Aug. 28.

The Pope said an apology is due because “we bring people so little of 
the light of His face, because from us comes so little certainty that He 
exists, that He is there, and that He is the Great One that everyone is 
waiting for.”

Castel Gandolfo, Italy, Aug 30, 2011 (CNA Link)

http://www.catholicnewsagency.com/news/pope-asks-forgiveness-for-cradle-catholics-who-did-not-evangelize/
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(Continued from page 1)

harsh wood of the Cross, and let us 
ask him to teach us this mysterious 
wisdom of the Cross, by which man 
lives. The Cross was not a sign of fail-
ure, but an expression of self-giving in 
love that extends even to the supreme 
sacrifice of one’s life. The Father 
wanted to show his love for us 
through the embrace of his crucified 
Son: crucified out of love. The Cross, 
by its shape and its meaning, repre-
sents this love of both the Father and 

the Son for men. Here we recognize the icon of supreme 
love, which teaches us to love what God loves and in the 
way that he loves: this is the Good News that gives hope 
to the world.

Let us turn our gaze now to the Virgin Mary, who was 
given to us on Calvary to be our Mother, and let us ask 
her to sustain us with her loving protection along the path 
of life, particularly when we pass through the night of suf-
fering, so that we may be able to remain steadfast, as she 
did, at the foot of the Cross. Thank you very much.

Address of His Holiness Benedict XVI, 
Apostolic Journey to Madrid, on the Occasion of the 

26th World Youth Day, 19 August 2011
© Copyright 2011 - Libreria Editrice Vaticana

an utterly real way — in flesh and 
blood ... hence in all human suffering 
we are joined by one who experi-
ences and carries that suffering with
us; hence con-solatio is present in all 
suffering, the consolation of God's 
compassionate love — and so the 
star of hope rises” (Spe Salvi, 39).

Dear young friends, may Christ’s love 
for us increase your joy and encour-
age you to go in search of those less 
fortunate. You are open to the idea of sharing your lives 
with others, so be sure not to pass by on the other side in 
the face of human suffering, for it is here that God ex-
pects you to give of your very best: your capacity for love 
and compassion. The different forms of suffering that 
have unfolded before our eyes in the course of this Way 
of the Cross are the Lord’s way of summoning us to 
spend our lives following in his footsteps and becoming 
signs of his consolation and salvation. “To suffer with the 
other and for others; to suffer for the sake of truth and 
justice; to suffer out of love and in order to become a per-
son who truly loves — these are fundamental elements of 
humanity, and to abandon them would destroy man him-
self” (ibid.).

Let us eagerly welcome these teachings and put them 
into practice. Let us look upon Christ, hanging on the 

(Continued on next page)

Praised be Jesus!

On the eleventh day of this month of September, our 
country will observe the ten year anniversary of the terror-
ist attacks in New York City and Washington DC.  After 
only a decade since the events of September 11th, 2001; 
we Americans have seemingly failed to heed this warning 
to continue our reconciliation with the Father.  On the sev-
enth day of next month we will observe the Feast of the 
Most Holy Rosary, commemorating the victory of the bat-
tle of Lepanto.  After almost five hundred years of reflec-
tion, perhaps Christians have forgotten the lesson of that 
war, and the gift of victory over the destruction of civiliza-
tion, through the Most Holy Rosary.

In the days and weeks following September 11, 2001, 
churches were packed and the President called for a na-
tional day of prayer.  Yet, on the memorial of the 10th an-
niversary, the mayor of New York will forbid the clergy to 
pray publicly.  Have we forgotten so quickly the terror on 
that morning?  Even our heroes died that day.  Nonethe-
less, we removed Jesus from the public square and de-
nied a priest, or minister, the right to pray for the souls of 

those 343 firemen, almost all of whom were Christian. 
Ironically, we provided for a Muslim service, on govern-
ment property, for Osama Bin Laden.  The unbelievers 
aren’t the problem.  The problem is believers who don’t 
believe anymore.  What have we become and where are 
we headed?  Let’s say your child brought a Jewish or 
Muslim friend home at Christmas. Would you take down 
the Christmas tree and all the decorations because they 
might be offended?  Of course not, that would be insane.  
Rather, you would welcome them and invite them to cele-
brate with you. If they chose not to participate, there 
would be no offense taken, and you would bless them 
and wish them well. Yet the country as a whole has cho-
sen the insane approach and decided we should remove 
everything.  We didn’t become the most powerful country 
in the world by ourselves.  It was the blessing of Jesus 
and a mission to be a light to the world and proclaim the 
Gospels. The events of 9/11 were dramatic. The warning 
however, is clear and simple.  If we fail to act as Chris-
tians, we will fall.  In our silence towards Jesus publicly, 
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day.  Have we Christians failed to un-
derstand the necessity and power of 
the Rosary?  Our Lady has urged us 
time and time again to pray the Rosary 
with the heart every day.  Dominicans 
make a promise to do just that.  Have 
we been faithful to that promise?  Mary 
has assured us that with prayer, espe-
cially the Rosary, we can stop wars 
and suspend natural laws.  How many 
of us have stopped a war lately or sus-
pended a natural law (parking spots 
don’t count)?  What would happen if 
we prayed fervently every day and 
encouraged others to do the same? 
Think of what we could do together.

We’ve been given the fullness of the 
Truth in the Catholic faith.  If we don’t 
use it, we’ll lose it.  If we don’t preach 
Jesus today, we’ll lose that privilege 
tomorrow. We’ve been given a wake 
up call, but also a solution.  As Domini-
cans we are called to preach the Gos-
pel twice; first, through our Baptism, 
and again, through our Dominican 
promises.  We are called to be faithful 
servants and citizens through prayer 
and action. Pray the Rosary for the 
salvation of souls.  Voice your opinion 
for the salvation of our country. 

Below is an excerpt from St. Thomas 
Aquinas on how to preach and defend 
the faith:

“First of all I wish to warn you that in 
disputations with unbelievers about 
articles of the Faith, you should not try 
to prove the Faith by necessary rea-
sons. This would belittle the sublimity 
of the Faith, whose truth exceeds not 
only human minds but also those of 
angels; we believe in them only be-
cause they are revealed by God. Yet 

whatever come from the Supreme Truth cannot be false, 
and what is not false cannot be repudiated by any neces-
sary reason. Just as our Faith cannot be proved by nec-
essary reasons, because it exceeds the human mind, so 
because of its truth it cannot be refuted by any necessary 
reason. So any Christian disputing about the articles of 
the Faith should not try to prove the Faith, but defend the 
Faith. Thus blessed Peter (1 Pet 3:15) did not say: 
"Always have your proof", but "your answer ready," so 
that reason can show that what the Catholic Faith holds is 
not false”.  

and our rejection of God’s ways in our 
society, we are running the risk of los-
ing our voices forever.

God has allowed empires to fall and 
civilizations to crumble whenever His 
people have gone astray.  Jesus said: 
“But whoever denies me before men, I 
will also deny before my Father who is 
in heaven” (Matthew 10:32).  Yet, one 
by one, each state in this country is 
stripping itself of its Christian roots and 
values.  The effect is that we have 
been inundated with secular “values”.  
These “relatively new values” oppose 
God’s ways and redefine the meaning 
of words.  Love now means agree.  I 
can only really love someone to the 
extent that I agree with them. If one 
disagrees, they are labeled hateful and 
become subject to the ramifications. 
The secular system is, ironically, intol-
erant. The absence of Christian morals 
and values can only lead to financial 
disaster, chaos, tyranny and death, 
and usually in that order.  Even from 
the secular point of view, there is no 
disagreement that we are collapsing 
economically.  Since Jesus is our pro-
vider, when we cut him off, we cut off 
the source of our supply.  The lack of 
money is the effect; the lack of Jesus is 
the cause.  Every society requires 
rules and laws to promote peace, pro-
tection and order.  If we reject God’s 
ways, we open ourselves to being gov-
erned solely by man’s ways.  Think 
about that for a moment. There will 
never be an absence of rules and laws, 
so would you rather be subject to Je-
sus, or the guy living next door to you?  
There is, however, a way out of this 
mess, and Her name is Mary.

Mary can do for us what we cannot do 
for ourselves.  We must, however, cooperate. That takes 
us back to the year 1571, when Christendom itself was 
threatened by a Muslim invasion.  The stage was set for a 
total defeat.  The Muslim forces outnumbered the Chris-
tians five to one.  A sure victory was in sight for the Mo-
hammedans.  Everything was in their favor; men, equip-
ment, position.  There was one thing though, that they 
didn’t count on.  Mary.  Pope Pius V placed Christianity 
under the protection of Our Lady.  He then called for all 
Christendom to pray the Rosary for three hours before the 
battle and during the battle.  This one small detail saved 
Christianity and is the chief reason we enjoy the faith to-

Praise be Jesus 
(Continued from previous page)

(Continued on next page)

Arca di San Dominico—Basilica of San 
Dominico, Bologna, Italy. Reliquary con-
taining the head of St Dominic. Photo by 

Peter Simon
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I have no memento to give you apart from an invitation to 
holiness. It would seem that people are no longer con-
vinced by our preaching; but faced with holiness, they 
still believe, they still fall to their knees and pray. People 
seem to live ignorant of supernatural realities, indifferent 
to the problems of salvation. But when an authentic 
saint, living or dead passes by, all run to be there. 

Do not forget that the devil is not afraid of our [parish] 
sports fields and of our movie halls: he is afraid, on the 
other hand, of our holiness.

Bl. Ildephonso Schuster, OSB, at Vultus Christi (Link)

“But in God understanding is not different from his being. 
Consequently the word which is conceived in his intellect 
is not something accidental to him or alien from his nature 
but, by the very fact that it is a word, it must be coming 
forth from another and must be a likeness of its source. 
All this is true even of our own word”.

“But besides this, the Word of God is not an accident or a 
part of God, who is simple, nor something extrinsic to the 
divine nature, but is something complete, subsisting in the 
divine nature and coming forth from another, as any word 
must be. In our human way of talking, this is called a son, 
because it comes forth from another in its likeness and 
subsists in the same nature with it”. 

“Therefore, as far as divine things can be represented by 
human words, we call the Word of the divine intellect the 
Son of God, while God, whose Word he is, we call the 
Father. We say that the coming forth of the Word is an 
immaterial generation of a son, not a carnal one, as car-
nal men surmise. There is another way that this genera-
tion of the Son of God surpasses every human genera-
tion, whether material, as when one man is born from an-
other, or intelligible, as when a word is brought forth in the 
human mind. In either of these cases what is born is 
younger than its source. A father does not generate as 
soon as he begins to exist, but he must first mature. Even 
the act of generation takes time before a son is born, be-
cause carnal generation is a matter of stages. Likewise 
the human intellect is not ready to form intelligible con-
cepts as soon as a man is born, but when he matures. So 
he does not always actually understand, but after poten-
tially understanding he actually understands and again 
stops actually understanding and remains understanding 
only in potency or with habitual knowledge. So a human 
word is younger than a man and sometimes stops exist-
ing before the man”.

“But these two limitations cannot apply to God, who has 
no imperfection or change, or going from potency to act, 
since he is pure and first act. The Word of God, therefore, 
is co-eternal with God. Another difference of our word 
from the divine is that our intellect does not simultane-

“First of all we must observe that Muslims are silly in ridi-
culing us for holding that Christ is the Son of the living 
God, as if God had a wife. Since they are carnal, they can 
think only of what is flesh and blood. For any wise man 
can observe that the mode of generation is not the same 
for everything, but generation applies to each thing ac-
cording to the special manner of its nature. In animals it is 
by copulation of male and female; in plants it is by pollina-
tion or generation, and in other things in other ways”.

“God, however, is not of a fleshly nature, requiring a 
woman to copulate with to generate offspring, but he is of 
a spiritual or intellectual nature, much higher than every 
intellectual nature. So generation should be understood of 
God as it applies to an intellectual nature. Even though 
our own intellect falls far short of the divine intellect, we 
still have to speak of the divine intellect by comparing it 
with what we find in our own intellect”.

“Our intellect understands sometimes potentially, some-
times actually. Whenever it actually understands it forms 
something intelligible, a kind of offspring, which is called a 
concept, something conceived by the mind. This is signi-
fied by an audible voice, so that as the audible voice is 
called the exterior word, the interior concept of the mind 
signified by the exterior audible word is called the word of 
the intellect or mind. A concept of our mind is not the very 
essence of our mind, but something accidental to it, be-
cause even our act of understanding is not the very being 
of our intellect; otherwise our intellect would have to be 
always in act.”

“So the word of our intellect can be likened to a concept 
or offspring, especially when the intellect understands 
itself and the concept is a likeness of the intellect coming 
from its intellectual power, just as a son has a likeness to 
his father, from whose generative power he comes forth”.

“The word of our intellect is not properly an offspring or 
son, because it is not of the same nature as our intellect. 
Not everything that comes forth from another, even if it is 
similar to its source, is called a son; otherwise a painted 
picture of someone would be a son. To be a son, it is re-
quired that the one coming forth from the other must not 
only resemble its source but also be of the same nature 
with it”.

Praise be Jesus 
(Continued from previous page)

http://vultus.stblogs.org/2011/08/blessed-ildefonso-cardinal-sch.html
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natural law in order to “do the good and avoid evil.” Their 
writings are clear and manifold. Read them. Read and 
follow the footnotes. Be clear about what we have lost.

In order to reverse our cultural decline, will it take the next 
300 years, as it has taken us 300 years to incrementally 
loose this much ground? If it were only up to us, I would 
think so. However, it is not merely a human endeavor. For 
if we convert, repent, and return to right living, things will 
change in a moment. How much will we continue to con-
cede, before we realize that to concede a part is to per-
sonally concede the whole?

Mark Gross
Editor

“If all men were friends, justice would not be neces-
sary” (Aristotle for Everyone, Mortimer Adler, 1978)

I think it not unreasonable to observe that in the Culture 
Wars, the primary battle-line has shifted from abortion to 
the effort to mainstream homosexuality. I would offer the 
following thought as well. Same-sex marriage and abor-
tion are not the real problems, they are the symptoms of 
the real problem, which is a loss of faith. The retreat from 
lost battle-lines can be traced back through contraception, 
civil divorce, civil marriage, and mixed marriages. The 
battle over mixed and civil marriage raged in the 1800’s, 
with the state asserting a hitherto unknown intrusion into 
the sacrament because there were people who no longer 
accepted it as a sacrament, but a contract. Once the 
popular belief accepted the involvement of the state in 
marriage, then it followed that the state could break what 
it could create, hence the battle over civil divorce fol-
lowed. With a lowered regard for marriage, contraception 
became the next battle-line because the nature of mar-
riage was that weakened. From the fateful Lambuth Con-
ference in 1930 to the libertine excesses of the 1960s, 
contraception became the norm of thought. Once sex is 
divorced from marriage and fecundity and became a rec-
reational activity, then it followed that sterile forms of sex 
should be sought out and embraced.

Throughout this history, we have seen our popes stand in 
the breach, shining the light of truth into the darkness say-
ing “Do not go that way” because it is not the way of 
Christ. Gregory XVI, Pius IX, Leo XIII, Pius X, Pius XII, 
Paul VI, John Paul II, and Benedict XVI all warned Catho-
lics and all men of good will to adhere to revelation and 

From the Editor

Like many Bavarian Catholics, Joseph Ratzinger wel-
comed the defeat of the Third Reich and the restoration 
of democracy, the enthusiasm for which he once de-
scribed as amounting to a kind of “religious fervor” in the 
post-war years. Ratzinger always remembered, how-
ever, that Hitler had come to power by legal means, and 
that the Nazis’ opportunity had come about because of 
the fatal flaws of the Weimar Republic, a beautifully con-
structed democratic system. It takes more than systems, 
though, to make democracies work; it takes virtues.

God's choice: Pope Benedict XVI and the future of the 
Catholic Church, Ch 5, The Making of a New Benedict, 

George Weigel

ously understand everything, or with one act, but by many 
different acts; therefore the words of our intellect are 
many. But God understands everything simultaneously by 
one single act, because his understanding must be one, 
since it is his very being. It follows therefore that in God 
there is only one word”.

“There is yet another difference: The word of our intellect 
does not measure up to the power of our intellect, be-
cause when we mentally conceive one thing we can still 
conceive many other things; thus the word of our intellect 
is imperfect and can be composed, when several imper-
fect notions are put together to form a more perfect word, 
as happens in the process of formulating a definition. But 
the divine Word measures up to the power of God, be-
cause by his essence he understands himself and every-

thing else. So the Word he conceives by his essence, 
when he understands himself and everything else, is as 
great as his essence. It is therefore perfect, simple and 
equal to God. We call this Word of God a Son, as said 
above, because he is of the same nature with the Father, 
and we profess that he is co-eternal with the Father, only-
begotten and perfect”.

St. Dominic became St. Dominic by publicly preaching 
Jesus and the teachings of the Catholic Church.  If we 
truly desire to be his followers, like St. Thomas Aquinas, 
we must do the same.

God Bless you,
Denise Harvey
Vice President of the Western Province



Truth Be Told 18                                                Page 6                                                  Sep-Oct 2011

(Continued on next page)

Blessing and Inauguration of the Statue of the Blessed 
Virgin Mary of "Monte Mario" Recently Restored and Visit 
to the Dominican Monastery of "Santa Maria Del Rosario" 

Dear Sisters, 

I address to each one of you the words of Psalm 125 
[124] that we have just prayed: "Do good, O Lord, to 
those who are good, and to those who are upright in their 
hearts!"(v.4). I greet you first of all with this wish: may the 
goodness of the Lord be upon you. I greet your Mother 
Prioress in particular and I warmly thank her for the kind 
words she has addressed to me on behalf of the Commu-
nity. I accepted with great joy the invitation to visit this 
Monastery, to be able to reflect with you at the foot of the 
image of Our Lady Acheropita of St Sixtus, formerly Pro-
tectress of the Roman Monasteries of St Mary in Tempulo 
and of St Sixtus. 

We have prayed the Midday Prayer together, a small part 
of that Liturgical Prayer which marks the rhythm of your 
day as cloistered religious and makes you interpreters of 

the Church-Bride, united in a special way with her Lord. 
Your consecration to the Lord in silence and in hidden-
ness is rendered fertile and fruitful through this choral 
prayer which culminates in daily participation in the Eu-
charistic Sacrifice. This is not only with regard to the jour-
ney of personal sanctification and purification but to that 
apostolate of intercession which you carry out for the en-
tire Church, so that she may appear pure and holy before 
the Lord. You who are well acquainted with the efficacy of 
prayer, experience every day all the graces of sanctifica-
tion it can obtain for the Church. 

Dear Sisters, the community you form is a place in which 
it is possible to dwell in the Lord; for you it is the new Je-
rusalem to which the tribes of the Lord go up to praise the 
name of the Lord (cf. Ps 122[121]:4). Be grateful to divine 
Providence for the sublime and free gift of the monastic 
vocation, to which the Lord has called you through no 
merit of your own. With Isaiah you can say: "The Lord 
formed me from the womb to be his servant" (cf. Is 49:5). 
Even before you were born, the Lord had reserved your 
heart for himself, to fill it with his love. Through the sacra-
ment of Baptism you received divine Grace within you 
and, immersed in his death and Resurrection, you were 
consecrated to Jesus, in order to belong exclusively to 
him. The form of contemplative life, which you received 
from the hands of St Dominic in the manner of the clois-
ter, place you as living, vital members in the heart of the 
Mystical Body of the Lord, which is the Church; and just 
as the heart makes the blood circulate and keeps the 
whole body alive, so your hidden existence with Christ, 
where work and prayer alternate, helps to sustain the 
Church, the instrument of salvation for every person 
whom the Lord has redeemed with his Blood. 

You draw from this inexhaustible source with prayer, pre-
senting to the Most High the spiritual and material needs 
of so many brothers and sisters in difficulty, the confused 
lives of those who have drifted away from the Lord. How 
can we not be moved by compassion for those who seem 
to be wandering purposelessly? How could we fail to 
hope that they may encounter Jesus in their life, the only 
encounter that gives meaning to existence? The holy wish 
that the Kingdom of God may be established in every hu-
man heart is identified with prayer itself, as St Augustine 
teaches us: "Ipsum desiderium tuum, oratio tua est; et si 
continuum desiderium, continua oratio": your desire is 
your prayer; and if it is an on-going desire, it is also con-
tinuous prayer (cf. Ep. 130. 18-20); therefore, as a fire 
that burns and is never extinguished, the heart is made 
alert, it never ceases to desire God and always raises a 
hymn of praise to him. 

Consequently, dear Sisters, may you recognize that your 
heart, in all that you do, over and above individual mo-
ments of prayer, continues to be guided by the desire to 

May You Say Every Day "Yes" to God's Plans 
Benedict XVI
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love God. Recognize, with the Bishop of Hippo, that it is 
the Lord who has instilled his love in your hearts, a desire 
that enlarges the heart even to the point of making it ca-
pable of receiving God himself. (cf. In ev. Jo. tr. 40, 10). 
This is the horizon of the earthly pilgrimage! This is your 
destination! For this reason you have chosen to live in 
hiddenness, renouncing earthly goods: to desire above all 
things that good that has no equal, that precious pearl for 
which it is worth giving up every other good, to gain pos-
session of it. 

May you say every day your "yes" to God's plans with the 
same humility with which the Blessed Virgin said her 
"yes". May she, who received the Word of God in silence, 

guide you in your daily virginal consecration so that you 
may experience hiddenness, the profound intimacy that 
she herself lived with Jesus. As I invoke her motherly in-
tercession upon you, together with that of St Dominic, St 
Catherine of Siena and of all the Saints of the Dominican 
Order, I impart to you all a special Apostolic Blessing 
which I willingly extend to the people who entrust them-
selves to your prayers. 

Homily of His Holiness Benedict XVI
Dominican Monastery of "Santa Maria del Rosario"

Thursday, 24 June 2010 
© Copyright 2010 - Libreria Editrice Vaticana

Yes
(Continued from previous page)

Where Have All the Fighters Gone?

I am not going to talk about the Church in Ireland but I am 
going to talk about what I am trying to do in Australia, as 
an archbishop, and you can draw your own conclusions 
on what might, or what might not, be adaptable to here in 
Ireland. Despite my English Protestant name (and I am 
proud of my English heritage) I have plenty of Irish blood, 
most of it Catholic, and so I think that entitles me to make 
the first point, and that is that we Irish Australians, and I 
suspect the Irish, enjoy bad news. It’s like the Englishman 
whose face will light up when he says, ‘Isn’t the weather 
terrible?’ This, then, is my question: has all the good Irish 
blood gone overseas into the colonies? The Irish that I 
grew up with were fighters: they were people who had 
convictions and went and battled for them. Has the spirit 
of Dr. Daniel Mannix — one of the greatest exports of 
Cork — has his spirit vanished forever from this land? Are 
you going to sit on your tails and let 1000 years of tradi-
tion and faith just slip away? People are saying to me the 
same things they were saying to me back in 1998; we 
need this, we need that, nobody is doing anything — well, 
if nobody else is doing anything then you have to get it 
started yourself and if help comes, as it might or might 
not, at least you’re doing things. I realize that your pres-
ence here tonight is evidence of your desire and determi-
nation to do something BUT things are slipping and, from 
what I hear, you know you are slipping; so if others won’t 
act then do something yourselves.

Gospel Christians vs. Radicals

I have found in all my work as archbishop that in order to 
do anything you first have to know where you are and 

what you are trying to do. Two things are probably at work 
here in the same way as in Australia; within all the Chris-
tian communities and, certainly the Catholic Church, there 
is a fundamental tension between the people on one side 
— who we might call Gospel Christians — who give prior-
ity to the New Testament, to Christ and to the Word of 
God and, what you might call liberal or radical Christians, 
who give the priority to the contemporary understandings. 
That tension runs right through all the Christian communi-
ties. The second and the more important tension which is 
present in Australia is the tension between a small and 
growing secular minority, who are well placed in the me-
dia and universities, and the Judeo-Christian majority. 
The secularists are steadily pushing a political agenda, 
trying to undermine the traditional Christian foundations, 
and they are also trying to drive Christian spokesmen out 
of public life. This also goes for priests and you just have 
to keep speaking publically. I am determined to continue 
speaking out: why should I become the only man in Aus-
tralia not able to exercise his democratic right to free 
speech? People are quite free to accept or reject what I 
have to say. We have as much right as anybody else to 
speak out. Of course we also need lay political figures 
who can speak out because it is not always productive for 
the clergy to be speaking, but I am absolutely sure that 
regular silence from the hierarchy and from the priests is 
not good at all.

Catholicism in Australia

Australia is 26% Catholic and we are now the largest de-
nomination, having passed the Anglicans. We have a 
huge network of services: we educate 20% of all Austra-
lians in our schools, operate 23% of hospitals, we provide 

Authentic Catholicism vs Cafeteria Catholicism
Cardinal George Pell
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55% of palliative care and, with the push emerging for 
euthanasia, we are trying to extend that. There are also a 
couple of Catholic universities and an immense welfare 
system, mostly financed by the government. The religious 
in Australia are disappearing but against that I invited the 
Nashville Dominicans to come to Sydney and they have 
been there since 2007. They are all young, attractive and 
wear the full habit and since arriving, about ten young 
women have joined them. In Sydney we can now get out 
the news to encourage young women who might be con-
templating a religious vocation. Priestly vocations are up 
in quite a number of dioceses and I think it is interesting 
to work out what those dioceses are, to take a look at 
their churchmanship, their ecclesiology, their style and I 
think that, almost universally, the vocations are in the dio-
ceses which are thoroughly Catholic. In Sydney we have 
the highest rate of Church practice — although much 
lower than the 40% in Ireland — we have about 18% and 
a lot of the reason for this is that we have many ethnics. 
The hardest constituency amongst young people is my 
community — the Anglo-Celts — because there has been 
a large amount of inter-marriage over the last 150 years. 
But we are getting many conversions from the Asian 
groups — the Koreans, Chinese and Vietnamese. In fact 
we are getting many vocations from the Vietnamese, who 
now proudly announce that they are the new Irish. Of 
course the Irish founded the Church in Australia and I re-
ceived the most precious gift in my life, my faith, from my 
Irish Australian mother. I think therefore we have to pay 
tribute to the contribution which Ireland has made to the 
Church in Australia. So as a minority in Australia we have 
two options: we are either submerged by the majority or 
we try to resist that and try to spread. In other words, we 
have to try to Catholicize the country.

The Petrine Ministry

In Australia, as elsewhere, we have to struggle with the 
conviction that we are part of the Universal Church, led by 
the Pope, and that means something in everyday life. For 
example, we had one bishop in Toowoomba who had to 
be removed after over ten years of dialogue with the Holy 
See. It was a tragedy and didn’t need to happen but he 
wouldn’t back down or give any ground and so they were 
forced to say, ‘Enough is enough.’ So we have to battle 
against this insipient anti-Roman sentiment. Cardinal 
George of Chicago has a thesis that in many places the 
Catholic Church in the USA, in its style, is becoming Prot-
estant — a church of individual judgment, with less con-
cern for the Pope, the hierarchy and Catholic teaching —
and there is no doubt that very senior elements in the De-
mocratic Party are working to separate the hierarchy from 
many of the people in the United States. I am sure that 
this is happening in other parts of the world also, with 
some politicians preferring the establishment of what they 
call ‘national churches’. Of course this has to be resisted.

Renewal: The Australian Experience

Let me now explain what I have tried to do in Australia. 
First of all I had to deal with the abuse scandal and in this 
I was given some very good advice from a former Su-
preme Court Judge. He told me that the scandals would 
bleed us to death year after year unless we took decisive 
action. I was also summoned by the Premier at the time 
who made it clear that if we did not clean the Church up, 
then he would, and so we made a determined effort to do 
so. Incidentally, the Premier was a deeply irreligious man 
who also denounced religious leaders as yesterday’s 
men; this was back in the 90’s and he has been gone 
from political life for about a dozen years! So we did clean 
it up; we set up an independent commission, we set up a 
panel to provide counseling and a system to pay compen-
sation — and please God the worst of it is behind us.

Religious Education

The second thing I did was to reform religious education, 
which is of course fundamental to the future, and I was 
absolutely determined that I would change it no matter 
what. I called a friend of mine home from Rome, made 
him the Vicar for Education, and we commenced the im-
mense task of writing a comprehensive Christ-centered 
Catholic text on faith and morals for the whole thirteen 
years of school education. This program is now mandated 
in the schools. By and large it is working and it is wel-
comed by the teachers because many of them were not 
taught the faith themselves and so they welcomed a text-
book which is full of content and can give them the an-
swers. The education program in schools has to be 
Christ-centered and it has to be totally Catholic. It is re-
markable the number of people in Australia who think of 
the sacraments in a Protestant way; they think only of 
two, of Baptism and the Eucharist. In fact we are a 
Church of seven sacraments and one of the most won-
derful sacraments is the sacrament of Penance, where 
there has been a massive drop-off. There is no reason for 
this, and if a decent preparation program is in place then 
the young people will attend and welcome it. This is the 
experience in Australia, where even the non-Catholic chil-
dren in our schools will insist on going to confession; of 
course, we cannot give them the sacramental rite but we 
can listen to them and offer advice. A lot of the old anti-
Catholic prejudice in society has almost disappeared. We 
had a troop ship going to Timor during the troubles there; 
of the 200 troops on board around 40% were Catholic, but 
140 of them lined up to go to Confession. This would 
never have happened in the 60’s or 70’s but gradually, 
through education, we have broken down barriers and 
misunderstandings — and all this has been helped by the 
reform of education.

Authentic
(Continued from previous page)

(Continued on next page)
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Vocations

The other thing that is essential for the future is to make it 
absolutely clear that you need priests. There can be no 
Church without priests and this means you must have a 
seminary where young people will be prepared to go, and 
this means you must have an orthodox seminary. It 
means that you must have a seminary that is not sexually 
corrupt. Of course, we have experienced sexual corrup-
tion in the Australian seminaries. I can tell you of one poor 
lad who knew me from a previous place. He was a 
teacher who went on to become a priest. When it was 
announced that I had been appointed Rector of the Semi-
nary I am told he ran weeping from the presbytery. He 
was a priest for only a few years when he left to live with 
his male partner after telling his poor mother that his part-
ner was a Catholic. So I am talking from that sort of ex-
perience; the young people today are products of the cul-
ture in which we live and so we have to be vigilant. In the 
seminary they have to be taught to pray; prayer life and 
spirituality have to be the priority. I should add that when I 
am entering a diocese I have never thrown all the staff in 
the diocesan offices but when I became archbishop in 
Melbourne I instructed that in the Seminary there had to 
be Mass everyday; they were to have Benediction, Adora-
tion and be able to pray the Rosary together — most peo-
ple expect this to be a normal part of seminary life. How-
ever when I put this to the Seminary staff they said they 
wouldn’t accept it and en bloc offered to resign — so I 
accepted their resignations and it was one of the best 
things that had ever happened in the diocese. In other 
words when you start making changes you can expect 
resistance. I recall that when I announced the changes in 
the Seminary to a meeting of the Melbourne Council of 
Priests not one of them spoke in support of my plans. I 
knew there were people who did support it but there was 
not one who would speak out and support it at the time. I 
am sure that the reform of the Seminary was the most 
important thing I did when I was in Melbourne, even more 
so than the religious education. Melbourne is now regu-
larly turning out good orthodox priests and of course 
when you get good young men going through then they 
attract others.

Focus on Youth

There also has to be a focus on youth. One of things I did 
in Sydney was to set up lay chaplaincy teams in the uni-
versities — lay teams because I didn’t have enough 
priests to do it. That has changed now because vocations 
are coming from it and, in the ten years this has been run-
ning in Sydney, we have had nine vocations to the priest-
hood and four to the nuns from Sydney University alone. 
We picked this approach up from the way the Evangelical 
Anglicans were doing things when they had around 40 
volunteers who could come and work in the University. It 
is so important to establish orthodox faith communities in 
the universities.

Leadership Role of the Priest

One final thing to highlight is that we have to maintain the 
morale and the leadership role of the priest. We had a 
case in South Brisbane where this poor fellow wasn’t sure 
whether Christ existed and so there was no talk in his ser-
mons on the Divinity of Christ, of the Virgin Birth etc. And 
he took his concept of divinity from the Hindu scriptures; 
eventually he went out with his congregation, including 
many of the leadership team of the Catholic education 
office! There was also a women’s religious centre con-
nected with a Catholic women’s group and one woman 
went along and asked, ‘Where is the crucifix?’ She was 
told there wasn’t one because they did not want to be di-
visive but she did notice a witch’s broom hanging in the 
office! So we have to preserve the leadership role of the 
priest. They should never be reduced to being just chap-
lains to the parish and they should never have to seek the 
permission of the Parish Council to carry out their priestly 
duties. Good pastors will work in a communal way with 
their people but, in the Catholic tradition, the priests are 
the leaders; not in a dictatorial way, but, nonetheless, 
they are the leaders. I recall the story of a poor priest from 
one of the Low Countries who, before he could take up 
his appointment, had to go along and be interviewed by 
the parish council. The parish council said that unless he 
was prepared to bless homosexual unions they would not 
let him take up his job. I don’t want that approach and I 
am sure that you do not either. In Sydney I managed to 
achieve a situation where all the major appointments 
have gone to people who are genuinely and deeply com-
mitted to the full Catholic program. This is so important 
because you do not want people in leadership positions 
who can undermine what you are doing, for example peo-
ple in the liturgy office who don’t believe in priests or in 
the sacrifice of the ministerial priesthood. I also encour-
age lay people to go into politics; most go into the Con-
servative Party but we also need strong unions and an 
active Labor Party with good Catholics in them. We 
should also make use of the secular media to get our 
message across and I write a regular column in a weekly 
newspaper in Sydney. Finally, we also hope to run a 
Catholics Come Home program to bring back lapsed 
Catholics and others on the outside who might want to 
learn more about the faith.

I hope this gives you an idea of how I am rejecting cafete-
ria Catholicism and promoting authentic renewal in Aus-
tralia.

Address of Cardinal George Pell, Archbishop of Sydney, 
at the Catholic Voice Annual Dinner in Cork, Ireland on 

July 29, 2011. The Catholic Voice. (Link)

Authentic
(Continued from previous page)
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More than Mere Words
Fr. Darren Pierre, OP

Fr. Peter John Cameron, O.P., made an interesting anal-
ogy between music and language in a wonderful little 
booklet that Magnificat is putting out about the new trans-
lation of the Roman Missal. Just as the same melody may 
be played on different instruments, the same idea may be 
convened with very different kinds of language. A melody 
may be played on grand piano or an accordion, on the 
organ at a great Basilica or a child’s toy piano. The exact 
same notes may be played in each case and exactly the 
same pitches would be produced, but in the end the mu-
sic will be very different. Our experience of music is deter-
mined not only by the notes but also by the instrument on 
which they are played. And, if the instrument is not fitting 
for the music, it will lose something and perhaps even 
sound silly. Twinkle, Twinkle little Star played on the 
grand organ or a Bach fugue played on the toy piano will 
simply not sound right. It doesn’t mean that one instru-
ment or piece of music is better, but simply that they must 
fit each other. The same is true for language.

Language is far more than words strung together to con-
vene information. There are deeper levels of meaning that 
come from the style or genre of everything that we speak 
or write. Different styles of language are used in different 
settings: one way of speech in a locker room, another in a 
court room - one in a cheering crowd, another at the bed-
side of a dying friend. Imagine writing a note to arrange a 
meeting between two people. It will be very different note 
if it is an office memo to arrange a meeting between col-
leagues rather than a love letter to arrange a secret ren-
dezvous. Both may specify a place and a time to accom-
plish the same thing, but despite conveying the same fac-
tual information they will be very different letters. The lan-
guage that we use needs to match the setting in which we 
speak or write.

In the Ancient prayer of the Church we refer to the Eucha-
rist as a Sacred Banquet "in which Christ is received, the 
memory of His Passion is renewed, the mind is filled with 
grace, and a pledge of future glory is given to us." The 
Mass is far more than a gathering of friends for a meal. It 
is a banquet that is holy, sacred, set apart because of its 
connection to God. So our language is not the language 
of those gathered around the television eating potato 
chips. It is not even the language of those at a dinner 
party in formal dress, but it is the language of a holy meal. 
It is language that is unique and special to remind us that 
the activity in which we are engaged is far from ordinary. 
For this reason the new translation will often use elevated 
language and descriptive words reminding us of the holi-
ness of the Mass. When the priest takes the chalice, he 
will say:

In a similar way, when supper was ended,
he took this precious chalice in his holy and
venerable hands,
and once more giving you thanks, he said the

blessing
and gave the chalice to his disciples...

It is not merely a cup, but a precious chalice - precious 
not because it is composed of gold or silver but because it 
is used to contain the Precious Blood of Christ. The gold 
or silver from which it is made is a reminder to us of its 
exalted use. Jesus’s hands are called holy and venerable, 
again to remind us that the action that he is now taking is 
so precious and unique.

All three of the synoptic Gospels recount in detail that 
special preparations are made for the Passover that was 
to be Jesus’ Last Supper. This is important and indicates 
that it wasn’t just a haphazard meal. No similar prepara-
tions are recorded for any of Jesus’s sermons, healings, 
or miracles. The Last Supper, even amidst the betrayal of 
Judas, was celebrated with great precision and care.

However, the Mass is more than just the sacred banquet 
of the Last Supper. It is also the event in which the mem-
ory of His Passion is renewed. We do not re-enact the 
Passion as at a school play nor do we re-sacrifice Christ, 
a charge frequently leveled against Catholics by Protes-
tants. Rather, Jesus gave us the Mass so that "the bloody 
sacrifice which he was to accomplish once for all on the 
cross would be re-presented, its memory perpetuated 
until the end of the world." (Trent 1366) The sacrifice of 
Calvary is made present again. In once sense, the Mass 
is a kind of time travel, greater than anything sci-fi movies 
have ever suggested. Our humble celebration in a parish 
Church is united with Christ Passion nearly 2000 years 
ago across the world in Jerusalem. At the Mass, we do 
not merely recall or commemorate what Christ did. 
Rather, God breaks through time uniting us today with the 
actual events of his Passion. At the Mass, we are stand-
ing before the Cross at Calvary.

When we visit the bedside of a dying friend, hopefully all 
our concern is on them and not ourselves. At Mass we 
visit a friend who is dying - dying so that we may live. As 
we speak to him our language reflects this humbling 
situation. In the current translation, the priest begins the 
First Eucharistic Prayer by saying: "We come to you, Fa-
ther, with praise and thanksgiving, through Jesus Christ 
your Son." This appears to be all about us. We come. We 
have praise and thanksgiving. We are the ones who are 
special. The new translation will say generally the same 
thing, but with a subtle yet profound difference: "To you, 
therefore, most merciful Father, we make humble prayer 
and petition through Jesus Christ, your Son, our Lord." 
Now, it begins with God, our most merciful father. We 
come not with pride but with humble prayer and petition. 
We come and stand before Christ’s Passion on Calvary 
not to look at ourselves in celebration of our community or 
diversity but to behold Christ and his sacrifice for us.
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Yet, the Mass does not end with Calvary, for it is also the 
pledge of future glory. The Mass unites us not only with 
the Last Supper and sacrifice of Cavalry, but also with the 
eternal liturgy of heaven. And so, we seek to speak in the 
manner of angels who stand before God’s throne singing: 
"Holy, holy, holy is the LORD of hosts; the whole earth is 
full of his glory." (Is 6:3). At the Mass we watch as 
"another angel came and stood at the altar with a golden 
censer; and he was given much incense to mingle with 
the prayers of all the saints upon the golden altar before 
the throne." (Rev 8:3) We join the angels and saints in 
heaven as they "sing a new song before the throne." The 

song we sing is the song of Christ not one that we write 
for ourselves. Scripture says: "No one could learn that 
song except the hundred and forty-four thousand who had 
been redeemed from the earth." (Rev 14:3) In the cele-
bration of the Mass we learn the songs of heaven, con-
forming ourselves to the heavenly liturgy and ultimately to 
Christ himself.

Fr. Darren Pierre, OP, Prior Promoter of the Eastern 
Province, in September eLumen, Newsletter of the Lay  

Fraternities of the Province of St Joseph (Link)

(Continued on next page)

More 
(Continued from previous page)

Father Reginald Garrigou-Lagrange, the late master of 
spiritual theology, describes the interior life as "an eleva-
tion and a transformation of the intimate conversation that 
everyone has with himself as soon as it tends to become 
a conversation with God."1  Garrigou-Lagrange is speak-
ing here of a phenomenon familiar to us all-talking to one-
self. It happens, he says, every time we find ourselves 
alone and unoccupied, and ultimately it leaves us unsatis-
fied and anxious. Our world today is bent on drowning out 
any opportunities for silence, as if to pacify the inner thirst 
for a conversation with someone besides oneself. In truth, 
only a conversation with God in prayer can lead us out of 
ourselves into true happiness. 

This movement from oneself to God occurs most inti-
mately within our sacred liturgy. One Gospel account es-
pecially comes to mind here-the parable of the Pharisee 
and the tax collector (cf. Lk 18:9-14). Along with the other 
rich passages from Luke's Gospel, this account features 
the themes of prayer and conversion, and thus provides a 
good context for appreciating the upcoming translation 
changes in the Roman Missal. The contrast between the 
prayers of the Pharisee and the tax collector illustrate well 
the principle described by Fr. Garrigou-Lagrange. Indeed, 
the Pharisee is clearly in conversation with himself. St. 
Luke notes, "he prayed thus with himself' (Lk 18: 11). 
Luke's comic description of his prayer proudly exalts the 
first person: "I am not like other men...I fast twice a week, 
I give tithes of all that I get." This is an ode to the self, a 
hymn of praise to the supposed author of all good-me! It 
is what my spiritual director calls "a boomerang prayer." 
The "prayer" originates in the self and returns to the self, 
never rendering what is due in religion to God alone. The 
tax collector, by contrast, begins with what some liturgists 
would call "self-deprecatory language." He stands apart 
from the sanctuary, keeps his eyes downcast, and beats 
his breast in supplication. Kyrie eleison!-"God, be merciful 

to me, a sinner!" (Lk 18:13). By God's grace he has low-
ered himself so that God may be glorified instead. The 
outcome, according to the Gospel, is that this prayer of 
adoration merits justification.

Here we see depicted two versions of the interior life-a 
conversation with the self (Pharisee), as opposed to a 
conversation with God (tax collector). In this movement of 
conversion we call prayer, self-centeredness and true 
adoration of God cannot coexist. When one begins to live 
the interior life authentically, a few effects are sure to be 
seen. First, there is the growing sense of awe and wonder 
at the majesty of God. Second comes a greater percep-
tion of one's own unworthiness, as the bright light of 
Christ exposes the truth of his sinful condition. Rather 
than annihilating a person's "self-esteem," this process of 
conversion actually reveals a person's true worth. Prayer 
helps us to choose more consistently to follow God's will 
and not our own glory. In this, there is true freedom: true 
liberation from the prison of ourselves, along with joy and 
peace that only the infinite God can provide.

This transformation, however, is not limited to one's pri-
vate prayer. What is said of one's interior life might also 
be applied to the Church's liturgy. Years ago Joseph 
Ratzinger wrote, "The narrative of the golden calf is a 
warning about any self-initiated and self-seeking worship." 
This is an instance where "worship becomes a feast that 
the community gives itself, a festival of self-affirmation. 
Instead of being worship of God, it becomes a circle 
closed in on itself."2 For some, the worship of the calf 
could be considered "good liturgy." After all, everyone 
contributed something of their own in the sacrifice. Every-
one was "participating." But could it rightly be called wor-
ship? Not unless we also consider the Pharisee's lauds to 
himself to be true prayer. Liturgical prayer, like personal 

The Pharisee, the Tax Collector, and the Roman Missal
Fr Nathan Long

http://library.constantcontact.com/download/get/file/1104052160272-19/eLUMEN+Sept+2011.pdf
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prayer, must move from a conversation with ourselves to 
a true conversation with God in order for it to be liberat-
ing. If it fails in this, the worshipers will ultimately be left 
frustrated and empty, just like the man doomed to the ba-
nal conversations with himself.

In view of our own liturgical practice, the parable of the 
Pharisee and the tax collector can be helpful in discerning 
the proper approach to the rites. A great temptation exists 
in our own time to turn the liturgy into a communal self-
affirmation. Songs that have as their object of praise the 
community and not God sound remarkably similar to the 
first-person exaltation of the Pharisee. Not a few musical 
selections heard in parish Masses today are loaded with 
the first-person "we" and "our," to the neglect of the ado-
ration due to the Lord of Hosts. Similarly, it is not uncom-
mon that people complain about "what I am getting out of 
it" instead of first presenting a sacrifice to the Lord. Many 
habitually leave the church right after Communion, think-
ing that they have completed their reason for attending. 
All of this reflects a disorientation in the popular under-
standing of the liturgy.

This seems to be the major point about the wording of the 
liturgical texts; it is not merely the fact that they are more 
faithful to the Latin original. There seems to be something 
in the manner of our asking that is significant. On this 
point, the considerations of two great doctors of the 
Church can be helpful. St. Augustine, in his letter to 
Proba, highlights a very important purpose of prayer, to 
stretch our capacity to receive God. God, he says, asks 
us to pray not because he does not know what we want, 
"but wants us rather to exercise our desire through our 
prayers, so that we may be able to receive what he is pre-
paring to give US."3 The gift of God is of a magnitude that 
is far beyond our reach. In the very act of praying, our 
hearts are dilated and made ready for his arrival. Thus, 
the language of our prayer should move us outside of our 
ordinary disposition and everyday conversations. The vo-
cabulary employed should be able to ask more of God 
and not less.

For St. Thomas Aquinas, the issue is not one of capacity, 
but of merit. His answer to the question of why we pray 
has everything to do with our asking rightly:

Divine providence disposes not only what effects shall 
take place, but also from what causes and in what order 
these effects shall proceed. ...And so it is with regard to 
prayer. For we pray, not that we may change the divine 
disposition, but that we may impetrate that which God has 
disposed to be fulfilled by our prayers, in other words, that 
by asking, men may deserve to receive what Almighty 
God from eternity has disposed to give.4

God bids us to pray because in our asking we merit what 
he is already inclined to grant. This realization should im-
ply that our prayer should be one of confidence, but also 

one of humility and gratitude. It would be unfitting to ap-
proach the Lord by making demands, because the very 
act of asking is oriented towards conversion.

The question of the wording of the prayers in the Roman 
liturgy is therefore one of great importance. It does matter 
if the translation we currently use has a patronizing or 
demanding tone. Asking from a posture of humble suppli-
cation, as we find in the word choice and sentence struc-
ture of the Latin originals, leads to more fruitful prayer. 
This is why the new English translation of the Missal is 
more suited for Catholic worship. In addition to containing 
a more exalted vocabulary, the Collects in particular bear 
two traits that are immediately recognizable. First, there is 
a greater sense of the awe and majesty of God; and sec-
ond, there is a humble sense of our unworthiness. In ef-
fect, the new prayers will look and sound more like the tax 
collector's than the Pharisee's.

In the Ordinary of the Mass there is also one subtle, but 
major difference that is worth mentioning. The present 
English translation of the Roman Canon (Eucharistic 
Prayer I) begins, "We come to you Father with praise and 
thanksgiving." In the new English translation, the Te igitur
of the Latin is preserved, "To you, therefore, most merciful 
Father. ..." Some may think this trivial, but beginning the 
text with a second person pronoun instead of a first per-
son pronoun is quite substantial from a literary standpoint. 
It is the difference between the Pharisee ("I am...I fast...I 
give...") and the tax collector ("O God..."). The revised 
translation begins the work of correcting our liturgical ori-
entation, which must first be fixed on God. As with per-
sonal prayer, this posture of humility allows our true worth 
to be manifest, while setting us free to do the will of God.

Some have asked whether such a substantial change in 
our public worship is warranted. It would seem so, if one 
understands the purpose of prayer, especially liturgical 
prayer. The sacred liturgy opens us up to greater union 
with the Holy Trinity, converting our own hearts and ulti-
mately transforming the world. As the evangelist Luke 
witnesses, the prayer of the Church draws in the nations 
to Christ. We must therefore pray and pray well. If the 
new translations teach us to pray better, then God will be 
glorified, and everyone will surely benefit.

End notes
1 Reginald Garrigou-Lagrange, O.P., The Three Ages of 
the Interior Life, vol 1 (Rockford, IL: Tan, 1989),43.
2 Joseph Ratzinger, The Spirit of the Liturgy, trans., John 
Saward (San Francisco: Ignatius Press, 2000), 23.
3 Letter, 130.
4 ST II-Ilae, 83, a.2.

Fr Nathan Long writes from the Diocese of Lake Charles. 
This article appeared in Homiletic & Pastoral Review, 

Aug-Sep 2011.
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As debate surrounding the recently published John Jay 
Report (Causes and Context of Sexual Abuse of Minors 
by Catholic Priests in the United States, 1950-2010) con-
tinues, more and more Catholics are coming to the un-
avoidable conclusion (contrary to “official findings”) that 
the overwhelming majority of abuse cases were directly 
related to homosexuality. 

One may further deduce that the historical spike in such 
incidents also likely coincided with an increase in the rela-
tive number of homosexual men in the priesthood - a 
proposition too unsavory (not to mention too politically 
incorrect) for many to acknowledge. 

Those who are willing to look at the situation with eyes 
opened wide are left to ponder, not just the aforemen-
tioned abuse crisis, but also the broader implications of 
homosexuality in the priesthood.

I would submit that the impact of homosexual priests has 
perhaps been brought to bear in a particularly profound 
way in the liturgical life of the Church, and I would ask the 
reader to keep in mind as we proceed the warning issued 
by St. Paul, “Know you not that a little leaven corrupteth 
the whole lump?” (1 Cor. 5:6) 

Let’s begin by considering that the priest who celebrates 
Holy Mass does so in persona Christi – in the person of 
Christ – such that he “does nothing of his own power” 
when he carries out his liturgical duties; rather, it is the 
Lord Himself who is present and active in offering the 
Holy Sacrifice (cf St. John Chrysostom – Homily on the 
Holy Pentecost). 

Jesus Christ, the Eternal High Priest, is uniquely present 
and made visible to the faithful in the person of the or-
dained minister at Holy Mass (cf Sacrosanctum Concilium 
- 7) – a reality that compels the celebrating priest to per-
sonally surrender to Christ after the example of St. John 
the Baptist who said, “He must increase, but I must de-
crease” (John 3:30). 

The cleric who suffers with homosexuality, however, will 
necessarily find this liturgical submission-of-self a most 
challenging proposition.

Psychiatrist Dr. Richard Fitzgibbons, a consultant to the 
Vatican Congregation for Clergy and a leading expert with 
more than 35 years of clinical experience treating priests 
and others who suffer with Same Sex Attraction (SSA), 
said in a recent interview with regard to homosexuality in 
the priesthood, “Narcissism – a personality disorder in 
which an insatiable need for admiration often leads to at-
tention-seeking behavior – is prevalent among men who 
struggle with homosexuality. This conflict results in a 
need to draw attention to his own personality in the liturgy 

rather than to surrender his personal identity in favor of 
Christ.”

While narcissistic behavior certainly isn’t the exclusive 
franchise of homosexuals, Dr. Fitzgibbons’ insights speak 
directly to the reason why homosexual men are ill-suited 
for the priesthood – a truth that comes into ever sharper 
focus when viewed through the lens of the sacred liturgy.   

“The male who suffers with deep-seated homosexuality 
has difficulty in being Christ visible in the Holy Sacrifice of 
the Mass for a number of reasons,” Dr. Fitzgibbons con-
tinued. “For instance, a number of well-designed studies 
have documented that the homosexual man struggles 
with weaknesses in male confidence, which in turn makes 
it difficult for him to give of himself fully in the ministerial 
roles as a spouse to the Church and as a spiritual father 
to Her children as the priest is called to carry them out in 
persona Christi at Mass.”

The Council Fathers tell us that Christ is the ultimate ex-
pression of the human person; He reveals to mankind 
who he really is (cf Gaudium et Spes - 22). 

This, of course, is true for both men and women, but we 
must not fail to recognize that Christ also reveals in a 
uniquely profound way what it means to be “male,” and 
the reality of Christ’s maleness is made expressly mani-
fest in the Mass where the Sacrifice willingly offered by 
Jesus in love for His Bride and their beloved children is 
re-presented. (The reader may also wish to consider how 
this factors into the Church’s inability to confer Holy Or-
ders upon women.) 

The priest at Holy Mass is called to visibly model, in will-
ing cooperation with grace, the quintessential father and 
husband who protects, provides and sustains those who 
depend on him for their very survival. This presupposes in 
the ordained a healthy appreciation for his own God-given 
maleness, but whenever this requisite level of self-
awareness is deficient, the priest is ill-prepared to render 
such service to his spiritual family.  

According to Dr. Fitzgibbons, “The insecurity inherent to 
SSA could also predispose the homosexual cleric to seek 
the approval of the laity by treating the liturgy as perform-
ance or by otherwise calling attention to himself. Further-
more, the underlying anger and disdain for authority that 
is also endemic to homosexuality could lead to rebellious-
ness and a determination to ‘do his own thing’ with the 
liturgy.” 

To view this from a more spiritual perspective, consider 
that when the ordained minister who is called to serve as 
“father” chooses instead to use the Mass (and by exten-
sion the assembly) as an occasion to meet his own needs 

The Liturgical Impact of Homosexuality in the Priesthood
By Louie Verrecchio 

(Continued on next page)
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The Universal Call to Holiness 

How should the Church respond to Catholic politicians 
who support legalized abortion? 

Bishop Aquila: Their particular bishops can use the 
process of correction that is given to us in sacred Scrip-
ture, especially in Matthew’s Gospel. Our Lord tells us to 
speak to the person, and then take two or three others 
with us if he does not change.  

If he still does not change, the Church can speak to him, 
which is done through the bishop. [The bishop] exercises 
the authority of Christ. Christ then says that if that person 
is still obstinate and will not change, treat them as a tax 
collector or Gentile. Expel him. 

We do this out of love for the person, seeking his conver-
sion. He needs to understand that the salvation of his 
soul is in jeopardy because of the positions he is taking. 

Catholics are called to defend human life, particularly 
that of the unborn. The Church’s teaching is clear. If we 
don’t challenge public officials who reject this teaching, 
we leave them in their sins and confuse the faithful. 

Bishop Samuel Aquila (Link)

Law and Truth in Relation to the State 

The Church’s teaching on homosexuality and marriage is 
Catholic because it is true, not true because it is Catho-
lic. This is expressed in the words of the Bishop, St. Cyril 
of Jerusalem: “The Church is called Catholic or universal 
because . . . it teaches fully and unfailingly all the doc-
trines which ought to be brought to men’s knowledge, 
whether concerned with visible or invisible things, with 
the realities of heaven or the things of earth.” In other 
words, the conclusion that same-sex relationships 
should not be afforded legal status is based on the truth, 
not just on Catholic teaching. Yet, saying that makes this 
conclusion all the more controversial. If it were based 
simply on Catholic teaching, opponents could say in our 
pluralistic context, “You Catholics are entitled to your 
opinion, but that is not binding on others.” Instead, say-
ing that truth is the reason that same-sex relationships 
should not be afforded legal status is offensive to those 
who deny the existence of truth, who prefer to live in a 
world dominated by what Pope Benedict XVI has termed 
a “dictatorship of relativism.” In his homily at the Mass on 
the day of the opening of the conclave that elected him 
Pope, the Holy Father identified this “dictatorship of rela-
tivism” as “the gravest problem of our time.”

Marriage, Same-Sex Relationships, and the Catholic Church, 
by Bishop Thomas J. Paprocki, Loyola University Chicago Law 

Journal (Link)

(e.g., a need for approval and adulation), he is guilty not 
just of liturgical abuse, but in a certain sense of no less 
than spiritual child abuse.

A quest for self-fulfillment on the part of the priest is the 
antithesis of the spirit of the liturgy, but according to Dr. 
Fitzgibbons, homosexuals often tend “to see and to treat 
their own pleasure as the highest end.” 

This being the case, a substantial degree of tension can 
exist between the homosexual cleric and the liturgy prop-
erly celebrated, one that is overcome only with resolute 
determination to engage in intensive therapy and prayer, 
and even then with great difficulty.  

Setting aside “chicken and egg” arguments for the time 
being, it would seem that the apparent increase in homo-
sexual orientation among the priestly population, coupled 
with the liturgical crisis that emerged in the decades after 
the Council, has created a perfect storm.      

Prior to Vatican II, Holy Mass was commonly celebrated 
in Latin in the ad oreintem posture in which both priest 
and people faced east, even if only a “liturgical east.” As 
such, the personality (and underlying emotional health) of 
the priest was of little consequence in the celebration, and 
so “losing himself” in order to make room for Christ in the 
liturgy was far more easily accomplished by the priest 
than it is today. 

In the Novus Ordo, however, the priest most commonly 
offers Holy Mass in the vernacular versus populum 
(facing the people) wherein his personality (and at times 
his emotional health) is unavoidably on display. Aware of 
the impact that his liturgical persona can have on the ex-
perience of the assembled faithful, the priest often feels 
tremendous pressure to draw upon his personal re-
sources to “perform” his duties in a compelling way. Even 
in the best of circumstances, it is quite natural for the 
priest to feel moved to so meet the expectant eyes and 
ears of the faithful such as they are ever cast upon him in 
the newly configured rite.  

For the priest who also struggles with an underlying incli-
nation toward narcissism, the temptation to use the liturgy 
as a venue for seeking attention and personal gratification 
can be all but overwhelming.

Given the fact that the Council Fathers encouraged nei-
ther the dramatic change in the priest’s posture toward 
the people nor the construction of free-standing altars to 
accommodate the practice, it is reasonable to wonder 
what sorts of influences and pressures within the priestly 
population itself may have allowed for such a radical litur-
gical innovation to take hold so quickly. 

(Continued on next page)

Impact
(Continued from previous page)

http://www.catholicworldreport.com/Item/893/the_universal_call_to_holiness.aspx
http://luc.edu/law/activities/publications/lljdocs/vol38_no2/paprocki.pdf
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Today's Eugenic Technology
Down syndrome is ALWAYS where it starts...

And people ALWAYS let it slide.

Sequenom of La Jolla will purchase an unspecified num-
ber of genetic sequencing machines from Illumina to run 
its new test on maternal blood samples for Down syn-
drome in unborn babies, the company said Monday...

Sample sequencing for the test will be conducted on the 
Illumina machines at Sequenom's newly constructed 
laboratory at its headquarters. 

Illumina is one of the world's largest suppliers of DNA 
mapping devices and products.

The companies said they also will collaborate on submit-
ting a laboratory test for detecting fetal chromosomal 
abnormalities to government regulators.

Story by Keith Darcé, July 11, 2011 (Link)
(Submitted by Denise Lingvall OP, RN)

Now, I don’t propose to offer an exhaustive treatment 
here, but I would suggest that at least one contributing 
factor among many may be suggested in the data found 
in the John Jay Report.

In a graph that plots “Incidents of Sexual Abuse by Year 
of Occurrence” (on pg. 8) one finds a steep increase in 
cases of abuse (which again, are overwhelmingly homo-
sexual in nature) taking shape just as liturgical experi-
mentation was gathering worldwide momentum in the 
mid-1950s. From there we see cases of abuse spiking to 
unforeseen levels that are then roughly maintained over a 
10+ year period beginning in the late 1960s - the very 
point in time during which the push to create a liturgy 
celebrated versus populum reached critical mass and 
found favor in so many places.  

Coincidence? Perhaps, but then again maybe not. 

As the percentage of homosexuals within the ranks of the 
presbyterate rose, one may reasonably argue based upon 
Dr. Fitzgibbons clinical insights that so too did the group’s 
overall receptiveness to a versus populum liturgy featur-
ing the priest-as-centerpiece.

In other words, it would seem naïve to discount the role 
that clerical homosexuality (like leaven) may have played 
in promoting a liturgical agenda that dovetails so com-
fortably with the emotional neediness that comes with the 
territory. 

Let me be clear - I am not suggesting in any way that 
priests who favor the versus populum orientation today 
are necessarily struggling with narcissism, much less ho-
mosexuality. Many such priests, I presume, are simply 
caught up in the current liturgical “lump” as we know it, 
albeit some more willingly than others. 

The John Jay Report also gives us reason for hope as it 
indicates a steep decrease in the incidence of homosex-
ual abuse beginning in the early 1980s, continuing down-
wardly right up to this very day when the numbers are 
below that of 1950.

One might see in the current trend, along with the eleva-
tion of Cardinal Joseph Ratzinger to the Chair of St. Pe-
ter, the makings of a potentially new perfect storm - one 
that will eventually usher in at long last the Council Fa-
thers’ authentic vision of a liturgy renewed.       

Perhaps this will one day include a large scale return to 
ad orientem worship at Holy Mass; a posture that Cardi-
nal Ratzinger described as a “fundamental expression” of 
the liturgy’s true nature (Spirit of the Liturgy – Ignatius 
Press – 2000). 

While certainly not an ecclesial cure-all, it could go a very 
long way toward curing much of what ails our perception 
and experience of the sacred liturgy, “The font from which 
all of the Church’s power flows” (SC 10). 

It could also go a long way toward curing much of what 
ails the priesthood in our day by reaffirming its true nature 
- both for the benefit of the laity (some of whom are being 
called to a priestly vocation) and for the ordained minister 
himself - as the ad orientem posture gives bodily, visible 
expression to the sacramental reality of the priest as that 
Perfect Male who lays down His life on behalf of His fam-
ily - Provider, Protector, Sustainer, and ultimately, Hus-
band and Father.  

It might even serve to strengthen those clerics who are 
currently struggling against homosexuality, aiding them in 
taking the difficult steps necessary in order to address 
their inner conflicts; to make room for the Divine Physi-
cian who alone can heal all wounds. 

Author and speaker Louie Verrecchio has been a columnist for 
Catholic News Agency since April 2009. He recently launched 
“Preparing the Way for the Roman Missal – Where the New 
Translation meets the New EvangelizationTM” available at 
www.MissalPrep.com  

Mr. Verrecchio’s work, which includes the internationally ac-
claimed Harvesting the Fruit of Vatican II Faith Formation Se-
ries, has been endorsed by Cardinal George Pell of Sydney, 
Australia; Bishop Emeritus Patrick O’Donoghue of Lancaster, 
England, Bishop R. Walker Nickless of Sioux City, IA, USA and 
o the rs .  For  mo re  in fo rmat ion  p lease  v is i t : 
www.harvestingthefruit.com

CNA (Link)

Impact
(Continued from previous page)

www.MissalPrep.com
www.harvestingthefruit.com
http://m.signonsandiego.com/news/2011/jul/11/sequenom-buying-gene-mapping-machines-illumina
http://www.catholicnewsagency.com/column.php?n=1722
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Liturgiam Authenticam Trailer
Kindly Light Media

Kindly Light Media, an apostolate of the Province of St 
Joseph, has released a trailer titled Liturgiam Authenti-
cam on Youtube. This new movie, due to be released in 
October, deals with the upcoming changes to the transla-
tion of the Roman Missal due in the US on the first Sun-
day of Advent..

(Link)

Additional Resources

Popes in defense of marriage

 Gregory XVI (Commissum Divinitus)

 Pius IX (Syllabus)

 Leo XIII (Quam Religiosa)

 Pius X (Iamdudum)

 Pius XI (Casti canubi)

 Paul VI (Humanae vitae)

 John Paul II (Familiaris consortio, Veritatis splendor) 

 Benedict XVI (Caritas in veritate)

 The Internet Archive, digital books online (Link)

- Dominican Supplies
 Orders for Dominican supplies—call Claire Rogus, 

(650) 570-7835

Fr. Richard Schenk, OP, DSPT Professor of Philosophy 
and Theology and Department Chair of Theology, was 
recently elected President of the Catholic University of 
Eichstätt-Ingolstadt in Germany, and will be leaving Cali-
fornia to assume his new responsibilities in the fall. We 
wish to congratulate Father Richard upon his election and 
express our gratitude for his years of teaching at DSPT –
you will be missed, Father Richard!

DSPT link

Br Corwin Low, a student of the Western Province,  uses 
the new technology for the New Evangelization in creative 

ways at his web blog, Cantate  Domino (Link)

http://cantateop.org/
http://youtu.be/iAqGEcSvybI
http://www.dspt.edu/197810611143931273/cwp/view.asp?A=3&Q=276342&C=55842
www.ewtn.com/library/encyc/g16commi.htm
http://www.ewtn.com/library/papaldoc/p9syll.htm
http://www.papalencyclicals.net/Leo13/l13quamr.htm
http://www.papalencyclicals.net/Pius10/p10por.htm
http://www.vatican.va/holy_father/pius_xi/encyclicals/documents/hf_p-xi_enc_31121930_casti-connubii_en.html
http://www.papalencyclicals.net/Paul06/p6humana.htm
http://www.vatican.va/holy_father/john_paul_ii/apost_exhortations/documents/hf_jp-ii_exh_19811122_familiaris-consortio_en.html
http://www.vatican.va/holy_father/john_paul_ii/encyclicals/documents/hf_jp-ii_enc_06081993_veritatis-splendor_en.html
http://www.vatican.va/holy_father/benedict_xvi/encyclicals/documents/hf_ben-xvi_enc_20090629_caritas-in-veritate_en.html
http://www.archive.org/details/texts
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He was a native of Worcestershire, educated at 
Broadgates Hall, Oxford, became chaplain to Henry VIII, 
was very zealous in promoting the divorce, and behaved, 
as he tells us himself, insolently to the Pope. He accepted 
the Bishopric of London from the King, and was conse-
crated April 4, 1540, but never received the necessary 
Bull from Rome. For refusing to accept Edward VI s 
changes in religion he was deposed and imprisoned. He 
was set free by Mary, and canonically reinstated. Under 
Elizabeth he was the first to whom the oath was proffered, 
and had the honor of being the first to refuse it. He was 
specially detested by the Protestants on account of his 
supposed severity to heretics, but Mr. Gairdner expressly 
states that to the prisoners in his hands he was kind, gen-
tle, and considerate, and always strove by gentle suasion 
to reconcile them to the Church before handing them over 
to the civil power. When ordered by the Council to remove 
the service of the Mass and the Divine office from St. Paul 
s, the one church where the Catholic rites still existed, he 
replied, "I possess three things - soul, body, and property. 
Of the two last you can dispose at your pleasure."

"Restore unto me the joy of Thy salvation, and strengthen 
me with a perfect spirit." Ps. L. 14.

Mementoes of The English Martyrs and Confessors, 
Henry Sebastian Bowden of The Oratory, 1910

Faithful in the End
Bishop Bonner of London, 1569

Cities of God: The Religion of the 
Italian Communes, 1125-1325 

Fr Augustine Thompson OP

We know much about the Italian city states—the 
"communes"—of the twelfth and thirteenth centuries. But 
historians have focused on their political accomplish-
ments to the exclusion of their religious life, going so far 
as to call them "purely secular contrivances." When relig-
ion is considered, the subjects are usually saints, here-
tics, theologians, and religious leaders, thereby ignoring 
the vast majority of those who lived in the communes. In 
Cities of God, Augustine Thompson gives a voice to the 
forgotten majority —orthodox lay people and those who 
ministered to them.

Thompson positions the Italian republics in sacred space 
and time. He maps their religious geography as it was 
expressed through political and voluntary associations, 
ecclesiastical and civil structures, common ritual life, lay 
saints, and miracle-working shrines. He takes the reader 
through the rituals and celebrations of the communal 
year, the people’s corporate and private experience of 
God, and the "liturgy" of death and remembrance. In the 
process he challenges a host of stereotypes about 
"orthodox" medieval religion, the Italian city-states, and 
the role of new religious movements in the world of Fran-
cis of Assisi, Thomas Aquinas, and Dante.

Cities of God is bold, revisionist history in the tradition of 
Eamon Duffy’s The Stripping of the Altars. Drawing on a 
wide repertoire of ecclesiastical and secular sources, from 
city statutes and chronicles to saints’ lives and architec-
ture, Thompson recaptures the religious origins and tex-
ture of the Italian republics and allows their inhabitants a 
spiritual voice that we have never heard before. (From the 
inside flap) 

Amazon.com (Link)

http://www.amazon.com/Cities-God-Religion-Communes-1125-1325/dp/0271029099
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In Appendix III of my “Ending the Byzantine Greek 
Schism” appears the interesting Letter to the Abbot and 
Monks of a Monastery in Constantinople (c. 1350) by the 
Dominican friar John de Fontibus, O.P. Its Greek text to-
gether with a Latin translation was published by the distin-
guished Dominican scholar Raymond J.Loernetz, O.P.,  in 
Archivum Fratrum Praedicatorum 30 (1960) 163-195.  
Under the auspices of the Dominican congregation, the 
“Society of Missionary Friars for Christ”, a number of Do-
minican monasteries were established in the East in the 
14th century, at Chios and Mytilene, others in the area of 
the Black Sea (Caffa and Trebizonde, on the Danube 
(Siret), in Galicia (Lvov), and at Kiev in the Ukraine. The 
administrative center of the congregation was the convent 
of Saint Dominic of Pera-Galata on the outskirts of Con-
stantinople that had been a Genoese colony. There a 
number of remarkable Friar Preachers came into intimate 
contact with Byzantine clergy and sought to win over its 
intellectuals to promote an end to the Schism. The foun-
der of the convent at Pera-Galata was the Frenchman fr. 
Guillaume Bernard de Gallaic, a friar preacher from the 
province of Toulouse, and who arrived in Constantinople 
in 1299. Upon perfecting his knowledge of Greek, he pro-
ceeded to translate various works of St.Thomas Aquinas 
into Greek. Among the 12 friars at the house in Pera-
Galata was the Spanish fr. Garcia who taught Latin to 
Demetrios Kydones who was well known as a leading 
philosopher, theologian, and intellectual, and held high-
posts in the Imperial government. Enamored with the the-
ology of St. Thomas, Kydones would translate part III of 
the Summa Theologica and other works of the Angelic 
Doctor.  As noted in a previous article, his conversion to 
the Catholic Church is recounted in one of the great per-
sonal documents  of 14th c. Byzantium. His “Apologia for 
Unity with Rome” recounting his reconciliation with Rome 
is featured in my “Ending the Byzantine Greek Schism”.  
Kydones would become the center of a small circle of  
Greeks who rallied to union with the Roman Church and 
remained in close contact with the Dominicans at Pera-
Galata. These Friar Preachers were privileged agents of 
the Holy See, assisting it with diplomatic and political in-
formation, and promoting among the Byzantines an ac-
quaintance with Western culture, especially the revival of 
Aristotelian philosophy as re-worked in the Thomism of 
St. Thomas Aquinas. They also engaged in theological 
discussions with the separated Greeks which ranged from 
pacific exchanges to the more polemical variety. Among 
the writers who pursued theological controversy in the 
effort to rally the dissenting Byzantines to unity with the 
See of Peter were fr. Guillaume Bernard de Gaillac, fr. 
Philip of Pera, fr. Simon of Constantinople (of Greek ori-
gin), and fr. John de Fontibus.       

The Letter of Friar Preacher John de Fontibus to the Ab-
bot and Monks of a Greek Monastery in Constantinople is 
worthy of particular attention. Not much is known of this 
Latin friar who knew Greek and wrote his Letter in Greek, 
and was the author of another larger work on the Proces-
sion of the Holy Spirit (now lost) and which might have 
contained more biographical information. He was, how-
ever,  sufficiently known to the Imperial court for the Em-
peror John Kantacuzenos to use him as an envoy to Pope 
Innocent VI, and the Friar  clearly had friendly contacts 
with Greek clergy. The Greek Abbot to whom he wrote is 
not identified and is appealed to as one whose ascetic life 
was to be admired, for he has “served Christ night and 
day, in work and discipline, in many fasts, in cold and na-
kedness, and voluntary poverty, in prayers and on the 
hardest of mats and with many other inconveniences (cf. 
2 Cor. 11: 27)” .Yet he has fallen short of “true obedience” 
to the Successor of Peter “whom by divine right all are 
bound to obey.” 

The Dominican theologian proceeds to expound with elo-
quence  drawing upon both  Scripture and Tradition the 
Primacy of Peter and the preeminence of the Roman 
Pontiff in the Church: 

“Since, therefore, the Roman Pontiff  is the successor of 
Blessed Peter, both in his dignity and office, it follows 
that he is the supreme bishop in the Church, and has 
authority over your Patriarch and all other Chris-
tians...Hence, if you wish to remain in this schism unto 
death itself, do not trust in your fasts and prayers and 
upright good works. They will certainly profit you noth-
ing while you remain in this division and sedition against 
the Roman Church, to which you owe every obedience 
and honor, because that Church obtains its excellence 
not from human right, nor from civil law nor from any 
decree of a universal Council, but by divine right and on 
the authority of Christ.” 

The Friar Preacher's Letter zeroes in on the two major 
dogmatic grievances justifying the refusal of the Byzan-
tines to renounce their schism: the Roman Primacy of 
universal authority and the Procession of the Holy Spirit 
from the Father and the Son. He is remarkable for his 
trenchant exposition and statement of the infallibility of the 
Roman Church as well as his clear defense of the ortho-
doxy of the 'Filioque' (“and the Son”) having been added 
to the Latin text of the Creed. “The addition of the 
'Filioque' is not heretical but the true Catholic faith”. Fr. 
John de Fontibus shows himself well acquainted with St. 
Thomas Aquinas' “Contra Errores Graecorum” as well as 
the Acts of the 4th Council of Constantinople (869-870) 
which condemned the patriarch of Constantinople Photius 

A Dominican Worker for Unity:
 John de Fontibus, O.P. (John of the Springs)

James Likoudis

Continued on next page)
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New Evangelization to bring into, or back to, the Church, 
to God?

Keep this paper somewhere you can find and review it 
periodically, say every month for the next six months. It is 
a beginning point for discernment and self-learning as you 
tune your hearing to God’s frequency. As you keep on 
walking with him in your life and in your local Chapter, you 
probably will come to a clearer picture of your place in the 
New Evangelization. Our Dominican pillars of Prayer, 
Study and Community should help you move forward. 

Roger Vignocchi writes from the 
St Dominic Chapter in Eagle Rock

(it was he who had prepared the way for the Byzantine 
Greek Schism by writings declaring the 'Filioque' hereti-
cal). It is interesting that the Friar seeking the salvation of 
souls “filled from the cradle with hatred for the Roman 
Church” does not scruple to denounce the spiritual pride 
of monks who are tempted to place their own ascetic 
prowess above the ecclesial obedience owed Blessed 
Peter and his successors. “Do not be deceived by the 
diabolic illusion, thinking you are better in faith and morals 
than the Latins as those who are seen to excel over them 
in works and abstinences. This is the trickery of Satan, 
transforming himself into an angel of light in order to de-
ceive you.”  

The Letter of fr. John of the Springs reveals a Dominican 
who is a vigorous defender of Papal authority and who 
was well versed in the beliefs and views of Byzantine 
clergy and monastics. In conformity to Dominican tradi-
tion, he is unyielding in adherence to truths of the faith, 
but he shows himself irenic and tolerant of legitimate di-
versity: “Do not believe that in virtue of obedience ren-
dered the Roman Church, you will be forced to abandon 
any of your holy customs and practices...The Pope re-
quires nothing else of you but the salvation of your souls.” 

A copy of “Ending the Byzantine Greek Schism” contain-
ing the Letter of John de Fontibus, O.P., is available from 
James Likoudis, P.O. Box 852, Montour Falls, NY 14865 

Bundling at the UN

“AIDS is a viral disease. Certain sexual habits help it spread, and its critical to modify them. Yet for years, we’ve heard 
assertions that we can cut HIV infections by reducing poverty, racism, ‘classism,’ and other isms. AIDS workers have 
hitched strategies like condoms to these glowing causes. Its called bundling. Bundling is understandable to some ex-
tent…making people feel satisfaction and camaraderie in fighting sexism, bigotry, hatred, capitalism, and Republican 
politics.

The results have been devastating. When people tie a [prevention] strategy to an ethically charged purpose, evidence 
becomes less important. People start promoting the strategy to gain moral credit, and they tend to stop citing its flaws, 
to avoid attacks. Bundling has been acid to policy..[it has become] hard to focus discussion on the facts. Being anti-
condom was seen as being anti-human rights. 

Bundling claims should have scared the wits out of AIDS workers. Imagine if we have to remedy poverty or gender ine-
quality before we can prevent AIDS. If we have to make Kampala look like Denver, its hard to guess how many millions 
more will die.
…

There is no credible evidence that gender inequality, poverty, discrimination, stigma, war and civil disturbances, racism, 
or homophobia actually drive the epidemic in Africa. Hence reducing these social ills will not reduce HIV infection rates, 
and the billions spent here are wasted. 

Dr. Edward Green, Broken Promises, p.91-92 (Link)

Unity
(Continued from previous page)

It is most likely that, as a Lay Dominican, you already do 
some Apostolic work. Even so, to become more deeply 
committed to the New Evangelization will help raise your 
service to a higher level. Some of us may even want to 
find a different niche than the one we are in. If so, this 
article is for you.

Get a piece of paper, find a quiet place, ask yourself three 
questions, or clusters of questions, and write down your 
answers. First, what is the New Evangelization? Second, 
what do you think your place in it is? If you could do any-
thing you wanted, what would it be? In the circumstances 
you have, what could it be? What do you notice when you 
compare these two answers? Third, who do you want the 

Your Place in the New Evangelization
Roger Vignocchi

http://www.turtlebayandbeyond.org/2011/sexual-and-reproductive-health/bundling-and-bumbling-about-hivaids-at-the-un/
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This chasuble has a simple image of a cross standing in a 
field. Buried below the cross is the treasure and from the 
treasure burst golden rays of light reaching heavenward.

The field, of course, is me, or you. The treasure is the 
reign of God, the Kingdom. To take possession of the 
kingdom (to let God reign in us) we have to take posses-
sion of ourselves, and that's where the cross comes in. 
We have to divest ourselves of 'everything we own', not 
always an easy task.

One of our most beloved possessions, I think, is the con-
trol we exercise the direction of our lives, in other words, 
our plans for ourselves. We all have them. They are the 
pathways to the treasure we imagine we want. Our plans 
lead to the place where we think our happiness is to be 
found, and all too often our treasure, and the happiness 
we imagine it will bring, has little to do with God's plans.

The fulfillment of our plans usually depends on external 
circumstances; things have to go right. God's treasure is 
not like that. God's treasure is entirely within us and in 
order to reach this place we have to entirely abandon our 
plans. We have to surrender our plans to his, even when 
things appear to be going wrong.

The man in the gospel glimpsed the treasure and hurried 
off eagerly to set himself free from all that had now sud-
denly become worthless to him. It would be a wonderful 
thing if such a sea-change could be definitively made in a 
person's life with no second thoughts or clumsy stumbles. 
Unfortunately, the temptation to take back what we have 
given is always present; we are so attached to the earthly.

But then we are dealing with a God who understands all 
that, and who works with us so that our goal of total pos-
session of both field and treasure may one day be real-
ized.

Patiently, every now and then, at a time of his choosing 
he takes from us one or other little trinket, some little plan 
we had been hiding from him and clinging to. Each time 
he does so he gives us another opportunity to renew our 
commitment to both the journey and the goal.

It seems appropriate at this point to finish with a reminder 
especially to the young people here that God invites each 
one of you, as an individual who stands before him in all 
your freedom, to let him show you the treasure buried in 
the field of your true self, the place where your true happi-
ness is hidden, and waiting to be found.

Fr Speekman writes from Australia

Built into the word 'treasure' is the notion of something 
hidden - but also waiting to be found. I guess this is why 
the word treasure is so alluring; it's an invitation to adven-
ture, to seeking.

Some would say the adventure itself is a kind of treasure; 
we learn so much from the journey.

Most treasure just makes us richer, it only 'incrementally' 
changes our lives. The treasure Jesus is speaking of 
changes everything; it is the greatest treasure in exis-
tence.

The man of the gospel finds the treasure (I wonder if he 
was looking for it?), and he hides it again. It seems the 
treasure belongs in the field and he can only own the 
treasure if he owns the field.

The man goes off happy. Look at the smile on his face 
and the bounce in his step! But where is he going? He's 
going off to sell everything he owns so he can buy the 
field. Can you believe it? Everything he owns!

There is another man in another gospel who is offered the 
treasure by Jesus himself. He too has to sell everything 
he owns but he doesn't, he can't. He goes away sad be-
cause 'he was a man of great wealth' (Mk 10).

Perhaps the difference was that the first man discovered 
the treasure for himself and had a personal experience of 
its beauty and worth, while the other was offered a treas-
ure he couldn't yet see and therefore didn't understand. 
We can only hope that one day he would have the experi-
ence.

At any rate, it seems there is something about the treas-
ure which judges a man; something which discovers the 
true orientation and 'attachments' of his heart.

The parable leaves us with various questions. What is the 
treasure, in fact? Is it enough to say that it is the kingdom 
of heaven? And what is the field? Why can the treasure 
not simply be removed from the field? And what was the 
'everything he owns' that the man sold?

The beauty of Jesus' parables is that their content of truth 
can be expressed in many ways and at many different 
levels.

Many of you are familiar with the chasuble I wore at my 
ordination. It was made for me by a seminary classmate 
who was a master tailor in a former life and who is now a 
priest.

The Greatest Treasure
Fr John Speekman
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Whatever proportion these crimes finally assumed, it 
became evident to all who investigated them that they 
had started from small beginnings. The beginnings at 
first were merely a subtle shift in emphasis in the basic 
attitudes of the physicians. It started with the acceptance 
of the attitude, basic in the euthanasia movement, that 
there is such a thing as life not worthy to be lived. This 
attitude in its early stages concerned itself merely with 
the severely and chronically sick. Gradually, the sphere 
of those to be included in this category was enlarged to 
encompass the socially unproductive, the ideologically 
unwanted, the racially unwanted, and finally all non-
Germans. But it is important to realize that the infinitely 
small wedged-in lever from which the entire trend of 
mind received its impetus was the attitude towards the 
non-rehabilitable sick. 

Dr. Leo Alexander, assistant to Chief American Counsel 
at the Nuremberg Tribunal, quoted in “The Humane 

Holocause, by Malcolm Muggeridge , 1980 (Link)

This morning I awoke to news of the explosion of TWA 
Flight 800 in the Atlantic Ocean, off the coast of Long 
lsland, and the lump in my throat threatened to turn into a 
river of tears. I swam in those waters in my youth, and as 
a young wife and mom, I called Long Island home for 
much of my life. The suspected terrorism looms heavy in 
our day, and we are touched by the pictures that fly 
through the airwaves, uniting us in our grief. My sorrow 
was compounded by something I heard the previous 
night.

As I burned the midnight oil at my computer, I tuned into 
the Charlie Rose Show, to hear ex-Colorado governor 
Richard Lamm expounding on what he called “the duty to 
die.” A baby boomer himself, he was exhorting his fellow 
boomers to consider their responsibility not to be a bur-
den cm society — thereby saving on health care costs 
and securing our Social Security system. Having just 
celebrated my 45th birthday, l stopped to listen to him.

After hearing Lamm, then learning of the plane explosion, 
the words “insidious terrorism” came to mind to describe 
the social “culture of death” that is broad enough to in-
clude people with certain birthdays …  mine! And if your 
neighbor’s life can be ended “for the good of society,” so 
can yours or your loved one’s. If we fail to uphold principle 
in the face of euthanasians’ attacks, we will surely learn 
the hard way. In Father Paul Marx’s publication “Mercy 
Killers,” Dr. R.A. Gallop, a demographer, is quoted as 
saying, “Once you permit the killing of the unborn child, 
there will be no stopping. There will be no age  You are 
setting off a chain reaction which will make you the victim. 
Your children will kill you because you permitted the kill-
ing of their brothers and sisters. Your children will kill you 
because they will not want to support you in your old age. 
Your children will kill you for your homes and estates. If a 
donor will take money for killing the innocent in the womb, 
he will kill you with a needle when paid by your children. 
This is the terrible nightmare you are creating for the fu-
ture.”

Think he’s exaggerating? A survey published in a recent 
issue of The New England Journal of Medicine found that 
in this country, nearly one in five critical-care nurses 
polled had euthanized patients at the patient’s request, 
and even sometimes without being directly asked. Either 
euthanasia has become an unwritten  “standing order” in 
our hospitals, or some people are up for revocation of 
their licenses and further litigation. Unfortunately, they 
sense they are “covered” by the climate of the times, soon 
to be written into the law of the land.  Echoes of January, 
1973? Licenses to heal have become relinquished for 
licenses to kill — from womb to tomb, the seamless gar-
ment of the culture of death.

‘A Duty to Die’
Denise Lingvall

Our churches offer us the seamless garment of the Gos-
pel of Life to cover ourselves in by standing up for our 
neighbor, whose situation may seem unrelated to our 
plight or even at odds with us. Yet it is becoming clearer 
daily that this is about the “distressing disguise” of the 
face of Christ, as Mother Teresa terms it, a face which the 
world cannot abide. We must search our own hearts. Our 
prejudices can blind us to seeing Christ in our neighbor. 
For instance, when told about my Down syndrome child, 
people who consider themselves good Christians ask, 
“What happened? Didn’t she have an amniocentesis?” 
Then they meet my twins, and they’re jealous! Neverthe-
less, Down syndrome tops the list of targeted genetic 
“diseases,” as it was the first one discovered, paving the 
way for prenatal diagnoses for Tay Sachs, targeting Jews, 
and sickle-cell anemia, aimed at blacks. Now we’ve un-
covered a gene causing breast cancer, which, when iden-
tified, entitles the “carrier” to be dropped by her insurance 
company. Blessed are the merciful — see Jeremiah 22:3.

Denise Lingvall, a registered nurse, writes from the Holy 
Name of Jesus chapter in San Diego. The article was 

originally published in LIFELINE, 1996, Bob Sheridan, 
Ed., Coronado, California.

http://www.prolifeforum.org/ethics/muggeridge.asp
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and discussing “spiritual eschatology” was thought pro-
voking. I liked his instruction that to achieve our goal of 
salvation and entry into heaven, we need —in our every-
day lives—to keep our eyes on the “end game”. I also 
very much enjoyed listening to the questions posed by my 
brothers and sisters as we struggled with these deep 
spiritual issues.

Following the afternoon lecture, we were able to receive 
the sacrament of Reconciliation. As I said my penance in 
the quiet solitude of St. Albert’s, my soul rejoiced as I 
could feel myself physically slow down and as I realized I 
could un-clutter my regular life. Simply stated, I discerned 
I could “take more time and cover less ground” each day.

The most uplifting part of the retreat then ensued, the pro-
fession of lifetime vows by Lena, Terry and John. The 
solemnity of the proceeding was palpable as my brother 

and sisters proudly gave their lifetime promises to follow 
the practices and teachings of the Order of St. Dominic. 
Father Michael highlighted the significance of this evening 
occurring on Assumption weekend, 2011, as on Assump-
tion weekend seven centuries ago, St. Dominic sent the 
Friars of his new Order out two- by- two to preach the 
Word.

Our celebration continued into the evening with dinner, a 
Novena to St. Dominic, Dominican Jeopardy, and deeper 
personal bonding in our leisure time together.

As I attended morning prayers and Mass on Sunday 
morning, I felt overwhelmingly lucky to be part of this spe-
cial group of Laity members. Not only did I feel closer to 
our Lord and the Blessed Virgin, but also I knew that 
these were the people I wanted to be with during my life-
long journey to Christ.

Dirk Fulton writes from the St Monica Chapter, Benecia

I arrived for my first Domini-
can Laity retreat at St Al-
bert’s Priory in Oakland last 
Saturday with a feeling of 
uneasiness. I was wondering 
what would this experience 
be like? Would I fit in? As an 
adult convert to Catholicism, 
what did I have to offer? 
Would I know what to do? 
Would my 14 year-old son, 
who was recovering from 

recent surgery, be o.k. while I was away? 

Yet, when I settled in to the rhythms of the retreat my 
anxieties passed. After morning prayers on Saturday, I 
began to feel the quiet peace afforded by the physical 
setting of St. Albert’s and felt a strong desire to fully in-
volve myself in the communal activities of the retreat with 
my Dominican brothers and sisters. I also looked forward 
to some quiet time away from the distractions of everyday 
living to reflect on my evolving life as a newly professed 
Dominican and on my spiritual life in general.

As the day progressed, I felt a growing sense of inner 
peace as I socialized with my brothers and sisters over 
breakfast and lunch and as we said a Rosary in the beau-
tiful grotto of St. Albert’s below the statue of the Blessed 
Virgin. Praying in this setting with my fellow Dominican 
Laity members, I could feel my spiritual bonds strengthen 
with them. As I watched the waters of the stream flow be-
low us and felt the cooling shade of the elm trees above 
us, I knew Jesus and His Mother were there. I could also 
sense the excitement of our group as the time was ap-
proaching for three of our members, Lena, Terry and 
John, to offer lifetime vows later that evening.

The classroom time we spent with Father Bryan listening 

Dirk Fulton, Diane Thomas, and Steve Naratil, moderator

My First Dominican Laity Retreat
Dirk Fulton

St Monica Chapter
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St. Albert, Oakland

St. Albert Chapter rejoiced in the first profession of Judy 
Wang, made at the Community Mass on 7 August 2011.  
Sharon Ceasar substituted for Gloria Escalona, our 
moderator who could not be present due to family obliga-
tions, and Anne Regan, Formation Director, joined Fr. 
Bryan Kromholtz OP in receiving the profession.  The 
chapter then celebrated with a potluck brunch and a spe-
cial cake honoring Judy.  Everyone enjoyed the day!

At the July meeting,Tom Raftery was reelected treasurer 
and Anne Regan was reelected Formation Director.  
Susan Dunn was elected to the Council and also to be 
the new LPC delegate.  Jean Ramacciotti was elected 
LPC alternate.  We now have a full council with the new 
officers to be installed in September.

The council received the approval from the chapter for the 
main events for the 2011-2012 calendar.  September and 
October meetings will be devoted to the new changes in 
the Roman Missal; our November meeting will be a com-
bination healing and memorial Mass to be  held on Satur-
day and our December meeting will be a discussion of 
how the new Missal is being implemented in our various 
parishes and ways we have helped to have the changes 
favorably received.  The rest of the year will be devoted to 
the study of the Eucharist since we were rather appalled 
by the Gallup poll stating that only 32% of Catholics really 
believed in the real presence in the Eucharist. Even if the 
questioning was somewhat skewed (we don't know that), 
we decided we have to do something to help others learn 
more about our faith.

All this makes for a good year ahead!

Ellen Logue

Holy Rosary, Portland

Holy Rosary Chapter will be participating on the special 
Thanksgiving Mass for Holy Rosary Church pastor, Fr. 
Anthony Patalano OP at 11:00 a.m. on August  28 as he 
prepares to depart from Holy Rosary for his new assign-
ment at Holy Family Cathedral in Anchorage, Alaska. Fa-
ther Anthony will be departing for Anchorage on Septem-
ber 9. The new pastor at Holy Rosary will be Fr. Francis-
Hung Le, OP.

Roberta Powell

From the Chapters

Holy Trinity, Phoenix

Holy Trinity Chapter held its reception/profession cere-
mony on August 6, 2011 at the new Vietnamese Martyrs 
Catholic Church in Phoenix.  Fr Miguel Rolland, OP pre-
sided over the ceremony.

Received into the order were Bob Baxter, Claudia 
Jones-Ledezma, Ed Conley, Kim Zeeman and Vikki 
Titus-Duvio.  Beatriz Acuna could not make the cere-
mony and will be received at a later date.

Also, Mr Leroy Anderson, OP; Mrs Janis Irvin, OP; and 
Ms Sylvia Barela, OP all made their life professions.

Mr Brian White, OP
Chapter Secretary

St. Andrew, Riverside

Our Chapter was very happy to hear a report of the recent 
LPC meeting.  Our representative, Martin Szceniak, 
gave us a very good summary of the topics covered by 
the LPC.  Our Chapter would also like to extend a big 
thank-you to the LPC for all their dedication and hard 
work!  

We are looking forward to our annual retreat which will 
again be held at Prince of Peace Benedictine Monastery 
in Oceanside, California in October.  Our retreat master 
will be Fr. Jerome Cudden, OP, from St. Dominic Parish 
in Eagle Rock, California.  

For those who will soon start a new school year we wish 
you a year of blessings and success!  God bless our Do-
minican Order and Family!

Your brother in JMJD,
Mr. William Rabalais, OP

(Continued on next page)
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Bl Margaret of Castello, Boise

This has been an eventful summer for the Bl. Margaret of 
Castello chapter. Although our little chapter is growing, 
we have been saddened by the departure of Margaret 
Keeler, who has moved to the Eastern Province of St. 
Joseph to be near family.  Margaret will be joining the Im-
maculate Conception chapter in Washington, D.C.  

In June, Stephanie DeNinno and Carolyn Reese conse-
crated themselves to the Precious Blood of Jesus at a 
votive Mass of the Precious Blood in the Extraordinary 
Form (Missa Cantata) celebrated at Our Lady of the Val-
ley, Caldwell, by Rev. Andrew Szymakowski of the Dio-
cese of Baker.  

From the Chapters
(Continued from previous page)

Bartolomé de las Casas, Costa Mesa

Bartolomé de las Casas Chapter-in-Formation had their 
2011 Chapter Day on August 20th at Saint Joachim 
Church in Costa Mesa California. We were blessed to 
have with us Fr. Antoninus Wall OP from St. Albert’s 
Priory in Oakland, Denise Harvey from Queen of Angels 
Chapter in Los Angeles and Fr. Enrique Sera who is pas-
tor of Saint Joachim Church and our formation director. 
This is the third year in a row that Fr. Antoninus has been 
our guest speaker. Everyone enjoyed Fr. Antoninus' talk 
on Christ Alive in You. After the talk Fr. Antoninus answer 
many questions from our group and then said the 5:30pm 
Mass. Ceci Witchey can be seen in the photograph along 
with Fr Antoninus and Denise as she made her renewal of 
Temporary Profession during the 5:30pm Mass. Those 
who attended the talk can be seen in our group photo. In 
the front row from left to right is Michael A. DeLuca, Fr. 
Antoninus Wall OP and Connie Laboe. In the back row 
from left to right is Michael Seibert von Fock, Jerry Fay, 
Michaelene Kubeck, George Kubeck, Ceci Witchey, 
Tonja Thompson, Nicole Marie Andrian, Rita Riccardo 
and Victor G. Casados. 

In St. Dominic,
Jerry Fay

St Dominic, Eagle Rock

Two of the members of St. Dominic’s Chapter in Eagle 
Rock have had a loved one pass away recently. Robert 
O’Dell’s wife died, and Fran Barrios lost her oldest sis-
ter. We share their sorrows and offer our prayers. 

We continue studying Matthew’s Gospel, and discussing 
the New Evangelization as our Chapter Apostolate. At our 
last meeting, we had a very interesting and wide-ranging 
discussion during the Open Forum item in our agenda. 
We discussed the problems of discerning when an in-
quirer or postulant has a real calling to the Order, how to 
tell if someone has psychological problems, if they will be 
a good fit in the Chapter, respect and support for people 
who are different from us and a few other important 
things, like food, upcoming meetings and our member’s 
current Apostolic works.

Roger Vignocchi

(Continued on next page)

Thelma Prisco OCDS speaking on contemplative prayer and 
Secular Carmelites at Chapter House
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Fr Bart de la Torre visits Bl Margaret Chapter
And offers First Friday Mass at Chapter House

changes in the liturgy this Advent.

On August 8th, a number of our chapter members at-
tended the 9:00 am Mass celebrated by Fr. Stephen 
Maria Lopez, OP, for the Feast day of our holy father 
Dominic at the Corpus Christi monastery. After mass, the 
laity and the friars were invited to enjoy some pastries 
and coffee with the nuns at the parlor.

We had our annual retreat in August at St. Albert’s Priory 
with the guidance of Fr. Reginald Martin, OP and Fr. 
Augustine Thompson, OP.  Fr. Reginald led us to re-
flect on what the Holy Spirit was calling us to do in our 
lives and as a community.  Fr. Augustine gave confer-
ences on the origins of the Dominican Laity as an order of 
penance and how St. Francis of Assisi was influenced by 
the order and became a lay penitent himself prior to 
founding the Franciscan order. We were delighted that 
Mr. Mark Gross, OP, editor of Truth Be Told, who was 
visiting the Bay Area and staying at the priory, joined us 
for the retreat that weekend.  

Charo Aguirre

From the Chapters
(Continued from previous page)

In July, the chapter held its 7th annual Magdalene Retreat 
at Chapter House in Homedale.  Secular Carmelites 
Sharon Schweitzer, OCDS and Thelma Prisco, OCDS 
gave talks on the subject of contemplation in the Carme-
lite tradition.  At the August chapter meeting, Mike Turner  
continued his series on Dominican spirituality and Anita 
Moore continued her series on the life of St. Dominic.  

Members of the Chapter gathered for vespers to cele-
brate holy father Dominic’s feast day on August 8th. For 
the Solemnity of the Assumption, which is still always on 
August 15th on the pre-conciliar calendar, Fr. Szyma-
kowski celebrated Missa Cantata at Our Lady of the Val-
ley.  Father has been a good friend to our chapter, and 
this was his last Mass for us before leaving to start his 
first year of canon law at Catholic University in D.C. We 
wish him well.

The chapter was also blessed to welcome a visit from Fr 
Bart de la Torre OP in early September.

Anita Moore

Corpus Christi Chapter

Here are some highlights during the past months.  Back 
in June, our chapter secretary, Marie De Lorimier at-
tended the annual Sacred Music Colloquium in Duquesne 
University in Pittsburgh, Pennsylvania for a week-long 
retreat and conference. It gave Marie the opportunity to 
learn and experience Gregorian chant and polyphony 
including participation in daily liturgies in both English and 
Latin. Pope Benedict XVI has emphasized sacred music 
as an integral part of the liturgical life of the parish and 
the Church is now preparing to introduce some significant 

Chapter retreatants with Fr. Augustine Thompson OP and Mr. 
Mark Gross, OP (standing at the back)

Richard, Christina and Lorna with Fr. Reginald Martin, OP, after 
Sunday Mass
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Contact Truth Be Told
mark.gross.op@gmail.com

3337 S. Minuteman Pl.
Boise, ID 83706

 Please notify by email if you would like to 
be added to the regular emailing list.

 There is no subscription fee.  
Truth Be Told is a bimonthly publication. It is released 
on or around the first bimonthly, by email and web 
(http://laydominicanswest.org/newsletter).  Deadline for 
contributions is one week before the end of the month 
(but preferably by the 15th of the prior month).

Editor – Mark Gross

Submissions to the Editor

Readers are encouraged to contribute letters or arti-
cles, in particular presentations made at chapter meet-
ings.  We cannot guarantee that all will be published, 
and we reserve the right to edit submissions.  The pur-
pose of sharing submissions is to pass on relevant in-
formation and suggestions for proclaiming the Good 
News of the Gospel according to the charism of St. 
Dominic, and in accord with the Catechism of the 
Catholic Church.  

Let us, then, not light the lamp by 
contemplation and action, only to put 
it under a bushel - that lamp, I mean, 
which is the enlightening word of 
knowledge - lest we be condemned 
for restricting by the letter the incom-
prehensible power of wisdom. Rather 
let us place it upon the lampstand of 
holy Church, on the heights of true 
contemplation, where it may kindle 
for all men the light of divine teach-
ing.    -St. Maximus the Confessor

Mary, our mother
And mother of the Redeemer,

Gate of heaven and Star of the sea,
Come to the aid of your people,

Who have sinned,
Yet also yearn to rise again!
Come to the Church’s aid,

Enlighten your devoted children,
Strengthen the faithful throughout the world,

Let those who have drifted 
Hear your call,

And may they who live as prisoners of evil
Be converted!

Pope John Paul II

So let us remain with Jesus, the eternal and 
incarnate Wisdom. Apart from him, there is 
nothing but aimless wandering, untruth and 
death. "I am the way, I am the truth, I am the 
life" (Jn. 14:6). Now let us see the effects of 
Wisdom in souls.

The Love of Eternal Wisdom, St. Louis de Montfort

“Frequently he made a special personal peti-

tion that God would deign to grant him a genu-

ine charity, effective in caring for and obtaining 

the salvation of men. For he believed that only 

then would he be truly a member of Christ, 

when he had given himself totally for the sal-

vation of men, just as the Lord Jesus, the Sav-

ior of all, had offered himself completely for 

our salvation. So, for this work, after a lengthy 

period of careful and provident planning, he 

founded the Order of Friars Preachers.”

Libellus de principiis O.P. Office of Readings, Aug 8

http://laydominicanswest.org/newsletter).

